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BOOK II 


"THE EIGHTH CENTURY 


CHAPTER X. 


THE SUTRAS USED IN THE EIGHTH CENTURY. 


List of the sütras, in chronological order. 


The süíras used in the eighth century are the following 
numbers of Nanjo's Cafalogue of the Buddhist Tripitaka. 





1) No. 127 | A.D. 702, Konkwomyokyo Suvarna-prabhdasa siitra, trans- 


$ H 







T03, 705, lated A.D. 414—423 by 
T25, 728, Dharmaraksha Il; 4 fasc., 19 
(741), 149, chapters; cf. Ch. I, 8 1, No. 8; 
806. S 8; Ch. VIII, S 7. 


2) No. 126 | A.D. 725,  Konkwomyo-Sai- & X HH HX Same süfíra, translated A.D. 
| 734, 737, shookyo 


| 700—712 by I-tsing. 10 fasc., 
738, (739), Ct. Gokoku-jojuku-| Ў? ЗЕ. Ж 


31 chapters. Used to protect 
741, 743, Куб, A.D. 739, VII| (Cf. F ay BX the country and to give peace 
745, (141),| 14, above Ch. VIIL | | to the nation. Cf. above, Ch. 
749, 758, S 15 (Kichijo-kekwa)| Se X) VIII, 8 7. 

767, 769, | 

782, 789, 
802, 804.) 






3) No. 171 | A.D. 720, Yakushikyo Bhaísajyaguru- Tathügata-pür- 


SA Bi Ж 


VIII2; 745, | vapranidhana-süíra, ^ trans- 
IX 20; 750, lated A.D. 650 by Hüen-tsang 
IV 4; 754, (1 fasc.). Cf. Nos. 167 (12), 
| XI 8; 773, 170, 172, 173. Cf. Ch. I, 8 1, 
XII25,796, No. 10; Ch. VIII, S 14. 

X 21—27; 


805, II 19. 
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4)No.88 |A.D. 722,| Kegonkyo 


XI 19 (80 
fasc.); 749 
Interc. V 
20; 804,17. 


5) No. 61 
XI 19 (60 
fasc.);745, 
V 8. 


6) No. 113 


fasc.);804, 
I d. 


7) No. 23 
(12) | x1 19 (20| kyo 
fasc.). 


8) No. 137 
XI 19 (200 | monbon) 
fasc.);740, 

IX 15 (10 
fasc.). 


A.D. 722,| Daishükyo 


A.D. 722, Nehangyo 
XI 19 (40 (Northern text) 


A.D. 722, | (Dai); Bosatsuzo- 
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CK 8) i E 
Ж“ (ДЕ Жу) 


Buddhüvatamsaka-mahüvaipu- 
lya-süfra, translated A.D. 
695—699 by  Sikshaánanda 
(App. II 145). 80 fasc, 39 
chapters. Cf. Nos. 87, 89 (60 
and 40 fasc); 1589—1593, 
1595, 1596, 1598, 1606, 1622, 
1639 (commentaries). 


Маһауаіршуа CK H eg )- 


Mahüsannipata ( K 4& )- 
siitra, translated A.D. 414-423 
by Dharmaraksha II (App. H 
67). 4 parts, 60 fasc. Cf. Nos. 
62, 976, 978, 1457. 


Mahāparinirvāņa-sūtra, trans- 
lated A.D. 423 by Dharma- 
raksha II (App. II 67). 40 fasc., 
13 chapters. Cf. Nos. 114 


| (Southern text), 115,116, 118 — 
| 


121, 545 (2), 552; comm. : 1206, 
1544—1546. 


+E ë JE Bodhisatt va-pitaka, translated 


РЧ ий) 


A.D. 645 by Hiien-tsang. 20 
fasc., 12 chapters. Cf. Nos. 
1005, 1103. 


A.D. 722,| Kwanzeongyo (Fu- ЙН HH Ë $c Avalokitesvara-siitra, i.e. the 


Kwanzeon Bosatsu Fumonbon, 
the 25th section of the Lotus 
sūtra. Prose translated A.D. 
406 by Kumārajīva; gāthās 
transl. A.D. 561—578 by Jnà- 
nagupta (App. II 125, 129). 
7 leaves. Cf. above, Ch. I, 
S 1, no. 11; S 11. 
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9) Чо. 134 | А.О. 726, НоККеКуб 
ҮШ 15;| 
734, X121; | 
740, V119; 
741, III 24; 
748 VII 18; 
782, X1123; 
789, X1129; 
803, Ш 8; 
804, I 7; 
806, 1 26, II 
23. 


A.D. 
735, 
741, 
745, 
760, 
1710, 
715, 
771, 
799, 


10) No. 1 725, 
737, 
ТАА, | 
758, 
161, 
774, 
716, 
789, 
805. 


Daihannya-kyo 


Ж Ж ОЖ 
REZ) 


(A.D. 721, 
П 18, VIII| 
112; 758, 
VII 28; 
797, V 19. 


11) No. 10 Kongó-hannya-kyo 


d NIE E 





12) No. 17. | A.D. 729, 
VI 1; 745, 
Ш 15; 747, 
V 15; 750, 
V 8; 753,| 
III 29 ; 756, | 


Ninnd-hannya-kyo — 








*Prajnapüramita-sütra 


ISaddharma-pundartka-sütra 


(the Lotus süfra), translated 
A.D. 402—412 by Kumarajiva. 


| Т fasc, 28 ch. Cf. Nos. 138, 


139; commentaries: 1232, 1233. 
Cf. above, Ch. I, S 1, No. 2; 


| 8 2. Sanskrit text transl. by 


Prof. Kern (Sacred Books of 
the East, XXI). 


Mahaprajrapaüramità-sütra, 


translated A.D. 659 by Hüen- 
tsang, 600 fasc. (16 süfras). 
Cf. Nos. 2—22, 797, 862, 864, 
865, 879, 927, 991, 999, 1033, 
1034; commentary: No. 1169; 
on süfras of the same class: 
Nos. 1167, 1168, 1192, 1208, 
1231, 1309, 1310, 1406, 1407, 
1564. 


Vajra-prajrià-paramita-sutra, 
| translated A.D. 402 by Ku- 


marajiva. 14 leaves. Cf. Nos. 
1 (9); 11—15. Commentaries: 
Nos. 1167, 1168, 1192, 1550, 
1615. Cf. above, Ch. Il, S 1, 
No. 9; Ch. I, § 9. 


(ex- 
plaining) how benevolent 
kings (k@runika-raja) may 
protect their countries”. Trans- 


| ated A.D. 402—412 by Ku- 


marajiva. 2 fasc. 8 ch. Cf. 
Nos. 965; 1406 (dharant); 
1419, 1435 (rites); 1566, 1567 
(comm.). Cf. Ch. I, 8 1, No. 7; 
Ch. I, § 7; Ch. V. 
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13) No. 303 | A.D. 733, | Urabongyo 

VII 6 A.D. 266—313 (or 317) by 
Dharmaraksha I (App. II 23). 
| 2 leaves. Cf. No. 304. Comm.: 
No. 1601. Cf. above Ch. I, 


§ 1, No. 6; Ch. I, § 6; Ch. IV. 


m ËJ £ Be |Avalambana süfra, translated 














“Sūtra for ripening the five 
cereals", combined with 7 
days kekwa. Probably Sai- 
shookyo and Kichijo-kekwa. 
Cf. above Ch. VIII, S 15. 


14) No.126? A.D. 739, Gokoku-jojuku-kyo Jy 2v ye SH 


VII 14 
a 


15) No. 1087| A.D. 756,| Bommokyo 
ХП 29; 
ЧОТ, 1.5; 


761, VI 8 


Brahmajala-siitra, translated 
A.D. 406 by Kumarajiva. 2 
fasc. Vinaya text of Mahā- 
yāna, transl. by Prof. de Groot 
in his Code du Mahāyāna. 
Commentaries of the Ming 
dynasty, not in the Canon. 


ЖЕ № (HH) AK Vimalakirti nirde$a (siitra), 


Ж ЖЧ Ж 


16) No. 146 | A.D. 757,| Yuima-kyo 


Interc. translated A.D. 402—412 by 
ҮШ, 17; Kumarajiva. 3 fasc, 14 ch. 
802, I 13 Cf. Nos. 147, 149; 144, 145, 
( Yuima-e) 181; 1632 (comm.). Cf. above 


Ch. I, § 1, No. 5, and § 5. 


“Sutra on the Favour of (all) 
| Buddhas and the Praise of 
the Pure Land, i.e. Sukhāvatī- 
vyüha, translated A.D. 650 by 
Hüen-tsang. Cf. Nos. 198, 
200—202; 1559, 1560 (T'ien- 
l'ai comm.) (Short süfra); 
| 23 (5), 25—27, 203, 863, 1603 
(Large siitra); 204 (Kwanzyo). 
Cf. Ch. I, § 1, No.3; Ch. VIII, 
§ 16. 


17) No. 199 | A.D. 760,| Shosan-jodokyo Ж BE LÁ + 


VII 26 (Hh BE =e) 


“АП the sitras’, the whole 
canon. Cf. above, Ch. I, § 1, 
No. 4a, and § 4. 


18) — A.D. 767, Issaikyo LAN 
VIII, 29; | 9] Ж 
805, Х 25 


eR ree 0  — 
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CHAPTER XI. 


THE KONKWOMYOKYO (DHARMARAKSA Il's TRANSLATION, 

NANJO No. 127 AND THE KONKWOMYO-SAISHOOKYO 

(I-TSING’s TRANSLATION OF THE SUVARNAPRABHASA- 

SUTRA, NANJO No. 126). JAPANESE BUDDHISM IN GENERAL 
IN THE EIGHTH CENTURY. 


A. The Konkwomyokyo (Dharmaraksa's translation). 
S 1. Contents of the Konkwomyokyo (Nanjo No. 127). 


This sūtra, translated A.D. 414—423 by Dharmaraksha Il, is 
as Nanjo (No. 127) says, "an earlier and incomplete translation 
of No. 126, the Konkwomyo Saishookyo (commonly called Saishoo- 
Куд, апа translated A.D. 700—712 by I-tsing; 10 fasc., 31 ch.). 
In China this is the most popular translation, having two famous 
commentaries of the 7‘ien-f‘ai school), viz. Nos. 1548 and 1552”. 

In Ch.I, § 8, pp. 14—16 we dealt with its use in Japan during 
the 7th century, and with its different translations and T'‘ien-t‘ai 
commentaries. In Ch. VIII, § 7, pp. 263 sqq. we treated the passages 
of the Konkwémydky6 and the Saishddkyd concerning the doctrine 
of repentance. In Ch. VIII, § 15, pp. 309 sqq. we gave the meaning 
and the history of the Kichijo-kekwa or “Rites of Repentance in 
worship of the Devi Sri", based upon the Saishookyo. 

According to Nanjo’s terminology the Konkwomydkyo consists 
of 4 fasciculi and 19 chapters (4, Kwan, and d, Aon, in the 
present work usually translated by "chapters" and “sections”). ' 

It is divided as follows (we omit the word Hon, section). 


1 With regard to the Lotus sifra we translate hon by chapfer and kwan 
by fasciculus. 
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1, Preface. 

2, 2 mgr, Juryo, Length of (the Buddha's) life. 

3, MG, Sange, Repentance. | 

A, # Pk. Sandan, Praise (of all the Buddhas of the 4 

quarters). 
I 5, 28, Ka, “Emptiness”. 

H 6, PY FE =, Shi-Tennd, The Four Deva Kings (Guardians 
of the World). 

H 7, K # X jill, Dai-Benten-jin, the Goddess Sarasvatt. 

I| 8, 3j fi R, Kudoku Ten (i.e. Kichijo Ten), the God- 
dess Sri. 

I| 9, EX ^E Mh pil}, Kenro Jishin, the Earth goddess Drdha, 

HII 10, # AS BL Jl. Sanshi kijin, the Demon Safijaya, pro- 
tector of the Law. 

Ш 11, 3E sg. Shoron, “Correct discussion” (as means to rule 
a country well). 

Ш 12, 3 Ж, Zenshii, (King) “Collection of Virtues”. 

HI 13, 34 ji}, Кїйїп, Demons and Spirits. 

Il 14, #% 5%, Juki, Prophecy of Buddhaship (given by the 
Buddha to the Bodhisattva Shinsd (45 #4) and his 
two sons). 

Ш 15, Bz Fj, Joby, “Taking away diseases”. 

IV 16, Ye IK fe 4 -F-, Rusui chdja shi, The son of the elder 
(Sresthin) Jalavahana (“Flowing Water”. 

IV 17, $& &, Shashin, Throwing away (sacrificing) one’s body. 

IV 18, af fh, Sambutsu, Praising the Buddha. 

IV 19, Wi 22, Zokurui, (The Buddha) commits the sifra (to 

the Bodhisattvas, Devas, Naga kings, the 28 kinds of 

Demons (subjects of the Four Deva Kings), and to 

Sanjaya, Great General of the Demons). ! 


! A similar Shokuruihon forms the end of many süfras (e.g. of the Ninno- 
kyo and the Yuimakyo), but it is the 222d of the 28 sections of the Lotus sūtra. 
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The Preface consists of 108 (the holy number) lines of 4 
characters, forming a hymn in honour of this süfra, which is 
called the "King of Süfras". This term, sometimes used in the 
Japanese annals, is not confined to this text, for it is also used 
in the Lotus sūtra (Yaku-ó-hon), in the Saishookyo (Ch. I, of 
course, because it is the same süfra), and in the Shinjikwangyo 
CX Hh BA SE. Nanjo No. 955, Ch. VIII).' The Buddha says 
that the Four Buddhas of the four quarters (mentioned also 
above, Ch. VIII, § 7, p. 268), Aksobhya (East), Ratnaketu (South), 
Amitayus (West) and Varasvara (“Delicate and Wonderful Voice”, 
Mimyosho, 4% b HE) (North), always protect this sūtra, which 
is unsurpassed in its wondrous beauty and depth of meaning. * 
He (the Buddha) will explain the blessings of the Rites of Repen- 
tance and of listening to the reading of this süíra with a pure 
heart, a clean body and clean clothes. All evil shall be “extinguished”; 
and the Four Deva Kings with their whole retinues, as well as 
the numberless Yakshas, shall come to protect those who faith- 
fully keep this sitra. Night and day Sarasvati (Dai-Bentenjin), 
the god of the river Nairanjana, Hariti, the Earthgoddess Drdha 
(Кепго), Maha-Brahma, the 33 devas, the Great Divine Naga- 
kings, the Kings of the Kinnaras, Garudas and Asuras with their 
followers, they all shall protect them. If they who hear this 
sūtra, explain it on behalf of others, follow (the virtuous deeds 
of others) and rejoice in them (2uiki) and make offerings (to 
the Buddhas), for innumeral kalpas they shall be revered by the 
Devas and by all the beings of the eight classes (Aachibu), shall 
obtain wonderful and immeasurable felicity, and be protected by 
all the Buddhas and Bodhisattvas of the ten quarters. And all 
the Buddhas shall praise the highly virtuous root of those who 
grasp and keep in their hearts the Repentance preached by this text. 
- The contents of the second, third and fourth sections have 
been treated above (Ch. VIII, S 7). The fifth is a hymn on 

! Daijiten, p. 253, 3, s.v. kyo-0. The Ninnokyo is also designated by this term. 

? Preface, p. 45, a. 

28 
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"Emptiness". In the sixth the Four Deva Kings, the Guardians 
of the World, promise with all their numberless followers (demons 
and spirits) to protect the kings (together with their families and 
their countries), who attentively listen to this süfra and respect- 
fully make offerings, reading, receiving and keeping this holy 
text. Then they praise the Buddha’s pure moon with its thousand- 
fold light, and the Buddha answers them with a hymn of praise 
of this süffa's blessing power. This is the main part of 
the text and the principal reason for the great 
importance attached to it, as we may deduce from the 
fact that in A.D. 741 (Tempyo 13, III 24), when the Emperor 
Shomu established the Kokubunji or Provincial State Monasteries, 
he called them Konkwomyd Shitennd gokokuji, or “Monasteries 
for the protection of the country by the Four Deva Kings (to 
be obtained by means of) the Konkwormyokyo". 

As to the protection promised in the other sections by Saras- 
vati, Kudoku Ten (*Devi of Blessing Power", i.e. Kichijo Ten 
or the Devi $ri), the Earth goddess Drdha, and the Demon 
King Sanjaya (Sanshi kijin) who with all his followers shall 
protect those who devoutly listen to this stra, we saw above 
(Ch. VIII, § 15, p. 309) that the Devi Sri (Laksmt), the Goddess 
of Felicity, was worshipped by means of the Kichijo-kekwa or 
“Rites of Repentance in honour of the Devi Sri”, based upon 
the Konkwomyo-Saishoo0kyo. Thus we see that next to the Four 
Deva Kings this goddess was considered to be the mightiest 
protectress of faithfull believers in the holy "King of Süfras", the 
“Sūtra of the Golden Light”. 


8 2. The Konkwomyokyo in China. 


According to the Kao-sáng-chw'en (Kosoden, ye 18 (8i, A.D. 
519)" Ka$yapa Matafga (49k EE Hg, Shomato) who A.D. 67 


' Nanjo No. 1490, Ch. 1; compiled in A.D. 519 by Hwui-kiao, =s (pr, 
a Chinese priest of the Liang dynasty (App. III 8). 
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arrived in China, where he translated Nanjo No. 678 (the Sūtra 
of 42 sections) (Nanjo App. II, 1), had expounded the Konkwo- 
myókyo in a small country attached to India. 

In China, however, it was not until the Northern Liang dynasty 
(A.D. 397—439) that the Suvarnaprabhüsa-sütra was translated 
by Dharmaraksha II (A.D. 414— 423). Shortly before (A.D. 402—412) 
Kumarajiva had translated the Ninnokyo (cf. above, Ch. V, S 2), 
and during the fifth century both süfras were very often explained 
together. 

The sixth century (Ch‘en and Sui dynasties, A.D. 557—618), 
however, was the period when the Emperors began to pay much 
attention to the Aonkwomyokyd and the T‘ien-fai priests included 
it among its most important texts.’ In A.D. 558 (Ying-ting 2) 
(11th month) the Emperor Wu Ti went to the Chwang-yen-szé 
GEHE fg Sp. Shogonji), where he devoted special study to this 
subject, and in A.D. 563 (T'ien-kia 4) his successor Wen Ti 
held a meeting of Buddhist priests in the Ta-kih-tien (Daigokuden) 
of his Palace in order to perform the Konkwomyosen (JR) or 
“Ceremony of Repentance based upon the Suvarna-prabhasa- 
süfra" (the Konkwomyo-sammai-sen or Kichijo-kekwa or Kichijo- 
semb0) (cf. above, Ch. VIII, SS 7 and 15). 

During the Sui dynasty (A.D. 581—618) Chi-i (28 B), i. e. 
Chi-ché ta-shi, the founder of the 7"ien-t'ai school (A.D. 531—597), 
expounded the Konkwomydkyod (cf. Nanjo No. 1548 and 1552, 
commentaries orally given by him and recorded by his disciple 
Kwan-ting (A.D. 561—632)), and thenceforth the priests of this 
sect attached increasing importance to this sūtra (cf. Nanjo 
Nos. 1549 and 1553, commentaries on those two works, written 
about A.D. 1020 by the T‘ien-t‘ai priest Chi-li, Z8? gu). 

The first commentary on the Konkwomydkyd was written by 


! As to Nanjó No. 130 (A.D. 597), a compilation of three incomplete 
translations of this süfra (No. 127 and those of Paramartha and YaSogupta, 
made A.D. 548—557 and 561—578, cf. above, Ch. I, § 8; Daijii, I, p. 1442, 2, 
s.v. Konkwümyokyo). 
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Paramartha (1H. 2556) (Shintai), an Indian priest who in A.D. 548 
arrived in China and worked till his death (in A.D. 569) (Nanjo 
App. II 104 and 105). He also wrote a translation of the süfra 
(cf. above, Ch. I, § 8, p. 15); his commentary (Ei) consists 
of 13 chapters (fasc.). Other commentaries on the old translation 
are those of Kih-tsang (Ff Jpg, Kichizo) (A.D. 549—623), the 
founder of the San-lun (Sanron) sect in China, also called Kia- 
siang ta-shi (S£ ЛЕ 7 fi) after the monastery of that name 
(Kajo Daishi) who also wrote a commentary on the Ninndkyd 
(cf. above, Ch. V, 8 2 A, p. 120); of Tsung-hiao (47 |Ë) (A.D. 
1151—1214) (Jk HH H8 fii, 2 chapters); and of Sheu-t'ai ( 
{К ) (time?) (4 chapters). ' 


83. The Konkwomyokyo in Japan (A.D. 676—728). 


As seen in Ch. I, § 7 (p. 13), in A.D. 676 (XI 20) “messengers 
were sent (by the Emperor Temmu) to all provinces to expound 
the Konkwomyokyo and the Ninnokyo". In A.D. 680 (V 1) “the 
expounding of the Konkwomyokyo was begun in the Palace and 
in the various Buddhist temples". In A.D. 686 (VII 8) *one hundred 
priests were invited into the Palace and made to read this sūtra” 
(to save the Emperor Temmu's life). In A.D. 692 (Interc. V 3) 
the Empress Jito ordered it to be expounded in the capital and 
the four Home provinces on account of great floods. As to the 
expounding of the Ninnokyo and the Konkwomyokyo in A.D. 693 (X) 
in the Palace, this is not mentioned in the Nihongi; as the text 
is wrongly called Saishookyo in the Genko Shakusho, the state- 
ment is untrustworthy. In A.D. 694 (V 11) *one hundred copies 
of the Konkwomyokyo were sent (by the Empress Jito) and depo- 
sited in the various provinces, to be read without fail when 
the moon of the first month was in her first quarter. 
The fees (to the priests) were to be defrayed from the public 


! Daijii I, p. 1442, 2, s.v. 
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revenues of the province". In A.D. 696 (XII 1) the same text was 
again ordered to be expounded. 

In A.D. 702 (XII 13), when the Emperor Mommu was ill, a 
great amnesty was granted throughout the Empire, a hundred 
men were caused to become monks, and order was given to 
expound the Konkwomydkyd in the four Home provinces. ' 

In A.D. 703 (VII 13), it was read by Imperial order in the four 
great temples of Nara: Yakushiji, Gwangdji, K6fukuji and Daianji 
(SR B 3p. jc HL Sp. Hu Sp. A ZO Sp) (Nos. 1 and 3 
belonging to the Hossd sect, Nos. 2 and 4 to the Sanron sect); 
four days later messengers were sent to Shintd gods of Famous 
Mountains and Great Rivers to pray for rain.? 

In A.D. 705, in the fourth month, when heavy drought prevailed, 
the Emperor Mommu had the same süfra read in the five great 
temples of Nara (Horyüji probably being the fifth), in order 
to save the people from suffering (A R Bà 3E )." 

In A.D. 728 (XII 28) (in the Emperor Shomu's time) (724—749) 
640 chapters of the Konkwümyokyo, in 64 covers (fk, chitsu), 
were distributed, 10 chapters to each province; the provinces 
possessed already eight or four chapters of it. According to the 
day on which the copies arrived in the different provinces they 
were ordered to have them partly read (fendoku, it Eg) for 


the sake of the peace of the State ( 4 Ek 
2c і}, kokka heian narashimen ga tame nari).*. 

In A.D. 734 (XI 21) I-tsing's translation of the text, called 
Saishddkyd, was mentioned for the first time. The Dajokwan, in 
a memorial to the Throne, stated that of late the monks and 
nuns, who had to propagate the Buddhist doctrine, did not in- 
vestigate their task of study, and that henceforth all those who 
wished to be included into the religious order, should learn by 





! Shoku Nihongi, Ch. 11, p. 25. 

? Shoku Nihongi, Ch. 111, p. 29. 
3 Shoku Nihongi, Ch. їп, р. 34. 
* Shoku Nihongi, Ch. X, p. 168. 
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heart the whole texts of the Hokkekyo and the Saishookyo, under- 
stand the service of Buddha and lead a pure life (with religious 
austerities) for three years. ' 

Thenceforward the SaishddkyO was used instead of the Kon- 
kwomyokyo, and if, as in A.D. 749, the latter is mentioned, we 
may be sure that the former is meant, because its full title is 
Konkwomyo-Saishookyo. The fact that the Kokubunji, established 
in A.D. 741, were called Konkwomyo-Shitenno-gokokuji, although 
they were destined to promote the peace of the State by reading 
the Saisho0kyo, is clear evidence of the use of the term Kon- 
kwomyd in the sense of l-tsing's translation of the Suvarnapra- 
bhāsa sūtra. Moreover, the Gosaie, a festival celebrated in the 
first month (I 8—14) in the Imperial Palace (from A.D. 768), 
was also called Konkwomyo-e, although its text was the Saishookyo. 


B. The Konkwomyo-Saishookyo (I-tsing's translation of the 
Suvarnaprabhüsa-sütra). 


S 4. Contents of the Saishookyo (Nanjo No. 126). 


I-tsing's translation (A.D. 700—712) (Nanjo No. 126) is far 
more extensive than that of Dharmaraksha, which was three 
centuries earlier and incomplete. It is divided into 10 kwan 
(which Nanjo calls "fasciculi", but we term "chapters") and 31 
hon (i) (Nanjo’s "chapters", our sections"). 

11 апа 12, the Preface and the section on the length of the 
Buddha's life, are found in both works, but II3 of the Saishookyo 
(Bumbetsu sanshin, where the Buddha explains the three bodies 
of all Buddhas, the 4/ Ep. Hë Ep and jÀ Вр, keshin, ojin 


апа Лб5йїп, і. е. {һе inferior and the superior Nirmanakaya (the 


t Shoku Nihongi, Ch. xi, p. 196. 
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Sambhogakaya being omitted) and the Dharmakaya,! is lacking 
in the older translation. 

П 4, entitled Muken konku sange, 2 kl, 4 Bb i If, "Repen- 
tance (preached by) the Golden Drum seen in a dream”, is I 3 
of the Konkwomyokyo. Cf. above Ch. VIII, § 7, p. 268. 

IIl 5, Metsugosho, ji, 3&& [oi , "Annihilating the obstacles of deeds" 
(i.e. the four kinds of evil actions, obstacles on the Road to 
Nirvana). At the end of this section four kinds of blessings are 
promised to the countries where this süfra is read: 

l. The kings of those countries shall be free 
from diseases and all other calamities. 

2. Their life shall be long and without obstacles. 

3. They shall have no enemies, and their warriors 
shall be brave and strong. 

4. There shall be peace, abundance and joy in 
those countries, and the Correct Law (Saddharma) 
shall spread everywhere. The Four Deva Kings and 
the crowd of Yakshas shall always protect those 
kings. 

After these words of the Buddha the Four Deva Kings and 
the Yakshas promised to fulfill this task. 

This section is omitted in the Konkwormyokyo, as well as the 
next one (IV 6, fg PR Hh BE Xi B, Saüoji darani, *Dharant 
(given by the Buddha) (obtained by the Bodhisattvas) of the 
(ten) priest stages (of Bodhisattvaship)"). Here the Buddha gives 
the magic formulae obtained by the Bodhisattvas of each of the 
ten stages, daSabhiimi, into which their career is divided. 

The fifth chapter consists of five sections (7—11), the first of 
which (Renge yusan, WE $ Wg p, “Praise (of all the Buddhas 
of the four quarters) by means of the comparison of the Lotus 
flowers”) agrees with I 4 of the older translation. The second 


! Concerning these three bodies cf. Daijifem, p. 629, 2; p. 146, 2, s.v. 
Oshin; Daijii, I, p. 446, s.v. jin; Mc Govern, Introduction to Mahayana 
Buddhism, Ch. 1n, pp. 75, sqq. 
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(V 8, Konsho darani, 4 Ws Dg E Jg, “The Golden Superior 
Dharani”’, enabling one to see and worship the Buddhas of the 
past, present and future) and VII 13 (Muzenjaku, 4M Ge 32, 
“Undefiled”, darani) are not found there. Of V 9 and 10, devoted 
to Emptiness, the former section (Jüken küsho, TE HB 25 àE, 
"The nature of Emptiness, carefully explained" by the Buddha, 
by means of a gatha) corresponds to 15 of the Konkwornyokyo, 
whereas V 10 (Jka mangwan, 4K 23%, yj WA, “Fulfilling of vows, 
relying on Emptiness”), at the end of which Brahma and his 
followers, Indra, the Four Deva Kings and all the Yakshas utter 
a solemn vow to protect and propagate this süfra and to protect 
the priests who explain it as well as the peoples of the countries 
where this takes place, is lacking in the older translation. 

V 11 (Shitenno kwansatsu jinten, PY R ЗЕ #9 2 A R, “The 
Four Deva Kings meditate upon (and protect) men and devas”) 
and VI 12 (the whole chapter, entitled Shitennō gokoku, 3è [gd , 
“Тһе Four Deva Kings protect the countries" where this süfra 
is read) correspond to Il 6 of the Konkwormyokyo (*The Four 
Deva Kings”), forming the principal part of the sūtra. 

VII 14 deals with dharant, called Nyoi hoju, J]g XX тр BR, 
or "Precious pearls, which grant all desires" (cintümani). These 
magic formulae protect against all kinds of calamities, also against 
thunder and lightning. This section, like the other sections or 
magic formulae, are not found in Dharmaraksha's translation. 

Then follow the sections regarding Daibenzaitennyo (Sarasvati, 
VII 15a, VIII 155), Daikichijotennyo (the Devi Sri, giver of felicity 
and wealth to the readers of this sūtra, VIII 16 and 17), Kenrō 
Jishin (the Earth goddess Drdha, VIII 18), Ѕапјауа, the Great 
General of the Yakshas (VIII 19), and Shobo Shüron, "Correct 
discussion on the Saddharma" (as means to rule a country well) 
(VIII 20), which agree with II 7, 8, 9 and III 10, 11 of the 
Konkwomyokyo. Also IX 21—25 correspond to IIl 12—15 and 
IV 16 (cf. above, Ch. XI, $ 1, p. 432) of the older translation; 
X 26 (“Throwing away, i.e. sacrificing one’s body”) is IV 17 of 
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the Konkwomyokyo, IV 18 of which is divided here into the four 
sections X 27—30 (Praise of the Buddha by the Bodhisattvas of 
the ten quarters, by the Bodhisattva Myodo, Ё#ў {їй (Ruciraketu), 
by the Spirit of the Bodhi tree, and by Daibenzaitennyo, the 
Devt Sarasvatt), Finally X31, entitled Fuzoku (4: BE ) (parindana), 
corresponds to IV 19 of the Konkwomyokyd; the Buddha commits 
the süfra to the Bodhisattvas, Devas, etc., and the Bodhisattvas, 
the Four Deva Kings, Indra, the Devas of the Tushita heaven, 
Brahma, a son of Mara (called Sreshthin), Mara himself, ManjusrT 
(Myokichijo Tenshi), Maitreya, Makaka$yapa and Ananda join their 
hands in reverence to the Buddha, and in short hymns (gathas 
of 8 lines of 5 characters each) promise to protect this sūtra 
and its readers. They are then praised by the Buddha for these 
virtuous words. 

The fact that this translation was far more extensive than that 
of Dharmaraksha, and that it contained many magic formulae 
(entirely lacking in the Konkwomyokyo) must have been the reason 
why in Japan the latter was soon superseded by the Saishdokya 
(after A.D. 734, whereas the new translation dated from the 
beginning of that century). 


S 5. The Saisho0kyo commentaries in China and Japan. 


Nanjo (sub No. 127) states that in China Dharmaraksha's trans- 
lation is the most popular, on account of the two famous 7"ier- 
fai commentaries, orally given by Chi-ché ta-shi (during the Sui 
dynasty, A.D. 589—618), and recorded by his principal disciple 
Kwan-ting (Nos. 1548 and 1552). Also in later times commentaries 
were written on these works (about A.D. 1020 by the T‘ien-t‘ai 
priest Chi-li, Nanjo Nos. 1549 and 1553) and on Dharmaraksha’s 
version itself (cf. above, Ch. XI, S 2, pp. 435 sq.). 

Only one Chinese commentary (of 10 chapters) on I-tsing's 
translation is mentioned in the Daijii,' namely the JE (shu, 


! Daijii, I, p. 1442, 2, s.v. Konkwomyokyo. 
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Jap. sho, “detailed explanation”), written by the T‘ang priest Hwui- 
chao (2% YM, Esho), a pupil and follower of the celebrated 
Fah-siang (Hossd) priest Kw‘éi-ki (#4 $£, Kiki, A.D. 632—682, 
called Ts‘zt-ngan Ta-shi, Jion Daishi, 2% Fl fi, after his 
monastery). The Chinese T‘ien-f‘ai school, however, appears to 
have kept to the old translation,' and the other sects seem to 
have followed this example. 

In Japan two commentaries on I-tsing's work were written by 
Kobo Daishi (A.D. 774—835); the Shingon sect, as a matter of 
course, must have preferred this translation on account of the 
magic formulae, not found in Dharmaraksha’s work. Hossd com- 
mentaries were those of Zenshu (36 EK) (А.Ю. 723—797), Јого 


("By E) (A.D. 741—814), Gyoshin (47 48) (+ 750), Hyobi 
(F ff), and (probably also a Hossd or Kegon priest) Myoichi 


(Hj —) (A.D. 728—798). So far as we know the Sanron priests 
(as Doji, 34 #&, А.Р. 737, апа Gonso, Hf Ti, A.D. 810) only 
expounded this sūtra orally in the Palace, and did not write 
about it. ? 

In the ninth century the great Tendai priests Saicho (Dengyo 
Daishi, A.D. 767—822) and Enchin (Chisho Daishi, A.D. 814—891) 
wrote on the Saishookyo, which in A.D. 872 the latter added to 
the Hokkekyo and the Ninnokyo as the three gokoku-kyü or 
"süfras protecting the country".? 

As to the Shingon priests, in A.D. 813 Shinen (ie [B]) (+822), 
guided by Kukai (Kobo Daishi) made a study of the “secret 
meaning" of the Saisho0kyo, and in A.D. 860 Sancho (— YX*) 
explained this sitra and the Hokkekyo orally for the welfare of 


! Nanjó No. 1516, the Konkwomyo-saisho-sengi, “Rites of Repentance, 
(based upon) the Konkwomyo-saisho", written by Chi-li (about A.D. 1020) 
may refer to the Saishookyo. 

^ Washio, p. 709, 1; 674, 1; 207, 2; 1023, 2; 1076, 2; 874, 1; 387, 2, under 
the names of these priests. 

* Washio, p. 396 sqq.; 95, 1, s.v. Saichó and Enchin. 
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the state.' Kobo's commentaries were, of course, with regard to 
this sūtra the leading texts to the adherents of the Tantric doctrine. 
Their titles are: Saishõðkyð kaidai ( H 1 ) (2 kwan) and Saishookyo 
ryakushaku (B& $35) (“abridged explanation”, 1 kwan). 


$8 6. The Three Festivals of Nara (Nanto san(n)e). 


The Three Buddhist festivals of Nara (Nanto or Nankyo san(n)e, 
Bj WB. BB 5i — fr) were: 

1. The Yuimae (#£ HE f&r) of Kofukuji (fi. mE =e, the main 
shrine of the Hossó sect, originally called Yamashina-dera, |l] 
Ba 3p), celebrated yearly X 10—16. In the second year of the 
reign of the Empress Saimei (A.D. 656), when Nakatomi no 
Kamatari (the first of the Fujiwara's, who in A.D. 669, shortly 
before his death, received this name from Tenchi Tennd for 
himself and his descendants) was seriously ill, the Empress was 
much distressed and, in consequence of a memorial to the Throne 
of the Korean nun Homyo, Y HH, from Kudara, caused this 
nun to read the "Section on asking about illness" ( fll] 3x d, 
Monjichibon) of the Yuimakyo (Nanjo No. 146) and to pray for 
his recovery. This was successful, and two years later (A.D. 658) 
Kamatari made his house in Suehara into a Buddhist temple 
(Yamashina-dera, iater Kofukuji in Nara) and requested the 
Chinese Sanron priest Fukuryo (jig 4&), who lived in Gwangüji, 
to act as küshi and expound the Yuimakyo.? This was the origin 
of the Yuimae, which was celebrated for 12 years as a special 
festival of the Fujiwara family, and then was temporarily stopped 
"until A.D. 706 (Keiun 3), when under Mommu Tenno's reign the 
Dainagon Fujiwara no Fubito (A.D. 659—720) reestablished it 
and made it a festival celebrated on behalf of his father Kamatari's 
soul. In A.D. 710 (Wado 3) he transplaced the family sanctuary 


! Washio, p. 453, 2; 407, 2, s.v. Shinen and Sancho. 
? Genko Shakusho, Ch. xxi, p. 993; Fuso ryakki, Ch. 1V, pp. 516 sq. 
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Yamashina-dera to Nara and called this new temple Kofukuji; 
there in A.D. 712 (Wado 5) the Yuima-e took place 
for the first time.' After the Nambokuchó (A.D. 1336—1392) 
it was celebrated only once in two or five years, sometimes even 
omitted for 15 years, but it was not abolished before the Resto- 
ration in 1868.? 

2. The Gosaie ($i 7 €&r) or Misaie or Saishoe or Konkwo- 
myo-e, “Imperial vegetarian entertainment of priests’, or “Meeting 
devoted to the Suvargaprabhàüsa sütra", dealt with below (same 
paragraph, C 1); from A.D. 802 to 1467 it took place yearly 
18—14 іп the Daigokuden of the Imperial Palace. The Saishookyo 
was the text expounded during those days. It belonged to the 
three festivals of Nara, although it took place in the Palace of 
Kyoto, because it was originally a Nara ceremony performed 
by priests of the six sects of Nara. 

3. The Saishde (Hy № fF) or “Meeting devoted to the 
Saishddkyo”, also treated below (Ch. XI, 8 8 B). From A.D. 830 
(Tencho 7) to 1445 (Bunan 2) this was held yearly IIl 7—13, 
in the Hossd sanctuary Yakushiji at Nara. As the Yuimae was 
originally a Fujiwara festival, the Saishde was connected with the 
Minamoto family. 

In A.D. 859 (Jokwan 1, I 8) the Emperor Seiwa combined 
these three festivals of Nara and fixed their leadership in the 
following way. Every year, in the tenth month (X 10—16), the 
koshi of the Yuimae of Kofukuji had to be appointed. He could 
be chosen from all sects, but only priests of great learning, be- 
longing to the gokaiso ( 3. fj (&] ) or “priests of the five degrees” 
were taken for this important function. The following year the 


! Genko Shakusho, Ch. xxi, pp. 1007 sq. (A.D. 712 for the first time in 
Kofukuji); Fuso ryakki, Ch. vi, pp. 539, 543 (A.D. 714 given as first date). 

* Daijii, 1il, p. 4425, 1, s.v. Yuimae; p. 3556, 1, s.v. Nankyo saie. 

3 These five degrees were instituted in Seiko 2 (A.D. 855); the third 
was Yuima-ryugi, the fourth kdshi of the ango or Summer-retreat; those 
who had passed these five degrees could become kdshi of one of the pro- 
vinces (cf. this chapter, § 7, B; Daijiten, p. 513, 1, s.v. gokaiso). 
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same priest would become Koshi of the Gosaie of the first 
month, celebrated in the Daigokuden, and of the Saishde of 
Yakushiji, performed in the third month (III 7—13). Those who 
had led these three ceremonies would be successively appointed 
5000 (ргіеѕіѕ of the three highest ranks, risshi, sdzu, sdjo).' They 
were called iko (@ Hm), “those who have expounded”, after 
having fulfilled their threefold task, and giko (#§ HR), “those 
whose expounding has been fixed”, when they had received the 
Imperial command but had not yet accomplished this task. After- 
wards there were also ikd and giko of the three choku-e of the 
Northern capital (Hokkyo, i.e. Kyoto) (WJJ $, meetings held by 
Imperial order, similar to the Nankyo san(n)e, mentioned above), 
namely the Hokke-e and Saishüe of Enshüji (|B] ty? 3p), and 
the Daijoe (Ac 3f& FH) of Hoshoji (FE f$ p), i.e. the Hokkyo 
san(n)e or Tendai san(n)e (instituted A.D. 1072 and 1078).? 
According to the Daijiten the Nankyo Suiko no san(n)e (p 
A XA ub Qr) or "Three Festivals of the Southern Capital, 
accomplishing the expounding (of süfras)" were the Yuimae of 
Kofukuji (X 10—16), the Gosaie of the Daigokuden (I 8—14), 
and the Hokke-e of Kofukuji (IX 30—X 6), whereas the Nankyo 
Suigd (74 3#) no san(n)e or "Three Festivals of the Southern 
Capital, accomplishing the task (of the priests)", thus called be- 
cause the priests who had taken part in those three ceremonies 
were suigd or tokugd (#4 25€), i.e. "fulfillers of the task", were 
the Yuimae ofi Kofukuji, the Saishoe of Yakushiji (11 7—13) 
and the Hokke-e of Kofukuji (IX 30—X 6).? This Hokke-e, 
however, which was a festival of the Fujiwara family, celebrated 
in order to promote the felicity of the soul (fsuifuku, 3É #8) 
of the Udaijin Fujiwara no Uchimaro (A.D. 756—812 X 6) by 


! Nihon sandai jitsuroku, Ch. 11, p. 17; Nihon Кігуаки, 2етреп, Сһ. ХҮП, 
p. 567. 

2 Daijii, 1, p. 120, 1, s.v. iko; p. 636, 2, s.v. giko; HI, p. 3399, 3, s.v. 
Tendai san(n)e; p. 3556, 1, s.v. Nankyo san(n)e; Okagami, Ch. vit, pp. 647 sq. 

3 Daijiten, p. 1007, 1, s.v. suigo; p. 1273, 2, s.v. fokugo; p. 672, 1, s. v. 
san(n)e. 
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his son Fuyutsugu, who began to perform this ceremony in 
Konin 8 (A.D. 817, IX 30—X 6, the day of his fathers death 
being the kechigwan, EE MB, "closing the vow", ie. the last 
day of the ceremony), was not a choku-e or “meeting by Imperial 
order’. Therefore, although it was held yearly until A.D. 1467 
(the Onin era), and afterwards every once in two, three, five 
or eight years until the Restoration (1868), it was not so impor- 
tant as the three choku-e mentioned above, the Nankyd san(n)e: 
Yuimae, Gosaie and Saishde.' 


S 7. The Saishookyo, the Kokubunji, Kokushi, and Japanese 
Buddhism in general in the eighth century. 


§ 7, A. The Emperor Shimu (A.D. 724 II 4—749 VII 2). 


The three gokoku-kyo (3 |B 8K), “Satras protecting the 
country", of Japan were the Hokkekyo, the Ninnokyo and the 
Konkwoümyo-Saisho0kyo. They were also called the Chingo-kokka- 
ѕатьи (28 3 | BE = Fh) or “Three works protecting the 
State". 

As stated above (Ch. XI, S 3), in A.D. 734 (IX 21) the Sai- 
shookyO was mentioned in Japan for the first time. Thenceforth 
all those who wished to become monks and nuns had to learn 
this text by heart as well as the Hokkekyd, and to lead a pure 
life for three years. * 

In A.D. 737 (Tempyo 9, VIII 2) the Emperor Shomu ordered 
the monks and nuns of all the provinces to purity themselves 
by ritual baths, and to read the Saishddkyd two or three times 
a month; he also forbade the killing of living beings on the six 
fast-days of the month (roku sainichi, >, 78 A, 8, 14, 15, 23, 


! Daijii, III, p. 4093, 1, s.v. Hoke-e. 
* Shoku Nihongi, Ch. xi, p. 196. 
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29 and 30th of each monch, when the Four Deva Kings examine 
carefully the virtuous and wicked deeds of mankind and evil 
demons are especially dangerous). ' And in the same year (VIII 15) 
he invited 700 monks to read the Daihannyakyo (evidently 600) 
and the Saishookyo (100) in fifteen apartments of the Palace, 
in order to promote the peace of the State (AKR 
F AK? Bd t Z)? Two months later (X 26) a famous 
Santon priest, the Vinaya-Master (Risshi) Doji (t Bip 38. & ), 
who during his stay in China (A.D. 701—717) had led a Palace 
meeting in the Chinese capital Ch'ang-an to expound the Ninnó- 
hannyakyo, and in 737 had been permitted by the Japanese Em- 
peror to read partly (fendoku) the 600 chapters of the Daihan- 
nyakyð in order to pray for the protection of the State (QH 3% 
ld 2X JT Nu»? was appointed Leader (koshi, mi Bip, "Ex- 
pounding Master"), and the priest Juzo ( E JBR) Reader (tokushi, 
BH BB, “Reading Master") of the first KonkwümyO Saisho0kyo- 
meeting in the Daigokuden (JK à Ex), one of the principal 
buildings of the Imperial Palace, with one hundred hearers (chdshu, 
Дн Юй, listening priests) and one hundred sramaneras (shami, 
ph Haj, religious novices). * 

In A.D. 738 (IV 17) (Tempyo 10) the Emperor Shómu pro- 
claimed that the Saishookyo should be read by means of the 
tendoku system throughout the country, in order to promote 
the peace of the State (B Jd a We, kokka ryühei 
narashimen ga fame ni). | | 











! Bukkyo daijiten, p. 1822, 3, s.v. roku sainichi. 

2 Shoku Nihongi, Ch. xit, p. 210. The number 600 is proper to the Dai- 
Ааппуакуб because it is the number of its chapters (Nanjo No. 1); as to 
the Sifra of the Golden Light, in A.D. 686 a hundred priests recited this 
text (S 3). 

3 Washio, p. 874, s.v. Doji; Shoku Nihongi, Ch. xit, p. 206. 

4 Shoku Nihongi, Ch. Xit, p. 212. 
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S 7T, B. The Kokubunji and Kokubun-niji or Provincial State 
Monasteries and Nunneries. The Kokushi or 
* Provincial Masters". 


In A.D. 741 (Tempyo 13) (III 24) the same Emperor issued a 
very important proclamation, stating that the year before he had 
ordered that each of the provinces should make one golden 
Shaka image, 16 feet high, and write out one copy of the 
Daihannyakyo, which had caused the storms to cease and the 
crops to grow abundantly. Now, on account of the vow of the 
Four Deva Kings, made in the presence of the Buddha, that 
they would always protect against calamities, sorrow and pestilence 
the countries where the Saisho0kyO were explained, read and 
propagated devoutly, in order to avert pestilence and famine His 
Majesty ordered that each of the provinces should build a seven- 
Storied pagoda and write out ten copies of the Konkwomyd- 
Saisho0kyo and the Myohü-rengekyo. He himself intended to make 
special copies, in golden characters, of the former sūtra and to 
have one of them deposited in each of the pagodas. In every 
province there was to be one official monastery, connected with 
the pagoda, and one nunnery;' all these monasteries to be called 
Konkwomyo-Shitenno-gokokuji (4 > Wj V] -K Е 3 Е Э), 
"Monastery for the protection of the country by the Four Deva 
Kings (the Four Guardians of the World) (to be obtained by 
means of) the Konkwomyo (Saishoo) kyo”, and their twenty monks 
to expound this süfra on the 8th day of every month. As to 
the nunneries, they were all to be called Hokke-metsuzai no tera 
(ТЖ EE D JE p), "Monastery for the extinction of sin (by 
means of) the Lotus sūtra”, and their ten nuns should expound 
the Hokkekyo on the 8th day of every month (according to the 





' Each of these monasteries obtained a sustenance-fief of 50 houses and 
10 chd of rice-land, and each nunnery 10 cho of rice-land. Afterwards, in 
A.D. 747, XI 7, the Emperor granted 90 more chd to the monasteries and 
40 to the nunneries (Shoku Nihongi, Ch. xvu, p. 273). 
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Bukkyo daijiten' this was the case; according to the text of the 
Shoku Nihongi the nuns had also to expound the Konkwomyo 
(Saishdd)kyd, but the name of the nunneries is evidence of the 
fact that in them the Lotus sūtra was the main text; although 
in A.D. 758 (VII 28) the Daihannyakyoó was made the secondary 
text, next to the Saishddkyd, also in the nunneries. All these 
monks and nuns were to read the Kaikamma (gk Xf ER), a 
text on the commandments, in the middle of every month; and 
on the six fast-days it was publicly and privately forbidden to 
fish, hunt and kill living beings.” As to the monasteries and 
nunneries, mentioned in this passage, these were the so-called 
kokubun-süji and kokubun-niji (]] ^f 18 zr Ж, 3p), "Provincial 
monasteries and nunneries". In the Tempyo Shoho era (A.D. 
749—151) Todaiji was made the Sokokubunji (#4 fl A> 3) 
or "General State Monastery" and Hokkeji (also in Nara) the 
Sokokubun-niji or *General State Nunnery". ? 

The Bukkyo daijii^ gives an interesting account of the history 
of these kokubunji and the measures taken by former Emperors 
and by Shomu Tenno himself before their establishment, in order 
to spread Buddhism throughout the country. 

In A.D. 685 (14th year of Temmu Tennd’s reign, II] 27) “orders 
were sent to all the provinces that in every house a Buddhist 
shrine should be provided, and an image of Buddha with Buddhist 
scriptures (süfras) placed in it. At these shrines worship was to 
be paid and offerings made". ? 

In A.D. 694 (8th year of the Empress Jito) (V 11) *one hundred 
copies of the Konkwomyokyo were sent and deposited in the 
various provinces to be read without fail when the moon of the 
first month was in her first quarter. The fees (to the priests) 





! Daijiten, p. 463, s.v. kokubunji and kokubun-niji. 

2 Shoku Nihongi, Ch. xiv, pp. 233 sq. Cf. Ch. хуп, р. 273. 

3 In A.D. 749 (VII 13) they obtained far more c/Ató than the other kokubunji. 
4 Daijii, 1, p. 1282, 1, s.v. kokubunji. 

5 Nihongi, Ch. XXIX, p. 536; Aston II, p. 369. 
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were to be defrayed from the public revenues of the province 
(no money, everything being in kind)’. ' 

In A.D. 702 (2nd year of Mommu Tenno, II 20) “Provincial 
Masters” (kokushi, Bij) were appointed in all the provinces. ? 
These kokushi were quite different from the “State-Masters” 
(kokushi, same characters). The task of the former was to rule 
the monks and nuns of their province and to expound süfras; 
hence from A.D. 795 they were called koshi (38& Bj, ^Expounding 
Masters"). In A.D. 770 (Hoki 1) their number was increased, so 
that there were 3 or 4 in one province, but in A.D. 783 (Enryaku 
2, X 1) in the largest provinces one Daikokushi or *Great Pro- 
vincial Master" was appointed, in the smallest one Shokokushi 
or "Small Provincial Master", and in the middle provinces an 
ordinary kokushi.? The edict of A.D. 795 placed one kdshi in 
each province, and limited his task to the expounding of süífras, 
and in A.D. 805 (Enryaku 24, XII 25) the term of his function 
was fixed at six years, and tokushi, “Reading Masters”, were 
also appointed for this period.* In A.D. 837 (Showa 4, XI) the 
order of examinations was fixed, and in the Engi era (A.D. 901—923) 
the Emperor Daigo ordered that these masters should be chosen 
from priests, 45 or more years old.* As to the other kokushi, 
the "State Masters", priests of eminent virtue obtained this title 
as a special honour, and they had no connection with the pro- 
vinces. In. China in A.D. 550 (T'ien-pao 1) the Emperor Wen- 
süen of Northern Ts'i was the first to bestow this title upon the 
priest Fah-shang (YE 'B$), when the latter had expounded the 
Nehangyo (Nirvana-sütra, Nanjo No. 113) in the Imperial Palace. 
Many priests were honoured in this way under the T'ang dynasty. 
In Japan in A.D. 1312 (Showa 1) the Rinzai priest Ben-en 


! Nihongi, Ch. Xxx, p. 567; Aston II, p. 416. 
? Shoku Nihongi, Ch. 1, p. 21. 

3 Shoku Nihongi, Ch. xxxvii, p. 693. 

* Nihon koki, Ch. xit, p. 56. 

5 Daijii, 1, p. 1189, 1, s.v. Koshi. 
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(33F [B], A.D. 1202—1280) obtained from the Emperor Hanazono 
the posthumous title of Shdichi kokushi, BB — lg] if , or “Master 
of State, the First in Holiness”; he had not received it during 
his life time, as the author of the article on the ROMS UE in the 


жава 





mostly of the Zen sect, Were nonoured in this way whilst stil 
alive. Thus in A.D. 1346 (XI 26) the Rinzai priest Soseki (jfi 
44, A.D. 1275—1351) first received a purple robe and then the 
title of Musõ-shõgaku-kokushi ( $% Z% YE % Bd Bii), to which 
in A.D. 1351 (VIII 15) the word shinshü (A 52) was added 
before kokushi; the next month he died, at the age of 76 years. 2 
In China as well as in Japan the title kokushi was usually pre- 
ceded by an honorary name.? 

In A.D. 728 (XII 28) (Shinki 5) the Emperor Shomu divided 
among the provinces* 64 bundles of the Konkwoürmyokyo (640 kwan, 
10 to each province). 

In A.D. 737 (Tempyo 9, III 3) the same Emperor issued an 
ordinance to the effect that in every province one image of 
Sakyamuni and one of his attendant Bodhisattvas Majijusri and 
Samantabhadra (Monju and Fugen) should be made and a whole 
copy of the Daihannyakyo (Nanjo No. 1, 600 Kwan) be written 
out and read by fendoku for the peace of the State. ? 

In A.D. 740 (Tempyo 12, VI 19) Shomu Tenno ordered every 
province to make ten copies of the Hokkekyd and to build a 
seven-storied pagoda. ° 

In A.D. 741 (Tempyo 13, I 15) the family of the late Dajo- 
daijin Fujiwara no Ason Fubito (A.D. 659—720), Kamatari’s son, 





! Daijii I, p. 1274, 3, s.v. kokushi. Washio, p. 1040, s.v. Ben-en. Genko 
Shakusho, Ch. vit, p. 750. 

? Washio, p. 735, s.v. Soseki. 

3 Cf. Washio, p. 43, s.v. Egen (a Rinzai priest). 

* Shoku Nihongi, Ch. x, p. 168. 

5 Shoku Nihongi, Ch. Xil, p. 206. 

$ Shoku Nihongi, Ch. xiu, p. 225. 
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returned to the Emperor the subtenance-fief of 5000 houses. His 
Majesty gave 2000 back to the family, and divided the remaining 
3000 among the “kokubunji of all the provinces”, in order to 
defray expenses for the erection of a Buddha image, sixteen feet 
nigh." This is the first time the term kokubunji appears in 
Japanese history. Two months later (III 24) the famous ordinance 
was issued establishing the Konkwomyo-Shitenno-gokokuji and 
the Hokke-metsuzai no tera, followed in A.D. 744 (VII 23), 747 
(XI 7) and 749 (VII 13) by regulations as to their incomes from 
fiefs and regular taxes. ? 

In A.D. 748 (VIII) the Emperor Shomu ordered the Saishookyo 
to be expounded at each Summer Retreat (argo) of all the pro- 
vinces (see above, Ch. IX, S 3; not mentioned in the annals). 

In A.D. 758 (Tempyo-hoji 2) (VII 28) the Empress Koken 
issued an ordinance (three days before her abdication) commanding 
all provinces to copy 30 Kwan of the Kongo-hannyakyo (Nanjo 
Nos. 10—15, only 14—21 leaves, so it meant 30 copies) and to 
deposit 20 of these in the kokubunji and 10 in the kokubunji-niji 
(evidently one copy for each of the monks and nuns), in order 
that they might be constantly used and read by means of the 
tendoku system as secondary text, together with the Konkwomyo- 
Saishddkyd. This agrees with the statement, made in the ordinance 
of A.D. 741 (Ш 24), that the Saishookyo was to be read by 
fendoku on the 8th day of every month also by the nuns of 
the Hokke-metsuzai no tera. The Empress Koken added that the 
copying, dedicating and reading of the Kongd-hannyakyd in the 
provincial monasteries and nunneries was to be done “for the sake 
of the Repose of the Court and the Great Peace of the Realm". ? 

As to the monks of the kokubunji, they were Sanron, Но550 


! Shoku Nihongi, Ch. xiv, p. 232. 

* Shoku Nihongi, Ch. xiv, pp. 233 sq.; XV, p. 252; XVII, pp. 272 sq.; 
хүп, р. 288; 4000 сло їо the main kokubunji of Yamato, 1000 to the other 
kokubunji and to the main nunnery Hokkeji, and 400 to the other kokubun-niji. 

3 Shoku Nihongi, Ch. xx, p. 347. 
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and Kegon priests, but since the Showa era (A.D. 834—848) 
Tendai and Shingon priests were also allowed to share this 
honour, and from the Kamakura era monks of the Zen and the 
Jodo sects too were often appointed to this function. ' 

In A.D. 822 (Konin 13, VII 1) on account of the bad condition 
of the crops, caused by the drought, the Emperor Saga ordered 
kekwa (Repentance) of seven days and seven nights to be per- 
formed in the Provincial Monasteries and Nunneries (kokubun-niji) 
as well as the purification of the Shint6 shrines.* These were, 
as remarked above (Ch. VIII, S 15, p. 316), Kichijo-kekwa, and the 
text was the Saishookyo. 

In the same year the kdshi of all provinces had to examine 
the kokubunji of both kinds. In the Engi era (A.D. 901—923) 
the domains of these monasteries and nunneries produced from 
5000 to 50000 bundles of rice. ? 

In A.D. 1290 the Emperor Go-Uda (who had abdicated in 
A.D. 1287) recompensed the Kairitsu (Vinaya) priest Shinkü 
(f$ £X, A.D. 1231—1316) of Saidaiji (PA Fe Sy), one of the 
seven great temples of Nara, who had initiated him and held a 
Bommé-fusatsu or “Uposatha (Sabbath) according to the Brahma- 
jala-sütra" (Nanjo No. 1087) in the Imperial Palace, by making 
all kokubunji branch-temples of Saidaiji. * 

The Kokubunji were always situated near the central seat of 
the provincial government, with which they cooperated in ruling 
people and priests. In the course of time the nunneries and also 
many of the monasteries were destroyed by calamities or decayed 
and were not rebuilt; the Daijii (1.1.) gives a long list of places 
(villages) where they had their sites. 

The so-called rokujiroku-bu or rokubu (Fy Fh), “66 or 6 
copies”, are the pilgrims who have made a vow to travel about 


! Daijii, 1, p. 1282, 2, s.v. kokubunji. 

2 Nihon kiryaku, Zempen, Ch. xiv, p. 439. 

3 Engishiki, Ch. xxvi, Main taxes, pp. TTT sqq. 
4 Washio, p. 447, 1, s.v. Shinkū. 
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with 66 copies of the Lotus süfra, in order to sacrifice a 'copy 
in one sacred place of every province. This is called nōkyð suru 
GN X); its origin is not clear. Probably it dates from the 
13th century (the Taiheiki mentions it, written about A.D. 1382); 
they began with Saidaiji and used to visit the different kokubunji. ' 


S 7, C. The last years of Shomu Tenno's reign 
(A.D. 741—749). 


After this digression concerning the kokubunji and the kokushi 
we return to our present subject: the Saishddkyd, which was so 
closely connected with those provincial state sanctuaries. 

In A.D. 741 (intercalary IIl 24) one copy of the Saishookyo 
and one of the Hokkekyd, written in golden characters, were 
presented to the Hachiman jingii at Usa; 18 persons were ad- 
mitted into the religious order; 5 horses were given to the temple, 
and the building of a three-storied pagoda was commanded. This 
was all done in order to present prayers and thank-offerings with 
regard to former lives (shukutd, 4% jf) to Hachiman (who, as 
seen above, Ch. VIII, § 14, p. 298, was welcomed 8 years later, 
in 749, XII 18, to the Capital, where a shrine was built for him 
within the compound of the Palace). 

In A.D. 743 (I 13) the monks were invited to the Konkwomyoji 
(i.e. Todaiji) in order to read (by fendokwu) the Konkwomyo 
Saishookyo for seven times seven days, from the four- 
teenth of the first month to the fourth of the third. During all 
that time it was forbidden to kill living beings and to eat various 
kinds of food. This was done to promote the prosperity of the 
temples, the happiness of the Imperial House and the people, 
and the purity of the country. It was a special meeting, led by 


' Daijiten, p. 1832, 1, s.v. rokujūroku-bu; Daijii, III, p. 4615, 2, s.v. rokubu : 
I, p. 1282, 3, s.v. kokubunji. 
? Shoku Nihongi, Ch. xiv, p. 235. 
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49 eminent priests, respectfully consulted by the Emperor; and 
during that time all the monks of the country had to read the 
same siifra in their monasteries. ' 

In A.D. 745 (Tempyo 17) (V 2) an earthquake occurred which 
evidently was the reason that the Emperor ordered fendoku of 
the Saishookyo during seven days in all the temples of the capital. ? 
On the tenth day of the same month the Daihannyakyd was read 
in the Palace, on account of daily earthquakes. In the ninth 
month, when the Emperor was ill, we read of the Daihannyakyo 
and the Yakushikyo, but the Ninndkyd is not mentioned; as 
stated above, the latter süfra was used in the two following 
years. ? 

In. A.D. 747 (Tempyo 19) (XI 7) the Emperor Shomu issued 
a proclamation with regard to the provincial monasteries and 
nunneries, established in A.D. 741. In his opinion the severe 
earthquakes were due to the fact that the local authorities had 
been neglectful in fulfilling the ordinance. Therefore he sent three 
high officials to examine the locality and the condition of the 
monasteries, and ordered that within three years the pagodas 
and kondo (golden halls) and cells for the monks should be 
ready; everything having been done, the local authorities had to 
add 90 cho of rice-land to the sustenance-fief of the monasteries 
and 40 to that of the nunneries, * 

In A.D. 749 (Tempyo Shoho 1, I 1), the last year of his reign, 
the Emperor Shomu ordered kekwa (rites of repentance) and 
reading of the Konkwormyo (Saishoo)kyo in all the temples of the 
Empire, and throughout the country forbade the killing of living 
beings during the first seven days of the year.? As 
remarked above (Ch. VIII, S 15, p. 311), the connection with 


! Shoku Nihongi, Ch. xv, pp. 242 sq. 
? Shoku Nihongi, Ch. xvi, p. 258. 

3 Shoku Nihongi, Ch. xvi, p. 261. 

* Shoku Nihongi, Ch. xvil, p. 273. 

5 Ibid., p. 277. 
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the Suvarnaprabhasa-sitra proves that these rites were Kichijo- 
kekwa; as to the süfra, after A.D. 734 I-tsing's translation having 
superseded that of Dharmaraksha, we may be sure that the 
Konkwomyü-Saishookyo was the text of this New-year's festival. 

In the same year (VII 2) the Emperor abdicated in favour of 
his daughter, the Empress Koken. 


S 7, D. The Empress Koken (A.D. 749 VII 2—758 VIII 1) 
(Takano, Shotoku, A.D. 765 I 1—770 VIII 4). 


This Empress, who, after having abdicated in A.D. 758, returned 
to the Throne in A.D. 765 (I 1) as Shótoku Tenno (often indi- 
cated as Takano Tenno), cherished a fervent belief in Buddha's 
doctrine. She paid, however, more attention to the Ninnokyd 
(A.D. 750, 753, 756, 751, T10) than to the Saishookyo, which we 
do not find specially mentioned during her first reign, except in 
an extensive address to the Buddha Vairocana of Todaiji, A.D. 
749, IV 1.' 

In A.D. 758 (VII 28), two days before her abdication, she ordered 
all the provinces to promote the peace of the realm 
by each copying 30 chapters (i.e. copies) of the Kongo-hannyakyo 
and presenting twenty of them to the kokubunji and ten to the 
kokubun-niji (the same numbers as those of the monks and nuns), 
as a permanent addition to the Konkwormyo-Saishookyo, to be 
read by means of the fendoku system. ? 

During her second reign the Saishddkyd is mentioned in three 
Imperial proclamations (A.D. 767 VIII 16; 769, V 29, X 1). 

In her proclamation of A.D. 767 (VIII 16) she states that in 
the first month of that year the high-priests of all the great 
temples had been invited and ordered to explain the Saishookyo 
during the second seven days of that month (I 8—14, the same 


! [bid., p. 279. 
* Shoku Nihongi, Ch. xx, p. 347. 
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days on which in later times the Saishd-e took place), and that 
the Kichijo-kekwa had been performed (in all the Kokubun- 
Kwomyoji) during those same days. This meritorious act was 
held to cause great peace of the country, seasonable weather, 
good crops, and happiness of the people. ' 

In her proclamation of A.D. 769 (V 29) she praises the wonderful, 
divine power of Vairocana Buddha, the Saishookyo, Kwanzeon 
Bosatsu and the gohd zenjin (HE FE 3 Ji, “Good Spirits that 
protect the Law”) Bonten (Brahma), Taishaku Ten (Indra), and 
the Four Great Deva Kings.’ 

Finally, in the third proclamation (A.D. 769, X 1) she refers 
to the Obō shōron section (2E PE JE i dh) of the Saishookyo 


(VIII 20, in reality entitled SAobd (JE $F) shoron-bon; the term 
Obo shoron is found in the title of Nanjo No. 1006 and in the 
abbreviated form of the title of Nanjo No. 1200), which she 
devoutly and respectfully read. ? 

In A.D. 770 (1 15) she held a Ninnoe in the Palace, gave 
presents to the monks of the 12 great temples (IV 3), and ordered 
tendoku of the Daihannyakyó during seven days (VII 17—23) in 
all the temples of the capital (against pestilence). * In the same 
year (IV 26), *when the civil war, which had lasted eight years, 
had been brought to an end, the Empress made an extensive 
vow and ordered the production of one million small three-storey 
pagodas, each four sun five bu (4'/, inches) high, and three 
sun five bu (3'/, inches) in diameter at the base. Within each 
of them the kombon, jishin, sorin, and rokudo darani (E Ж, 


1 Shoku Nihongi, Ch. XXvill, pp. 470, 480. The term —, + is either 
a mistake or it must mean “the second seven days’’, cf. p. 470 (A.D. 767, 
I 8), Ch. Xxx, p. 565. 

? Shoku Nihongi, Ch. xxix, p. 506. Cf. Genko Shakusho, Ch. xxr, p. 1030, 
A.D. 769 VII, the God Hachiman's words to the Empress; fendoku of 10000 
copies of the Saishookyo. 

? [bid., p. 514. 

+ Shoku Nihongi, Ch. Xxx, pp. 519, 521, 525. 
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£k. jH RG, Е DE XE JE) were placed. When this 


meritorious work was finished, she distributed them among the 
temples, and bestowed divers titles of nobility to 157 officials 
and others who had taken part in the work". ' 

According to the temple record of Todaiji the distribution of 
the pagodas, containing the charms, took place in A.D. 764 
(Tempyo hoji 8), and the name of the Empress is there given 
as Koken (her previous reign, A.D. 749—758). In A.D. 764 she 
wore the title of Takano Tenno and banished the Emperor Junnin 
(X 9), but she had not yet returned to the throne (765,11). The 
same temple record gives Jingo keiun 1 (A.D. 767) as the date 
when two small halls for the pagodas were built on the East 
and West sides of Todaiji. Probably the Empress made the vow 
shortly before the beginning of her second reign, during the 
civil war, and the work was completed in A.D. 770. According 
to the temple record the pagodas were distributed among ten 
temples; 7Todaiji and nine other important temples may have 
obtained them much earlier than the other shrines. “In each was 
preserved a charm (dhdrant) from the Muku jokwo dai-darani Куд 
(fit Ji Gt Ht +— RE XE JE, $E)". This is the Vimalasuddha- 
prabhasa-mahadharani-sütra, *Sütra on the great magic formulae 
of the stainless, pure light" (Nanjo No. 380, translated A.D. 705 
by Mi-t'o-shan, W) E |l|, Mitrasanta(?) from Tukhara, App. II, 
no. 147). In this sitra the Buddha says that whoever wishes to 
gain power from this magic formula, or save his life, or blot out 
his sins, and obtain salvation, must make many copies of it and 
place these in pagodas of clay. These pagodas must be honoured 
with offerings and incense and flowers, and seven circumambu- 
lations must be made around them, while the dhüranr is recited. 

With regard to these earliest block prints, a number of which 
are preserved in Horyiji, together with the little pagodas in which 


' Ibid., Ch. xxx, p. 522. The names of the magic formulae are: “Original 
dharani”, and “dharani of the compassionate heart, of the nine wheels on 
the top of pagodas (sdrin), and of the six püramitüs". 
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they were contained (three are in the possession of the British 
Museum, and one is in the museum at Leipsic), we may refer 
the reader to Carter's interesting work on “The invention of 
printing in China", where two of the charms are reproduced. ' 


S 7, E. The Emperors Junnin (Awaji haitei) 
(A.D. 758 VIII 1—764 X 9) and Kónin (A.D. 770 X 1—781 IV I). 


Junnin Tenno, known in history by the name of Awaji haitei, 
K WW ES wp “The Emperor banished to Awaji”, was on the 
Throne between the two reigns of the Empress Koken. Apparently 
the constant rivalry between his minister Emi no Oshikatsu 
(Fujiwara no Nakamaro), by whom he was greatly influenced, and 
the Hossd priest Dokyo (34 $a), who dominated the Empress 
Takano (Koken, Shotdku) and in A.D. 764 caused Junnin Tenno's 
banishment to Awaji, in these days impeded the development of 
Buddhism. 

In a proclamation of A.D. 758 (VIII 18) the Mahdapdaramita, 
the “Mother of all the Buddhas” (represented mainly by the 
Daihannyakyo, М№апјо Мо. 1), is praised as expelling the demons 
of drought, pestilence and war. ° 

In A.D. 759 (Tempyo hoji 3, VI 22) the councillor of state 
Chinu and the Shosozu Jikun ( Z& all), a Hossü priest of Kofukuji, 
reported to the Throne, that the yearly kekwa of the first month 
(the Kichijo-kekwa, see above, Ch. VIII, S 15, p. 311), performed 
in all the Budhist temples of the empire, had lost their blessing 
power, because the monks and nuns in the provinces tried greedily 
to obtain as many official gifts as possible, without fulfilling their 
duty. Therefore they requested the Emperor, henceforth to stop 
these gifts. ° 


! Thomas Francis Carter, The invention of printing in China and its 
spread westward, New York 1925, Ch. vii, pp. 33—38. 

2 Shoku Nihongi, Ch. xx1, p. 355. 

3 Shoku Nihongi, Ch. xxu, p. 370. 
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In A.D. 760 (Tempyo hoji 4, П 29) Ninnó-e were held in the 
Palace and in To@daiji;! in the same year (intercalary IV 23) 
tendoku of the Daihannyakyo took place in the Palace,” and in 
V 9 süíras were read in the six great temples of Nara, in order 
to suppress the prevailing pestilence.’ In the same year (VI T) 
died the Awotaigo or Empress Dowager, i.e. Kwomyo Kwogo 
(A.D. 701—760), Fujiwara no Fubito's daughter, Shomu Tenno's 
Consort and Koken Tenno's mother. On the 7 x 7th day after 
her death (VII 26) vegetarian entertainments of priests took place 
in Todaiji and in all the small temples of the capital; in every 
province a picture of Amifabha’s Paradise was made and monks 
and nuns, distinguished inhabitants of the province, were caused 
to copy the SAhosan-jodo-kyo, “Siitra in praise of the Pure Land” 
(Nanjo No. 199) (translated in A.D. 650 by Hüen-tsang). These 
pictures and copies of the süfra were offered in the Kokubun- 
Kwomyoji of every province. *^ Towards the end of the year (XII 12) 
the Emperor issued an ordinance to the effect that henceforth 
the graves of the Great Empress Dowager and of the Empress 
Dowager (Grandmother and Mother of the Empress Koken) should 
be called Imperial Mausolea (misasagi) and that the anniversaries 
of their death (Kijifsu) should be celebrated as days of national 
mourning (kokki) with entertainments of monks (sessai) according 
to the rule.’ A curious specimen of the morals of the monks of 
that time is the fact stated by the annalist sub XII 22, namely 
the murder of a monk of Yakushiji by another monk of the same 
sanctuary, who had gambled and quarrelled with him, and who 
was punished with expulsion from the religious order and exile 
to Riku-oku province. ^ 

In A.D. 761 (VI 7) the shükisai (JÀ] Eh 7$) or vegetarian 

! [bid., p. 379. 

2 Ibid., p. 380. 

3 Ibid., p. 381. 

* Shoku Nihongi, Ch. xxiii, p. 384. 


5 [bid., p. 387. 
6 Ibid., p. 387. 
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entertainment given to celebrate the first anniversary of the Empress 
Dowager's death took place in the Armida-jodo-in, an Amitaábha 
chapel erected for this purpose in the south-western corner of 
the compound of Hokkeji, the main kokubun-niji at Nara. In all 
kokubunji an image of Amida was made, sixteen feet high, and 
those of his attendant Bodhisattvas, Kwannon and Seishi (cf. above, 
Ch. VIII, § 16, B, p. 325). In Yamashina-dera (the Hosso sanctuary 
Kofukuji in Nara) this anniversary had to be celebrated yearly 
by expounding the Bommokyo (7 #4 4K, Brahmajala-sitra, 
Nanjo No. 1087), for which ceremony the Emperor presented to 
the temple 30 chd of rice-fields, situated south of the capital. 
He further presented 10 chd of rice-fields to Hokkeji and ordered 
that henceforth on this anniversary and the six following days 
ten priests should be invited to that nunnery and caused to wor- 
ship the Buddha Amitabha. ' | 

The same year (VIII 12) Takano Tenno and the Emperor went 
to Yakushiji, where they worshipped the Buddha Bhatsajyaguru 
and listened to Chinese music in the court-yard; they presented 
the monks with a thousand rolls of silk. * 

In A.D. 763 (V 28), when drought prevailed, no Buddhist 
measures were taken to put an end to this calamity, but gohei 
were sent to the district Shinto gods of the Home provinces and 
a black horse was presented to the Shintd god of Nibu-kawa- 
kami, the famous rain-god in Yamato province. ” 

Thus we see that this Emperor considered the Mahdparamita 
and its sitra (the Daihannyakyo), the Amitabha cult and one of 
its holy texts in praise of him, the Brahmajala-sütra, the Ninnó- 
kyo and the Medicine Buddha to be powerful protectors of the 
living and the dead, but during his reign the Saishookyo and 
the Kichijo-kekwa were neglected. The Empress Takano (Shotoku), 


! Ibid., p. 391. 

2 Ibid., p. 393. 

3 With regard to the custom of offering horses to the rain-gods cf. the 
present writers Dragon in China and Japan, Ch. їп, $ 2. 
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however, who two days after Emi no Oshikatsu’s death (A.D. 764, 
IX 20) issued a proclamation in praise of the Hossd priest Dokyo 
Zenji, to whom she gave the title of Oho-omi Zenji (x Ei у bip) 
with all the power of a Prime Minister, ' and soon (X 9) banished 
the Emperor to Awaji,? spoke of the Saishookyo in the three 
ordinances mentioned above (S 7, D, p. 456). 

After her death (A.D. 770, VIII 4) siitras were read on behalf 
of her soul, on the first seventh day in Todaiji and Saidaiji 
(Kegon and Hossd; Saidaiji afterwards Kairitsu), on the second 
in Yakushiji (Hoss), on the third in Gwangoji (Sanron), on the 
fourth in Daianji (Sanron); on the fifth a vegetarian entertainment 
was given (sessai) in Yakushiji, on the sixth in Saidaiji, and on 
the seventh in Yamashina-dera (Kofukuji) (Hosso); on the last 
day the monks and nuns within the territories of every province 
held a service and performed fendoku of süfras (especially the 
Saisho0kyo and the Hokkekyo) in the Konkwomyo and Hokke 
kokubunji and kokubun-niji. ? 

In A.D. 771 (Hoki 2, I 13) the Emperor Konin (A.D. 770 X 1— 
781 IV 1) stopped the Kichijo-kekwa of all the provinces (1 8—14), * 
and (V 29) instituted the celebration of the anniversary of the 
death of his father, Prince Shiki (whom he gave the title of 
Tawara (no) Tenno), by means of a vegetarian entertainment to 
be given in Kawara-dera (Gufukuji), VIII 9. ? 

In the same year (X 27) the Tusita Hall (Tosotsuten no do) 
of Saidaiji was built. ^ In A.D. 772 (IIL 6) ten distinguished priests 
were appointed jazenji, -]- yr Ёр (“Теп Dhyana-Masters"). This 
body of ten priests, who became lifelong functionaries of the 
Court, was afterwards called Naikubu ( By (lE 2) juzenji, because 


! Shoku Nihongi, Ch. xxv, pp. 425 sq. 

2 Ibid., pp. 430 sq. 

3 Shoku Nihongi, Ch. Xxx, pp. 527—531. 
* Shoku Nihongi, Ch. XxXi, p. 539. 

5 Ibid., p. 546. 

e Ibid., p. 550. 
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they performed the Buddhist services in the Imperial Palace. In 
China the function of Naikubu had been instituted lately, in the 
Chi-teh era (A.D. 756—758) and in A.D. 759; afterwards, in 
A.D. 780, the Chinese Emperor presented a purple robe to the 
priest Yuen-chao and a sustenance-fief of three hundred houses, 
at the same time nominating him naikubu at the Court. In Japan 
the priests of the mystic doctrines, Shingon and Tendai (mystic 
branch), were those who afterwards had the naikubu function 
and performed the principal services in the Palace. ' 

In A.D. 772 (IV 29) the Western pagoda of Saidaiji (the last 
of the seven Great Temples of Nara, built in A.D. 765 by the 
Empress Shotoku) shook. This was ascribed by divination to a 
curse, due to the fact that in building the pagoda trees were 
used belonging to the Shinto shrine of Ono in Shiga district, 
Omi province. ? 

In the same year (VI 15) Ninnd-e were held in the Palace, in 
the large and small Buddhist temples of the capital, and in the 
Kokubun-konkwomydji of all provinces. * Five months later (XI 10) 
the Emperor, wishing to save the country from the constant 
famine caused by the storms and rains which had spoiled the 
crops, re-established the Kichijd-kekwa of the first month, which 
thenceforth had to be celebrated yearly for seven days in that 
month-(I 8—14) in all the kokubunji of the empire. * 

In A.D. 773 (VII 10) worship was paid to the Shinto gods of 
pestilence (ekijin, ekigami) in all provinces, ? and in the same 
month (VII 27) presents were bestowed on the nuns and others, 
who served at the vegetarian entertainment given on the anni- 
versary of the Empress Shotoku’s death, the shiki-gosaie (also 


! Shoku Nihongi, Ch. Xxxu, p. 557; Daijiten, p. 921, 3, s.v. jüzenji ; Daijii, 
Ш, р. 3530, 3, s.v. naikubu. 

? Shoku Nihongi, Ch. xxxii, p. 560. 

3 Ibid., p. 561. 

* [bid., p. 565. 

5 [bid., p. 570. Cf. p. 587, A.D. 775, VIII 22, the same worship in the 
five Home provinces. 
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called shüki-misaie).' Towards the end of the year (XII 25) the 
Emperor issued an ordinance, stating that the increase of "fields 
of felicity" depended on the vast saving power of the Buddha's 
doctrine, and that the happiness of the dynasty was sustained 
by the divine merit of Great Compassion. For this reason he 
had followed the text of the Yakushikyo and respectfully invited 
wise Buddhist priests to a vegetarian entertainment (sessai) and 
a religious service (gyodo, pradaksina circumambulations, per- 
formed at all great Buddhist festivals around the main image, 
honzon). In accordance with the same süfra's words with regard 
to the liberation of all kinds of living beings, the Emperor laid 
stress upon the great importance attached by him to this act, 
and put it into practice in the broadest sense of the word, 
liberating animals (//0j0) as well as men (amnesty). ? 

In A.D. 774 (II 3) sitras were read for seven days in order 
to expel the plague, which in all provinces caused much suffering. ? 
In the fourth month (IV 11) this calamity still prevailed, and an 
ordinance of the Emperor commanded the people, men and women, 
old and young, to take refuge in the Mahdprajnaparamita (sütra), 
ie. to the Daihannyakyo (Nanjo No. 1); constantly thinking upon 
and reading this sūtra caused the countries to be free from pesti- 
lence and gave longevity to mankind. * 

In A.D. 775 (IX 12) the Emperor Konin ordered tendoku of 
ѕйігаѕ апа 23000 to be practised on the 13th day of the 10th 
month, his birthday by the monks and nuns of all sanctuaries ; 
on X 19 200 monks were invited to the Palace and the Court 
chapel to read the Daihannyakyo.? The following year the same 
süíra was read there by 600 monks, and also in A.D. 777 (III 21, 
with 100 shami, $rümaneras).* Thereafter we do not hear any 


' Ibid., p. 571, cf. Ch. xL, p. 774 (A.D. 791, V 28, VI 3). 
2 Ibid., p. 572. 

3 Shoku Nihongi, Ch. xxxii, p. 574. 

1 [bid., p. 578. 

5 Ibid., p. 590. 

Shoku Nihongi, Ch. xxxiv, pp. 596, 603. 
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more of Buddhist ceremonies during this Emperor's reign, not 
even on account of his illness, which led him to abdicate in 
A.D. 781 (IV 1) and caused his death eight months later (XII 23). 

In A.D. 780 (Hoki 11, 1 20) he devoted a last ordinance to 
Buddhism, which was written in a very pessimistic mood. The 
priests, he had heard, acted exactly like laymen; the higher ranks 
behaved contrary to the unsurpassable doctrine of kindness and 
compassion, and the lower monks transgressed the laws of the 
state. Neither the sdgd (the three highest ranks) nor the kokushi 
of the provinces, who had to rule the clergy, did their duty. 
They must improve this, and practise the gokoku no shodbd, the 
Saddharma which protected the country. ' 

The SaishdokyO was not mentioned, but this was, of course, 
the text of the Kichijo-kekwa, performed in the Kokubunji. 


S 7, F. The Emperor Kwammu (A.D. 781, IV 1—806, III I7, 
his death). 


After Konin Tenno's death (A.D. 781, XII 23) süfras were read 
on behalf of his soul, on the first seventh day in the seven great 
temples of Nara, and on the six other seventh days in all the 
Buddhist sanctuaries of the capital. 

His eldest son and successor, Kwammu Tenno, further ordered 
that on the 7 X 7th day after his predecessor's death in all pro- 
vinces of the country a vegetarian entertainment of the monks 
and nuns of the kokubunji should be arranged, in order to pro- 
mote the deceased Emperor's happiness after death (tsuifuku, 
3Н Л); * and on the first anniversary of his death the monks 
and nuns of all the kokubunji had to read sütras (Saishookyo 
and Hokkekyod).* Thenceforth for many years we do not read 


! Shoku Nihongi, Ch. Xxxvi, p. 636. 
2 Ibid., p. 671. 
* Shoku Nihongi, Ch. xxxvul, p. 682. There was sessai in Daianji, Nihon 
kiryaku, zempen, Ch. xi, p. 358. 
30 
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about Buddhist ceremonies. It is evident that the Emperor Kwammu 
did not pay much attention to Buddhist doctrine. In times of 
heavy drought, as in A.D. 788 (Enryaku 7, IV 3), messengers 
were sent to the Home provinces in order to pray for rain 
(apparently to the Shinto gods), and (IV 10) a black horse was 
presented to the Raingod of Nibu-kawakami; this was also done 
in A.D. 791, VI, 26, and VII 1 gohei were sent to all the Shinto 
gods of the kinai. V 2 messengers went to the Great Shrine of 
Ise and to the famous Shinto gods of the whole country, and in 
A.D. 790 to avert this calamity the Shinto deities were again 
invoked. No süfras were mentioned in those critical times. ' In 
A.D. 789 (XII 23), only five days before the death of the Empress 
Dowager, the Emperor ordered that to save her life the Dai- 
hannyakyo should be read for seven days in all the temples of 
the country, and after her death (XII 28) for the peace of her 
soul süfras were read on the usual days in the kokubunji and 
kokubun-niji and in the other temples. On the first anniversary 
of her death a vegetarian entertainment was given in Daianji. ? 
In A.D. 790 (intercalary Ill 10) he caused 200 men to enter the 
Buddhist priesthood, because his Consort was ill, but again this 
measure came very late, for she died that same day!? In the 
ninth month, however, süfras were read in the seven temples of 
Nara, because the Crown-prince suffered from want of sleep and 
appetite (IX 3). * 

In A.D. 794 (Enryaku 13, IX 3) this Emperor began to pay 
more attention to Buddhism, for then he forbade for three days. 
the killing of living beings throughout the country because he 
wished to have the Ninnokyo expounded, and on the 29th of 
that month he invited a hundred monks to explain that sūtra in. 
the New Palace (of Kyoto). 5 

! Shoku Nihongi, Ch. xxxix, p. 739, Ch. XL, pp. 763, 775. 

? Shoku Nihongi, Ch. XL, pp. 755 Sqq.; p. 768; cf. p. 774. 

3 Ibid., p. 761. 

* Ibid., p. 765. 

5 Nihon kiryaku, zempen, Ch. XIII, p. 372. 
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In A.D. 796 (Enryaku 15, X 27) the same Emperor during 
seven days caused forty priests to perform within the Palace 
the Yakushi kekwa or “Repentance in honour of the Buddha 
Bhaishajyaguru". ! 

In A.D. 797 (V 19) the Kongo-hannya-kyd was read by means 
of the fendoku system, in the Palace and in that of the Crown- 
prince, on account of strange events (considered to be evil omens); 
the next day two monks were sent to Awaji province, to perform 
tendoku and kekwa (“Repentance”), in order to ask forgiveness 
of the spirit of Sudo Tenno ( AE X). This was the posthumous 
tile which he had conferred upon his younger brother Sawara 
Shinno ( B. B), his former heir apparent, who in A.D. 785 
(IX 27) had been banished to Awaji, because he had ordered 
the murder of the Chunagon Fujiwara no Tanetsugu. The prince 
had refused all drink and food, and, having died at Takase-bashi 
on the way to his place of exile, was buried in Awaji. When in 
A.D. 792 his successor fell ill, the diviners explained this to be 
a curse of the “Cast-away Crown-prince” (hai-taishi), and the 
Emperor, who had endeavoured to appease his angry spirit by 
conferring upon him the posthumous title of Sudo Tenno 
(A.D. 792), sent eminent messengers to Awaji in order to implore 
his forgiveness at his tomb, which was called a misasagi or 
Imperial tomb (A.D. 792, VI 10).? The next time we read of 
him is in A.D. 797 (V 20); this time two priests were sent to 
Awaji to perform fendoku and kekwa at his grave. In A.D. 805 
(1 14), when the Emperor was ill (died A.D. 806, III 17), he 
ordered a Buddhist temple to be built in Awaji on behalf of 
sudo Tenno's soul, and all temples and pagodas of the country 
to be repaired; at the same time he requested the daihoshi Shogu 
(a Hosso priest) to let loose falcons and dogs (because these 
were used in hunting, and to liberate living beings was a meri- 


' Nihon koki, Ch. v, p. 5; Nihon kiryaku, zempen, Ch. xii, p. 377. 
* Nihon kiryaku, zempen, Ch. xii, p. 369. 
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torious deed). ' A month later (IL 6) he tried to appease the angry 
spirits of Jnoue no Naishinno and her son, worshipped in Reianji 
near Nara. The former was the Emperor Shomu’s daughter and 
Konin Tenno’s Consort, who in A.D. 772 had been found guilty 
of ku sorcery (AR $A)? and, after having been degraded and 
confined in Yamato, had died with her son, the heir apparent, 
who followed her in degradation and death.? The Emperor 
Kwammu, who evidently was very afraid of those spirits of 
members of the Imperial House who had died in anger, in order 
to appease them had erected Reianji or “Spirit-rest-temple”. And 
during his illness, which began in A.D. 804 (XII 25) and which 
terminated in his death (A.D. 806, III 17), he tried by every 
means to pacify them. Thus in A.D. 805 (II 6) he ordered 150 
monks to read the Daihannyakyo in his Palace and in that of 
the Heir Apparent (aru no miya, "Spring Palace", generally 
called Togi, “Eastern Palace”), and he had a small store-house 
made in Reianji in which he caused 30 sheaves of rice and 300 
pounds of cotton to be laid in store in order to soothe the angry 
spirits of the Empress and the Crown-prince. * Two months later 
(IV 5) he ordered all provinces to build small store-houses on 
behalf of Sudo Tenno's spirit and to endeavour to obtain his 
forgiveness by offerings of 40 sheaves of rice and gohei and by 
national mourning (kokki, {x ). * He also appointed an official 
to direct the re-burial of that prince (IV 11)* and presented 
Chinese objects to his tomb (VII 27) (on the previous day he 
had sent messengers with gohei to the famous Shintō gods of 
the Home provinces in order to pray for rain; his presenting 
Chinese objects to the three misasagi (Imperial Mausolea) of 





! Nihon koki, Ch. xii, p. 393. 

? Cf. De Groot, Religious System of China, Vol. V, p. 826: sorcery by 
means of a pot with insects and reptiles. 

3 Shoku Nihongi, Ch. xxxi, p. 557. 

4 Nihon koki, Ch. Xu, p. 44. 

5 Nihon koki, Ch. Xil, p. 47. 

6 Nihon koki, Ch. xl, p. 47. 
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Tenchi Tenno, Konin Tenno and *Sudo Tenno" probably had 
the same reason). ' In A.D. 806 (III 17), on the very day of the 
Emperors death, a last attempt to save his life was made by 
ordering the monks of the kokubunji of all provinces to read the 
Kongo hannyakyO twice a year during seven special days in the 
middle of spring and autumn, i.e. in the second and eighth months, 
on behalf of Sudo Tenno's soul (the Higan festival, cf. above, 
Ch. VII, S. 18, p. 372). * 

In A.D. 799 (Enryaku 18) (VI 27) 300 priests and 50 novices 
read the Daihannyakyo in the Imperial Palace, in the Crown- 
prince’s palace and in the Chodo (of the Palace). ° 

In A.D. 803 (Enryaku 22) (I 26) the Emperor Kwammu issued 
an ordinance concerning the Hosso and Sanron sects, which 
thenceforth should regularly “convert five men each” (JE H. À), 
i.e. they should obtain a fixed and equal number of new monks yearly.* 

In A.D. 804 (Enryaku 23) (17) he showed his steadily increasing 
interest in Buddhist matters by promulgating a decree relating to 
the sütras and abhidharmas to be read by the students ОЇ the 
Sanron and Hosso sects, few of whom devoted themselves to the 
study of the former, and many to that of the latter sect. He stated 
that in such a way the number of the monks could not be re- 
plenished regularly; and he ordered students of both sects to 
read the süfras as well as the commentaries; as formerly the 
Hokkekyd and the Saishookyd together; the Kegonkyo and the 
Nehangyo separately. If they studied them thoroughly, they could 
become monks; but if they only read the abhidharmas and not 
the süfras, they could not be admitted into the religious order. 
They must learn the meaning of the texts, and not only the 
Chinese sounds; thenceforth this should be a constant rule. ° 


! Nihon koki, Ch. xii, p. 52. 

? Nihon koki, Ch. xiu, p. 62. 

3 Nihon koki, Ch. vill, p. 25. 

4 Nihon kiryaku, zempen, Ch. Xi, p. 388. 
5 Nihon koki, Ch. xit, p. 32. 


4TO Ancient Buddhism in Japan. 


Here we see that neither the Daihannyakyod nor the Ninndkyd 
were considered as principal texts, to be studied by the young 
candidates for the priestly ranks; it was not until the ninth century 
that these two siitras came to the fore. In 802 (113) by Imperial 
ordinance the Emperor Kwammu warned the priests of the Sanron 
апа Н0550 priests against the bad consequences of their rivalry; 
thenceforth two meetings should be held, in the first month 
the congregation devoted to the Saishookyo, in the 
tenth month the assembly connected with the Yuima- 
куб (Saishü-e and Yuima-e); the six sects should be purified in 
order to broaden their studies. ' During his illness he not only 
(as seen above) endeavoured to appease the angry spirits of 
Reianji and Sudo Tenno, but also ordered süíra reading by 69 
virtuous monks in the /shigami-jinja, and Yakushi kekwa (“Repen- 
tance") in all kKokubunji (A.D. 805, П 10 апа 19). ? Іп the eighth 
month of A.D. 805 (УШ 9) the famous priest Saicho (Hy 7) 
(Dengyo Daishi, the founder of the Tendai sect in Japan), having 
returned from China, led a Repentance and Sūtra reading ceremony 
in the Palace, and presented Chinese Buddhist images to the 
Emperor; the next month (IX 17) His Majesty caused him to 
perform the Vairocana ceremony (W)y J& 36 ЭК 3Hz, Birushana-ho) 
in the Palace. ° In the tenth month (X 28) süfras were read there 
for three days,* and in the second month of the following year 
(A.D. 806, II 23), shortly before the Emperor's death, pictures of 
Yakushi Butsu and the Hokkekyoó were copied, and 21 monks 
received a vegetarian entertainment in the Palace.? Thus the 
Emperor Kwammu, after having evidently been very critical and 
severe towards the Buddhist clergy, and not very devout with 
regard to its rites and doctrine, was at the end of his life sur- 


' Nihon kiryaku, zempen, Ch. хш, р. 386. 

2 Nihon kiryaku, zempen, Ch. xu, p. 394. 

* Nihon koki, Ch. xut, pp. 52 sq.; Nihon kiryaku, zempen, Ch. xii, p. 395. 
* Nihon koki, Ch. xin, p. 54. 

5 Nihon koki, Ch. xu, p. 61. 
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rounded by priests and holy texts, images and ceremonies! The 
ninth century had begun; Saicho and Kukai (Dengyo Daishi and 
Kobo Daishi) had returned from China, and appeared as powerful 
personages in the Japanese Buddhist world. 


S 8. The Saishookyo in later times. 


A. The Gosaie (4) 73$ €&r) or Mi-saie (“Imperial vegetarian 
entertainment") or Saishoe or Konkwoümyo-e, celebrated in the 
Daigokuden of the Imperial Palace, I 8—14 
(A.D. 802—1467). 


As stated above, the Gosaie was one of the Nankyō san(n)e 
or “Three Festivals of Nara”, to wit: the Yuimae of Kofukuji 
(X 10—16), the Gosaie of the Daigokuden in the Palace (I 8—14), 
апа the Saishõe of Yakushiji (I 7—13). 

The Gosaie was a festival intended to fulfill the Imperial vow 
(made originally by ShOmu Tenno, A.D. 737) to protect the 
State (chingo kokka, $R 3% [B 52) during the new year. 
Buddhist priests were invited for a vegetarian entertainment, and 
requested to expound the Saishookyo; the festival took place in 
the Daigokuden and lasted seven days (I 8—14). On the first 
and the last days the Emperor came in person to listen to the 
expounding of the süfra, and on the other days he sent a benkwan, 
an official of the Dajokwan or Supreme Council of State, to take 
the official leadership. Moreover, on the last day the new priests 
were confirmed as such (do suru); this took place before the 
explaining of the sūtra, whereas after the conclusion of the cere- 
mony the kdshi and the learned priests were invited to another 
building of the Palace, in order to discuss important points of 
doctrine in the presence of His Majesty. This was the so-called 
Uchi-rongi ( Aj su 3) or "Inner Discussion", also called Denjo 
(Ex E) rongi, “Palace Discussion”, and Tsugai-rongi (7Hy Ag 
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3%), “Coupled discussions”, because it was divided into five 
ban or couples of two subjects (dai) each, thus comprising ten 
subjects in all. Similar rongi were also held after the Yuimae, 
the Hokke-e of Hieizan and other congregations, in order to 
enable the priests to put questions with regard to the explanation 
of the süfras. The Kkóshi was not the only priest who answered, 
but for each of the five *couples" of subjects there was one priest 
who had to put the question and another who had the task of 
answering it. In the same way the Chinese Emperors (e.g. Wu 
Ti of the Liang dynasty, A.D. 502—549) appointed a so-called 
*general expounder" (4$ Si, tu-kang) before Buddhist meetings 
devoted to the explanation of special siitras, such as the Yuimakyo, 
in order to discourse on difficult problems. 

At the Yuimae of Kofukuji and the Saishde of Yakushiji, but 
not at the Gosaie, there were nine, later (after A.D. 885) ten 
so-called ryügi, appointed by the Emperor.' These ryügi (Z 
Se. 3r 3) "those who set up the meaning", were learned 
priests who solved the problems, treated in these congregations. 
Thus the degree of Yuima-ryigi was the third of the gokai 
(H. FA or "five degrees", which a priest must obtain before 
becoming kdshi of a province or of the Yuima-e, the first of the 
three important ceremonies, leading their kdshi to the rank of 
sdg0 or high-priest (risshi, sOzu, sdjo). The Tendai sect held a 
" Hokke-e no tsugai-rongi" on Hieizan, in imitation of the discussion 
after the Gosaie in the Palace, with ten šramaneras discussing 
five "couples" of subjects in the presence of an Imperial mes- 
senger. This took place on the middle day of the festival, and 
each “couple” of subjects was discussed by two shami (Srümaneras). 
In the thirteenth century the Saishdkd, celebrated in the Senté 
(fj Wl) palace (Toba-in), were also connected with a tsugai- 
rongi. The Tendai and Shingon sects called these discussions 
rongi, the Zen sect mondd (“asking and answering’). A rongi of 


| Daijii, Wl, p. 4479, 1, s.v. ryügi. Cf. below, Ch. xv, § 4, C (Yuima-e). 
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seven “couples” of subjects, held at the shunshit midokkyd or 
“August reading of sitras in Spring and Autumn”, is mentioned 
in A.D. 1070, in a diary of that time. ' 

In A.D. 737 (Tempyo 9, X 26) the Emperor Shomu appointed 
the famous Sanron priest Doji (38 2%) Koshi and the priest 
Juzo fokushi of the first Konkwomyo-Saishookyo-meeting in the 
Daigokuden, with one hundred chdshu (hearers) and one hundred 
shami (Srdmaneras). * 

In A.D. 767 (Jingo keiun 1, VIII 16) the Empress Shotoku in 
a proclamation stated that in the first month of that year the 
high-priests of all the great temples had been invited and ordered 
to explain the Saishookyo during seven days (I 8—14), and that 
Kichijo kekwa had been performed (in all the kokubun-kwomyoji 
of the country) during those same days. This caused great peace 
of the empire, seasonable weather, good crops, and happiness of 
the people. ? 

Two years later (A.D. 769, V 29) she praised the wonderful, 
divine power of Vairocana Buddha, the Saishookyo, Kwanzeon 
Bosatsu, Brahma and Indra, and the Four Deva Kings.* 

These two Tenno, Shomu and his daughter Koken (Takano, 
Shotoku), were devout worshippers of the Buddha Vairocana, 
whose celebrated sanctuary, the Kegon temple Todaiji (A.D. 728), 
and its huge Daibutsu (A.D. 746) were erected by Shomu Tenno 
and visited and worshipped at with great pomp by his daughter 
(A.D. 752, IV 9, the Daibutsu completed; 754, I 5, 20000 lamps 
lighted in Todaiji, and the temple visited by the Empress; 756 
VI 22, XII 5, performances in Todaiji, etc.). For this reason the 
main image (Aonzon) of the Gosaie was, in accordance with 
Shomu Tenno's vow, that of Vairocana, and his attendant Bodhi- 
sattvas (kyoji) were Avalokite$vara and Aküsagarbha (Kwannon 


1 Daijiten, p. 1234, 3, s.v. fsugai-rongi; Daijii, III, p. 4627, 1, s.v. rongi. 
? Shoku Nihongi, Ch. xit, p. 212; cf. above, S 7, A, p. 447. 

3 Shoku Nihongi, Ch. xxviu, pp. 470, 480, cf. above, S 7, D, p. 457. 

* Shoku Nihongi, Ch. xxix, p. 506, cf. above, ibid. 
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апа Kokiizd); seats were arranged for the Four Deva Kings 
(Shitenno). The priests of the ceremony were one Kdshi, one 
tokushi (Reading master), and 30 hearers (chdshu), some of whom 
were high-priests (sdgd), others ordinary priests (bonsd). First 
they belonged to the six sects, afterwards also to the Tendai 
(of Enryakuji and the other gogwanji, “Imperial votive temples”) 
and Shingon sects, together forming the hasshii or “eight sects”. ' 

The place of worship was the Daigokuden, but when in A.D. 
876, IV 10 a serious fire, lasting several days, had destroyed this 
building, in 877 and 878 the service took place in the Burakuden, 
another part of the Palace.* In A.D. 1058 (Tenki 6) the Daigo- 
kuden was again burnt down, and during 14 years the office of 
the Dajokwan was used for this ceremony. With regard to the 
Emperor's attendance at the meeting, this seems to have been 
omitted after the Choho era (A.D. 999—1004), although the other 
details remained the same even during the tumultuous times of 
Shirakawa Tenno's reign (A.D. 1073—1086, but he actually con- 
tinued reigning until his death, A.D. 1129), when the Tendai 
branches, followers of Jikaku Daishi (Ennin, A.D. 794—864) and 
Chisho Daishi (Enchin, 814—891), monks of Hieizan and Miidera, 
used to fight battles with mercenary troops (sdhei). 

In A.D. 802 (Enryaku 21,113) the Emperor Kwammu instituted 
the annual New-year’s Saishde of the Palace together with the 
Yuima-e of the tenth month (Kofukuji). As seen above, he con- 
sidered them to belong to the Sanron and Hossé sects, whose 
rivalry he deplored and endeavoured to stop by giving each of 
them an important task for the benefit of the country. ? We have 
seen (cf. S 5, p. 442) that in the 8th century it was not the 
Sanron, but the Hossó priests who wrote commentaries on the 
Saishoükyo; although Sanron priests, such as Doji in A.D. 737 
and Gonso in A.D. 810, expounded it in the Palace. 


! Daijii, , p. 1310, 3, s.v. gosaie. 
* Nihon kiryaku, zempen, Ch. xvin, p. 664; Ch. xix, pp. 671, 678. 
* Nihon kiryaku, zempen, Ch. xm, p. 386. 
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Although Kwammu Tenno had established this ceremony as 
an annual festival, we do not find it mentioned in the Nihon 
koki or Nihon kiryaku as actually being celebrated earlier than 
A.D. 813 (Konin 4), when on the last day of the Saishookyoko or 
“Expounding of the Saishddkyo”’ (1 14) the Emperor Saga (A.D. 
810—823) invited eleven priests of great learning to the Palace, 
in order to hold a Rongi (3g X) or “Discussion” (on the sūtra) 
and to receive Imperial robes.' In A.D. 824 (I 14) “the priests 
of the Saishde held a Rongi in the Palace; this was the custom”. * 
In A.D. 832 (I 14) we read that the Emperor Junna went to the 
Shishinden, another building of the Palace, and requested the 
Sojó to protect his life etc., ordered them to hold a fongi, and 
distributed Imperial robes among them.? In the following year 
it is stated that the sdgod (the three highest ranks of the priests, 
$0/0, s0zu and risshi) were requested to hold a discussion, evi- 
dently in the Shishinden, where His Majesty went in person, 
and where the Imperial robes were distributed. * 

In A.D. 834 (Showa 1, I 8) the SaishddkyO was expounded in 
the Daigokuden, where it used to take place because, as stated 
above (Ch. VIII, § 15, p. 315, Kichijo-kekwa), it was there that 
the Emperors ascended the throne and received the New-year's 
congratulations. The Emperor Nimmyo (A.D. 833 III 6— 850 III 21), 
accompanied by the Prince Imperial, came there to listen, and 
returned to the inner buildings after the expounding of the text. ? 
He was a faithful believer in the protecting power of the Saishdokyd, 
for in the same year (Il 10) he ascribed the peace and felicity 
of the people and abundant harvest to its unequalled influence, 
and ordered that all temples which had sustenance-fiefs, rice- 
fields and gardens and thus could afford to present gifts to the 


! Nihon koki, Ch. xxit, p. 144. 

? Nihon kiryaku, zempen, Ch. xiv, p. 447. 
3 [bid., p. 467. 

4 [bid., p. 469. 

5 Shoku Nihon koki, Ch. їп, р. 187. 
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monks, should be caused to perform the rites of the Saisho0kyo 
with great zeal. ! 

Towards the end of the same year (XII 19) the Daisozu dento- 
daihoshi Kukai (Kobo Daishi) (died the following year, A.D. 835, 
II] 21) pointed out in a memorial to the Throne the difference 
between the public and the mystic belief. There were, he said, 
two ways in which the Buddha had preached the Law. The first 
was shallow and abridged, the second mystic; the former con- 
sisted in the prose and the hymns (güftAüs) of the süfras, the 
latter in the magic formulae (dhàrant), found in the süfras. The 
former were like medical books explaining the origin of the dis- 
eases and the nature of divers medicinal herbs; the latter were 
like the prescriptions as to their compounding and use, by means 
of which the disease was removed, and which were necessary 
to cure the patient and preserve his life. In the same way the 
reading of the text of the Saishddkyd, as it was now done in 
expounding this sifra, was not sufficient. He, Kukai, spoke about 
its meaning. Neither the painting of the images, nor the defining 
of the altar (kechidan, cf. kekkai), nor the rites were in accor- 
dance with the Law. The sweetness of the amrta (kanro) (i.e. 
the Buddha’s doctrine) was explained, but he was afraid that the 
taste of the mandah was lacking. This mandah, daigo, i Ng, 
is an unctuous rich liquor skimmed from boiled butter or ghu; 
meton. the beneficent mildness of Buddha; * its taste is the highest 
of the five tastes, and it cures all diseases in a wonderful way; 
in accordance with the Nirvana siitra (Nanjo No. 113) the Tendai 
sect uses it as a metaphor for Nirvana, the Shingon sect, in 
accordance with the Shafparamita-sütra (Nanjo No. 1004), in this 
way indicates the Dharani-pitaka. * Therefore he humbly addressed 
this petition to His Majesty, that thenceforth the sūtra should be 
explained according to the Law ої the sūtras, during seven days, 

1 Ibid., p. 190. 

? Wells Williams, Chin. Dict., p. 883, s.v. ti. 

* Daijiten, p. 1134, 2, s.v. daigo; Daijii, III, p. 3150, 2, s.v. daigo. 
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and that 27 priests and 27 šramaneras should be specially chosen 
for this ceremony, which should take place in a separate room, 
adorned for the occasion. The images of the saints were to be 
arranged in a row, the offering utensils placed in due order, and 
magic formulae (shingon) read. In this way the public and the 
secret paths would unite (the two parts of) the original will 
of the Buddha, much felicity would be caused, and the (fulfilment 
of the) vow of compassion, made by the saints, would be obtained. 
After having read this petition, the Emperor Nimmyo issued an 
ordinance, stating that the ceremony should be performed in 
accordance with Kukai's request, and that this was a constant 
rule, binding for ever.' We learn from the Genko Shakusho,* 
that the ceremony, established in accordance with Kukai's me- 
morial, was the Goshichinichi no mishiho, < А Н 1 1 5, 
a Shingon ceremony celebrated on the same days as the Gosaie 
(18—14) іп the Shingon-in or Tantric chapel in the Palace. ° 

In A.D. 836 (1 8), after having heard the explanation of the 
sūtra in the Daigokuden, the Emperor returned to the Shishinden. 
On the 14th, when the Saishde had come to an end, its koshi 
апа һе 5000 меге led (to the Shishinden) in order to hold the 
usual discussion (rongi); at the same time the JDento-daihoshi 
Ensho was appointed Gonrisshi. According to the Shoku Nihon 
koki Ensho (4iE jiÉ) (A.D. 766—853) belonged to the Sanron 
sanctuary Gwarngüji, but Washio (p. 109, 1) calls him a Hossd 
priest of Kofukuji, who in Tencho 7 (A.D. 830) expounded the 
Saishookyo in the Daigokuden. 

In A.D. 837 (I 8) the Emperor, accompanied by the Crown- 
prince, went to the Daigokuden to listen to the expounding of 
the Saishookyó; and on the last day (I 14) the kdsAi and the 
“priests of wisdom and virtue" held a rongi in the Jijuden ( f— 


! Shoku Nihon koki, Ch. Ш, р. 200. 

2 Genkod Shakusho, Ch. xxi, p. 1047. 

3 Cf. Daijiten, p. 530, s.v. Goshichinichi mishiho, and p. 870, 3, s.v. 
Shingon-in. 
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= EX) and received Imperial robés.' The following year the 
number of those "famous priests" is given; more than ten of 
them took part in the discussion.* Thenceforth the festival is 
regularly mentioned in the annals (I 1—8); first it was called 
Saishoe, in. A.D. 859 (Jokwan 1) we read of the Daigokuden 
Gosaie, in A.D. 860 the term saiko (75 н}, "Vegetarian enter- 
tainment and expounding") is used, in A.D. 861 the term saie, 
in 862 and following years Daigokuden saiko, in 874 Saishoe, 
in 875 Gosaie, which term returns in 907, 914, 924, 946 ? (the year 
before, X 30, the kuge performed a Saishookyo choko (“long 
expounding”, -% #3) in the Hachimangü on account of robbery 
and riots in the Eastern provinces), * 947, 948, etc.; thenceforward 
it was always called Gosaie (once, in A.D. 1028, Saishde). The 
Engishiki (A.D. 927) speaks of *Shogwatsu Saishookyo-saie". ? 

In A.D. 859 (Jokwan 1, I 8) an interesting ordinance, given 
above (S 6, p. 444) was issued by the Emperor Seiwa as to the 
koshi of the Yuima-e of Kofukuji (X 10—16), the Gosaie of the 
Daigokuden (I 8—14), and the Saishoe of Yakushiji (IIl 7—13). 
Chosen from priests of the five degrees of all sects, these monks 
of great learning, after having fulfilled their threefold task, had 
the title of ikd and were successively appointed sdgd (risshi, 
502и, 50/0). ° 

From A.D. 859 to 887 twenty-one kdshi of the Gosaie are 
mentioned in the Nihon sandai jitsuroku and the Nihon kiryaku; 
13 of the Hossd sect, 4 of the Sanron, 3 of the Kegon and 1 
(in A.D. 868, the priest Hosei of Enryakuji) of the Tendai sect. 
Five of them belonged to Gwangoji, four to Yakushiji, five to 
Kofukuji, three to Todaiji, one to Horyüji, one to Saidaiji, one 

' Shoku Nihon koki, Ch. vi, p. 231. 

? [bid., Ch. vit, p. 242. 

? Nihon kiryaku, zempen, Ch. xvit, pp. 567, 575, 580, 585, 589, 595, etc. 

* Nihon kiryaku koken, Ch. ul, p. 834. 

5 Engishiki, Ch. Xv, p. 531. 

n sandai jitsuroku, Ch. n, p. 17; Nihon kiryaku, zempen, Ch. xvil, 
p. 567. 
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to Daianji, and one to Enryakuji. Thus we see that Hossd was 
absolutely predominant and that of the seven great temples of 
Nara Gwangoji (Sanron), Kofukuji (Hossd) and Yakushiji (Ноѕѕ0) 
were the principal sanctuaries of that time. It is remarkable that 
notwithstanding the great rivalry between Hossd and Sanron 
(the former gaining more and more ground), there were both 
Hossü and Sanron priests in Gwangoji. The Hosso sect was even 
divided into two branches: that of the tradition of the N. temple, 
Kofukuji (Hokuji-den or Kofukuji-den) and that of the tradition 
of the S. temple, Gwangoji (Nanji-den or Gwangojiden (the older 
one, of Chitsü). A Hosso priest of the Kegon shrine Todaiji is 
also mentioned as kdshi of the Gosaie, as well as a Kegon priest 
of the Hossd shrine Yakushiji. ' 

As stated above, for many centuries the ceremony was per- 
formed yearly, without interruption or important alterations. In 
the thirteenth century, during and after Shijo Tenno's reign (A.D. 
1233—1242), it was often intermitted, but in the Kemmu era 
(A.D. 1334—1336) Go Daigo Tenno restored it to its full glory, 
and also the Uchi-rongi or “Inner Discussion” was held as of 
old. The Onin war (A.D. 1467—1477), however, put an end to 
this as well as to the other Court ceremonies, and even after 
the Genwa embu or restoration of peace in the Genwa era 
(1615—1624), when many ancient rites were re-established, the 
Gosaie did not come to life again. * 


§ 8, B. The Saishoe of the Hosso temple Yakushiji at Nara 
(ПІ 7—13), performed for the peace of the state 
(A.D. 830—1445). 


In A.D. 830 (Tencho 7, IX 2) the Emperor Junna established 
this festival, which was one of the Nankyd san(n)e, mentioned 


! Sandai jitsuroku, Ch. u—xXL; Nihon kiryaku, zempen, Ch. Xviul—xx. 
2 Daijii, I, p. 1310, 3, s.v. Gosaie. 
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above (S 8, A, p. 471), i.e. one of the three great festivals of 
Nara: the Yuimae, the Gosaie, and the Saishoe of Yakushiji, the 
leadership of which opened the way to the ranks of iko and бед, 

The year before the Hossd priest Chukei (4H) #4, + 843) of 
Yakushiji in consequence of his “original vow’ (Aongwan) per- 
formed a Saishddkyd ceremony in that sanctuary, which he called 
Saishoe. ' This was praised by the Nakatsukasa-kyo (VH 3⁄ Sey, 
one of the ministers, head of the Nakatsukasa department), Prince 
Saneyo (]Éi [H:), one of the first Minamoto's, who in a memorial 
: to the Throne requested the Emperor Junna to make it a regular 
festival, celebrated annually. This was granted, and thenceforth 
it was in Yakushiji, Ill 7—13.* 

When in the second month of Tenroku 4 (A.D. 973) the temple 
had been destroyed by fire and only the two pagodas had escaped 
this calamity, for five years the festival took place in the Saiindo 
(P9 Be 3) in Kyoto, but in A.D. 978, when the sanctuary had 
been rebuilt by Imperial order by ten provinces (Yamato, Iga, etc.), 
the Saishoe was again celebrated in the new expounding hall 
(kodo). Thus it was continued without any interruption until 
A.D. 1445 (Bunan 2), when a severe storm destroyed the main 
building and the ceremony was stopped for ever. 

Instituted in the Kwanko era (A.D. 1004—1012) and performed 
in the Seiryoden of the Palace during five days of the fifth month, 
the Saishoko replaced the Saishoe as the third of the Three Festivals. 

The fonzon or main image of the Saishde of Yakushiji was 
an old embroidery, representing Amida, Kwannon and Seishi (his 
attendant Bodhisattvas), and angels, more than a hundred figures 
in all. This embroidery, which was three jo (30 shaku) high and 
two jo, one shaku, eight sun broad, dates from A.D. 698, XI 59, 
when the Emperor Mommu had ordered the 77ossó priest Dosho 
GE JH) (A.D. 629—700), the founder of the Hossd sect, whom 


! Washio, p. 815, 2, s.v. Chūkei. 
2 The days are given in the Okagami, Ch. vii, p. 648, and in the Kuji 
kongen (A.D. 1422), Nihon bungaku zensho, xxu, p. 46. 
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on the same day he appointed Daisozu, to "open the eyes" and 
lead the dedicatory ceremony in the expounding hall of Yakushiji. ' 
We did not find this, however, in the chief annals. 

It is remarkable that Amitabha was the principal Buddha of 
this ceremony, although the Saishddkyd has no special connection 
with his cult. One would have expected the Buddha Sakyamuni 
with Mañjuśrť and Samantabhadra to have been the Aonzon of 
the Saishde, or, because it was a ceremony of Yakushiji, the 
Buddha Bhaisajyaguru with his two attendant Bodhisattvas Sürya- 
prabha (Nikkwo, Nikko, E JX, Sunlight) and Candraprabha 
(Gwakkwo, Gwakko, H X, Moonlight). The close connection 
between the two Sun-buddhas Yakushi and Amida, and the fact 
that Amitabha was one of the four Buddhas manifesting them- 
selves to the Bodhisattva Ruciraketu (Myodo) in Ch. I, section 2 
of the süíra (see above, Ch. VIII, S 7, p. 264) may have been 
the reason of this choice. 


S 8, C. The Saishoe of Enshüji, one of the Three Tendai 
Festivals of Kyoto (II 19—23) (А.Р. 1082—1268). 


In A.D. 1070 (Enkyu 2, XII 26) the Emperor Go Sanjo (А.Р. 
1069—1072) dedicated the new Tendai shrine Enshaji (|B| = 
+), South of Ninnaji, in Katono district, Yamashiro. He invited 
600 priests and went to the temple with the Prince Imperial. 

In the Imperial gwammon or votive text the Ordinance was 
quoted by which His Majesty announced the erection of a sanctuary 
for causing the Buddhist doctrine to continue for a long time and 
the country to enjoy eternal peace. In this shrine were gold- 
coloured images of Mahüvairocana (20 feet high), Bhaisajyaguru 
(16 feet high), /chiji Kinrin (— ** 4x fi), and the Rokuten 
(X K) or Devas of the Six Heavens of the World of Desire 
(Kamadhütu) (16 feet high, in various colours), placed in the 





! Daijii, II, p. 1476, 3, s.v. Saishoe; Washio, p. 877, 2, s.v. Dosho. 
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Golden Hall; and gold-coloured images of Sakyamuni (18 feet 
high), Samantabhadra, Mañjuśrī, Avalokitesvara and Maitreya 
(each 16 feet high) in the Expounding Hall (Kodo) In spring 
the Wonderful Text of the Saishocky was to be 
expounded there, and prayers were to be offered 
for a long existence, of 10000 years, of the state. 
In autumn, in order to save the beings of the six gati, the 
True Words of the Hokkekyo were to be explained. Therefore 
a Hokkedd was built and a kondo (gold-copper) pagoda, 3 feet 
high, was placed there, with a copy of the Mydhd-rengekyo (the 
Lotus sūtra) written in golden characters, and consisting of eight 
fasciculi (kwan) (cf. Nanjo No. 139). Beginning with that day 
(XII 26) six priests were appointed, whose task it was to perform 
the Hokke-sammai, in order to protect the country and save all 
living beings (cf. above, Ch. VIII, 8 18 B, pp. 360, Hokke sembo). ' 

In A.D. 1072 (X 25) the same Emperor went to Enshüji and 
began to practise the Hokke-e, one of the Ni-e hakko (=. ¢ 
JV dE) (the Saishde was not performed until ten years later), 
with the Ajari Raiz (Ж #2) of Miidera as koshi and the Hoin 
Раіѕоги Каїѕһіп (Ж 18) ої Ко/икијі аѕ ісһітоп (— №9 ), апа 
ап іттуо-гопсі ( 6] НҢ Sig 8) or “Discussion on һе hetuvidya” 
(i.e. on the nature of truth and error). He also instituted the rank 
of Tendai iko (Gy FH), thus making these two festivals of Enshüji 
(the Saishde and Hokke-e) the Tendai and Kyoto counterparts 
of the Nankyo (or Nanto) san(n)e, the Three Festivals of Nara. 
The term hakkd, “Eight expoundings”, was borrowed from the 
Hokke hakko of the Tendai sect. On the last day of this festival 
(the Hokke-e) the kdshi Raizd was appointed Gonrisshi.* As to 
the images of the two ceremonies, these were those of the kodo: 
Shaka, Fugen, Monju, Kwannon and Miroku, dedicated in A.D. 1070. 


' Fuso ryakki, Ch. xxix, pp. 817 sq. 
? Ibid., p. 820; Genko Shakusho, Ch. XXV, p. 1090. Cf. below, Ch. xvi, 
$ 8, C. (Hokke hakko). 
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The Hokke sambu (the Muryogikyo, Hokkekyo and Fugen-kwang yo, 
Nanjo Nos. 133, 134, 394) were expounded in the Hokke-e, the 
Saishoükyà in the Saishoe. ' 

In A.D. 1078 (Shoryaku 2, X 3) the third of the Tendai san(n)e 
was started in the Tendai shrine Hoshoji (HE ffs ly), a gogwanji 
(ff) BA =) or “temple erected in consequence of an Imperial 
vow", dedicated the previous year (A.D. 1077, XII 18), with the 
images of Vairocana, Sakyamuni, Amitübha and other Buddhas 
in the Golden Hall, and Sakyamuni, Samantabhadra and Mañjuśrī 
(Shaka, Fugen, Monju) in the Expounding Hall. The five classes 
of Mahāyāna sūtras (bu, sections of the canon), written in golden 
characters, were presented, forming part of the whole canon, 
copied in this way. On the sixth (the 4th day of the festival) 
the Emperor Shirakawa (A.D. 1073—1086) went to Hdshdji, nomi- 
nated the kdshi of this Daijée ( X pa  ) or “Mahayana meeting” 
Gonrisshi, and praised the head of the temple.? This annual 
festival took place X 24—28, and the süíras, explained before 
the images of Shaka, Fugen and Monju in the Expounding Hall, 
belonged on the first day to the Kegon-bu or Avatamsaka class 
(Nanjo Nos. 87—112); on the second to the Hodo-bu or Vaipulya 
class (Nanjo Nos. 61 sqq.), on the third to the Hannya-bu or 
Prajnapüramitü class (Nanjo Nos. 1—22); on the fourth to the 
Hokke-bu or Lotus class (Nanjo No. 134—139); and on the fifth 
day to the Nehan-bu or Nirvana class (Nanjo Nos. 113—125). ? 

In A.D. 1082 (Eiho 2, II 19—23) the Saishoe of Enshüji was 
held for the first time, with the Tendai priest Myojitsu ( Jj EF, 
a priest of Hieizan)* as kdshi. The Emperor Shirakawa issued 


' Daijii, 1, p. 398, 1, s.v. Enshiiji Saishoe and Hokke-e. The Daijii refers 
to the Butsu-e kiyd, Th @ їр BE, written by the head of the Hongwanji 
branch of the Jodo Shinshü, the priest Myonyo, HH ЎН. 

? Fusō ryakki, Ch. XXX, pp. 827, 829; Genkd Shakusho, Ch. xxv, 
p. 1091. 

з Daijii, 111, р. 4125, 3, ѕ.у. Ноѕћојі Daijoe. 

* Washio, p. 1081, 1, s.v. Mygjitsu. 


484 Ancient Buddhism in Japan. 


an ordinance, uniting the three festivals and thus instituting the 
Tendai san(n)e: ' 

1. The Saishüe of Enshüji (Il 19—23). 

2. The Daijoe of Hoshüji (X 24—28). 

3. The Hokke-e of Enshüji (during five days of the twelfth 
month, fixed yearly by Imperial ordinance (e.g. in A.D. 1103, 
XII 19—23, fixed two days previously; when it was performed 
for the first time, it took place in the tenth month, A.D. 1072, 
X 25—29).* 

The number of days of these three festivals was fiv e, whereas 
that of the Three Festivals of Nara was seven; both sacred 
numbers of great importance. 

It is a curious fact that a Shingon priest, the Imperial Prince 
Ѕһоѕһіп (Ф 48) (А.р. 1005—1085), fourth son of the Emperor 
Sanjo, should be the leader of the dedicatory ceremony of Hoshoji 
in A.D. 1077, XII 18, and the head of the temple,? and that the 
Imperial Princes Kakugyo ( 41 ) (A.D. 1075—1104) and Kakuho 
(Ж He) (A.D. 1091—1153), the third and fourth sons of Shira- 
kawa Tenno, who were also Shingon priests, held important 
functions in Enshüji and Hoshoji (A.D. 1098 and 1112).* This 
is evidence of the close connection in those days between the 
Shingon sect and the mystic branch of Tendai. 

After Bunei 5 (A.D. 1268) the ni-e (Saishde and Hokke-e of 
Enshiji) are not again mentioned; they appear to have been 
abolished. ? 


' Genki Shakusho, Ch. xxv, p. 1092. 

2 Honchd seki (Kokushi taikei, Vill), Kowa 5, XII, p.387; Daijii, I, p. 398, 
1, s.v. Enshüji Hokke-e. 

3 Himitsu jirin, p. 600, 1, s.v. Shoshin; Washio, p. 599, 1, s.v. Shoshin. 

4 Himitsu jirin, pp. 125, 2 and 130, 2; Washio, pp. 135, 1 and 147, 2. 

5 Daijii, |, p. 398, 1, s.v. Enshüji. 
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§ 8, D. The Saishoko of the Seirydden (in the Palace), 
performed in the fifth month (A.D, 1002—after 1445). 


In A.D. 1002 (Choho 4, V 7) the Emperor Ichijo invited to 
the Palace priests of four great temples, 70daiji (Kegon), Kofukuji 
(Hosso) (both in Nara), Enryakuji (Tendai, on Hieizan) and Onjoji 
(Miidera, Jimon branch of the Tendai sect, Omi province), and 
caused them to expound the Saishdokyd in the Seiryoden. This 
was not then yet an annual ceremony, but seven years later, in 
A.D. 1009 (Kwanko 6, VI 19) he established it as a regular 
congregation, held yearly in the Seiryoden during five days of 
the fifth month, in which famous priests of those four sanctuaries 
explained the süfra and discussed it. Beyond the kdshi and the 
shogi (#8 A) (“he who proves the meaning”, i.e. who from a 
high seat gives a final judgment concerning the questions and 
answers of the discussion;' this shdgi, being mentioned before 
the kdshi, appears to have been considered to have a still more 
important function than the latter), there were a certain number 
of choshu (i $2), "listeners", who all had their fixed places 
(the shdgi on the North side, the kdshi on the South-east side 
of the hall, whereas the chdshu were seated along the southern 
wall). Since under the reign of the Emperor Go Suzaku (A.D. 
1037—1045) the Four Deva Kings (Shitennd) had manifested 
themselves during the meeting, seats for them were always arranged 
(like Pindola’s seat in the Chinese monasteries). Hymns were 
sung, flowers were strown, and on the last day (kechigwan) in- 
cense was presented to the priests (gyOko, 4T 4p) and burned 
as an offering to the Buddha. * 


! Daijiten, p. 845, 1, s.v. shogisha. 

? Ceremonies of the Kemmu era (A.D. 1334—1336), described in the 
Shükaisho, 1]; A A. written by Fujiwara no Sanehiro ( EI ш) (born 
A.D. 1409, retired A.D. 1457), Ch. ^ Kuji kongen (A.D. 1422), p. 66, s.v. 
Saishoko. 


486 Ancient Buddhism in Japan. 


In later ages it often took place V 24—28. ' When after A.D. 
1445 the Saishde of Yakushiji at Nara was no longer practised, 
the Saishdkd of the Seiryoden was made the third of the Three 
Festivals (san(n)e). Thus we see that it was still performed in 
the fifteenth century of our era. ° 

In the Eigwa monogatari and the Taiheiki? (about A.D. 1100 
and 1382) we read about the Saishóko no Mihakko (4) JV SE) 
or "The Imperial Eight Expoundings of the Saishoko" of the fifth 
month, and of the Saishdji no hakkod of the second day of the 
7th month (12th cent). This term was used in imitation of the 
name of the Hokke hakko, the famous Tendai festival. It is clear 
that the Hokke hakko was indicated in this way because of the 
eight chapters of the "Lotus süfra with additional sections" 
(Nanjo No. 139; Nanjo No. 134 consists of 7 chapters or fasci- 
culi); therefore the proper name of the Saishdkd was Saisho jiiko 
or the “Ten Expoundings of the Saishddkyo” on account of its 
having ten chapters or fasciculi (Kwan). * 

The term Saishokó gokwan (p 4$) means the central, i.e. 
the third, of the five days of the festival, because there was a 
morning and an evening session, and in each session one kwan 
was treated, so that the fifth chapter was dealt with in the morning 
session of the third day; this was considered the principal day 
of the festival. The Masu kagami (A.D. 1340— 1350) speaks of 
the 28th day (of the fifth month) as the Uchi no Saishoko gokwan 


' In. A.D. 1322 (V) the Jodo-Shinshü priest Kwogen (3% ZS) (A.D. 
1290—1373) (Washio p. 346, 1, s.v. Kdgen) was leader of the Saishoko at 
the Court. 

? Daijii, M, p. 1477, 1, s.v. Saishoko, where the Saishoe of Yakushiji is 
said to have been abolished in the Namboku-cho period (A.D. 1336—1392); 
but in the same work (Il, p. 1476, 3, s.v. Saishde) the date of Bunan 2 
(A.D. 1445) is given. 

3 Eigwa monogatari, Ch. xxxiv, Kokushi taikei, Vol. Xv, p. 1606; Taiheiki, 
Ch. xxiv, p. 15. The Saishoji no hakkd appears to have been a festival of 
the beginning of the seventh month. 

* Daijiten, p. 586, 2, s.v. Saisho jüko. 
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no hi, or "the day of the fifth chapter of the Saishoko of the 
Imperial Palace". It began on the 26th of the fifth month of 
A.D. 1243 (Kwangen 1). ' 


S 8, E. The Saishoko of Shirakawa Hoo's Palace (Toba-in, 


his Sento gosho, {lj Yel 48 ү) (111 19—232) (performed 
for the first time in A.D. 1113). 


In A.D. 1113 (Eikyu 1, VII 24) another Saishoko was established 
by the Emperor Shirakawa, who after his abdication in A.D. 1086 
resided in a so-called Sentd gosho or “Cave of the Genii” (name 
of the palace of a retired Emperor); after his death in A.D. 1129 
it was inhabited by his grandson Toba Tennod, who had abdicated 
in A.D. 1123 (hence its name Toba-in). 

From A.D. 1206 (Kenei 1, III 19) 7sugai-rongi (ly Bii 3 ) ог 
*Coupled Discussions" were annexed to this ceremony, in imi- 
tation of the Uchi or Tsugai-rongi of the Gosaie (also imitated 
at the Hokke-e of Hieizan) ? (cf. above, S 8, A, pp. 471 sq.). This 
discussion took place on the third day (III 21), i.e. probably the 
central day of the festival, which, as we saw above (S 8, D), 
used to be the principal day. If this be right, in A.D. 1206 the 
days of the ceremony were III 19—23 (the Saishoe of Enshüji 
was held on II 19—23). There were ten fsugai (3f) or “couples” 
of subjects; in some years there were nine, or seven, or even 
none at all. The number ten was due to the fact that the Saishdo- 
kyO consists of ten chapters (Nanjo's fasciculi, kwan). ° 

We do not read when this In (Rë, i.e. Toba-in) or Sento 
gosho no Saishokoó was abolished, but the fact that the Gosaie, 
the Saishoe of Yakushiji and that of the Seiryoden lasted till the 
fifteenth century, and the Saishoe of Enshüji till the thirteenth, 


! Masu kagami, Ch. v (Uchino no yuki), Kokushi taikei, Vol. XVIL, 
pp. 1038 sq. 

? Daijiten, p. 1235, 1, s.v. Hokke-e no tsugai-rongi. 

* Daijiten, p. 586, 2, s.v. Saishoko. 
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is clear evidence of the great importance attached to the Saishddkyo 
by the Japanese Court. For many centuries this sūtra was believed 
to be one of the most powerful expedients for the protection of 
the Emperor and State. When in A.D. 1281 Japan was in utmost 
danger, being attacked by Kublai Khan's fleet and army, the 
Kairitsu priest Eison (4$ F3) (A.D. 1201—1290) explained the 
Saishddkyo and the Emperor Go Uda himself copied the sixth 
chapter of this holy text, devoted to the protection of the country 
by the Four Deva Kings.’ And even in the eighteenth and nine- 
teenth centuries of our era the Tendai priests Ryogon (FL BZ) 
(1742—1814) апа Вуо-а (55 8) (1800—1882), the former in 
1794, in 1817 the latter (together with the Hokkekyd and the 
Ninnükyo), paid special attention to this "King of the Süfras", 
this great text of the Golden Light. * 
! Washio, p. 77, 2, s.v. Eison. 


? Washio, pp. 1177, 2, 1207, 2, s.v. Ryogon and Ryo-a (who wrote the 
three texts with his blood). 


CHAPTER XII. 


THE DAIHANNYAKYO OR MAHAPRAJNAPARAMITA-SUTRA 
(NANJO No. 1). 


§ 1. Prajüüpüramita and its principal text. 


Prajüü (hannya, Wk 3d, translated by chie, 7H $$, Wisdom) 
is the highest of the six Paramitas ( KE , rokudo, "six means 
of passing”, namely to Nirvana, the other shore, Aigan, 4 Fg); 
the perfect virtues (charity, morality, patience, energy, contem- 
plation and wisdom), leading the Bodhisattvas to Nirvāņa. 

This Prajňāpāramitā, being the knowledge of the illusory 
character, emptiness, of all things (dharmas), is fully explained 
in the Daihannyakyð or Mahāprajňāpāramitā-sūtra. For this 
reason it is the first and principal of all Mahāyāna-sūtras, and 
opens the Chinese Tripitaka with its stately number of 600 
chapters (fasciculi). 

According to Fah-hien (who travelled A.D. 399—413) in the 
beginning of the fifth century A.D. the Mahāyānists in the Indian 
kingdom of Mathura presented offerings to the Prajñā-pāramitā, 
to Mafijusrt and to AvalokiteSvara. This was the present text, 
worshipped as a deity by the Northern Buddhists, just as the 
Southern Church pays honour to the Sacred Books in general. ' 

It represents Wisdom itself, and as such it is the Mother of 
all Buddhas to the Mahayanists. 

“Prajna not only means knowledge of the absolute truth, that 
is to say of sünyatü or the void, but is regarded as an onto- 


! Kern, Manual of Buddhism, p. 128. 
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logical principle synonymous with Bodhi and Dharmakaya. Thus 
Buddhas not only possess this knowledge in the ordinary sense 
but they are the knowledge manifest in human form, and Prajaa 
is often personified as a goddess. All these works (on 
Prajna-püramitd) lay great stress on the doctrine of sünyatà, 
and the non-existence of the world of experience. The longest 
recension (this text) is said to contain a polemic against the 
Нїпауапа”. ' 

Chi-ché ta-shi, the founder of the T'ien-t'ai sect in China 
(A.D. 531—597) "divided the teaching of the Buddha into five 
periods, regarded as progressive not contradictory, and ex- 
pounded respectively in (a) the Hwa-yen (Kegon) sūtra; (b) the 
Hīnayāna sūtras; (c) the Leng-yen-king (Ryagonkyo, i.e. Süran- 
gama-samadhi-sütra, Nanjo No. 399, 446); (d) the Prajna-para- 
mita; (e) the Lotus Süftra, which is the crown, quintessence and 
plenitude of all Buddhism". ? 

Thus to the T'ien-t'ai sect (apart from the “opening” and 
"closing" siitras of the Hokkekyo, Nos. 133 and 394) the Dai- 
hannyakyo is the second in rank and importance after the Lotus 
sūtra. 

As to its worship as a female deity, we find Prajñaparamita 
side by side with Mañjuśrī and Tārā in the Singasari temple of 
Java (cf. Fah-hien’s statement about her being worshipped in 
Mathurā together with Mañjuśrī and Avalokiteśvara); also the 
famous statue in the Leiden Ethnographical Museum, representing 
a beautiful female Bodhisattva with the sacred text lying on the 
lotus in her left hand, is evidence of her cult in Java. 

In Japan and China we find Hannya Bosatsu, i.e. the Bodhi- 
Sattva Prajna (paramita), in the centre of the Jimyóo-in (n BH bé) 
of the Taizd-mandara (the mandala of the phenomenal world) 
of the mystic cult, and among the ten Paramita Bodhisattvas of 
the Koküzo (Akasagarbha)-in of the same mandara. Tradition 


' Eliot, Hinduism and Buddhism, Ii, p. 52. 
z L.L, HI, p. 311. 
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identifies her also with the Колоо-ро (Ф В] 2) Воѕаіѕи or 
“Vajra-protecting (Vajraraksha) Bodhisattva’, one of the “Four 
Near Ones”, Shishingon (PU ЖН 3p), of the Buddha Amogha- 
siddhi on the Northern side of the Kongd-mandara (the mandala 
of the Vajra or Diamond World). Her mystic name is Dai-e Kongo 
or “Great Wisdom Vajra” and as the ñonzon or principal saint 
of the Dathannyakyd she is called the “Mother of Wisdom” 
(Chimo, 4% 4) who gives birth to all the Buddhas of the three 
worlds (past, present and future). She is represented with six 
arms, seated upon a red lotus. ' 

The first of the five classes of Mahayana siifras in the Chinese 
canon, the Prajna-püramita class, consists of 22 numbers (Nanjo 
Nos. 1—22). No. 1 is the Daihannyakyd (600 fasc., 200000 Slokas), 
translated A.D. 659—663 by Hiien-tsang. The other texts are 
nearly all earlier or later translations of some of the 16 süfras 
contained by the Daihannyakyo. From the second to the sixth 
century of our era Nos. 2—12, 15—17, 19, 21 and 22 appeared, 
and of these texts only No. 17, the Ninno-gokoku-hannya-hara- 
mitsukyo (2 fasc., 8 ch., cf. above Ch. V, 82, p. 119), and No. 19 
(the Mahaprajnaparamita-mahavidya-mantra-sütra,-K; BJ 5t Ж. 
one leaf, ie. the famous Prajfiaparamita-hrdaya-sutra, Ne &Ķ ), 
both translated by Kumarajiva (A.D. 402—412), are not found in 
the Daihannyakyo.? This famous translators name is also con- 
nected with Nos. 3 and 6 (^h Ap, A.D. 408), as well as with 
the celebrated Kongd-hannya-haramitsu-kyo (No. 10, 14 leaves, 
with an Imperial preface of A.D. 1411), rendered successively by 
Kumarajiva, Bodhiruci 1 (508—535), Paramartha (562), Dharma- 
gupta (590—616), Hüen-tsang (645—664) and l-tsing (700—712) 
(Nos. 10—15, the last three of which are called the “Well cutting 
Diamond sūtra” (BE eh <> W], Nodan kongo). As to the Sütra 


' Himitsu jirin, pp. 885 sq. 

? Nos. 2—4 are identical with No. 1) (the second sifra of the Daihannya- 
Куб); Nos. 5—8 with No. Id; No. 9 with No. 1f; Nos. 10—15 with No. 1i; 
No. 16 with No. 14; No. 18 with No. 1j, and Nos. 21 and 22 with No. lg. 
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of the Heart (Hrdaya sütra) (No. 19), 250 years after Kumarajiva 
Hüen-tsang translated this small but famous text (No. 20, one 
leaf) deemed worthy of an Imperial preface by the founder of 
the Ming dynasty, T'ai-tsu (A.D. 1368—1398). In the titles of 
Nos. 16, 21 and 22 (translations of the 5th and 6th centuries) 
the name of the Bodhisattva Mafjusri is found, which reminds 
us of the fact, that his cult was mentioned in India and in Java 
together with that of Prajna-paramita. 

The Daihannyakyo consists of the so-called “Sixteen Meetings 
in Four Places” (PY FR -]- J& Qr, shisho jüroku-e), i.e. the 16 
sermons of the Buddha, held on the Vulture Peak (no. 1, Ch. 1-400; 
nos. 2—6, Ch. 401—573; no. 15, Ch. 591—592), in Anathapindada's 
park at Sravasti (nos. 7—9, Ch. 574—577 ; no. 11—14, Ch. 579-590), 
in the highest of the six Devalokas (Take-jizai-ten, 4l, 4L, B 
AE KR, the abode of the Paranirmita-vasavartin ; no. 10, Ch. 578), 
and at the Snowy Heron pond in the Bamboo Park (Karanda 
Venuvana) near Rajagrha (no. 16, Ch. 593—600). 

Probably the numbers four and sixteen are not accidental. We 
may compare them with those of the Arhats in Mahayanism: the 
Four Great Sravakas and the group of the Sixteen Arhats, pro- 
tectors of the four quarters of the world.' Similarly the idea of 
the four quarters and their protection may have been the leading 
thought in composing this süfra. 

No wonder that this supreme text of the Mahayana church 
played for centuries a prominent part in Chinese and Japanese 
Buddhism as well as in that of the other countries where Mahayana 
prevailed. The following paragraphs will show its great importance 
to ceremonial Japan. 

As to its commentaries, the principal work is Nagarjuna's 
Mahaprajnaparamita-sastra (x A488 KE Big, Daichidoron, Nanjo 
No. 1169, generally called Dairon, K Bg, or “The Great Sastra", 


! Cf. Sylvain Lévi and Chavannes, Les seize Arhats protecteurs de la Loi, 


Journal Asiatique, 1916, p. 190 (51); the present writer's treatise on the 
Arhats in China and Japan, Ch. їп, S 2. 
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translated A.D. 402—405 by Kumüarajiva, and consisting of 100 
fasciculi. 

As stated above (Ch. VIII, S 13, p. 292), the Liang Emperor 
Wu Ti (A.D. 502—549) held penitential services based upon the 
Daihannyakyo and the Kongóü-hannyakyo, and the Ch'en Emperor 
Süen Ti (A.D. 569—582) followed his example by celebrating 
rites of repentance in accordance with the sixth sūtra of the 
former text. ' 

In A.D. 663 (X 30) the Emperor Kao-tsung of the T'ang dynasty 
(A.D. 650—683), who had heard with great joy that Hiien-tsang 
had completed the translation of the Mahaprajnaparamità-sütra, 
gave a vegetarian entertainment to the monks in the Kia-sheu-tien 
(= = HX), a palace which in honour of the süfra had been 
splendidly adorned with precious flags and canopies and all kinds 
of offering utensils. Hüen-tsang had translated it in four years 
(659—663) in the Yäh-kwa-szë (E $ Ff), a palace made a 
Buddhist temple in A.D. 659 on behalf of the soul of the preceding 
Emperor (T'ai-tsung, 627—650). The Emperor invited the süíra 
to the Kia-sheu-tien, where it was expounded and the festival 
was held. When he went to meet it on its way to this palace, 
it emitted light over a great distance, a rain of heavenly flowers 
descended, and a wonderful odour filled the air! This was the 
first instance of celebrating the ceremony called Daihannya kuyo 
(K mom E tit Fg) or “Offering to the Mahaprajnaparamita". * 

The sūtra itself and those who make offerings to it are pro- 
tected by 16 good spirits, in accordance with the number of the 
sermons which it contains. ? 


! Tao-süen, Nanjo No. 1481, Ch. xxvii, sect. 9, pp. 2916—296a. 
? Daijiten, p. 1156, 3, s.v. Daihannya kuyo. 
3 Daijii, IIl, p. 3207, 3, s.v. Daihannya-e. 
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§ 2. Daihannya-e (Fy }р# #- @т ) or "Meetings in honour of 
the Daihannyakyo", held in the Imperial Palace during 
the eighth century. 


Daihannya-e were meetings in which the Daihannyakyó was 
expounded or read by means of the fendoku system, in order to 
give peace and rest to the Empire and to avert calamities ($ 
ld Ej: $t. chinkoku josai). The first time we read of the Dai- 
hannyakyo in Japan is in A.D. 703 (III 10), under the reign of 
Mommu Tenno (697— 707). Then the monks of the four great 
temples of Nara (Daianji, Yakushiji, Gwangoji and Kofukuji) 
were ordered by Imperial edict to read this sūtra, and a hundred 
men were made to enter religion. This may have been done in 
connection with the death of the Emperor's aunt, the Empress 
Jito, who had abdicated in A.D. 696 and after whose death 
(A.D. 702, XII 22) two vegetarian entertainments had taken place 
in the same four great temples (XII 25 and 703, I 5). On the 
49th day after her death (II 11) a similar entertainment was given 
there and in 29 other sanctuaries. 

It is, however, not stated, whether the Daihannykyd was read 
for this or for some other reason. ! 

The first Palace meeting of this kind, however, was held in 
A.D. 725 (Jinki 2, intercalary I, 17), when the Emperor Shomu 
(724—749) invited 600 monks to read this süfra in 
the Palace, in order to avert calamities and strange 
events.* The number 600 is peculiar to this sZfra in connection 
with the number of its chapters (fasciculi). According to the Genko 
Shakusho? as early as A.D. 708 (X) a yearly ceremony was estab- 
lished by Imperial edict, with tendoku of the Daihannyakyo and 
vegetarian entertainment of the monks, invited for this purpose; 


' Shoku Nihongi, Ch. Ш, р. 27. 
? [bid., Ch. Ix, p. 153. 
* Genkd Shakusho, Ch. xxi, p. 1007. 
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but neither the Shoku Nihongi nor the Fuso ryakki mention 
this fact. 

The fendoku of this süfra, called fen-daihannyakyo or "turning 
the Mahaprajiia-sütra", is prescribed in a passage of the Susid- 
dhikara sitra (fie A Wh FB AE RK, Soshitsuji-kara-kyo, Nanjo 
No. 533, translated A.D. 724 by Subhakarasimha, a very important 
sūtra of the Tantric school. There it is said that it must be 
repeated seven or a hundred times. ' The term fendoku was used 
already in A.D. 642, in the first year of the Empress Kogyoku's 
reign, when Soga no Oho-omi said that rain should be caused 
by tendoku of the Mahayana siitras in the temples, and by repen- 
tance of sins. ^ Probably, however, this was not the later fendoku 
system, the opposite of sAindoku (1H. FR) or "true reading", but 
simply “reading”, for the Kama pronunciation is yomi-matsuru, 
and the Daijiten refers to other passages where it is used in 
this sense and not in that of “reading by way of extract". ? 

The Emperor Shómu appears to have had a firm belief in the 
protective power of the Prajnaparamità, tor in A.D. 735 (Tempyo 7) 
(V 24) he ordered fendoku of the Daihannyakyo in the Palace 
and in the four great temples, in order to expel calamity 
and to give peace and tranquillity to the State ($ 
ig Be «XE. ew BIA 5) And in the same year 
(VIII 12) he had the Konpü-hannyakyo read in the great temples 
of Dazaifu (Tsukushi) and in the sanctuaries of the divers pro- 
vinces (of Tsukushi) against the pestilence there pre- 
vailing.? 

In A.D. 737 (III 3) the same Emperor issued a proclamation 
to the effect that in every province a Shaka image and those 


' Nanjo No. 533, Chapter BY BL H x HB m quoted Daijiten, 
p. 1253, 3, s.v. fen-daihannyakyo. 

? Nihongi, Ch. xxiv, p. 410; Aston Il, p. 175. 

* Daijiten, p. 1255, 3, s.v. fendoku. 

* Shoku Nihongi, Ch. xxu, p. 199. 

5 [bid., Ch. xii, p. 199. 
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of his two attendant Bodhisattvas Monju and Fugen (Mañjuśrī 
and Samantabhadra) should be made and one copy of the Dai- 
hannyakyo written. The following month (IV 8) the Risshi Doji 
(3H. 3E), the famous Sanron priest mentioned above (Ch. XI, 
§ 7 A, p. 447), in connection with the Ninnokyo, expounded by 
him in the Palace of the Chinese Emperor at Ch'ang-an, and 
with the first Konkwomyo-Saisho0 meeting in the Daigokuden 
(A.D. 737, X 26), informed the Emperor that after the Daianji 
(where he lived) had been repaired, he had privately requested 
some monks of pure conduct to read the Daihannyakyo, per- 
forming yearly tendoku of the whole work. “For that reason the 
temple was not damaged, although there were thunderstorms”, 
He now prayed His Majesty thenceforth to demand from every 
province a tax of three pieces of cloth, in order to complete the 
alms (fuse) (to the clergy) and to invite 150 monks, causing them 
to perform fendoku of the Daihannyakyo, that it might pro- 
tect the temples, tranquillize the country, and give 
peace and rest to His Majesty’s Court. Further he 
requested the Emperor thenceforth to make this virtuous act a 
constant rule. This petition was granted by the Emperor, ' 
The same year (V 1), when there was an eclipse of the sun, 
His Majesty invited 600 monks to the Palace and caused them 
to read the Daihannyakyo, and again (VIII 15) 700 monks in 
fifteen apartments of the Palace to perform fendoku of this sütra 
and the Saishookyo, for the sake of the peace of the 
State and the repose of the country (A R RK 
7I. Bd -- AC ME). At the same time 400 men became monks, 
and in the Home provinces and other parts of the country 578 
persons followed their example. ? Among the 700 priests who 





! Ibid, Ch. x, p. 206: BE Зр, ОЕ 84, 3 2 н Д. И t 
Fh nk Bl. HHS. 


2 Ibid., Ch. xit, pp. 208, 210. 
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had to read the two süfras, probably 600 had the task of reading 
the Daihannyakyo and 100 the Saishookyo (10 fasc.). 

In A.D. 740 the storms ceased and the crops improved, because, 
as the Emperor stated in his famous proclamation on the koku- 
bunji and kokubun-niji (A.D. 741, Ill 24), he had commanded 
each of the provinces to make one golden Shaka image and write 
out one copy of the Daihannyakyo. ' 

In A.D. 744 (IIl 14) the Daihannyakyo of Konkwomyoji (i.e. 
Todaiji was transported to the Shikoraku (3% 7p 44) Palace 
and welcomed at the Suzaku gate by the officials with music 
and ceremonial honours (as in China A.D. 663, X 30). Thence 
it was brought into the Palace and placed in the Arden; 200 
monks were invited to perform fendoku during one day. The next 
day 300 priests read the same süfra in the high building situated 
near the Naniwa Palace. ° 

An earthquake was the reason that in A.D. 745 (V 10) the 
Daihannyakyo was read in the Heijo Palace: a week before in 
all the temples of the capital the Saishddkyo was read (for 7 days), 
and the JDaishükyo (Nanjo No. 61) in the Daianji, Yakushiji, 
Gwangüji and Kofukuji (for 21 days), all on account of earth- 
quakes. Against the continual drought, however, praying for rain 
took place in the Shintd temples of all provinces; no süfras or 
Buddhist prayers were used to avert this calamity. ° 

In the same year (A.D. 745, IX 19) the Emperor Shōmu fell 
ill, and not only were Yakushi-kekwa ordered in all the temples 
of the capital and Home provinces and in the “pure places ofthe 
famous mountains” (Buddhist temples), but also 3800 persons had 
to become monks, and falcons and cormorants were to be let 
loose in all provinces, because hdjo (# AE) was a meritorious 
act and hunting was wicked. At the same time, however, gohei 


! [bid., Ch. xiv, p. 233. 
2 Ibid., Ch. xv, pp. 251 sq. the Chügü anden is also mentioned in A.D. 
750, V 8 (Ch. xvin, p. 294) in connection with the Ninndkyd. 
3 Ibid., Ch. xvi, p. 259. 
32 


498 Ancient Buddhism in Japan. 


and prayers were sent to the Shintd temples of Kamo and Matsu- 
no-o and to the shrine of Hachiman at Usa. Moreover, in the 
capital a hundred copies of the Daihannyakyo had to be written 
out, and in all provinces seven images of Yakushi Nyorai, 6 shaku 
7 sun high, and seven copies of the Yakushikyd had to be made 
(the number seven being proper to this Buddha, worshipped in 
seven different forms). Three days later (IX 23) the Daihannyakyo 
was read by 600 monks in the Zeijó no Chügü, the Palace of 
the Empress in Nara. ' 

In A.D. 758 (Tempyo Hoji 2, VIII 18) the Empress Koken issued 
an ordinance, saying that in all provinces men and women, old 
and young, should think of and read about the Mahüprajüa- 
paramità, the Mother of all Buddhas, daily, in order to avert 
storms and drought and pestilence.” 

In A.D. 760 (Tempyo Hoji 4, intercalary IV 23) tendoku of the 
Daihannyakyo took place in the Palace by order of the Emperor 
Junnin, * and in A.D. 770 (Jingo Keiun 4, VII 15), shortly before 
the Empress Shotoku's death, her last Imperial Ordinance, devoted 
to the Buddhist doctrine, prescribed fendoku of this sūtra in all 
the large and small temples of the Capital, during seven days 
(VII 17—23), “in order to avert pestilence and other 
calamities, and to counteract evil omens, by the 
power of Wisdom and Compassion’. She forbade the 
use of meat and wine throughout the Empire, and ordered officials, 
monks and nuns of all provinces to do their utmost to control 
and fulfill the reading of this sūtra in all the temples of their 
territories. * 

In A.D. 774 (Hoki 5, IV 11), when pestilence prevailed, 
the Emperor Konin (A.D. 770—781), following evidently the words 
of the Empress Koken's proclamation of A.D. 758 (VIII 18) and 


! [bid., Ch. xvi, p. 261. 
* Ibid., Ch. xxi, pp. 355 sq. 
3 [bid., Ch. xxii, p. 380. 
* Ibid., Ch. Xxx, p. 525. 
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quoting the same text, by Imperial Ordinance admonished the 
whole people to think of and read about the Mahüprajnàa-para- 
mita, in order to put a stop to the terrible epidemic. ' 

The following year (A.D. 775, Hoki 6, X 19) 200 monks read 
the Daihannyakyd in the Palace and in the Court Hall (Chodo), 
and in A.D. 776 (V 30), when several evil omens had 
appeared and an 0-harai, a great Shinto lustration, had been held 
(V 19), the same sütra was again read there by 600 monks. 2 In 
A.D. 777 (III 21) the same number of priests, assisted by 100 
novices, performed fendoku of this text in the Palace. ? 

During the reign of the Emperor Kwammu (A.D. 781 IV 1-806 II 17) 
very few ceremonies are mentioned. Only once do we read about 
the Daihannyakyo. It was read by his order for seven days in 
all the temples of the Home and other provinces, to save the 
life of the Empress. She died, however, on the fifth day (A.D. 789, 
XII 28).* Afterwards the Kongd-hannyakyd was used and not 
this siitra (A.D. 797, V 19, against strange apparitions in the 
Palace and in that of the Prince Imperial, * and A.D. 806, III 17, 
on the very day of the Emperors death, as a last means of 
saving his life). ° 


8 3. The Daihannya-e, celebrated in the Daigokuden of the 
Imperial Palace and in temples during the ninth century. 


The ninth century was a glorious age with regard to this sūtra. 
It was the principal text used in protecting the State and Court 
against all kind of evil influences. 

In A.D. 806 (V 7) it was read in the Daigokuden and in the 


' Ibid., Ch. xxx, p. 578. 

* [bid., Ch. xxxii, p. 589; Ch. xxxiv, p. 596. 

? ]bid., Ch. xxxiv, p. 603. 

* [bid., Ch. xL, p. 755. 

* Nihon kiryaku, Zempen, Сһ. ХШ, р. 378. 

* Nihon koki, Ch. xm, p. 62. Cf. above, Ch. x1, § 7 F, p. 469. 
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Togü (the Palace of the Prince Imperial), probably in connection 
with the death of the Emperor Kwammu (Ill 17), the 7 x 7th day 
after his death having been celebrated two days previously by a 
vegetarian entertainment of monks in the Palace. ' 

In A.D. 809 (I 18) the Emperor Heijd ordered this sitra to be 
copied in all provinces “on behalf of the famous (Shinto) gods” 
(mydjin, $ HH), and to be read, worshipped with offerings, and 
placed in the Kokubunji, or, if there was no Provincial Temple, 
in a Jogakuji ( kg #8 F, a “temple with a fixed tablet”, namely 
for its name): * This was probably done to avert the evil omens 
of three days before, when a day had ascended the Western tower 
of the Daigokuden and barked, and several hundred crows had 
hovered over this building of the Palace. 

In A.D. 819 (VII 18) fendoku of the Daihannyakyd took place 
during three days in the 13 Great Temples and in all the jogakuji 
of Yamato province, in order to "pray for sweet rain". 
This was also the case in A.D. 827 (V 16), when during three 
days 100 priests performed tendoku of this siitra in the Daigokuden, 
and in A.D. 829 (II 28) (100 priests and 100 $ramaneras, three 
days in the Daigokuden).? In A.D. 834 (VI 30) 100 priests had 
again to perform fendoku in the same building of the Palace, in 
order to pray for fertilizing rain and to avert storms.“ 
In the same way these rain ceremonies took place in A.D. 839 
(IV 27) (100 priests fendoku for 3 days in the Hasshoin, J\ 422 
ü. also called Chodo-in, WJ е 55, and Daigokuden-in, be- 
cause the Daigokuden was its front building; in the Hassho-in 
the Emperors ascended the Throne (soku-i), held audience and 
ruled the state with the principal officials). Ten days before 

' Nihon koki, Ch. xin, p. 68. 


* In A.D. 783 (VI) the Emperor Kwammu had issued an ordinance stating 
that there was a fixed number of jégakuji in the Capital and Home provinces, 
and forbidding the people to build private Buddhist temples (Genko Shakusho, 
Ch. хх, р. 1034). 

? Nihon kiryaku, Zempen, Ch. xiv, pp. 433, 456, 459. 

* Shoku Nihon kōki, Ch. mı, p. 195. 
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messengers were sent with gohei and prayers for rain to the 
Shintd shrines of Matsu-no-o, Kamo, Kibune, Nibu Kawakami 
(the "Rain-Master") and Sumiyoshi, and the Ninndkyd was read 
for 7 days in the 15 Great Buddhist Temples. ' 

The Daihannyakyo, however, was the main text used in times 
of drought? and during the first half of this century there 
always were 100 priests who for three days performed fendoku 
of this text in the Hasshdin, especially in the Daigokuden. After 
Nimmyo Tenno's death (A.D. 850, III 21), under the reign of the 
Emperor Montoku (A.D. 850—858, VIII 27), their number varied, 
also for other purposes (as averting pestilence and earth- 
quakes), between 28 and 250 (A.D. 856, V 9, against pestilence). 
Montoku's ordinance of A.D. 852 (III 11) is strong evidence of 
the great importance he attached to this süfra in causing rain, 
for he ordered the priests of all the great Buddhist temples to 
read a chapter of this text daily during five months 
(IV 1—VIII 3), after having assembled in the dining-hall at the 
time of the meal. He added that they must keep this rule every 
year, in order to save the country from the calamity of drought. * 

This sūtra was, of course, also used to protect the harvest 
against storms and rain (A.D. 835, VI 29, in the 15 great Bud- 
dhist temples; 850, VII 5; 851, VIII 1, praying for good crops), * 
but especially at times of pestilence it was believed to be a 
mighty saviour (A.D. 826, VI 6, against pestilence and for good 
crops, 100 priests in the Emperor's own palace and in the Daigo- 
kuden, for three days; A.D. 830, V 6, for seven days, against 
earthquake and plague ; 833, IIl 20, 100 priests in the Daigokuden, 


! Shoku Nihon kóki, Ch. vii, pp. 256 sq. 

2 A.D. 842, VII 20; 844, VI 10; 845, V 1; 848 VII 6; 850 V 9, 13; 852, 
IH 11; 857 X 3; Shoku Nihon koki, Ch. xu, p. 317; Ch. xiv, p. 352; 
Ch. xv, p. 361; Ch. xvin, p. 402; Montoku Tennó jitsuroku, Ch. 1, p. 456; 
Ch. 1v, p. 488; Ch. IX, p. 560. 

* Montoku Tennd jitsuroku, Ch. 1v, 488. 

* Shoku Níhongi, Ch. 1v, p. 207; Montoku Tennóo jitsuroku, Ch. i, p. 459; 
Ch. 1, p. 477. 
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three days, for good crops and against pestilence; 836, VII 16, 
in all provinces, and gohei sent to the famous Shinto gods; 
836, VIII 24, 50 priests in the Hasshdin).' In A.D. 840, VI R: 
the Emperor Nimmyo, who in A.D. 838, XI 1 had praised the 
great and unequalled blessing power of the Hannya myðkyð, the 
“wonderful sūtras of the Prajñaparamita”, and of Mahāyāna in 
general, in averting plague and giving good harvests, and who 
had then commanded men to copy and offer the Hannya Shinkyo 
(Nanjo No. 20, Prajnüparamitaà-hrdaya-sütra, translated by Hüen- 
tsang, one leaf), * now took refuge in the Daihannyakyó on account 
of the prevailing drought and pestilence. Tendoku of this satra 
had to take place during seven days in the day-time and Yakushi 
kekwa at night in the 15 great temples and in all famous Bud- 
dhist temples outside the Capital, and if in some mountain temple 
the Daihannyakyo might chance to be lacking, the Kongd-hannya- 
Куб was to be read in its stead. The high officials were to do 
their utmost to promote this means of giving protection to the 
State and rest to the people (gokoku anmin), and it was forbidden 
to kill living beings (Kindan sesshd) during the seven days of 
the ceremony. The Ninnd-hannyakyd had been expounded seven 
days before (VI 14) by a hundred priests, seated on high seats 
in the Palace, in order to counteract evil forebodings. ? Thus the 
four great Prajnüparamità-sütras (Daihannyakyo, Kongo-hannya- 
kyo, Ninnd-hannyakyod and Hannya-shinkyo, Nanjo Nos. 1, 10, 17 
and 20), especially the two former texts, were in constant use 
against the demons of pestilence; with regard to the Ninndkyo, 
as seen above (Ch. V, 8 4, C, pp. 182 sqq.), this was destined 
in the following centuries to surpass all other siitras. 

Sometimes the Daihannyakyd and the Kongü-hannyakó were 
combined, as in A.D. 834 (IV 26), when in all Buddhist temples 


' Nihon kiryaku,. Zempen, Ch. XIV, pp. 453, 462; Ch. xv, p. 488; Shoku 
Nihon koki, Ch. 1, p. 175; Ch. V, p. 227. 

* Shoku Nihon koki, Ch. vu, p. 248. 

3 Ibid., Ch. 1x, p. 279. 
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of the capital fendoku of one copy of the former and 100.000 
chapters of the latter was commanded “on behalf of the Spirits 
of Heaven and Earth", in order to drive away the violent pesti- 
lence.’ Even in Shinto shrines under such dangerous circum- 
Stances the Daihannyakyd was read, e.g. in A.D. 856 (V 9), when 
250 monks had to perform this ceremony for three days in the 
Daigokuden, the Reinen-in, and the Shintd sanctuaries of Kamo 
and Matsu-no-o.* “On behalf of the great god of Kamo” 1000 
chapters of the Kongo-hannyakyo were read for three days in 
A.D. 839 (V 11) (probably to obtain rain);? in this way the pro- 
tection of these gods against the demons of disease and drought 
was secured by causing their salvation by means of the süfras. 
They were not yet, as in later times, considered as avataras, 
manifestations, of Buddhas or Bodhisattvas. 

Earthquakes were stopped by reading the Daihannyakyo 
in the Daigokuden (100 priests, 3 days; A.D. 827, XII 14), or 
seven days (830, V 6), or in the Shishinden (850, III 5), or in 
the Togü (the Palace of the Prince Imperial) (50 priests, 3 days; 
probably on account of the heavy earthquake of some days before; 
852, Х 27).* 

Bad omens, especially when they had appeared in the Imperial 
Palace, were also suppressed by means of this powerful sütra. 
When in A.D. 836 (XII 6) the pagoda of Shitenndji had been 
destroyed by lightning, the Emperor Nimmyo ordered fendoku of 
the Daihannyakyo for three days and three nights, incessantly, 
in 19 temples, namely Todaiji, Shin-Yakushiji, Kofukuji, Gwangoji, 
Daianji, Shitennoji etc. * The following year (A.D. 837, IV 25) at 
the request of the high-priests in twenty important temples this 


! [bid., Ch. 11, p. 193. 

* Montoku Tenno jitsuroku, Ch. vii, p. 534. 

? Shoku Nihon koki, Ch. vin, p. 258. 

* Nihon kiryaku, Zempen, Ch. xiv, pp. 457, 462; Shoku Nihon küki, 
Ch. xx, p. 430; Montoku jitsuroku, Ch. 1v, p. 491. 

5 Shoku Nihon koki, Ch. v, p. 230. 
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sitra was read in the day-time and Yakushi Nyorai's holy name 
was praised at night during three days of each of the three 
decades of three months (V—VII), in order to expel the evil in- 
fluences of calamitous and strange events in heaven and on earth, 
which had happened of late. ! 

In A.D. 839 (II 15) a comet caused the Hannya-shinkyd to 
be read in 7oji and Saiji, the two celebrated Shingon sanctuaries 
of Kyoto, and five months later (VII 5) fendoku of the Daihannya- 
kyo took place in the Shishinden and the Joneiden of the Palace, 
performed by 60 priests, because of strange apparitions within 
the "forbidden" residence of the Emperor. ? For the same reason 
in A.D. 843 (V 8) a hundred priests read the Yakushikyo for 
three days in the Seiryoden, practised the Yakushiho in the Joneiden, 
and performed fendoku of the Daihannyakyo in the Daigokuden ; 
moreover, all the leading officials had to eat acid food, and the 
killing of animals was strictly forbidden. Three months later 
such evil omens were again averted by a hundred priests, per- 
forming fendoku of the latter sūtra in the Daigokuden, thirty of 
whom had besides to practise mystic ceremonies during five days 
in the Shingon-in, Kobo Daishi's chapel in the Palace, and the 
chief officials had again to fast.? We might doubt whether the 
sufra was also read in the mystic chapel, did not the annals 
state that in A.D. 845 (III 6) on account of strange apparitions 
(evil influences of spirits, called mono no ke, My PE, the usual 
term) a hundred priests performed fendoku of the Daihannyakyo 
during five days in the Shishinden, Seiryoden, Joneiden and Shingon- 
in, and that at the same time they practised darani-hd or mystic 
rites. * 

Not only in the country, but also at sea and abroad the 
protecting power of this sūtra was supreme. In A.D. 838 (V 1) 


' Ibid., Ch. vi, p. 235. 

? [bid., Ch. vii, pp. 254, 259. 

3 Ibid., Ch. xiu, pp. 337, 343. 

* Ibid., Ch. xv, p. 360. Cf. A.D. 847, III 11, Ch. xvil, p. 383. 
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the Emperor Nimmyo, who a month before (IV 5) had ordered 
the reading of the Kairyao-kyo (3$ BE. E 8K , Sagara-Nagaraja- 
sūtra, the Sūtra on the Naga-king of the Sea, Nanjo No. 456, 
translated by Dharmaraksha I of the Western Tsin dynasty between 
A.D. 266 and 317) in the gokinai and all other provinces from 
the month of departure to China of the Ambassador Fujiwara no 
Ason Tsunetsugu and the Vice-Ambassador Ono no Ason Taka- 
mura until the day of their return to Japan, at their request issued 
an ordinance to the effect that not only that süfra should be 
strictly expounded the whole of that time in all provinces, but 
that also during the same period fendoku of the Daihannyakyo 
should be performed there.' The following year (A.D. 839, III 1) 
in a similar ordinance he stated that these ceremonies had to 
take place also in the 15 Great Temples, and that in this way 
the three ships of the Ambassadors should be protected against 
wind and waves. * 

The person of the Emperor himself was protected against evil 
spirits by three days tendoku of the Daihannyakyd in the Palace 
when he was about to change his place of residence, as 
e.g. in A.D. 842 (XI 14) (59 priests). ? 

These facts are clear evidence of the eminent blessing power 
ascribed to this sūtra during the first half of the ninth century, 
especially by the Emperors Nimmyo and Montoku, its power to 
avert all kinds of evil from His Majesty and all his subjects, from 
high to low, from minister to peasant. But it was not yet used 
at fixed times of the year, as instituted by Montoku Tenno's son 
and successor. Seiwa Tenno (A.D. 858—876), the Emperor of 
the famous Jokwan era (859—876), in the beginning of his reign 
(A.D. 859, II 25). It was, of course, not Seiwa himself, who 
established this rule, for he was the first child on the Throne 
and his grandfather, Fujiwara no Yoshifusa (804—872), governed 


! Ibid., Ch. vi, pp. 244 sq. 
? [bid., Ch. уш, р. 255. 
š [bid., Ch. хп, р. 328. 
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in his place as Sesshd or Regent, in this way initiating the glorious 
Fujiwara period. From A.D. 859 to 876 sixty (sometimes 100, 
120, or 80, but mostly 60) priests used to perform fendoku of 
the Daihannyakyéd for 3 days in the four seasons (shiki, pu 
25), namely in the second (or third), fifth, eighth and tenth 
months, first in һе 7000 (А.р. 859 апа 860), then in the Naiden, 
Shishinden or Daigokuden. The days were not fixed, as was the 
case with the Gosaie or Saishde of the Daigokuden (1 8—14) 
(see above, Ch. XI, § 8, A, p. 471) and the Butsumyd sange 
(also celebrated in the Palace, namely in the Naiden, XII 19—21), 
the latter having in A.D. 858 (XII 18) been instituted as a regular 
yearly ceremony (cf. above, Ch. VIII, Rites of Repentance, S 19 B, 
pp. 384). After Seiwa's abdication (A.D. 876) Fujiwara no Moto- 
tsune, Sesshd of the young Emperor Yozei, changed the rule and 
caused the Daihannya-e to be held twice instead of four times 
a year, namely in spring and autumn (in the third and 
eighth months; the first time in A.D. 877, III 26 and VII 7, be- 
cause that year it was also a prayer for rain).' In A.D. 898 
(III 14, VIII 5), after Uda Tenno's abdication, when the Emperor 
Daigo had ascended the throne, the term Ki-midok(Kk)yo (dokyo) 
(ZË flj] BE ЖО), "Imperial Sutra-reading of the (two) seasons" 
(spring and autumn), came into constant use to designate the 
vernal and autumnal Daihannya ceremonies.” As to the term 
Midok(k)yo, this was used for the first time in A.D. 891 (II 13), 
when 120 priests were invited to the Palace, to read this sütra. ° 
In A.D. 906 (X 8) we read of Hannya midok(k)yo, performed in 
the Seiryoden, against bad omens,* and from A.D. 915 (V 6) 
the Ninnokyo-midok(k)yo and the Rinji Ninnokyo midok(k)yo 
(VI 20, in the Daigokuden against pestilence and for rain) ? show 


! Nihon kiryaku, Zempen, Ch. XIX, pp. 673, 676. 
? Nihon kiryaku, Kohen, Ch. 1, pp. 774 sq. 

3 Nihon kiryaku, Zempen, Ch. Xx, p. 756. 

4 L.L, Kohen, Ch. I, p. 786. 

5 L.L, Ch. 1, p. 797. 
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the ever increasing influence of that sūtra, gradually overshadowing 
that of the Daihannyakyo. 

As to the sects which made use of the latter sūtra, we learn 
from the biographies of the priests, that Dengyo Daishi wrote 
on this text and that the Tendai sect was its principal propagator. © 
In the ninth century we find the Tendai priests Entei (E FÆ) 
(A.D. 860), Ensai ( #É $y ) (A.D. 885) and Soo (AH JR) (A.D. 900) 
mentioned as its devout readers and expounders. ' 


S 4. The Daihannyakyo in the tenth century. 
Rain ceremonies in A.D. 948. 


In the Engi era (A.D. 901—923) annual Daihannya-e were 
celebrated regularly with great pomp in Daianji, Kofukuji, Todaiji 
and Yakushiji, and being choku-e or *Meetings fixed by Imperial 
Ordinance" they were attended by musicians from the Department 
of Music or by Court officials (miyabito) sent by the Department 
of State Affairs. * 

In the annals of the tenth century besides the vernal.and autumnal 
midok(k)y6 Daihannya reading is only mentioned from time to 
time, because the Ninndkyd had acquired predominance. After 
a long period of silence we read about fendoku of the Daihannya- 
kyo in 21 temples, and performed by 20 priests in the Kokiden 
of the Palace (A.D. 931, intercalary V 27). The reason is not 
given, but the heavy rains and earthquakes of that month may 
have caused this measure.* In A.D. 935 (II 29) the Empress- 
Dowager made an offering of the Daihannyakyd on Tendai-zan 
(i.e. Hieizan), which indicates the close connection between this 
text and the Tendai sect.* In times of drought or pestilence 


! Washio, pp. 108, 403, 742. 

* Daijii Ill, p. 3208, 1, s.v. Daihannya-e. 
* Nihon kiryaku, kohen, Ch. 11 p. 815. 
* Ibid., Ch. 1, p. 819. 
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or small-pox the ancient Palace ceremony was used, ' and the 
Kongü-hannyakyo against evil omens (949 III 30, VII 25; 975 XII 21), 
but the Ninnokyo had become the principal Prajnaparamita text. 

A typical specimen of the various religious measures taken at 
this time against heavy drought is found in A.D. 948 (V and VI). 
First of all the Emperor Murakami went to the Hasshd-in and 
offered gohei to all Shinto temples, in order to pray for rain; 
then a Rinji Ninnd-e was held. Messengers with gohei were sent 
to the Shintō rain-gods of Nibu and Kibune. Midokyō followed 
in the "Dragon-hole" on Mount Murobu in Uda district, Yamato 
province (Ryüketsu jinja, SB < il ЛЕ, а Shinto shrine, famous 
for its rain giving power),* performed by 10 priests for three 
days. This ceremony was led by the Risshi Kusei (2% fj), a 
Hosso priest of Kofukuji. Not only the Emperor himself, but also 
the denjo-bito or Palace officials sent rain-prayers to the Shinto 
gods of Nibu and Kibune, with offerings of race-horses. From 
olden times horses used to be presented to the rain-gods. ? 
Messengers were also sent to the five Imperial Mausolea in order 
to pray for rain to the Imperial Ancestors, and Buddhist priests 
had to go to the shrines of Hachiman and Kamo, and for five 
days pray there for “sweet rain and a good harvest”; but when 
it began to rain in the evening of V 15, this was ascribed to 
the divine power of the Ninndkyd. The next day, however, a 
hundred priests were invited to the Daigokuden and requested 
to read the Daihannyakyo. At the same time the Shingon priests 
began to try to obtain rain by means of the famous rite of the 
Peacock Sitra (Kujakukyo-ho, FU, # Ж =), which was after- 
wards so often used in times of drought, illness of the Emperor, 

! A.D. 935, V 4 (rain); 947 VIII, 14 (Ninnokyü and Daihannyakyo against 
small-pox); 948 V and VI (rain); 957 VI 18—21 ; 960 VI 14 (plague); 961 VI 25 


(rain); 993 VI 20—24, 994 VIII 10—13, 995 V 26, 1001 V 29, all against 
pestilence. 

Сї. the present writers “The Dragon in China and Japan", Book II, 
Ch. tr, 8 5, pp. 168 sqq. 

š [bid., Ch. ш, 5 2, рр. 156 зад. 
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or when the Empress was in labour.' This time it was practised 
in the Shingon-in of the Palace by the Risshi Kwanku CES, E 
A.D. 882—970), in order to “pray for sweet rain”. When the 
reading of the Daihannyakyð was finished, the Emperor presented 
dosha (JẸ 4, novices, new shami or śrāmaņeras) to the monks, 
but no offerings (fuse, which he often gave after such ceremonies). 
Notwithstanding all these Shintō and Buddhist rites, the drought 
continued. Therefore on VI 2 tendoku of the Ninnōkyð commenced 
in seven Shinto Shrines; after three days the same ceremony 
began again, once more for three days, in all Shinto shrines, in 
the Dragon-hole, and in Zodaiji. In the mean time the sdgo 
(Buddhist high-priests) and lesser monks were despatched to 
11 Shinto sanctuaries and to the Dragon-hole, and the monks 
of the Seven Great Buddhist temples (of Nara), having assembled 
in the Daibutsuden of Todaiji, had to say prayers for rain. After 
having sent gohei to Ise and to the sixteen Shinto shrines, the 
Emperor ordered the Risshi Kwanku, the Shingon priest mentioned 
above, to practise the Shoukyoho (#3 N $ HE), i.e. the rite 
of the famous Maha@megha (Great Cloud) siitra, so often recited 
in the “Sacred Spring Park” (Shinzen-en, jill) 5 $t).? On the 
25th day of the sixth month the Dairi shüho or “Palace rites" 
(probably Shingon ceremonies) began, and from VI 30 to VII 2 
ten priests performed a Rinji-midokyo or "Special Süfra reading" 
in the (Shingon)in. On the fourth of the seventh month the festival 
was held of the wind gods of the Shinto shrines of Hirose and 
Tatsuta, also givers of rain;? finally, on the sixth, the rain fell 
in torrents and a thunderstorm burst forth! * 

As to the reading of sitras in famous Shinto shrines, this was 
also done in A.D. 957 (VI 1), when one of the high-priests, 

1 Cf. the present writer's treatise on "Die Pfauenkónigin in China und 
Japan, Festschrift Hirth of the Ostasiat. Zeitschrift (Jahrg. VIII, pp. 370—387). 
- 2 Cf. The Dragon in China and Japan, Introduction S 4, pp. 25 sqq.; 
Book Il, Ch. iu, pp. 159 sqq. 


3 Ibid., Book Il, Ch. m, § 1. 
+ Nihon kiryaku, kohen, Ch. їп, pp. 852 sq. 
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leading ten others, recited the Ninndkyd in each of the 14 Shinto 
shrines, known for their blessing power and designated for this 
purpose, in order to avert the prevailing drought and plague. 
This was soon followed (VI 18—20) by tendoku of the Daihannya- 
kyo by a hundred priests in the Nanden and the Emperor’s 
private palace.' In A.D. 960 (V 13) the Daisozu Kwankü (the 
same Shingon priest as in A.D. 948) again practised the Kuja- 
kukyo-ho or "Rite of the. Peacock-süíra", to stop the calamity 
of drought and pestilence. Eight days later a Ninnoe was held 
(V 21), and on VI 5 the Emperor Murakami ordered the Dai- 
hannyakyé to be read in the Dai Nichi-in (a sanctuary of Dai-Nichi 
Nyorai, probably belonging to the Shingon or Hosso sect) for 
50 days! Moreover, a hundred monks were invited to the Nanden 
and the Seiryoden, to perform fendoku of the Daihannyakyo against 
the prevailing pestilence, and the Daisozu Kwankü celebrated a 
sacrificial service in honour of Fudd Mydd (Acala Vidydrdja) in 
the Jijuden (VI 14). The next month the Emperor endeavoured 
to expel the drought by specially sending gohei to lse and to 
all the other great Shinto shrines; süfras were read in the Dragon- 
hole, and the Onyoryo held a rain-praying festival (usai, amagoi 
no matsuri, JÈ 2%, in the Shinzen-en. At the same time messengers 
were despatched to the five Imperial Mausolea. * 

In the sixth month of the following year (A.D. 961, VI 12—28) 
similar rain-prayers and offerings of gohei were made by Imperial 
messengers in the Shintd sanctuaries of Ise, Iwashimizu, and 
15 other Shintd shrines, and 180 monks of the Seven Great 
Buddhist temples of Nara read the Daihannyakyo in Todaiji from 
VI 15 to 29, whilst süfra reading in order to obtain rain also - 
took place in the Daigokuden. At the same time the festival of 
the Windgods of Hirose and Tatsuta was held, and the Onydryd 
celebrated the “Five Dragons Festival” (Goryisai, dr. HE 25). 


! |bid., Ch. Iv, p. 869. 
2 |bid., Ch. IV, p. 881. 
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When on the 29th it began to rain, this was specially ascribed 
to the recital of the sūtra. ' 

Thus we see how in the tenth century the Prajnaparamita, 
represented by the Daihannyakyo and the Ninndkyd, was still 
used as a powerful saviour from drought and pestilence (the 
Kongod-hannyakyo averting evil omens), but that at the same time 
the mystic rites of Mahamayüri (Kujaku-0) and Acala Vidyaraja 
(Fudd Myood), the rain-prayers to the Shinto gods and Imperial 
Ancestors, and the Taoistic usai and goryüsai, celebrated by the 
Onyóryo, were put into practice in order to save the country 
irom those calamities. 

Another version of the 1Oth süfra of the Daihannyakyo, the 
Rishu-hannyakyo (38 jHR Fi AE €, Nanjo No. 1033, a later 
translation of No. 18, in its turn a later version of the 10th süfra 
of No. 1) was used in A.D. 960, XII 1, when for three days three 
priests read it at the Kenreimon, one of the outer gates of the 
Palace, in order to consecrate the Emperor's new place of resi- 
dence. Tendoku of the same süfra, of the Ninnokyo and the 


Tenchi-hachiyo-kyo (7K Bh /\ Ё $& , probably Nanjo No. 300, 
ph Bt I I ДЇ! ji? OK “Sutra spoken by the Buddha on the 


eight pure and spiritual mantras (of Heaven and Earth)”) was 
performed by ten famous priests in the newly built Ryokiden 
A.D. 961, IX 19, evidently also in connection with its consecration, 
i.e. to expel all evil influences from the new building.? As to 
the Ninnokyo, this was called the "King of Sütras" (Kyo-o), a 
term sometimes applied to and used in the Lotus Sūtra, the 
Saishddky6 and the Shinjikwangyo (Nanjo No. 955), ? in A.D. 963 
(VIII 23), when we read that the *King of Süfras" was expounded 
in the day-time, and Mandó-e held at night. * 


! [bid., Ch. 1v, p. 887. 

* Ibid., Ch. Iv, pp. 885, 888. 

* Daijiten, p. 253, 3, s.v. Kyo-o. 

* Nihon kiryaku, Kohen, Ch. 1v, p. 898. 
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In the eleventh century the DaihannyakyO was used against 
pestilence (A.D. 1001, V 29, tendoku of it at the 12 gates of . 
the Palace), but the principal text read for this purpose was the 
Ninnokyo (A.D. 1001, III 10, Hyakuza-Ninnoko in the Daigokuden, 
for seven days; the Emperor proceeded to the Hassho-in in order 
to pray for deliverance from the plague; V 9 the eki-gami or 
Gods of Pestilence were worshipped, and III 22 a special festival 
of Hachiman of Iwashimizu was held). Other important texts 
were, of course, the ZHokkekyo (the Hokke hakko or “Eight 
Expoundings of the Lotus süffa" and the Hokke sanjitko (“30 
expoundings") were important festivals), and the Jumyokyo ($& 
o K, Sutra of Long Life”, i.e. the Bussetsu issai Nyorai kongo 
jumyo darani kyo, 4 Bl& — YJ m Ж < hi] mg d DE HE 
EE, €&, Nanjo No. 960). In. A.D. 1027, XI 14, Jotomon-in, i.e. 
Fujiwara no Akiko, Michinaga's daughter, consort of Ichijo Tenno 
and mother of Go-Ichijo and Go-Suzaku, who the year before 
had become a nun, ordered 26000 chapters of this /umyokyo to 
be read by means of the Zendoku system in all Buddhist temples, 
in order to cure her father, the famous Michinaga, and at the 
same time the Empress, her sister Ishi, caused the Konkwomyokyo, 
the Nehangyo, and the Yuimakyo to be read, whereas the Kwampaku 
Sadaijin Yorimichi, his eldest son, gave offerings to ten thousand 
monks; in the Vakushido oi FHojoji a hundred priests read the 
Ninnokyo, and a hundred other monks recited the Fudd Shingon 
or Mantra of Acala Vidyü-rüja a million times. But the next 
month (XII 4) the greatest of the Fujiwara’s died, as a faithful 
believer in Amitabha, in the Muryojuin of Hojoji.? The fact that 
the Daihannyakyo was not used in those critical days is clear 
evidence that it had lost its former importance. Yet it was still 
occasionally read in the Daigokuden by 60 priests (A.D. 1028, 


! [bid., Ch. x, pp. 1046 sq. 
2 Ibid., Ch. xm, pp. 1144 sq. 
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V 3; 1030 IV 27)' or in the Nanden by 600 priests, for 3 days 
(A.D. 1099, VI 23)? against pestilence, but the Ninnokyo, the 
Jumyokyo (A.D. 1017, VI 22; 1021, I 28; 1030, V 19, 1000 priests 
in the Daigokuden),? the Kwannongyd (Nanjd No. 137) (A.D. 
1030 V 24, fendoku in all provinces) and the Kujakukyo (the 
Peacock süfra) (1099, VII 1) were powerful rivals in this respect; 
and also the Yakushikyo was used against the plague by Michinaga 
(A.D. 1020, XII 21) who for seven days practised the Shichibutsu- 
Yakushiho on Hieizan. * 

The same süfras as well as the Mahamegha sütra (Sho-u-kyo) 
were read instead of the Daihannyakyo against drought, but 
when pestilence and drought came together, as in A.D. 1028 
(V 3), the Daihannyakyé was still deemed a powerful protector. 5 
This was also the case when the Emperor was ill, as in 
A.D. 1020 (IX 13), when 20 priests were requested to perform 
tendoku of it, and in A.D. 1022 (VI 4), when midok(k)yd of the 
Daihannyakyod and the Hokkekyd took place in the Palace, Todaiji, 
and Kofukuji. ° 

That greater importance was attached to the /итуокуо than to the 
Daihannyakyo is evident from the fact that the former sūtra used 
to be read by a much larger number of monks, namely 1000 
(as in A.D. 1017, VI 22; 1021, 1 28 and 1030, V 19, in the Dai- 
gokuden, against pestilence); this was also the case with the 
Kwannongyo (as in A.D. 1032, VI 27, in the Daigokuden, for 
rain; 1099, II 24, in the same building, against the unrest of 
the world). ' 

The nobles of that time, in the first place the great Michinaga, 
used to copy and sacrifice süfras in the temples or in the Palace. 


! [bid., Ch. xiv, pp. 1148, 1155. 

* Honcho seki (Kokushi taikei, Vol. VIII), Kowa 1 (1099), p. 342. 
* Nihon kiryaku, kohen, Ch. xim, pp. 1110, 1125, 1154. 

+ Ibid., Ch. xm, p. 1125. 

5 Ibid., Ch. xiv, p. 1148. 

6 Ibid., Ch. XII, pp. 1124, 1130. 

7 Nihon kiryaku and Honchü seki, 1.1. 
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These texts were the Daihannyakyo (as in A.D. 1004, III 25, in 
Ninnaji, by Michinaga; in 1005, X 22, and 1009, V 23, at the 
beginning of the midok(k)yo, in the Seiryoden), the Hokkekyo (an 
offering of a thousand copies of this text and of more than 3000 
pictures representing Buddhist figures was made in A.D. 1010, 
HI 21 by the foreign Tendai priest Gyoen, called “the Saint with 
the furs”, Kawa shóünin); the Issaikyo (the whole canon, offered 
in the Zenden of the Palace); and the Jumyokyo (copied by the 
Court nobles (kuge) against the pestilence prevailing in A.D. 
1017, VI 23; 1000 priests, invited to the Palace, performed tendoku 
of this text in the Daigokuden). ' 

The term mido(k)kyo, "Imperial sūtra-reading”, was now used 
not only in connection with the Daihannyakyo (A.D. 1099, VI 23, 
against pestilence), but also with the Ninndkyd (A.D. 1019, VIII 6), 
the Saishookyo (A.D. 1068, VIII 8—10), the Kujakukyo (A.D. 
1087, VII 29, three days, for rain, in the Shinzen-en; this süfra is 
called here the "King of Süfras", because it caused rain), and 
the Kwannongyo (A.D. 1099, II 24, 1000 priests in the Daigokuden 
against unrest of the world). ° As to the ki-mido(k)kyd, the vernal 
and autumnal Imperial süfra-reading, these ceremonies were still 
celebrated regularly in the third, fourth or fifth and tenth month, 
each time for three days, and since no other süfras were mentioned 
with regard to these rites, we may suppose that the ancient 
tradition of using the Daihannyakyo for this purpose was still 
unchanged. 


S 6. The Daihannyakyo from the 12th to the 19th century. 


In the 12th and 13th centuries the Daihannya mido(k)kyð is men- 
tioned occasionally, as e.g. in A.D. 1145 (V 6), when the appearance 
of a comet caused mido(k)kyd by a thousand priests in Hoshoji ; 


! Nihon kiryaku, kohen, Ch. xi, xui and. xiv. 
* Honcho seki, pp. 308, 320, 342; Nihon kiryaku, kohen, Ch. xut, pp. 1121. 
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they read the Ninnükyo, but for three days (V 8—10) 60 priests 
read the Daihannyakyo in the Nanden, and 1000 monks held 
mido(k)kyO of the Kwannongyo in Todaiji and Enryakuji (Kegon 
and Tendai sects). Saisho-mihakko, Ninnoe (in the Nanden, V1 16) 
and Ninnokd were also held in order to expel the evil omen. '! 

Two years later (A.D. 1147, Il 10) the Daihannyakyo was 
copied and sacrificed by the highest officials in the Nanden, 
tendoku of it took place for three days, a Rinji-Ninnde was held, 
and special amnesty was granted, because once more a comet 
had been seen in the first month of the year. 2 

Between A.D. 1177 and 1181 the Tendai priest Nichi-in ( H J&L), 
having received a secret command from Minamoto no Yoritomo, 
prayed for the glory of the Minamoto family. For this purpose 
he went as a pilgrim to the Hachiman temple of /Jwashimizu, 
a famous sanctuary, where he stayed during a thousand days, 
silently reciting the Daihannyakyo in order to obtain Hachiman’s 
divine assistance. ^ In the same way in later times another Tendai 
priest, Jisho (€ 375) (1291—1368), made a pilgrimage to the 
Great Shrine of Ise, where he performed fendoku of the Dai- 
hannyakyo for a thousand days. He prayed for the divine protection 
of the Goddess (considered to be a manifestation of Dai-Nichi- 
Nyorai), and actually received a miraculous revelation from her. * 

In A.D. 1175 a karabitsu (“Chinese box") was made for the 
Daihannyakyo, which is still preserved in Nanatsu-dera, Nagoya. 
The Kokkwa (No. 368, VII) gives the picture and the texts on 
either side of the inner lid of this box. Sakyamuni, attended by 
two standing Bodhisattvas (Mañjuśrī and Samantabhadra) and 
two great Disciples (probably Ananda and Mahakasyapa), is seated 
cross-legged on a lotus throne, raising both hands (the right 
with its palm in front), and with two round haloes behind his 


' Honché seki, Kyuan 1 (1145), p. 506. 
^bid. Kyuan 3, pp. 570, 579. 

? Washio, p. 911, 1, s.v. Nichi-in. 

* Washio, p. 430, 2, s.v. Jisho. 
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body and head. He is surrounded by the Sixteen Good 
Spi rits(-]- 2% 3E ү jüroku zenjin), mentioned in the Dharani- 
sangraha-sütra (Nanjo No. 363, tranlated A.D. 653—654 by the 
Central-Indian $ramana Atigupta(?). These are Yaksha generals, 
Naga kings, etc., or according to some authors the Twelve Yaksha 
kings, known as Yakushi Nyorai’s attendants (cf. below, Ch. XIV, 
SS 1 and 3) and the Four Deva Kings (Shitenno), who act as 
protectors of the Sūtra and its devout readers. Like those Twelve 
Spirit-Generals, they are represented as warriors armed with 
swords and spears, bows and arrows, ready to drive evil 
demons away. 

In A.D. 1260 (III 16) Daihannya mido(k)kyo was performed in 
the Palace and (VI 12) tendoku of this stra was ordered to be 
practised in the Buddhist and Shinto temples of all provinces ; 
also the Ninnokyo had to be read, on behalf of the repose 
of the country and in order to put a stop to the prevailing 
pestilence.' For the same reason in A.D. 1283 (VI 22) 30 
priests celebrated the Daihannya mido(k)kyo for three days in 
the Nanden, and in 1291 (VI 15), when prayers for rain were 
said in Kofukuji, the same sūtra was copied and sacrificed, and 
1000 priests received offerings; that day it began to rain.^ In 
1296 (IX 25) we read of the “usual (kdrei) Daihannya tendokt 
in the Wakamiya of Kasuga", which was lengthened, and XII 1 
of the same year this festival is again mentioned; that night 
there was a strange light on Kasuga-yama. * 

In А.Р. 1275—81, when the Mongols attacked Japan, the 
Daihannyakyó is not spoken of until 1281. The Shingon rites 
were practised, such as the Fudd, Aizen-0, Kujakukyo, Fukükensaku 
ceremonies, in honour of Acala and Raga Vidyd-raja, Maha- 
mayiirt and Amoghapasa Avalokitesvara, the Saishoko and the 


! Azuma kagami, Ch. xLix, Bund 1 (1260), Zoku Kokushi taikei, Vol. V, 
p. 654. 

2 Zoku Shigushó (Zoku Kokushi taikei, Vol. I), Ch. vi, pp. 164, 264. 

3 Ibid., Ch. x, p. 310; cf. above Ch. xit, S 1, p. 493 (in China in A.D. 663). 
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Ninnoko, and the ten kinds of offerings (Jüshu kuyo) in connection 
with the “August Sūtra (the Lotus) according to the Law” 
(Nyohd mikyd) were made, the usual Hokke-e and Yuima-e took 
place, but no special Daihannya-ceremony is mentioned from 
1275 to 1279. In 1281, however, when the Mongols returned and 
were more dangerous than ever, besides all those rites and the 
highly important Godampo (the Ceremony of the Five Altars in 
honour of the Godaison or "Five Great Venerable Ones”, the 
Vidyarüjas), for seven days (VII 26) in the Hachiman shrine of 
Iwashimizu tendoku was performed of the Sonshd-darani, the 
Issaikyo, a hundred copies of the Daihannyakyo and the Ninnokyo, 
by 500 Vinaya priests led by Shien Shünin ot Saidaiji ( BH, 
E A, ie. the Kairitsu priest Eison, 3} Bi, A.D. 1201—1290). ' 
The fact that at such a dangerous time the Daihannyakyð was 
so little used indicates that other texts and ceremonies, especially 
the Shingon rites, had taken its place as chief protectors of the 
country. Yet the /odo, Zen and other sects also used it, and 
from the Karoku era (A.D. 1225—1227) it was often printed 
for the tendoku at the Hannya-e. The work entitled Daihannya 
koshiki (3 FX) or "Daihannya rites" deals with the 1297 gi 
(meanings) of the 16 e (meetings, i.e. the süfras spoken in those 
meetings) of the sūtra.” 

In the fifteenth century (A.D. 1404, III 10) we find the Nyofo 
Daihannya-ho or “Ceremony of the Daihannya, celebrated according 
to the Law’, performed on Kitayama near Кубіо (probably in 
the Tendai shrine Küryüji) by order of the Shogun Ashikaga no 
Yoshimitsu, who in 1395 had become a monk. The leader of the 
ceremony was a Shingon priest, the Daisojo Doi. ? 

In A.D. 1449 (VII 28), when on account of floods, earthquakes 
and plague the name of the Bun-an period was changed into 


' Zoku Shigushd, Ch. tv, pp. 105 sqq.; Ch. v, pp. 143 sqq., 147; cf. 
Washio, p. 78, 1, s.v. Eison. 

? Daijii, ll; p. 3208, 1, s.v. Daihannya-e. 

з Zoku Shigusho, Ch. XXXI, p. TT. 
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Hotoku, fendoku of the Daihannyakyo, Ninnokyo and Hannya- 
shinkyd was ordered in all provinces. ' 

Otherwise the Daihannyakyo was seldom mentioned. In A.D. 
1598 (IX 16—22), shortly after Hideyoshi's death (VIII 18), the 
Emperor Go Yozei fell ill, and in order to pray for his recovery 
the Shingon priest Küsho of Daikakuji, an Imperial Prince, 
performed the Daihannya-ho in the Small Palace for seven days. 
At the same time the Daisojo Dojo (evidently a Shingon priest) 
practised the Shddengu in Kuroto, in worship of Daisho Kwangi-den 
(Ganesa, Vinayaka). Goma (homa) offerings were made in the 
Shishinden and in Kuroto (*Black Door"), prayers were said in 
all Shinto and Buddhist shrines, and for seven days (X 8—14) 
the Ninno-hannya-daiho was celebrated in the Palace by an 
Imperial Prince, Sai-in Nyiidd. The following month (XI 1—6) 
the Sonshdd-daihd in worship of the Great Bear was practised 
in the Seiryoden by the Daisojo Dojo and high Court officials. 
In. short, the most elaborate and powerful ceremonies were 
performed in order to cure His Majesty, whose health was, 
however, not restored until the twelfth month, when a physician 
examined him and gave him medicine!? It is a remarkable fact 
that the Prajnaparamità, as represented by its two most important 
Siitras, was still used by the Court among the more modern 
ceremonies of that time as a potent weapon against the demons 
of disease, menacing the precious life of the Emperor. Yet it had 
lost its prominent position in the ceremonial world, and in the 
annals of the seventeenth century we only find the Hannya- 
shinkyo, copied in A.D. 1651 (IV 16) by the Hon-in (the Emperor 
Go Mi-no-o, who had abdicated in 1629) and sacrificed in the 
Toshügü, leyasu's mortuary sanctuary, four days before lemitsu's 
death. * In A.D. 1693 the Shingon priest Jogon( n Е) (1693—1702) 
at the head of 30 other monks celebrated a kokutd a National 

! [bid., Ch. XXXVI, p. 284. 


2 Ibid., Ch. Li, p. 685. 
3 Ibid, Ch гуш, р. 68. 
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Praying service, performing fendoku of the Daihannyakyo on behalf 
of the military fortune (bu-un) of the Shogun Tsunayoshi, and 
in A.D. 1701 he cured the Shogun's son of small-pox by means 
of tendoku of the Hannya (possibly the same text, or the Hannya- 
shinkyd or Kongo hannyakyod).' A hundred years later (A.D. 1794) 
the Tendai priest Ryogon (E. fgg) (1742—1814) copied more 
than 200 chapters of the Daihannyakyd.* In the 18th century the 
Tendai priest Jishu (ZE Ж ) (T 1801) read it 36 times from the 
beginning to the end. ? 

We thus learn from the biographies of those priests, that 
neither the SAingon nor the Tendai sect (from olden times its 
principal propagator) had quite forgotten the great blessing power 
of this sūtra. 


! Washio, pp. 666 sq., s.v. Jogon. 
? Washio, p. 1178, 1, s.v. Ryogon. 
3 Washio, p. 426, 1, s.v. Jishir. 


CHAPTER XIII. 


THE KONGO-HANNYAKYO OR VAJRACCHEDIKA- 
PRAJNAPARAMITA-SUTRA (“THE DIAMOND CUTTER’) 
(NANJO No. 10). 


S 1. The text and translations of the Kongod-hannyakyo. 


This “Diamond Cutter” is, as Sir Charles Eliot remarks, “still 
one of the most venerated books of devotion in China and Japan”. 
The Buddha explains to Subhiiti, who in the Jetavana park in 
the presence of a crowd of 1250 great Bhikshus asks him about 
the Bodhisattva path, that “perfect knowledge transcends all 
distinctions; it recognises the illusory nature of all individuality 
and the truth of sameness, the never-changing one behind the 
everchanging many. In this sense it is said to perceive nothing 
and know nothing”. ' 

It is curious indeed that a text with such extremely nihilistic 
ideas became so popular among the Chinese and Japanese Bud- 
dhists. The reason of this popularity may be the fact, that in 
this short text the Buddha repeatedly praises the great blessing 
power of the text for those who with a devout heart read, copy 
and keep it. ' 

“Then again, o Subhuti, that part of the world in which, after 
taking from this treatise of the Law one gatha ot four lines only, 
it should be preached or explained, would be like a сайуа (holy 
shrine) for the whole world of gods, men, and spirits; what 
should we say then of those who learn the whole of this treatise 


' Sir Charles Eliot, Hinduism and Buddhism, Vol. Il, p. 41. 
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of the Law to the end, who repeat it, understand it, and fully 
explain it to others? They, o Subhüti, will be endowed with the 
highest wonder (ie. with what excites the highest wonder). 
And in that place, o Subhiiti, there dwells the teacher, or one 
after another holding the place of the wise preceptor" .... "And 
again, o Subhüti, if any sons or daughters of good families will 
learn this treatise of the Law, will remember, recite, and understand 
it, and fully explain it to others, they, o Subhüti, are known by 
the Tathagata through his Buddha-knowledge, they are seen, 
o Subhüti, by the Tathagata through his Buddha-eye. All these 
beings, o Subhiti, will produce and hold fast an immeasurable 
and innumerable stock of merit” .... As to the one gathda of four 
lines, to be taken from this süffra, to be learned, repeated, under- 
stood and fully explained to others, in order to produce an 
immense stock of merit, it runs as follows. 

“Stars, darkness, a lamp, 

A phantom, dew, a bubble, 

A dream, a flash of lightning, and a cloud, 

Thus we should look upon all that was made”. ' 

In Kumārajīva’s Chinese translation this gatha, representing the 
essence of the sūtra, runs as follows: 

— UJ A f ik. Im 2 4] 0 5, Tm FE ZR E, Jë 
AE mu JBE GA. The “sons or daughters of good families" are, 
as always in Chinese translations, designated by $ $ F 3& 
Jx A, “virtuous men and women”. 

Although there are six Chinese versions of this famous text 
(enumerated above, Ch. I, § 9, p.17), made by celebrated Indian 
or Chinese priests, such as Bodhiruci I (A.D. 509), Paramartha 
(562), Dharmagupta (605), Hiien-tsang (648) and I-tsing (703), 
yet Kumarajiva's translation (A.D. 402) retained its fame and was 
used in China for ages. In A.D. 1411 an Emperor of the Ming 
dynasty, Ch'eng Tsu, even wrote a preface thereto, which is clear 


! Sacred books of the East, Vol. XLIX, pp. 111—144. 
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evidence of the fact that it was still preferred to all other versions. 

We saw above (Ch. I, 8 9, p. 17), that in the sixth century 
A.D. the founder of the T'ien-t'ai school in China explained this 
sutra orally, and that his disciple Kwan-ting recorded his words 
in No. 1550. 

Two other great schools, the Avatamsaka (Hwa-yen, Kegon) 
(9th and 11th centuries), and the Dhydna (Shen, Zen) (14th century) 
sects, wrote commentaries upon it and their priests have venerated 
and used it from ancient times down to the present day. It was 
printed in many editions, and treated as a separate work, although 
it was also the ninth sifra of the Mahdprajndparamita (the Dai- 
hannyakyo, Nanjo No. 1). Even in Sanskrit it was printed, in 
Lanja writing, as used in Tibet.' Doubtless it was one of the 
most renowned Buddhist texts in Central Asia? and China;? 
with regard to Japan we shall see that its ceremonial splen- 
dour declined in the tenth century and ended in the eleventh. 


$ 2. The Kongü-hannyakyo in Japan during the seventh 
and eighth centuries. 


As seen above (Ch. I, § 9), in A.D. 685 (10th month), this 
sūtra was expounded in the Palace, evidently in order to cure 
the Emperor Temmu, who died the following year (IX 9). Other 
siltras used for this purpose were the Yakushikyd (686, V 24), 
the Konkwomyokyo (686, VIII8) and the Kwannongyo (686, VII 28, 
VII 2); vegetarian entertainments of monks, penitential services 
(kekwa), offerings, dedication of a hundred Kwannon images, 


! Max Müller, Buddhist texts from Japan, Anecdota Oxoniensia; Eliot, 
Hinduism and Buddhism, Il, p. 301. 

? Eliot, Ll. III, p. 191. 

* Cf. above Ch. viri, § 13, p. 292: a penitential service at the Court of 
the Liang Emperor Wu Ti (502—549), based upon this text. Cf. Carter, 
Invention of printing. in China, Ch. vit, pp. 39 sqq. 
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general amnesty, everything was done in vain to save the Em- 
peror’s life. ' 

In A.D. 727 (Jinki 4, П 18) Shomu Tenno invited 600 monks 
and 300 nuns to the Palace and ordered them to perform fendoku 
of the Kongóü-hannyakyo, in order to dispel calamities.* 

In A.D. 735 (Tempyo 7, VIII 12) the same Emperor caused 
the monks of the great temples of Dazaifu (Tsukushi) and of 
all the temples of the other provinces to read this sūtra against 
the pestilence which was killing so many inhabitants of that 
region. At the same time gohei were offered to local Shintō gods.’ 

In A.D. 758 (Tempyo hoji 2, VII 28) the Empress Koken had 
30 copies of this sūtra made in every province “for the Re- 
pose of the Court and Great Peace of the Realm”. 
Twenty of these copies (chapters, but the text consists of only 
14 leaves) had to be deposited in the Kokubun sóji, and ten in 
the Kokubun niji (the provincial state monasteries and nunneries, 
instituted in A.D. 741), where thenceforth this sūtra had to be 
read by means of the fendoku system in addition to the Konkwo- 
myo Saishookyo, the principal text of those sanctuaries. * 

In A.D. 797 (Enryaku 16, V 19) the Emperor Kwammu ordered 
fendoku of this süíra in the Palace and in that of the Heir 
Apparent, in order to avert the evil consequences of 
Strange events (pheasants had assembled on one of the 
principal buildings of the Palace). ? 

In A.D. 806 (Enryaku 25, Ш 17), on the very day of Kwammu 
Tenno's death, the Aongü-hannyakyo was selected as the last 
means of saving his life, for the monks of all the kokubunji of 
the country were ordered to read it twice a year, during 
seven special days of the second and eighth months, 


! Nihongi, Ch. xxix, pp. 538 sqq., Aston Il, pp. 371 sqq. 
? Shoku Nihongi, Ch. X, p. 160. 

3 Ibid., Ch. XII, p. 199. 

* Ibid., Ch. XX, p. 347. 

5 Nihon Кігуаки, 2етреп, Сһ. хш, р. 378. 
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in order to appease Sudo Tenno's angry soul (cf. 
above, Ch. XI, § 7 F, pp. 467 sqq.; origin of the Higan festival, 
Ch. VIII, § 18, pp. 371 sq.). ! 

From these facts we learn that the Kongó-hannyakyo was used 
to dispel calamities, pestilence, the influence of evil omens and 
angry spirits, and to promote the repose and peace of the Imperial 
Court and the whole country. In cases of illness, either of the 
Emperor or other persons, like the eye-disease of the Hossd 
priest Chogi of Yakushiji, who in A.D. 772 was cured by means 
of this sūtra, read by the other monks for three days and nights, * 
it was believed to possess great protective power. In A.D. 797 
another /7ossü priest, Zenshu (4 EK) of Akishino-dera, was 
summoned to the Palace, where he cured the Emperor Kwammu's 
son by expounding the Zannyakyo, i.e. the Kongó-hannyakyo; 
he was rewarded by being promoted to the rank of Sojo.? 


S 3. Splendour of the Kongü-hannyakyo in Japan during the 
ninth century and its decline in the tenth. 


Among the 230 satras and abhidharmas presented to the Emperor 
Kwammu in A.D. 805 (VIII 27) by Saicho ( By #£ ) (Dengyo Daishi, 
48 ZA BE. A.D. 767—822), the founder of the Tendai sect, 
after his return from China, were four celebrated süíras written 
with golden characters, namely the Hokkekyo (the Lotus süíra) 
(Nanjo No. 134), the Kongü-hannyakyo (Nanjo No. 10), the Bo- 
satsu kaikyo (Bosatsu-kaihong yo, Nanjo No. 1096), and the Kwan- 
Muryojukyo (the Sūtra on the Meditation on Amitayus, Nanjo 
No. 198). * 


Another great Tendai priest, Enchin ([B] £2) (Chisho Daishi, 


' Nihon koki, Ch. xin, p. 62. 

? Washio, p. 818, 1, s.v. Chdgi. 
* Washio, p. 709, 1, s.v. Zenshur. 
* Washio, p. 399, 2, s.v. Saicha. 
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2H E X Bi. A.D. 814—891) wrote commentaries on the Dai- 
hannyakyo, the Hannyashinkyo (Nanjo No. 20) and the Kongo- 
hannyakyo.' As seen above, in China the founder of the T‘ien-fai 
school had explained the Kongoü-hannyakyo orally, and his disciple 
Kwan-ting (A.D. 561—632) wrote his explanations in Nanjo 
No. 1550. No wonder therefore that the Tendai sect became the 
propagator of this text as well as of the Daihannyakyo in Japan, 
where the Hosso sect had used it in the eighth century. Yet, as 
we learn from the biography of Ichi-en CS %8 ), a Shingon priest 
who lived A.D. 803—867,* the Shingon priests too were some- 
times devout “keepers” of this sūtra. 

Although the Daihannyakyo was the predominant sūtra of the 
age, from A.D. 830 we see the Kongü-hannyakyo gradually rising 
in the Buddhist ceremonial circles of the whole country. Against 
pestilence especially its power was believed to be great, but 
it was also often read in order to expel other lurking demons 
from the capital and country, as for instance when the crops 
did not grow, or when a comet, an eclipse of the sun, 
an earthquake alarmed men as evil omens of great cala- 
mities, or drought ominously threatened the dread approach of 
famine and. disease. The Daihannyakyo, however, being the most 
important text, used to be recited in the Palace for protection 
of the Court and country, whereas the Kongod-hannyakyd was 
nearly always read in the temples (Buddhist and Shinto) of 
the Home and other provinces. It is remarkable that the fendoku 
system was usually applied even to this short text. 

In A.D. 830 (IV 26—28), when a serious plague raged in several 
provinces, slaying a large number of victims, Buddhist priests of 
great zeal were ordered to perform fendoku of this sūtra for three 
days in all the kokubunji of the gokinai and other provinces; 
Shortly afterwards (V 6—12) a hundred monks were invited to 
the Daigokuden, where for seven days they practised tendoku of 


' Washio, p. 98 sq., s.v. Enchin. 
? Washio, p. 16, 2 s.v. Ichi-en. 


526 Ancient Buddhism in Japan. 


the Daihannyakyo against earthquakes and pestilence. The same year 
(intercalary XII, 24) strange apparitions, particularly dangerous 
towards the close of the year, caused the Emperor Junna to request 
five priests to read the Kongo-hannyakyo and to order the Jingikwan 
to expel the evil influences. ' In. A.D. 832 (V 18) both süfras 
(Dai- and Kongü-hannya) were read in all provinces to cause rain. * 

During Nimmyo Tenno's reign (A.D. 833—850) this süfra was 
used repeatedly in combination with the Ceremony of Repentance 
in worship of Bhaisajyaguru (Yakushi kekwa, cf. above, Ch. VIII, 
§ 14), in order to remove the pestilence prevailing, and to cause 
a good harvest. This system was commenced in A.D. 833 (VI 8), 
when the new Emperor, who was a devout believer in the blessing 
power of the Prajnaparamità, ordered fendoku of the Kongo- 
hannyakyo in the daytime and Yakushi-kekwa at night, to be 
practised during three days in all provinces by Buddhist priests 
of great experience in religious rites. Each of them (20 in the 
largest and 17, 14 and 10 in the other provinces) received fuse 
(a donation) of three bushels of cereals from the regular taxes 
and ten bushels were offered to the Triratna. In this way the 
Emperor, whose health had just been restored by means of kaji 
(incantations), offerings to seven Buddhist temples and fendoku 
of sūtras, endeavoured to save the country from the severe plague.? 
The following year (A.D. 834, IV 6) the same ceremonies took 
place for the same reason, once more during three days, in all 
kokubun-s0ji, and Kindan sesshó (prohibition of the killing of 
living beings) was, as usual, considered a necessary measure 
accompanying the rites. Twenty days later (IV 26) in all Buddhist 
temples of the capital “on behalf of the (Shinto) gods of Heaven 
and Earth” one copy of the Daihannyakyd and 100000 chapters 
(in this case full copies) of the Kongd-hannyakyod were read by 
means of the fendoku system, “in order to drive off the cala- 


' Nihon kiryaku, Ch. xiv, pp. 462, 464. 
? L.L, p. 468. 
3 Shoku Nihon kōki, Ch. 1, p. 180. 
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mitous vapours" (of pestilence). ' In A.D. 837 (IV 25) the Dai- 
hannyakyo was combined with the nightly Yakushi ogü ("precious 
name") against the calamities of heaven and earth (tendoku in 
all Buddhist temples, 3 days in each of the three decades of 
every month);* in the same year (VI 21) the Kongó-hannyakyo 
was read in the kokubunji, with nightly Yakushi-kekwa and 
Kindan sessho (against pestilence).? Shortly afterwards (VIII 3) 
15 priests performed the same ceremonies in the Joneiden, on 
account of strange apparitions in the Palace.* Other süfras used 
in those days were the. Hannya-shinkyo (Nanjo No. 20), the 
Yakushikyo (No. 171), the Saishookyo (No. 126), the Yuimakyo 
(No. 146), the Kairyüokyo (Sagara Nagaraja Siitra, No. 456, on 
behalf of the ambassadors to China), the Ninnokyo (No. 17), the 
Hokkekyo (No. 134) and the Kongo-jumyo-darani-kyo (No. 960, 
the Jumyokyo, translated A.D. 723—730 by Vajrabodhi and Amogha- 
vajra; a Shingon text used when the Emperor was ill). The 
principal rites were the Saishoe, Yuimae, Butsumyó-sange ; also 
the Monju-e (in worship of Marjusri), the Monju-hachiji-ho, the 
Emmeiho (“to lengthen life”) and the Sokusaiho (A $f HE, “to 
arrest calamity”, against evil omens) are mentioned in the annals 
of that time, an important period in ceremonial life. As to the 
Kongo-hannyakyo, this was also used in A.D. 839 (V 11—13), 
840 (VI 14—20), 841 (IV 2), 842 (III 15) against pestilence and 
to obtain a good harvest.* In A.D. 847 (XI 21), when a comet 
had appeared, fifty priests were invited to the Seiryüden of the 
Palace, where they performed fendoku of this sütra in the daytime, 
and at night Jüichimen (Kwannon) ho (rites in worship of the 
Eleven-faced Avalokite$vara, belonging to the mystic school). 


! [bid., Ch. ur, p. 193. 

2 Ibid., Ch. vi, p. 235. 

3 Nihon Kiryaku, Zempen, Ch. xv, p. 492. 

* Shoku Nihon koki, Ch. vi, p. 237. 

5 Shoku Nihon kōki, Ch. vu, p. 258; Ch. 1x, p. 279; Ch. x, p. 294. 
Ch. xi, p. 309. 
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This lasted three days, and at the same time the Sokusaiho 
(another Shingon ceremony) was practised by 14 priests in the 
Shingon-in of the Palace. ' 

In Montoku Tenno's time (A.D. 850—858) the Kongo-hannyakyo 
was used in A.D. 852 (XII 26) (in all provinces against pesti- 
lence), and in A.D. 857 (V 3 and 8), when 150 priests per- 
formed fendoku of this text for three days in the great Shinto 
shrines of Kamo and Matsu-no-o, and 104 priests celebrated 
the same ceremony in the Daigokuden, because evidently an 
eclipse of the sun had aroused great dread of all kinds of 
calamity. 2 

Under Seiwa Tennd (A.D. 858—876) the years A.D. 865 and 
866 were calamitous on account of plague and drought, 
against which the Daihannyakyo, the Hannya-shinkyo, the Ninno- 
hannyakyo, the Kongó-hannyakyo and the Kujakuü-kyà (the Peacock 
siitra, Nanjo No. 311) were used (the Ninnokyo was read in 866, 
IV 26 on account of the fact that the Otenmon of the Palace had 
been destroyed by fire). As stated above, the Daihannyakyd was 
read in the Palace (Daigokuden, Shishinden, Naiden, Nanden) 
and sometimes in the great Buddhist sanctuaries; also the Hannya- 
shinkyo was sometimes recited in the Palace (as in A.D. 865, 
IV 5 and V 13), but the Kongü-hannyakyo (repeatedly mentioned 
together with the two other Prajnü-pürarmita-sütras, and in 867 
(XI 29) also with the Ninnó-hannyakyo, the third text of this 
kind) was nearly always limited to the temples, Shinto as well 
as Buddhist, of the gokinai and other provinces. Only in A.D. 847 
(ХІ 21) fendoku of this süíra took place in the Seiryoden, as 
stated above, and in 865 (VII 12) it was read at the Kenreimon, 
one of the Palace gates, in order to ward off the prevailing 
pestilence from the Emperor’s residence; ? and in A.D. 878 (II 24) 
during three days ten priests performed tendoku of it in the 


! Ibid., Ch. xvi, p. 388. 
? Montoku, Tennō jitsuroku, Ch. 1v, p. 495; Ch. ix, p. 553. 
* Nihon sandai jitsuroku, Ch. xi—xiv, pp. 168—262. 
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Hossho-in, while fifty others read the Daihannyakyd in the 
Shishinden. ' 

In A.D. 868 (IV 16) a thousand chapters of the Kongd-hannya- 
Куб were read by twenty Buddhist priests in the Shinto shrine 
of Keta in Noto province, because the Emperor was ill, 
and messengers were sent to ten Buddhist sanctuaries, in order 
to pray and perform meritorious works. ? 

In A.D. 869 (III 3) gohei were sent to the local Shinto gods of 
all provinces, and fendoku of the Kongü-hannyakyó and the Dai- 
hannyakyO was ordered for three days, during which no killing of 
living beings was allowed. These measures were taken against 
the pestilence, predicted for that summer by the Onyoryo. The 
same year (XII 25) fendoku of the Kongo-hannyakyod took place 
in all provinces during three days, *in order to avert disastrous 
earthquakes, storms and inundations, and to suppress spying 
enemies from a neighbouring country (the Shiragi pirates)”, 

In A.D. 871 (VI 13) the provinces of the Tosando, Hokurokudo, 
Sanindo, Sanyodo and Nankaido were ordered to offer gohei to 
the local Shinto gods of famous mountains and large marshes, 
and to perform fendoku of the Daihannyakyo and the Kongo- 
hannyakyo, *in order to pray for sweet rain".? 

In A.D. 872 (II123) on account of many strange apparitions, 
considered to be evil omens, messengers with gohei were sent 
to all Shinto temples, and in each of these shrines tendoku of the 
Kongō-hannyakyð was performed. * Thus we see that the Shinto 
gods were often connected with this süfrá, and that their blessing 
power was believed to be strengthened by the recital of this text. 
With regard to evil omens, when in the same year (A.D. 872, 
V 30) in a separate chapel of the Kokubunji of Suruga province 
a big snake had devoured 31 chapters of the Hannya-shinkyo (the 


! Ibid., Ch. xxxn, p. 481. 

2 Ibid, Ch. Xv, p. 271. 

3 Ibid., Ch. xvi, pp. 284, 298. 
* [bid., Ch. xxi, p. 352. 
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Prajna-paramita-hrdaya-siitra, Nanjo No. 20), the diviners of the 
Jingikwan declared this to be an omen of fire and pestilence, 
which had to be averted by the governor of that province (VII 29). ! 

In A.D. 875 (XII 13) drought, pestilence, war and fire 
were expelled by means of fendoku of the Kongd-hannyakyo, 
practised by Imperial order by seven priests for three days in all 
kokubun-soji and niji (provincial monasteries and nunneries) and 
in all jogakuji (officially established Buddhist shrines), and go/ei 
were sent to the famous Shintd gods of all provinces. The sitra 
was read in the daytime, and at night the holy names of Yakushi 
and Kwannon were invoked. ° 

At the rain ceremonies of this and the following years (875, 
VI 15; 877, VI 26, VII 7; 878 IV 29; 880 VI 26) the Peacock and 
the Great Cloud süfras as well as that of the Benevolent 
Kings (Ninnokyo) and the Mahaprajnà-paramità sütra (Daihan- 
nyakyO) were read, but the Kongóü-hannyaky was not mentioned. ? 
As a matter of fact it was used more in times of pestilence than 
of drought. 

In A.D. 884 (IL 13), when the Emperor Kwokoó ascended the 
throne, 25 monks of Saidaiji, led by a dignified priest, on behalf 
of His Majesty performed fendokt of 50 kwan of the Kongo-hannya- 
kyo and repeated the Emmei shingon (“magic formula for lengthen- 
ing life", in worship of Samantabhadra or Vajrasattva) ten thousand 
times. * 

In A.D. 885 (X 19), when the Jingikwan predicted pestilence 
on account of an evil omen, the Emperor endeavoured to avert 
this calamity by inviting 20 priests to the /ijuden, where they 
had to practise fendoku of the same sütra.? The following year, 


! [bid., Ch. xxi, p. 357; Ch. xxii, p. 358. 

2 Ibid., Ch. xxvii, p. 420. 

3 Ibid., Ch. xxvii p. 414; Ch. xxxi, pp. 465 sq.; Ch. xxx, p. 487; 
Ch. xxxvil, p. 543. 

* Ibid., Ch. XLv, p. 623. 

5 Ibid., Ch. XLvill, p. 671. 
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however, when the Emperor was ill (he died in A.D. 887, VIII 26), 
the famous Tendai priest Enchin (Chisho Daishi) (814—891) 
celebrated the Goma (homa) rites for five days in the Shishinden, 
but the Kongoü-hannyakyo was not used. ' This was the time when 
the ever growing influence of the Tendai sect caused the Hok- 
kekyo (the Lotus sūtra) to begin its splendid task among the 
ceremonial texts of Japan. In A.D. 888 (IX 27) it was read on 
behalt of the deceased Emperor's soul, and in 889 (IX 24) the 
Hokke hakko (probably then mentioned for the first time) took 
place in Kajoji.? For many years we do not hear the name of 
the Kongü-hannyakyo, but in A.D. 898 (III 28) a thousand Kwan 
of it were read by means of the fendoku system, for three days, 
in the 15 great buddhist temples, against the prevailing plague. ° 

In the tenth century this sitra is seldom mentioned. In A.D. 930 
(VIII 25) the Udaijin Fujiwara no Sadakata had a hundred kwan 
of it read on Tendaisan (Hieizan), in order to restore the Emperor 
Daigo's health.* In A.D. 949 (III 30), when sagi (snowy herons) 
had assembled upon the roof of a Palace building, this evil omen 
was averted by reading this text in the Kuantocho (“Official 
Eastern Government Department"), ? and in the same year (VII 25) 
thirty priests recited it by means of fendoku in the Benkwancho, 
another Government Office, once more in order to remove the 
evil influence of strange apparitions. * 

In A.D. 975 (XII 21), when a library was destroyed by fire at 
night, the cause of the disaster being unknown, this evil omen 
was averted by fendoku of the Kongo-hannyakyo. ' 

This is the last time we found this text mentioned in the 
Annals. Even in A.D. 1276 and 1281, when the Mongols attacked 


! [bid., Ch. xLix, p. 699. 

? Nihon kiryaku, Zempen, Ch. xx, p. 752. 
3 [bid., Kohen, Ch. I, p. 774. 

* Ibid., Kohen, Ch. I, p. 812. 

5 Ibid., Ch. im, p. 859. 

6 Ibid., Ch. m, p. 862. 

T Ibid., Ch. vi, p. 951. 
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Japan, its blessing power was not used, and in the course of 
time the Ninnokyo, Hokkekyo, Daihannyakyo, Jumyokyo, Saishoo- 
kyo, Yuimakyo, Kwannongyo, Kujakuokyo (the Peacock sütra), 
and Shoüukyo (the Great Cloud süfra) were recited in its stead. 

Thus its ceremonial influence soon came to an end, but it 
remained of course in the hands of thousands of priests, especially 
of the Tendai sect, and at the end of the eighteenth century we 
read that the Tendai priest Jishi (who died in A.D. 1801), was 
a faithful reader, not only of the Daihannyakyo, which he perused 
36 times, but also of the Kongd-hannyakyd, which he read no 
less than fifty thousand times! ' 


! Washio, p. 426, s.v. Jishü. 


CHAPTER XIV. 


THE YAKUSHIKYO (BHAISHAJYAGURU-SUTRA) AND THE 
SHICHI-BUTSU-YAKUSHIKYO (THE SUTRA OF THE 
SEVEN HEALING BUDDHAS). 


S 1. Contents of the Yakushikyoó (Nanjo No. 171). 


The translations given by Poh Srimitra, Dharmagupta and 
Hiien-tsang (Nos. 167 (12), 170 and 171, A.D. 317—322, 615 and 
650, cf. above, Book I, Ch. I, § 10, p. 19, where we dealt with 
the different translations and commentaries) are of the same length 
(three pages of the Kyoto edition printed with movable types). ' 
Evidently they are all versions of the same text, and if we follow 
Hüen-tsang's translation we obtain practically the contents of all 
three. The title of this version, which was always used in Japan 
except at the Ceremony of the Seven Healing Buddhas (when 
I-tsing's text was used) is as follows: Yakushi Rurikwo Nyorai 
hongwan kudoku kyo, $& fii $B HS Ht tm 3 AS Bi Dy PK, 
“Sūtra on the original vows and meritorious deeds of the Medicine- 
Master, the Tathagata Vaidürya-light". 

At ManjuSri’s request the Buddha explained to a large crowd 
of Bodhisattvas, great Sravakas, kings, ministers, brahmans and 
merchants, devas, nagas, asuras, gandharvas etc., how far in the 
East, beyond numberless (“ten Garnga sands") Buddha lands, 
there is a world called "Pure Vaidürya" (lapis lazuli) (JOruri, 
IEEE Jj) ruled by a Buddha whose name is “The Medicine 


! IX, 9, pp. 869—872; 895—898; 898—901. 
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Master, Vaidürya-light Tathagata" (Yakushi Rurikwó Nyorai, 
Se Bi ES HB OK An K. Bhaisajyaguru Vaidüryaprabhasa Ta- 
thdgata), a Buddha perfect and unsurpassed in wisdom. 

When walking the Bodhisattva road, this Buddha had originally 
made 12 great vows with regard to the resplendent body 
and the blessing power, to be obtained by him on having reached 
Buddhaship. | 

1. A bright and beautiful body, illuminating the numberless 
worlds by its brilliant light and causing all living beings to obtain 
bodies resplendent like his own. 

2. A body like vaidürya, inside and outside pure, without any 
stain, emitting a light brighter than that of sun and moon, and 
illuminating the darkness for the living beings of the world, so 
that they may walk and work at their will. 

З. Causing, by means of the upāyas of immeasurable, unlimited 
wisdom, all sentient beings to obtain an inexhaustible abundance 
of things they use and to want for nothing. 

4. Causing all heterodox sentient beings to find rest in the 
road of bodhi, and all Sravakas and Pratyekabuddhas (adherents 
of the Нїлауйпа doctrine, the Old Buddhists, and the solitary 
contemplative philosophers) ' to find peace in Mahayana. 

5. Giving perfect purity of life to numberless sentient beings 
and causing those who have trespassed against the commandments 
on hearing his name to return to purity, so that they do not fall 
upon the evil roads. 

6. Curing all those whose bodies are weak and whose organs 
(also the minds) are in a bad condition, and to cause them to 
gain wisdom and health by hearing his name. 

T. Causing all sentient beings who are ill and helpless to obtain 
recovery, peace and joy of body and mind, and wealth, and to 
obtain the unexcelled bodhi, by hearing his name. 

8. Causing suffering women, who desire to cast their female 


! Cf. Kern, Manual of Buddhism, p. 61. 
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bodies away, to become men and to gain insight into bodhi by 
hearing his name. 

9. Liberating all sentient beings from heterodoxy and evil ideas 
and giving them correct views, causing them finally to practise 
the Bodhisattva actions and to testify speedily to the unsurpassed 
Bodhi. 

10. Causing those who are in prison or are about to undergo 
capital punishment or other sufferings, imposed upon them by 
the law of a king, to be freed from all their misery by his power, 
felicitous, blessing, majestic, divine. 

11. Causing all sentient beings who are suffering from hunger 
and thirst to obtain excellent drink and food, rest, joy and health. 

12. Giving those who are poor and have no raiment plenty of 
beautiful garments and precious ornaments. 

In this Buddha’s pure, beautiful land without women, evil paths 
and sounds of suffering, there are two Bodhisattvas, Sunlight 
and Moonlight (H JE, Hk, Nikko and Gwakko, Sarya- 
prabha and Candraprabha, his two attendant Bodhisattvas), leaders 
of an innumerable crowd of other Bodhisattvas, and guardians 
of this Buddha's Correct Law. 

Pretas, animals and beings in hell shall be reborn as virtuous 
men, once they have heard this Buddha's name; and if wicked 
people, who worship the demons of mountains and woods, make 
offerings to Yakshas and Rakshasas, write the names of those 
they hate and make their images in order to commit evil sorcery 
and to kill them, if those people hear this Buddha’s name, all 
those evil actions become harmless, their hearts become bene- 
volent and without hatred, they all enjoy what they themselves 
receive, and without attacking others they give one another mutual 
assistance. 

If virtuous people who have kept the eight (commandments 
and) fasts or have received and kept the rules of the doctrine 
for one year or three months, in order to be reborn in Ami- 
tabha's Paradise, hear the name of the Buddha Bhaishajyaguru, 
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at the time of their death eight Bodhisattvas shall come 
(through the air), borne by their divine miraculous 
power, and show them the way thither, where they 
shall be reborn by transformation, spontaneously, amidst lotus 
flowers of various colours. And if they are reborn in a heaven, 
they shall not be exposed to rebirth on one of the three evil 
roads, but be reborn as a cakravartin raja or as a Brahman or 
a rich merchant. And women who hear his name and keep it in 
mind shall never again have a female body. 

Then Manju$ri promised to spread this doctrine in later times 
among virtuous men and women by means of all kinds of upayas, 
and to cause Bhaishajyaguru’s name to penetrate into their ears. 
“If they receive, keep and read this sūtra, or explain it on behalf 
of others, or copy it themselves, or teach others to do so, or if 
they respectfully make offerings to it of all kinds of flowers, 
incense, garlands, flags, canopies and musical instruments, put it 
in a bag of variegated silk and place it on a high throne in a 
pure place, the Four Deva Kings with their followers and 
numberless other Devas shall all come thither to protect them. 
Where this süfra shall be spread and that Buddha's vows and 
blessing power and name heard, there shall be no more any cases 
of untimely death nor shall evil demons seize the vital spirits of 
the worshippers, and if they have seized them they shall be 
restored to their former bodily and mental peace and joy. 

The Buddha said: “So it is, so it is, Manju$ri; it is as you 
have explained. Ilf pure, devout and virtuous men and women 
wish to make offerings to that Buddha, they ought first to make 
and erect his image and place it upon a pure throne and scatter 
all kinds of flowers, burn all kinds of incense, and adorn that 
place with all kinds of flags. For seven days and seven 
nights they must keep the eight commandments and fasts, 
eating pure food and purifying themselves by bathing and per- 
fumes, and putting on new and pure garments. Their hearts must 
be free from any impurity or anger, and towards all sentient 


Contents of ihe Yakushikyo (Nanjo No. 171). 537 


beings they must be full of blessing, full of peace and joy and 
mercy, compassionate, ready to sacrifice themselves, and composed 
of mind. They must beat drums and make music and sing in praise 
of that Buddha, and make pradaksina circumambulations 
around his image, turning towards his right side (i.e. to the 
left, with their right side turned to the Buddha). Further, they 
must think of that Buddha's original vows and meritorious deeds, 
and reading this sūtra they must reflect upon its meaning and 
broadly explain it. Then all their wishes shall be fulfilled: long 
life, felicity, independence, sons or daughters, no bad dreams or 
visions, no strange birds assembling in their dwellings, or other 
apparitions (of evil foreboding), no fear of water, swords, poison, 
precipices, wild animals, poisonous snakes and other reptiles, 
invasions from other countries, robbery and riots. Those who 
make offerings to that Buddha and worship him shall be free 
from all those fears. Those who have trespassed against their 
commandments and fear lest they fall upon the evil roads, shall 
not receive that punishment if they make offerings to that Buddha ; 
and women in labour shall be quickly freed from their pain and 
give birth to good and healthy children, if they invoke that Buddha 
and make offerings unto him". 

On the Buddha's questioning Ananda as to whether he believed 
in the blessing virtue of that Buddha, Ananda answered that he 
believed the Tathagata's words and had no longer any doubt, 
whereupon the Buddha again extolled the great blessing power 
of Bhaishajyaguru and his great vows. 

Then a Bodhisattva Mahasattva, called “The Saviour” ($e Hè, 
Kudatsu)' arose from his seat and with his right knee on the 
ground and joining his palms he said to the Buddha: “When in 
future times people are very ill and die and come before King 
Yama, they shall still return to life, awakening like as from a 


' Cf. Daijiten, Fig. 21 (an image of this Bodhisattva, a national treasure 
of Shijoji, AK 16 ae in Yamato province). 
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dream; regaining consciousness after 7, 21, 35 or 49 days, they 
shall remember the retributions of their good and evil deeds and 
be virtuous unto their death, if during their illness their relatives 
on their behalf take refuge in the Buddha Bhaishajyaguru, and 
request the monks to perform fendoku (partial reading) of this 
sūtra, to light seven rows of lamps and to hang up five- 
coloured sacred flags to prolong life. Therefore all virtuous men 
and women must make offerings to that Buddha". 

Then Ananda asked the Bodhisattva which offerings these should 
be, whereupon the latter answered that on behalf of those who 
were seriously ill and wished to recover, their relatives must keep 
the eight commandments and fasts for seven days and seven 
nights and offer drink and food and all kinds of utensils to 
the monks, according to their competence. “Six times, (thrice) 
in the daytime and (thrice) at night, they must worship 
that Buddha and make offerings to him. They must read 
this sūtra 49 (7X7) times and light 49 (77) lamps 
and make seven images of him; and before each 
of those images they must place seven lamps, as 
large as the wheel of a wagon, which must burn 
incessantly for 49 days; they must also make ban- 
ners of five-coloured silk, 49 feet long, and set 
free living beings of divers kinds, unto the number 
of 49”. Then they may escape from danger, untimely death and 
evil demons. As to kshatriyas and baptized kings, in 
times of calamity, sickness of the people, attacks 
from other countries, riots, strange phenomena 
with regard to the stars, eclipses of the sun or 
moon, bad weather, storms and drought, they must 
be benevolent and compassionate towards all living 
beings and grant amnesty to all prisoners and by 
means of the afore-said offering ceremony make 
offerings to the Buddha Bhaishajyaguru. Then in 
consequence of these roots of virtue and on account of the 
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power of the original vows of that Buddha, the countries of 
those kings shall forthwith obtain rest, seasonable weather, and 
good harvests, and all living beings of those countries shall have 
health and peace and joy, nor shall they be distressed by yakshas 
and other evil demons (rakshasas, piSacas, i.e. vampires, etc.), 
or by evil apparitions. Those kshatriyas and baptized kings shall 
have a long life, bodily strength and health, independence and 
increasing wealth. If Emperors, Empresses, Princes, officials or 
ordinary people are ill, they shall be cured and all other cala- 
mities shall be removed by erecting five-coloured sacred flags, 
lighting lamps and keeping them burning continually, setting 
living beings free, scattering flowers of various colours, and burning 
every kind of incense". 

Then at Ananda’s request the Bodhisattva “The Saviour’ 
explained the nine kinds of untimely death (J, 4 7E), in which 
cases life is exhausted and yet may be again prolonged. This is 
the case when patients die through lack of medicine and nursing 
or when the physicians give them wrong medicines; when they 
are put to death, punished in accordance with the law of a king; 
when through hunting, amusements, lewdness, drunkenness, dis- 
Sipation and immoderation their vital spirits have been seized 
by the kinnaras (evil demons); when they die through fire; when 
they are drowned; when they are killed by wild animals; when 
they fall from a precipice; when they are injured by poisonous 
herbs, spells or krityas (“demons raising corpses”), and when 
they die of hunger and thirst. These are the nine kinds of unti- 
mely death, (formerly) explained in brief by the Buddha, but 
there are also innumerable other kinds. 

Among the crowd were twelve Great Generals of the 
Yakshas, called Kumbhira, Vajra, Mihira, Andira, Anila, Sandila, 
Indra, Vajra(?), Mahoraga, Kinnara, Catura and Vikarala (cf. below), 
each of whom had 7000 Yakshas as his followers. They all 
addressed the Buddha in chorus, saying: “Now thanks to the 
Buddha's majestic power we have heard the name of the Buddha 
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Bhaishajyaguru, the Tathagata Vaidürya light, and we no longer 
fear the wicked roads. Now until the end of our life we all 
unanimously take refuge in the Buddha, the Dharma and the 
Sangha. We shall carry on our back (i.e. we shall assist and 
protect) all living beings and cause rightneousness and prosperity, 
abundance, peace and joy everywhere, in villages and towns and 
in the lonely woods. Those who propagate this süfra, receive 
and keep in mind the name of that Buddha, revere him and make 
offerings to him, shall be protected by us and our followers and 
be saved from all sufferings, and all their wishes shall be ful- 
filled. And also those who are seriously ill and wish to be saved, 
must read this süíra, and braid our names with five-coloured 
threads, unloosening them after the fulfilment of their wish. 

Then the Buddha praised the Great Generals of the Yakshas 
and said that, thinking how to retribute the favours and blessing 
power of the Healing Buddha, they must thus give blessings, 
peace and joy to all sentient beings. 

When Ananda asked him about the name of this süírd, the 
Buddha said: *Ananda, this doctrine (gate of the Law) is called 
‘The original vows and virtuous actions of the Buddha Bhaisha- 
jyaguru Vaidiirya-light explained’, and ‘The sacred incantations 
for the fulfilment of the vows, made by the twelve holy Generals 
to give abundance to all sentient beings, explained’, and ‘All 
obstacles of deeds (consisting in actions) removed’. Thus must 
you keep it in mind”. 

After these words of the Bhagavat all the Bodhisattvas Maha- 
sattvas, Great Sravakas, kings and ministers, Brahmans and 
merchants, and the whole of the big crowd of Devas and Nagas, 
Yakshas, Gandharvas etc., having heard the Buddha’s explanations 
were greatly rejoiced, received them faithfully and respectfully, 
and went away. 
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S8 2. Contents of the Shichibutsu-Yakushikyo (Nanjo No. 172). 


I-tsing’s translation, entitled Yakushi Rurikwo Shichi-Butsu 
hongwan kudoku kyo (Nanjo No. 172, A.D. 707), is much larger 
(pp. 901—908). It is divided into two fasciculi, the first of which 
deals with the vows (8, 8, 6, 4, 4, 4, 12) of the Seven Healing 
Buddhas, Yakushi Shichibutsu, X Bi A BB. their names, and 
those of their paradises, all lying in the East, far away, beyond 
4—10 myriads (grains of Gafiga river sand) of other Buddha 
lands. The last of the seven is Yakushi Rurikwo Nyorai, the 
"Medicine Master Vaidürya-light" with his twelve vows. The 
series opens with the eight great vows to cure, relieve and save 
all living beings, uttered at the beginning of his Bodhisattva 
career by the Buddha "Virtuous Name, King of Felicity (3$ Ti 
$ k mE Emn Ж. Zenshomyo  Kichijo-0 Nyorai), whose 
beautiful Eastern Paradise is named “Excelling in Light" (Jk: ff, 
Kwosho). Thereupon the Buddha explains the eight great vows 
of another Buddha, residing still further away in the East, in a 
Buddha land called "Wonderful Treasure" (Myoho, 23 $$). The 
name of that Buddha is "Precious Moon, Majesty of Wisdom, 
Sound of Light, Independent King" ( € F 28 ja JC T3 EJ FE 
E Jm 27K, Hogwatsu Chigon Kwo-on Jizai-6 Nyorai); those who 
hear his name shall be protected and saved in various circum- 
stances and ways. 

So it goes on, the first fasciculus (or chapter) being entirely 
devoted to those Buddhas and their vows. The Bukkyd daijiten 
(pp. 740 sq.), where their names and those of their lands are 
enumerated with the numbers of other Buddha lands beyond 
which they are situated in the East, gives also another list of 
names of seven worlds and Buddhas, the two last of which are 
not in the East but in the South. Those names are found in 
Nanjo No. 528, a very short süfra, where the Buddha explains 
to Sariputra their names and blessing power (6 leaves, translated 
by Hüen-tsang in A.D. 651). 
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The so-called SAhichibutsu- Yakushi or Yakushi-Shichibutsu, the 
"Seven Healing Buddhas", are those found in the text translated 
by I-tsing (Nanjo No. 172). Although the süfra treats them as 
seven different Buddhas, the fact that they were worshipped 
together and called by the name of the last of them (the only 
Buddha spoken of in the older text of Poh Srimitra, Dharma- 
gupta and Hiien-tsang) indicates that the worshippers considered 
them to be seven manifestations of the same Healing 
Buddha. Evidently I-tsing translated a text of later date, for 
the other translators, especially Hiien-tsang, would not have 
omitted the other six Buddhas if they had found them treated 
in their text. Moreover, there are several magic formulae in 
I-tsing's text, explained by the Buddha for the sake of all living 
beings (pp. 903a, 9055, 9075, 908a); these are lacking in the 
older text, although one of the names, given by the Buddha to 
the sūtra at the end of that text, speaks of “sacred incantations” 
with regard to the vow of the Twelve Yaksha Generals (in the 
translations of Poh Srimitra and Hiien-tsang, not in that of Dharma- 
gupta). This seems to point to magic formulae, omitted by the 
translators. Otherwise the second fasciculus of I-tsing’s text gives 
the same details about the two attendant Bodhisattvas Sūrya and 
Candra, the eight Bodhisattvas “borne by their divine transcen- 
dental power”, who show the way to Amitāyus’ Paradise to those 
who have heard Bhaishajyaguru's name, and the vow of the 
Twelve Yaksha Generals. Worship is prescribed, however, not 
to Bhaishajyaguru Buddha alone, but to the Seven Buddhas 
(р. 9062). Apparently the author of this text has enlarged the 
older work; as to the magic formulae, he introduced the Seven 
Buddhas explaining the largest of these dAdrant, after the vow 
of the Twelve Generals. Probably he added all these incantations 
except that regarding this vow. No. 173 seems to have been a 
copy of the Tibetan version of this later text. 
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S 3. Famous images of Yakushi Nyorai, his attendant 
Bodhisattvas and the Twelve Yaksa Generals. 


A. Yakushi, Nikko and Gwakko. 


The two attendant Bodhisattvas Nikkō and Gwakkō (H >K, 
JH 3, Süryaprabha and Candraprabha, Sunlight and Moonlight), 
mentioned in Nanjo Nos. 167 (12), 170 and 171, formed with 
Yakushi Nyorai the so-called Yakushi sanzon (— 58), repre- 
sented in sculpture and painting. According to the Kokon-mokuroku- 
shó (dy 4. H £X T? , written in the Kwangen era, A.D. 1243—46) 
the figures of the Northern wall of the Kondo of Horyüji in Nara, 
which date from the seventh century, are Yakushi Nyorai with 
his Bodhisattvas; but according to the Kokkwa No. 315, II it is 
Hoso (Hosho) Nyorai ( # AH, Ratnaketu, the Southern Buddha 
of the Konkwomyokyd, cf. above, Ch. VIII, § 7), whose precious 
pearl has been mistaken for Yakushi’s medicine-pot. On the Eastern 
wall, where we should have expected to find Yakushi’s figure, 
another Eastern Buddha, Akshobhya, one of the Five Great Bud- 
dhas, is represented. 

Famous bronze images of Yakushi dating from the seventh and 
eighth centuries are those of the Kondo of Horyüji (Kokkwa 
No. 169, VII) (beginning of the seventh century, Suiko period; 
abhaya and varada mudra, made with the right hand raised and 
the left held down, both with palm in front: fearlessness and 
blessings); Ko (4) Yakushi of Shin Yakushiji in Yamato province 
(Kokkwa No. 166, VI, standing on the lotus, right hand lifted 
with palm in front (abhaya mudrà, which gives fearlessness), a 
medicine box in the left hand, which is hanging down; attributed 
to Shotoku Taishi, but made later, in the Hakuho era, A.D. 673—685) ; 
and the honzon of Yakushiji, Nara. This image was cast either 
by order of Temmu Tenno (A.D. 672—686) or by Gyogi Bosatsu 
(37 dk, A.D. 670—749) at the command of the Empress Gemmei 
(A.D. 707—715). The Buddha is seated on a throne (Kokkwa 
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Nr. 96, V); on the left and right are represented the two attendant 
Bodhisattvas Nikkó and Gmwakko, standing on lotus seats, and 
one hand raised with its palm in front. Six Buddhas are seen in 
his halo (his own manifestations); his right hand makes the 
abhaya-mudrà, the left is lying in his lap with its palm upwards 
(varada-mudrü, bestowing blessings) (Kokkwa No. 153, VII). 

The Aonzon of Shin-Yakushiji is a wooden statue of this Buddha, 
seated cross-legged and making the abhaya-mudra with his right 
hand; a medicine pot in his left, which lies on his lap in varada- 
mudrü. He has no crown, but a very elaborate halo with six 
Buddhas and a blazing pearl on top (Tempyo era, 8th century). 
A kanshitsu (9t, 1, dried lacquer) image of Yakushi, made in 
the same era, is that of the Shingon shrine Kozanji (ye |l F) 
in Katono district, Yamashiro, where one of his two attendant 
Bodhisattvas (a magnificent kanshitsu image of the Tempyo era) 
is also preserved (Kokkwa No. 159, VI; 33, V). This Buddha 
has neither a crown nor a halo; he makes the abhaya and varada- 
mudrās and is seated cross-legged, whereas the Bodhisattva is 
seated with his right leg drawn up. 

Wooden statues of Nikkō and Gwakkō, standing upon lotus 
seats, wearing a Bodhisattva crown and with a long lotus flower 
in their hands (the sun and the moon on top of the lotus flowers) 
are found in Jingoji, Kyoto; they date from the middle of the 
ninth century (Kokkwa No. 229, VII). With regard to pictures of 
Surya (Nitten), represented as a Bodhisattva, we may refer to 
Kokkwa No. 237, Ill (painter unknown, 9th century, To0ji, the 
famous Shingon sanctuary in Kyoto), and to Kokkwa No. 212, V 
and VI (Nitten, Gwatten and Bonten, three of the twelve protectors 
of the zodiacal signs, painted by Takuma Shoga in A.D. 1192; 
also in Toji) Kokkwa No. 206 (l and ID gives similar screen- 
paintings of the Twelve Zodiacal Gods, attributed to the same 
painter and preserved in J/íngoji, on Takao-san. Although they 
do not belong to Yakushi Nyorai's retinue, they are represented 
as Bodhisattvas with crowns and lotus flowers. 
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The Fusō ryakki repeatedly mentions Yakushi images, made 
in the seventh and later centuries. In A.D. 668 (the seventh year 
of Tenchi Tenno's reign) in Shiga district, Omi province, Sufu- 
kuji ( & jib р) (i.e. Shiga-dera, Ж Т s one of the 15 great 
Buddhist temples mentioned in the Engishiki) was erected. The 
following images were then made and offered to this shrine: 
one seated Miroku Butsu,' 16 feet high (this was the principal 
image), with his two attendant Bodhisattvas Hokkerin and Daimyoso, 
1 db Mo c RP 38. "Dharma-flower-wood" and *Great Won- 
derful Shape” (these Miroku sanzon were also the principal 
deities of Taema dera, erected in A.D. 682),? placed in the kondóo; 
one seated Yakushi Butsu with his two. attendant Bodhi- 
sattvas (Nikko and Gwakko), placed іп the kōdō (expounding 
hall); one seated Amida Butsu with his two attendant Bodhi- 
Sattvas (Kwannon and Seishi) placed in the small Копаб; and 
the seated Shihd-butsu, PY Fy Hh, the “Buddhas of the four 
quarters”, probably Aksobhya (E.), Ratnasambhava (S.), Ami- 
tabha (W.), and Amoghasiddhi (N.), (each) with two attendant 
Bodhisattvas, placed іп the three-storied pagoda. ° 

In A.D. 680 (the ninth year of Temmu Tenno's reign, 11th month), 
when Yakushiji was built on account of the Empress' illness, on 
the altar there were placed a bronze *Sumeru seat" (Shumi-za), 
16 feet high, the images of Yakushi, Nikko and Gwakko, and 
two of Awannon. Further, outside the curtain, beneath the altar 
and in front of the Buddha, on both sides the 12 Yaksha 


' A Miroku-e or Maitreya festival was held there in A.D. 756 (Tempyo 
Shoho 8, IIl) by Tachibana no Naramaro; and in the same year (VIII) the 
Empress Koken offered a hundred religious works to this temple. This 
Buddha Maitreya was also worshipped in A.D. 815 by Saga Tenno (Daijii, 
Il, p. 2061, 3, s.v. Shiga-dera. 

2 Genko Shakusho, Ch. xxvi, p. 1137. Maitreya represented and 
worshipped as a Buddha, cf. Grünwedel, Buddhistische Kunst in Indien, 
p. 159; Mythologie des Buddhismus in 1ibet und der Mongolei, p. 122. About 
the Miroku sanzon cf. Daijiten, p. 1690, 1, s.v. 

3 Fusd ryakki, Ch. v, p. 520. 
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generals were placed, variegated images, seven shaku five sun 
high. In addition to these images there were embroidered figures 
of Amida, Kwannon and Seishi, and, in the Naiden, bronze images 
of these three; in the Western building sliding doors represented 
Maitreya’s paradise (Miroku jodo). Further there were lions, demons, 
“Yaksha-shaped devas”, the Ni-0 and the Kongo-rikishi (Мајга- 
holding, Law-protecting Deva’s) (at the central gate), sixteen 
images in all. ' 

In A.D. 726 (Jinki 3, VI 15), when the Dajo Tenno (the Empress 
Gensho) was indisposed, Shomu Tenno ordered hojo (the liberation 
of living beings) in all provinces, and in the Eastern kondo of 
Yamashina-dera (the Hossd shrine Kofukuji), erected for this 
purpose, were placed the images of Yakushi and his two attendant 
Bodhisattvas. * 

In A.D. 759 (Tempyo hoji 3, VIII 3) the Chinese priest Kien-chan 
(BS iE Fal fq, Kanshin Osho, the founder of the Vinaya sect 
in Japan), on behalf of the soul of the Emperor Shomu, who 
had made a vow, but died in A.D. 759, erected T0-Shodaiji, 
ER 1d TE SE, generally called Shodaiji, one of the Seven Great 
Temples of Nara (later instead of this shrine Saidaiji, erected in 
A.D. 765, is enumerated among these seven). 

In the kondd Locana’s image, 16 feet high, was placed; this 
had been made by the Chinese priest I-tsing (Z& mig, Gijo); in 
the kodd the Buddha Maitreya with his two attendant Bodhi- 
sattvas, also made by a T'ang priest. In the dining-room Y aku- 
shi's paradise (Jódo) and Amida's figure with his two attendant 
Bodhisattvas Kwannon and Seishi were represented on sliding- 
doors (shdji), given by Fujiwara no Nakamaro Ason (Emi no 
Oshikatsu, conquered in A.D. 764 by Dokyo, and killed). A 
Kensaku-dó was devoted to the images of Fukü-kensaku Kwannon 
(Amoghapüsa Avalokitesvara, a gold-coloured image) and the 
hachibu-shü (JV d #8, Devas, Nagas, Yakshas, Gandharvas, 


! Ibid., Ch. v, p. 527. 
2 Ibid., Ch. vi, p. 551. 
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Asuras, Garudas, Kinnaras and Mahoragas), presented by Fujiwara 
no Kiyokawa, the great ambassador to China, who had remained 
in China and obtained dignities from the Chinese Emperor. Finally, 
the /ssaikyo, the whole Canon, consisting of 4208 kwan, had 
been copied on behalf of the State by the Daisozu Kenkei, 
ЁР 57, written EZ by the Genkd Shakusho' and x x 
by Washio, who says that 5048 (the ordinary number) was the 
number of Kwan, and that he was a Hossó priest of Kofukuji, 
the first who ascended the altar and received the commandments 
in A.D. 756 from the Chinese Vinaya priest Kanshin, when the 
latter practised the Kamma (karma) no hà in Todaiji. ? 

In A.D. 788 (Enryaku 7) Saicho (Dengyo Daishi, A.D. 767—822), 
21 years of age, erected a chapel on Hieizan (which afterwards 
became the main hall (kond) of the famous monastery called 
Enryakuji), and with his own hands made a life-size wooden 
image of Yakushi Nyorai. The name of his chapel was Kombon 
chüdo ichijo shikwan-in, #% AX HA ee — 3& [E BABS, “Оп- 
ginal central chapel, temple of deep meditation on the only 
vehicle” (to Nirvana, according to the Lotus sūtra), generally 
abbreviated into Chūdð, “Central chapel”, the Northern and Southern 
buildings, also erected by him, being the Monjudō and the Issai- 
kyozo. ? 

In A.D. 803 (Enryaku 22, interc. X 23) Saicho made four images 
of Yakushi Nyorai, more than 6 shaku high, which he called 
"Tathagata, King of Virtuous Name and Felicity, of the Unsur- 
passable Paradise” (Mushü-jodo Zenmyosho-kichijo-o Nyorai). He 


! Genko Shakusho, Ch. xxit, p. 1026, cf. below, Ch. xv, § 5. 

* Washio, p. 283, 2, s.v. Kenkei; Fuso ryakki, bassui (extract), Junnin 
Tenno, p. 573. 

° Fuso ryakki, Kwammu Tennd, p. 581; cf. p. 626 (A.D. 886), Yakushi 
image made by Saichd and placed in the Eastern Pagoda building; Shaka 
image made and placed in the Western Pagoda building; temple erected 
for the protection of the state. As to the Yakushi of the Chiidé cf. Ch. xxv, 
p. 698 (A.D. 936, saved from the fire which destroyed the Chiidd and more 
than 40 other buildings), and p. 720 (A.D. 955, worshipped). 
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made these images in Kamado-yama-dera in Dazaifu (Chikuzen), 
in order to obtain a good voyage to China for the four ships 
of the ambassador, with whom he went to that country. This is 
clear evidence of the great protective power ascribed by him to 
Yakushi Nyorai. ' 

In A.D. 927 (Encho 5, I| 25) and in A.D. 929 (IX 17) an 
Imperial Prince and the four sons of the Sadaijin Fujiwara no 
Tadahira (who published the Engishiki) had Yakushi images 
made and a Yakushi jodo painted to celebrate the 60th and 50th 
birthdays of Fujiwara no Kiyozane and Tadahira. The former held 
a religious ceremony in the Momosono palace and copied the 
Hokkekyo, Yakushikyo, Kongo-jumyo-kyo and Hannya-shin-kyO 
on variegated paper with illustrations in gold and silver. The 
latter gave a vegetarian entertainment (sai-e) to the monks in 
Hoshoji (3E BE 3p) (erected by Tadahira), where they placed 
a silver Yakushi image before the Vairocana of the main hall, 
whereas the painting of this Buddha's paradise was hung in the 
hexagonal Buddha hall. * 

In A.D. 983 (Tengen 6, III 22) the Court nobles (Kuge) "sacrificed" 
(kuyo, i.e. erected) Enyüji (B| REF) (the Emperor Enyū 
abdicated the following year and was buried in A.D. 991 in the 
mausoleum north of this temple) in Yamashiro, Katono district, 
and placed there (as konzon) the statues of the Seven Healing 
Buddhas; East of the pond they built a Hokkedo. ? 

In A.D. 988 (Eien 2, III 26) the Udaijin Fujiwara no Ason 
Tamemitsu, lamenting the death of his daughter, concubine of 
Kwazan Tenno, erected Højūji (H ФЕ 3p) in Kyoto. The central 
image in the Gokendo ( dy. HE] e ) was a gold-coloured Shaka, 
sixteen feet high, seated cross-legged, and on the left and right 
there were gold-coloured images of Yakushi, Awannon, Emmei 


! [bid., Ll. p. 588. 
2 Ibid., Ch. xxiv, pp. 684, 690. 
3 Ibid, Ch. XXVII, p. 748. 
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and Nyoirin (Kwannon), six feet high. In the Hokke-sammaido ! 
Fugen (Samantabhadra) was represented, riding on a six-toothed 
elephant, and in the /Ogyd-sammaidd Amida with the Shishdshu 
(Ud SR. the “Four Ruling Bodhisattvas”, Shisho Bosatsu, 
belonging to the 37 saints of the Kongokai, Kongo-ko, & fi] 24, 
Kongo-saku, &&, Kongü-sa, $8, and Kongo-rei, $5 , "Vajra hook, 
rope, chain and bell"). * Two years later (A.D. 990, Eiso 2, III 20) 
the Dajo Tenno (Kwazan) had a five-storied pagoda built in the 
compound of Enyiiji, with four pictures of Mahdvairocana and 
the statues of Amida, Shaka, Yakushi and Miroku upon the 
altar. ° 

In A.D. 1010 (Kwanko 7, Ill 18) the Emperor Ichijo offered 
statues of Shaka, Monju and Fugen, gold-coloured statues of the 
Seven Healing Buddhas, and 1000 copies of the Lotus 
Sitra; it is not said where they were placed,* but we learn 
from the Nihon kiryaku that it was in the Nanden, the “Southern 
building" of the Palace. ? 

In A.D. 1050 (Eisho 5, III 16) the Kwampaku Sadaijin Fujiwara 
no Yorimichi added a new chapel, a süfra repository and a bell 
tower to Hojoji ( ik y, 3k) in Kyoto (erected A.D. 1022 by his 
father Michinaga), with gold-coloured statues of Mahavairocana, 
26 feet high, Shaka and Yakushi, 16 feet high. Here we find 
Shaka and Yakushi as Mahavairocana’s attendants, an idea of 
the mystic school; in addition to these statues the Shitenno, 
Fukakensaku Kwannon, Fudd Mydd and Daiitoku were placed in 
the chapel. ° There was also a special Yakushidó in this compound, 
an Amidado and a Hokkedo, which were all destroyed by the 


! Cf. above, Ch. viri, 8 18 B, p. 359. 

? Fuso ryakki, Ch. xxvil, p. 755. As to the Shishdshu cf. Daijiten, p. 120,3; 
pp. 480 sqq. 

3 Fuso ryakki, Ch. xxvii, p. 756. 

* Ibid, Ch. xxvn, p. 767. 

5 Nihon kiryaku, kohen, Ch. xi, p. 1079. 

? Fuso ryakki, Ch. xxix, p. 794. 
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big fire of A.D. 1058 II 23,' but the two former chapels and 
the kondd were rebuilt in A.D. 1065, when the Emperor Go-Reizei 
was present at the dedicatory ceremony (X 18) and granted a 
great amnesty to the Empire. ? In the Yakushido the Seven Healing 
Buddhas were worshipped, for in A.D. 1091 (Kwanji 5, VIII 7) 
we read that a severe earthquake damaged their images. 3 

In A.D. 1063 (Kohei 6, X 29) the Court nobles erected a new 
shrine within the compound of Enryakuji on Tendaizan (i.e. 
Hieizan), with gold-coloured images of Yakushi, Nyoirin Kwannon 
and Monju. They called it /isso-in (Ef JH 65), апа іп һе 
Sammaido they placed a Saptaratna stüpa (shippō toba) with a 
copy of the Hokke-rengekyd, decorated with gold paint (kondei), 
within it. * 

Similarly a gold-coloured Yakushi Nyorai, sixteen feet high, 
with Nikko and Gwakkü, belonged to the new images of the 
newly erected Eastern kondd of Kofukuji in A.D. 1067 (Chiryaku 
3, Il 5),? and to those of the kondd of Enshiiji ( [8] = 3p), 
erected in A.D. 1070 (Enkyu 2, XII 26) (with Mahdvairocana, 
Ichiji-kinrin and the devas of the six heavens). Finally, in 
A.D. 1083 (Eiho 2, X 1) the Emperor Shirakawa invited 160 monks 
and went in person іо Ноѕлојі (З= Ё Æ), where the Tendai 
гази Ryoshin ( Ei 1H.) led the dedicatory ceremony of the nine- 
storied pagoda, the Yakushi-do, and the octagonal chapel. ' 
Evidently the Healing Buddha, either with his two attendant 
Bodhisattvas or in a group of seven Buddhas, occupied an im- 
portant place in the Tendai cults of the great temples of the 
eleventh century. 


HLE p. 800. 

2 L.L., p. 808. 

3 Ibid., Ch. Xxx, p. 843. 

* Ibid., Ch. xxix, p. 806. 

5 L.L, p. 810. 

6 L.l. p. 816. 

7 Ibid., Ch. xxx, p. 34; octagonal because Mount Potalaka, Kwannon's 

heaven, was said to have this form. 
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§ 3, B. The Twelve Yaksa Generals and the Eight 
Bodhisattvas. 


The zodiacal signs are connected by the Chinese Buddhists 
not only with the twelve Devas mentioned above, but also with 
the twelve Yaksha Generals, spoken of in the Vakushikyo 
(Nos. 167 (12), 170 and 171), who promised to protect all faithful 
readers of that sūtra and devout worshippers of Yakushi Nyorai, 
and who were praised for this virtuous vow by the Tathāgata. 
Evidently their number has caused the Chinese Buddhists to 
worship them, not only as attendants of the Healing 
Buddha, but also as protectors of the twelve zodiacal signs, 
i.e. of the regions, months and hours connected with them. 

Тһе Виѓѕи20-2иї (published A.D. 1690; Ch. IV, p. 1), followed 
by the Bukkyo daijii (lll, p. 4408, 1, s.v. Yakushi jüni jinsho), 
gives their names, Aonji (Buddhas, Bodhisattvas and one Devi), 
zodiacal signs, and attributes, but in the reverse order and there- 
fore with other zodiacal signs than those given in the list of the 
Bukkyo daijiten (p. 934, 1, s.v. Jüni shinsho), which differs with 
regard to some of the Aonji too. The Bukkyoü daijiten must have 
borrowed its details from an other work and not from the 
Butsuzü-zui, for its list gives the names in the order of the süfra 
and the zodiacal signs with which they correspond; moreover 
it mentions three other Aonji names, e.g. that of the Bodhisattva 
Nyo-i-rin Kwannon, instead of that of the Devi Marici, as fifth 
of the Aonji. They all follow Hiien-tsang’s transcription of the 
twelve names of the Yaksha Generals. The list of the Daijiten 
is as follows (See p. 552). 

It strikes us at once that Amitabha and his two Bodhisattvas 
are placed in entirely wrong quarters: E.N.E., N.N.E., and E., 
instead of in the W., W.N.W. and W.S.W., where we find them 
correctly in the Butsuzd-zui and the Daijii. There we find the 
following honji, zodiacal signs and attributes. 
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Here Amitabha and Bhaishajyaguru are placed in their proper 
quarters, West and East, but it is strange that one of the honji 
of Yakushi's attendants is that Buddha himself! Strange also is 
the figure of the devr Marici among these Buddhas (Amida, 
Yakushi and Shaka) and Bodhisattvas. Vajrapani has taken Maha- 
vairocana's place, whose name we can hardly dispense with in 
connection with Amitabha and Sakyamuni. Evidently the list of 
the konji is better in the Daijiten, but that of the zodiacal signs 
is correct in the Butsuzd-zui and the Daijii. In the Kokkwa 
(Nr. 116, VII, p. 149) the connection of the Twelve Generals 
with the zodiacal signs is given in a third way, apparently in 
order to combine the first month ( 3) with the first General 
(Kubira), but in doing so the quarters do not agree with the 
honji (not given in the Kokkwa). Here the transcription of names, 
used in Nanjo No. 167 (12), Poh Srimitra’s translation, is followed, 
where e.g. the first general is called <> 93 2, Kompira (Kum- 
bhira). ' 

The names of the Eight Bodhisattvas, who according to 
the süfra shall appear at the death of devout worshippers and 
lead them to Amitabha’s Paradise, are not given in the text, 
but their number recalls the Eight Great Bodhisattvas of 
Nanjo Nos. 880, 981 and 997.? These eight are: Manjusri, Ava- 
lokiteSvara, Maitreya, AkaSagarbha, Samantabhadra, Vajrapani, 
Sarvanivaranavishkambhi, and Kshitigarbha, probably the same 
as those grouped around the Buddha Sakyamuni in the Elura 
Cave temples. On comparing this list with those given above, 
we see that there too all are found, except the seventh (and the 
sixth, Vajrapani, which is lacking in the list of the Daijiten). We 
find three Buddhas in the Daijiten (Amitabha, Mahavairocana 
and Sakyamuni), who are often worshipped together, eight 
Bodhisattvas and one Vidyaraja. These eight Bodhisattvas may 

! Cf. Daijiten, p. 503, 3, s.v. Kompira shin. 


* Cf, the present writer’s treatise on “The Bodhisattva Ti-tsang (Jizd) іп 
China and Japan” (1915), Ch. 1, § 4, pp. 15 sqq. 
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have been considered by the author of the sūtra as the guides 
to Amitābha’s Paradise, namely Maitreya, Mahāsthānaprāpta, Ava- 
lokite$vara, Cintamanicakra Avalokite$vara, Akasagarbha, Kshiti- 
garbha, Mañjuśrī and Samantabhadra. Nos. 2 and 3 are Amitabha’s 
special attendants, and nos. 7 and 8 those of Sakyamuni. ' They 
all belong to the 25 Bodhisattvas of Amitabha’s retinue (where 
Dai Itoku too is mentioned as a Bodhisattva, cf. Butsuz6d-zui, 
II, p. 9a). ° 

According to the Himitsu jirin, however, the Gojükwanshü 
(H. F Æ h, written by the Tendai priest Shingaku, 8. 
who died in A.D. 1181) and other works give the names of the 
Eight Bodhisattvas as follows: Monju, Kwannon, Daiseishi, Ho- 


dange ( $¥ #8 4E) C), Mujin-i ($8 BE FF, i.e. Aksaya-mati),* 

Yaku-0 (3% =F), Yakujo ($& |.) (Bhaisajyaraja and Bhaisa- 
Jyamudgata, cf. Nanjo No. 305),* and Miroku (Maitreya). These 
eight Bodhisattvas, except Hoddange, are also found among Ami- 
tabha's 25 followers in the Butsuzo-zur. 

As to the images of the Twelve Yaksa Generals, called the 
Jüni shin (or jin) sho, -F — jilp Bf, the “Twelve Divine (or 
Spirit) Generals", a clay figure in Shin Yakushiji at Nara, attri- 
buted to Hada Tori (Z& J JJ) and dating from the middle of 
the 8th century (Tempyo era), represents Meikira, the third of 
the twelve, suijaku of Amitabha (Kokkwa No. 203, VII). Two 
reliefs, representing Meikira and Haira, preserved in Kofukuji, 
Nara, were made in Kobo Daishi's time (Konin era, 810—823) 
and even attributed to him (Meikira with a single-pointed vajra, 
Haira without attributes, Kokkwa No. 222, VII). The wooden 
images of two of the Twelve Generals, found in the same temple 


' Cf. Griinwedel, Mythologie des Buddhismus in Tibet und der Mongolei, 
p. 118 (8 Buddhas, namely Sakyamuni and seven others; “mit Amitabha 
und Gautama bildet er eine viel verehrte, beliebte Trias”). 

* Cf. ibid., Ch. їп, S 3, pp. 122 sqq. 

3 Cf. Himitsu jirin, p. 1038, 2; Daijiten, p. 1709, 2, s.v. Mujin-i. 

* Himitsu jirin, p. 1063; cf. below, Ch. xvi, S8 2, Lotus süfra, Ch. xxv. 
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and made by an unknown artist of the beginning of the 13th 
century, are reproduced in the Kokkwa No. 287, VIII: Haira 
(No. 8) with bow and arrow, and Shdtora (No. 11) drawing his 
sword; two menacing warriors full of vigour and life. 

Makora (No. 9), with an axe in his right hand, holds his left 
above his eyes, keeping a sharp look out for the demons against 
whom he has to protect Yakushi's worshippers, and another of 
the twelve Generals looks down with a menacing gaze as if the 
enemy were approaching from below (his attribute is lost). These 
two are beautiful wooden statues made by the great sculptor 
Unkei GE ES, Unkyo), the famous Buddhist monk, who in 
A.D. 1197 made the Shitennd of Tédaiji, as well as Dai Nichi 
Nyorai, and in 1203 the Ni-d of the great Southern gate of the 
same temple; in 1218 by order of the Shogun of Kamakura the 
Yakushi Nyorai of the Okura-shindo ; the Vairocana of the Kondo 
of Kozanji; Pindola of the Rakando, etc.' The two statues of 
Makora and the other General, formerly belonging to Kutaiji 
(Ju B8 3p) in Nara, are now in the possession of Mr. Masuda 
(Kokkwa No. 109, VII; 116, VII). 

A painting of the end of the Fujiwara period (12th century), 
belonging to the Kose school (Yamato-e), is a so-called mandara 
(mandala) of Yakushi Nyorai. This Buddha is seated on a high 
throne, cross-legged on a lotus, with a medicine pot in his hands, 
lying in his lap in dAyana-mudrà, and two round haloes behind 
his body and head; twelve Buddhas (manifestations of the Buddha 
himself) are seen in the upper halo. The two Bodhisattvas Nikko 
and Gwakkd, with sun and moon resting on lotus seats in their 
hands, are standing before his throne, and on either side six of 
the Twelve Divine Generals, frightful demons with swords and 
other weapons, are ready to protect all faithfull believers (Kokkwa 
No. 32, I, private collection of Mr. Matsui). 

About A.D. 1247 the priest Shunei (4 Hi) of Kyoto, a well- 


! Washio, p. 27, 1, s.v. Unkyo. 
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known painter whose sect is not mentioned, in fulfilment of a 
vow made a picture of Yakushi Nyorai and the Twelve Generals, 
which proved to have great divine power (reiken). ' 

In the Wakan sansai zue (Ff #& = 2 fal €, written A.D. 
1713 by Terajima Ryoan, dg E$ Ei Zc) Yakushi Nyorai's images 
are often mentioned among the Aonzon or “principal saints” of 
the temples of Japan. We find him e.g. in the Eastern Kondo of 
Kofukuji (Tempyo 20, A.D. 748, dedicated by the Emperor Shomu 
in order to save the life of his aunt Gensho Tenno, who died 
the same year). ° 

Other statues are Yakushi, Shaka and Amida (with Kwannon) 
in the middle chapel, Western pagoda (Sait0-in) and in the Yogawa 
shrine of Enryakuji on Hieizan,? Ishi (stone) Yakushi with his 
12 spirits (lll, the Yaksha generals), carved from the sparkling 
Stone of the mountain at Ishi-Yakushi village, Ise province, * and 
the same figures in the kondd of Takao-san Jingokokusoji (jy 
ЖШ Е Ë =F), a temple erected in accordance with 
the vow of Konin Tenno (A.D. 770—781),? in Yamashiro pro- 
vince. Yakushi as honzon of Kworyüji ( }# [ +), and of three 
other temples in Yamashiro; one of these images was dedicated 
by Yozei Tenno in A.D. 877, and another by Ichijo Tenno in 
A.D. 1003.° Many Yakushi-dd (chapels) and Yakushi images as 
honzon of larger temples are mentioned also in other provinces. 
In Kamakura we find him twice with his 12 attendant spirits; 
one of these groups was made by Unkei (beginning of the 13th 
century). ' 

АП these sculptures and paintings are clear evidence of the 





! Washio, p. 565, 1, s.v. Shunei. 

? Wakan sansai zue, Ch. LXXIII, p. 1283, 2. 
3 L.L, Ch. Lxxi, p. 1160, 2. 

* L.L, Ch. LXXI, p. 1184, 2. 

5 L1, Ch. LXXII, p. 1235, 1. 

6 L.l, Ch. LXXII, pp. 1244, 1; 1242, 2. 

7T LL, Ch. Lxvir, pp. 1083, 2; 1085, 1. 
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great importance attached from the seventh to the thirteenth 
century by Japanese Buddhists to the worship of the Healing 
Buddha. 


S 4. Expounding the Yakushikyo, and Yakushi-kekwa in Japan 
(A.D. 686—842 and 875). 


As seen above (Ch. I, S 10), in A.D. 686 (V 24) “the Emperor 
lemmu's body was ill at ease. Accordingly the Yakushikyo was 
expounded in the Temple of Kawara, and a retreat (ango) was 
held within the Palace”, ' 

As to the Yakushi-kekwa or “Rites of Repentance in worship 
of the Healing Buddha”, we may refer to Ch. VIII, § 14. The 
fact is there mentioned that in A.D. 720 (Yoro 4, VIII 2) the 
Empress Gensho endeavoured to save the life of the Right Minister 
Fujiwara no Fubito by causing the Yakushikyd to be read for 
one day and one night in 48 Buddhist temples in and near the 
capital (4 < 12, evidently in connection with Yakushi's 12 vows), 
and that (in accordance with the sūtra) two days previously great 
amnesty had been proclaimed throughout the Empire on his 
behalf. ? 

The Minister died, however, the following day, and this may 
have been the reason that the sūtra and its rites were not again 
used for 24 years. 

Then, in A.D. 744 (Tempyo 16, XII 4) Shomu Tenno ordered 
Yakushi-kekwa to be performed during seven days in all pro- 
vinces, probably in connection with the worship of Vairocana 
and the offering of ten thousand lamps in order to purify the 
people from sin towards the end of the year. 

In A.D. 745 (Tempyo 17, IX 19), when the same Emperor 
was indisposed, not only Yakushi-kekwa were practised in all 


! Nihongi, Ch. xxix, p. 541; Aston Il, p. 376. 
? Shoku Nihongi, Ch. уш, р. 123. 


Yakushi-kekwa. 559 


Buddhist temples of the Capital and Home provinces and in all 
"pure places of renowned mountains", but also seven Yakushi 
images, 6 shaku 3 sun high, and seven copies of the Yakushi- 
kyo (each of one chapter) were made in the capital and in all 
the provinces. The second sūtra then copied and read was the 
Dathannyakyo. ' Evidently Shomu Tenno was a devout worshipper 
of Bhaishajyaguru, for after his abdication in A.D. 749 (Interc. 
V 23) he became a monk by the name of Shoman and retired 
to Yakushiji; his consort became a nun and took the name of 
Mampuku. ° 

The next year (A.D. 750, IV 4) his daughter, the Empress 
Koken, who, too, had a fervent belief in this Buddha, stated by 
proclamation that she took refuge to the Yakushikyo and per- 
formed gyddd kekwa, i.e. circumambulation of his image and 
rites of repentance in his honour, in order to purify the people 
from sin; at the same time she granted amnesty to the criminals 
of the whole country. ? 

In A.D. 751, X 23, when her father was indisposed, she invited 
7 X 1 wise monks to the Shin-Yakushiji, where they during 7 x 7 
days had to perform the rites in worship of Yakushi Nyorai for 
lengthening life; at the same time they received vegetarian enter- 
tainment, and amnesty was bestowed upon the people, all in 
accordance with the süfra.* Three years later (A.D. 754, XI 8) 
she repeated these measures for the health and long life of her 
parents.^ Her father died in A.D. 756 (V 2), and a year after 
his death she entertained 1500 priests in Todaiji and had rites 
of repentance (probably Yakushi-kekwa) performed for seven days 
on behalf of his soul.^ Yet the death of her father may have 


! Shoku Nihongi, Ch. Xvi, p. 261. 
2 L.I.. Ch. xvm, p. 286. 

3 L.l, Ch. xvm, p. 294. 

* LL, Ch. xviii, p. 298. 

5 L.l., Ch. xIx, p. 311. 

$ L.L, Ch. xx, pp. 322, 336. 
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diminished her belief in Yakushi's saving power, for she never 
again ordered his rites to be practised, even not when her mother 
was ill (A.D. 758, VII 4). 

In A.D. 770 (Hoki 1, VIII 16), on the second seventh day after 
the death of the Empress Shodtoku (Koken), siitra reading took 
place for her soul in Yakushiji. ' 

In A.D. 773 (Hoki 4, XII 25) the Emperor Konin in accordance 
with the Yakushikyd invited wise Buddhist priests to a vegetarian 
entertainment and requested them to perform circumambulatory 
rites; at the same time he granted great amnesty, because com- 
passion caused fields of felicity and glory of the dynasty. ^ 

As to Kwammu Tenno (A.D. 781—806), not until A.D. 796 
(Enryaku 15, X 21—27) did fear of drought and pestilence lead 
him to order Yakushi-kekwa in the Palace, to be practised by 
40 monks, and in A.D. 805 (II 19), when he was ill, the same 
rites took place in all kokubunji; shortly before his death (A.D. 806, 
II 23) a copy of Yakushi’s image and of the Lotus süíra were 
made to save his life. ° 

It was stated above (Ch. VIII, § 14, pp. 303 sqq.), that under 
Nimmyo Tenno's reign the nightly Yakushi-kekwa, during three 
days combined with tendoku of the Kongd-hannyakyo in the 
day-time and performed in all kokubunji against drought and 
pestilence, were mentioned from A.D. 833 (VI 8) to 842 (III 15); 
and that in A.D. 875 (XII 13) similar measures were taken by 
the Emperor Seiwa against drought, pestilence, war and fire. * 
After this we do not again read about these rites. 


§ 5. Names of priests connected with the Yakushi cult. 


The first well-known name connected with the Yakushi cult 
is that of Shdtoku Taishi (A.D. 574—622), who according to 


1 L.1, Ch. xxx, p. 528. 

2 L.l, Ch. XXXII, p. 572. 

3 Nihon kōki, Ch. v, p. 2; Ch. xit, pp. 43 sqq.; Ch. xm, p. 61. 
* Nihon kiryaku, Zempen, Ch. xvin, p. 662. 
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tradition completed in A.D. 607, the 15th year of the Empress 
Suiko's reign, the building of the two great shichidd-garan (Buddhist 
temples consisting in all of seven buildings) of Shitenndji in 
Naniwa and Horyü-gakumonji (Horyuji) in Ikaruga ( f BB). He 
placed the images of the Shitennd in the former sanctuary, and 
in the kondo of the latter the bronze image of Yakushi Nyorai 
(Kokkwa No. 169, Vil), made in the same year. He thus fulfilled 
his original vow, made in A.D. 587 at the time of his father 
Yomei Tenno's death.’ The maker of this Yakushi image is said 
to have been the celebrated Tori (IE Fi] ), the first Bukko (p 
+) or Busshi (h Bf), maker of Buddhist images, of Japan. ? 

In A.D. 689, the third year of the Empress Jito's reign (VII 1) 
"in accordance with his request, the Buddhist priest Jitoku 
(El f) Yemishi of Michinoku, was granted a gold-copper 
image of Yakushi Butsu and a gold-copper image of Kwanzeon 
Bosatsu, a bell, a precious curtain, an incense burner, and a 
Баппег”, ° 

Three priests of the Hosso sect are mentioned, namely Zenshu 
(3 BK, A.D. 723— 797), among whose many writings were some 
devoted to the Mirokukyo, Saishookyo, Yakushikyo (a commentary 
of one chapter), and Bommokyo;* Gomyo (sik f A.D. 750—834), 
who in A.D. 808 expounded the Yuimakyd in Yamashina-dera, 
in 826 performed fendoku of the Yakushikyd in Shin- Yakushiji, 
and the following year, after having become sójü, was appointed 
koshi (leader) of a meeting in which he explained the Hokkekyó 
lor seven days and nights by order of the former Emperor Saga, 
who had himself copied this text with golden characters;? and 
Sehei (ffi F), who in A.D. 827 at a religious meeting in the 
Palace discussed the Law with Kükai (Kobo Daishi) and other 


! Washio, p. 615, 1, s.v. Shoftoku Taishi. 

? Washio, p. 851, 1, s.v. Tori. 

3 Nihongi, Ch. XXX, p. 552; Aston Il, p. 393. 
* Washio, p. 709, 1, s.v. Zenshu. 

5 Washio, p. 337, 1, s.v. Gomyo. 
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priests, when the Emperor Junna had made a Yakushi image and 
copied the Rengehd-mandara with golden ink. ' 

In the same year the Sanron priest Gen-ei ( Z: Z) of Saidaiji 
praised (and worshipped) a Yakushi image. ? 

Of the Tendai sect its founder, Dengyo Daishi (A.D. 767—822), 
in 788 expressed his devotion to this Buddha by carving his wooden 
Statue and placing it in a shrine.? Further, the famous Son-i 
(3$ Xf, A.D. 866—940), afterwards zasu of Enryakuji, as a boy 
had this Buddha as his tutelary image, which he presented to 
his teacher as a precious gift.* Another priest of the mystic branch 
of the Tendai sect was Annen ( Z& ZR), a very learned monk of 
Hieizan; among the enormous number of his mystic works were 
writings devoted to the shingon (mantras) of Yakushi, as well 
as to Amida, Monju, Fudo Myoo, Fukükensaku Kwannon and 
Koküzo (Aka$agarbha).* This priest lived towards the end of the 
ninth century; two centuries later another monk of Hieizan (Myo- 
jitsu, HH Ef, who died in A.D. 1093), proved to be a fervent 
worshipper of Manjusri (nine of whose pictures he daily painted 
and dedicated) and of Bhai$ajyaguru, in whose central chapel he 
offered incense and flowers during 2800 (4 x 7 x 100) days. * The 
same combination of the Monju and Yakushi cults, connected 
with those of Amida and the Six /izü's, is found in the biography 
of Ennō (|B| BE), who died in A.D. 1151." In the first half of 
the 14th century the Tendai priest Jisho ( x xb, A.D. 1291—1368), 
when founding the Mifsuzü-in of the mystic branch of his sect 
in Owari province, made Yakushi the honzon of this temple. ° 
Finally, in A.D. 1635, the priest Tansho (4H ИН), the founder 


! Washio, p. 688, 1, s.v. Sehei. 

? Washio, p. 293, 2, s.v. Genei. 

* Washio, p. 396, 2, s.v. Saicho. 

* Washio, p. 753, 1, s.v. Son-i. 

5 Washio, p. 5, 1, s.v. Annen. 

5 Washio, p. 1031, 1, s.v. Mydjitsu. 
7 Washio, p. 105, 1, s.v. Enno. 

* Washio, p. 430, 2, s.v. Jisho. 
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of the Dainichi-in, a mystic Tendai shrine in Musashi province, 
was said to have been born by the favour of Yakushi of Arima, 
to whom his mother had prayed for a child. ! 

As to the Shingon sect, we found no names of its priests con- 
nected with the Yakushi cult before A.D. 1469, when Doyu (3 
Jy) of the Shingi Shingon sect wrote a work on Yakushi goma 
(a burnt offering, Aoma, in worship of Bhaishajyaguru).? The next 
name is that of the Shingon priest Shokai ( Hf }#, 1552—1616), 
who in A.D. 1605 caused an image of Yakushi Nyorai to be 
made and placed it as Aonzon in Shimpukuji (18i. jl +), newly 
founded by him at the foot of Atago-san in Yedo.? Finally, in 
A.D. 1674 the famous Shingon priest Jogon ( t fa, 1639—1702), 
whose great activity in the service of Buddha’s Law was highly 
appreciated by the devout Shogun Tsunayoshi (reigned A.D. 
1680—1709), expounded the Yakushikyo, which apparently was 
one of his favourite works together with the Daihannyakyo, the 
Fumonbon (Kwannongyo), the Amidakyo and the Rishukyo (Nanjo 
No. 1034). * 

We learn from the above facts that in the eighth century and 
in the first half of the ninth the Hossa priests, and thenceforward 
during many centuries those of the mystic branch of the Tendai 
sect were the principal worshippers of Yakushi Nyorai; until the 
fifteenth century the Shingon priests did not pay much attention 
to his cult. Yet in the eighth century the Indian patriarchs of the 
Shingon sect, Vajrabodhi and Amoghavajra, and the Chinese priest 
Yih-king had translated kalpas (ceremonial rules) on Yakushi's 
cult, and from the ninth century its mystic tendency was evident 
in Japan also. 


! Washio, p. 788, 2, s.v. Tansho. 

? Washio, p. 889, 1, s.v. Doyu. 

* Himitsu jirin, p. 581, 1, s.v. Shokai. 
* Washio, p. 663, 2, s.v. Jogon. 
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When in A.D. 803 Dengyo Daishi (Saicho, A.D. 767—822), 
the founder of the Tendai sect, was about to go to China in 
order to study Buddhist doctrines, he is said to have held a 
hojo-e (fx A: @) or “Meeting for setting free living beings” 
in Kamado-yamadera in Dazaifu (Chikuzen).' We saw above, 
that Hüen-tsang's translation of the Yakushikyd prescribes the 
liberation of 7 X 7 living beings. Evidently he hoped to obtain 
Yakushi’s powerful protection while crossing the sea, for this was 
one of the blessings bestowed by this Buddha upon his wor- 
shippers (arresting calamity, increasing wealth, removing illness, 
giving easy child-birth and a safe voyage).* According to the 
Shingon sect, however, he based his Yakushi-hó upon the Ashiku-ho 
(Bf [5] 33), i.e. the ceremony in worship of the Buddha AksobAya. 
The Shingon priest Ningai (4 jfi£, A.D. 955—1046, especially 
famous for his successful rain ceremonies) declared Yakushi to 
be identical with Ashiku (Aksobhya) and placed him among the 
Five Buddhas of the Kongd-kai, because both are Buddhas of 
the East. Others identified him with Dai Nichi (Mahdavairocana) 
of the Taizokai (whose cult, as stated above, Ch. VIII, S 14, p. 301, 
was sometimes connected with that of Yakushi), or with Shaka 
(Sakyamuni) and Amida. The variety of these explanations is due 
to the fact that at the time of the introduction of the mystic 
creed he had no place in the Ryobu mandara. 

There are four kalpas (ceremonial rules, giki, f&& HL) of the 
Tantric school, explaining the meditation (kwangyo, WH +T) 
on and the prayers (nenju, Zi б) {о Yakushi Nyorai. Two of 
them were translated in the eighth century by Vajrabodhi (who 
translated between A.D. 723 and 730) and Amoghavajra (who 
ended his work in A.D. 771). The third kalpa is entitled Yakushi 


' He also made four Yakushi images, to protect the four ships, cf. above, 
§ 3, A, p. 547. 
* Himitsu jirin, p. 1064, 1, s.v. Yakushi Nyorai. 
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Rurikwo Nyorai shdsai jonan nenju giki (73 SK Wr BE A SN 
E dL. “Ceremonial rules for worshipping the Healing Buddha 
Vaidurya-light, in order to extinguish calamity and remove 
difficulties"). According to the JDaijifen (p. 1751, 3) this work, 
consisting of one fasciculus, was translated by an unknown author; 
according to the Himitsu jirin (p. 1061, 2), however, it is a work 
of Yih-hing (— 47), a famous pupil of Subhakara-simha (A.D. 
637—735), who lived A.D. 687—727. The fourth kalpa dates 
from a much later time, for it was translated by the Tibetan 
Sramana Sha-lo-pa ( rb ЯЕ BA, Nanjo App. I| 170), who lived 
A.D. 1259— 1314. 

The third of these kalpas, which are not found in the Chinese 
Canon, became the base of the mystic Yakushi-hd in Japan, on 
having been introduced by So-ichi (9f —), but we do not 
know when this priest lived. Before that time the rules of the 
Aksobhya ceremony were followed. ' 

As seen above (S 3, A, p. 543), Yakushi's mudrà is the 
abhaya mudrà, with the thumb slightly bent or, rarely, touching 
the middle finger. His other hand carries the medicine pot, or 
is sometimes making the varada-mudrà (hanging down with palm 
in front, as a sign of bestowing blessings upon the worshippers, 
yogwan-in or yomangwan-in, Bd yi; BA |], "fulfilling wishes"). 
This is the shape of the honzon of the Kondo of Yakushiji and 
Toji. As to that of Hokaiji ($e FA 4) in Yamashiro province, 
this carries the medicine pot upon the Aokaijo-in (+E 93 <р Н], 
“mudra of the samadhi of the Dharma-world”, the hands lying 
in the lap, with the fingers joined and the tips of the thumbs 
touching each other: the so-called dhyana mudra). Evidently the 
oldest form in Japan is that with the abhaya and varada-mudras 
(Kokkwa No. 169, VII: Horyüji, beginning of the seventh century ; 
cf. 315, Il; No. 166, VI: Shin Yakushiji, the bronze Kd-Yakushi, 
7th century; No. 153, VII: Yakushiji, Tth century or beginning 


' Himitsu jirin, p. 1062, 2, s.v. Yakushi shōsai giki. 
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of the 8th; No. 159, VI: Kozanji, Kyoto, Tempyo era, 8th century). 
The wooden fhonzon of Shin Yakushiji, however, also dating 
from the Tempyo era, bears the medicine pot in the left hand, 
which lies on the lap in varada-mudra, whereas the right hand 
makes the abhya-mudra. The dhyana-mudra with the medicine 
pot is found in the mandara, reproduced in the Kokkwa No. 32, I 
(end Fujiwara, 12th century, described above, § 3, B, p. 556); 
this appears to be a later form. 

Chinese paintings represent him also as riding on an elephant, 
with a khakkhara (a staff with iron rings) in his right hand and 
an almsbowl in his left, whereas Nikko is riding on a horse and 
Gwakko on a goose. ' 

Central-Asian pictures of his paradise show this Buddha seated 
in the centre, in an attitude of preaching, and surrounded by 
Süryaprabha, Candraprabha (Nikko and Gwakko), his other 
Bodhisattvas (here we see ten of them instead of eight, and 
four priests) and the Twelve Yaksa generals. ? 

In A.D. 843 (V8) the mystic Yakushi-hd was preferred to the 
nightly Yakushi-kekwa. This ceremony took place during three 
days in the JOneiden of the Palace, whereas the Yakushikyo was 
recited in the Seiryoden and the Daihannyakyo in the Daigokuden, 
in order to avert calamities predicted on account of strange 
apparitions in the Palace and an uncommon colour of the sun. ? 

In A.D. 857 (Tenan 1, X15) the two Shinto gods of Oarai- 
isosaki and Sakatsura-isosaki, two temples at the coast of Hitachi 
province, * considered to be connected with the Yakushi cult, 


' Himitsu jirin, p. 1063, 1. 

? Sir Aurel Stein, Serindia, Pl. LVI and LVII, Vol. Il, pp. 889 sq. (Caves 
of the thousand Buddhas, Tun-hwang); cf. Mission Pelliot en Asie Centrale, 
Les Grottes de Touen-houang, I—IV. About his cult in Tibet (often represented 
with his eight attendant Buddhas, or forming a trinity with Amitabha 
and Sakyamuni, cf. Griinwedel, Mythologie, p. 118, fig. 93—96; Waddell, 
Lamaism. 

3 Shoku Nihon koki, Ch. xm, p. 337. 

* Dai Nihon chimei jisho, I, pp. 3674 and 3703. 
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got the title of Yakushi Bosatsu myüjin (Ф; ЛИЙ). Evidently they 
were thus declared to be manifestations of Yakushi's two attendant 
Bodhisattvas, Nikko and Gwakko. ! 


S 7. The Shichibutsu- Yakushi-ho or Ceremony of the Seven 
Healing Buddhas, performed by the mystic branch of the 
Tendai sect (9th—14th cent. A.D.). 


In A.D. 849 (X 10) the monks of Yakushiji presented 40 copies 
of the Yakushikyé to the Emperor Nimmyo, on account of his 
40th birthday; but five months later (A.D. 850, III 21) the Shichi- 
butsu Yakushi-ho or “Rite of the Seven Healing Buddhas” 
(based upon Nanjo No. 172) was practised in order to save his 
life, two days before his death. This ceremony took place in the 
Seiryoden, and pictures of the Seven Buddhas were hung in front 
of the Imperial sudare (bamboo-blind). In the court-yard and in 
the Southern court-yard of the Shishinden seven double rows of 
round lanterns (rintd, as used at the nocturnal Yakushi rites) 
were lighted. This is the first time we find this ceremony men- 
tioned in the annals. Evidently it replaced the ancient Yakushi- 
kekwa. * 

The great importance of the Saishde of Yakushiji, held for the 
peace of the state from A.D. 830 to 1445 (cf. above, Ch. XI, 
S 8, B, p. 479) is clear evidence of the fact that the cult of 
Yakushi Nyorai and his sütra gradually gave way to that of 
another Sun-Buddha, namely Amida (the honzon of this festival), 
and the Saishdokyd. The latter sitra, the Yuimakyd, Daihannya- 
kyo, Ninnokyo, Hokkekyd predominated in the latter half of the 
ninth century and in the tenth and following centuries, the Kongo- 
hannyakyo was often used in the ninth and sometimes in the tenth, 
the Hannya-shinkyo occasionally from the 9th to the 19th century, 
the Kujaku-0-kyo and the Shd-u-kyd came into use in the middle 


' Nihon Montoku Tenno jitsuroku, Ch. IX, p. 560. 
? Shoku Nihon koki, Ch. XIx, p. 420; Ch. XX, p. 431. 
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of the tenth (A.D. 948, V 16, VI 14, for rain), the Nehangyo, 
Jumyokyo and Kwannongyd in the eleventh (especially against 
drought and pestilence). As to the Yakushikyd, this sūtra and 
the cult based upon it, once so powerful, in the ninth and tenth 
centuries for more than a hundred years were rarely mentioned, 
after which the mystic Tendai worship of the Seven Healing 
Buddhas brought new life to this cult. 

In A.D. 956 (Tenryaku 10, V 11) the Shichibutsu Yakushi-hō 
was performed by the Daisajo Ji-e ( Z& X) of the mystic Tendai 
branch, assisted by six other priests, namely Myosho (Bf 35$ ), 
an Amidist of Hieizan,' who recited the magic formulae ( 5L , ju, 
dhaàragt), Kakunin, who sang the hymns of praise ( Pi , bai), and 
four others. It lasted seven days and seven nights, and was in- 
tended to promote the prosperity of the Kujo family; it took 
place in the Boémon pavilion (Bomontei).? 

In A.D. 1015 (Chowa 4, V 1) the same ceremony was used in 
order to cure the Emperor Sanjo, who the following year abdi- 
cated on account of blindness. Thereupon (1016, V 1) this Dajo 
Tenno himself ascended Tendaizan (i.e. Hieizan), accompanied 
by the Sessho (Regent), the great Fujiwara no Michinaga, the 
Left General Yorimichi (his eldest son) and all the other Court 
nobles, and on account of his eye-disease during seven days 
performed the Shichidan mishiho (+5 ¥# 49) {6 #5, the “August 
Ceremony of the Seven Altars", i.e. the Shichibutsu Yakushi-ho).? 

In A.D. 1020 (Kwannin 4, XII 14—20) Michinaga (called "the 
Nyüdo, the former Dajo-daijin"), who on the 13th had ascended 
Hieizan, celebrated the Shichibutsu Yakushi-hd there for seven 
days, returning to the capital on the 21st.* Some days previously 


! Washio, p. 1082, 2, s.v. Myosho. 


* Kakuzensho, "b Wig FY, also called Hyak-kwansho, Ei 4$ T, 
written about A.D. 1250 by the Shingon priest Kakuzen, and quoted by 
the Himitsu jirin, p. 502, 1, s.v. Shichibutsu Yakushi-ho. 

* Nihon kiryaku, kohen, Ch. xij p. 1098; Ch. xiu, p. 1104. 

* L1, Ch. Xm, p. 1025. 
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he had presented a fief of 350 houses as a permanent gift to 
Muryoju-in (the Amitayus temple in the compound of the Tendai 
sanctuary Hodjoji), dedicated by him that same year (III 22). ' 
Apparently he had a great belief in the blessing power of these 
two Sun-Buddhas, Yakushi and Amitabha, the rising and the 
setting sun. 

In A.D. 1024 (Manju 1, VI 26) in the compound of Hdyjoji the 
same great statesman dedicated a new chapel, /oruri-in (“Pure 
Vaidirya Temple") to the Seven Yakushi, whose images 
were placed there together with those of the Six Kwannons. 
On this occasion an Imperial vegetarian entertainment was given 
to the monks, and the Tendai zasu Ingen (as kodshi) led the 
ceremony, which was attended by the Empress and the Kwam- 
paku Yorimichi, Michinaga’s eldest son and successor. * 

Four years later, in A.D. 1028 (Chogen 1, III 7), on the day 
of the beginning of the Vernal Imperial Satra reading (Ki no 
mido(k)ky6), Yorimichi entertained a thousand monks on Hieizan 
and celebrated the Yakushi-ho. ? 

In A.D. 1142 (Koiji 1, V 12) the Shichibutsu Yakushi-ho was periorm- 
ed by the Court in the central chapel of Enryakuji on Hieizan, again 
with an entertainment of a thousand monks, * and it was also one of 
the numerous ceremonies, practised in A.D. 1281 against the 
dangerous invasion of the Mongols. The Emperor Go Uda 
himself led this rite, which took place in the same chapel of 
Enryakuji; he was assisted by the Tendai zasu Kogo.? Five 
years earlier (A.D. 1276, X 13—18; it must have been one day 
longer, for it always lasted seven days) the same Emperor and 
priest worshipped the Seven Healing Buddhas by means of this 
ceremony in the Konoe-dono, in order to pray for easy child-birth 

1 Cf. above, Ch. vi, § 16, B, p. 342. 

? Nihon kiryaku, kohen, Ch. xin, p. 1134. 

3 L1, Ch. xiv, p. 1147. 

* Honcho seki, Koji 1, V, p. 411. 


5 Zoku Shigushd, Ch. v, Zoku Kokushi taikei Vol. |, р. 146 (Koan 4, 
VI 18). 
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on behalf of Shinyomei-Monin, Kameyama Tenno's concubine. ' 

There were seven altars, one before each of the Seven Buddhas, 
and seven ajari (acüryas, professors)? led the rites (Shichibutsu- 
ajari.* The Masu-kagami (X& $$, written A.D. 1340—1350) 
relates that an Imperial Prince, the Tendai zasu Jido, 4% 38, a 
well-known poet, who died in A.D. 1341,* was the leader of 
the Shichibutsu- Yakushi no hó, which was celebrated at the same 
time as the mystic Nyoirin-ho, Godampo, Ichiji-kinrin-bo, Nyoho- 
sonshó-ho (Great Bear rite), Nyohd-Butsugen-hd (Buddha-eye rite), 
Jundei (Cuntt) (Kwannon)-ho, etc.? It did not belong to the rites 
of the To-mitsu ( 292) or Mystic Sect of Toji (the Shingon 
sect), but was a great ceremony of the Taimitsu ( 13 ж) (the 
mystic branch of the Tendai sect) for the increase of wealth 
(zoyaku, 443), and arrest of calamity (sokusai, É Í ), 
especially of disease; these aims were the same as those of the 
Yakushi-hd, practised by the Shingon sect. According to the 
sūtra those who wish to behold the Buddha and question him 
about good and evil must copy the text of the sūtra and make 
images of the Seven Buddhas and of the Bodhisattva Vajradhara 
or Vajrapani (3 <> fii], Shükongo, or 4e iM] =, Kongoshu, 
or HE 4e №], Jikongd, “He who grasps or holds the vajra”, or 
“Vajra-hand”, a general term of the Shingon sect for the vajra- 
bearing Bodhisattvas of the Taizōkai.® A relic of the Buddha 
(Busshari) had to be placed in all these images, and before 
them sacrifice made and worship offered with a benevolent heart. 
Having received the eight commandments (and fasted), the wor- 
shippers must purify themselves by bathing and changing their 
attire three times a day, from the 8th to the 15th of the month. 
If they then recite the magic formulae 108 times daily with a 

' LL, Ch. 1v, Kenji 2, pp. 113 sq. 

? Cf. Kern, Manual of Buddhism, p. 84. 

? Daijiten, p. 742, 1, s.v. Shichibutsu ajari. 

* Washio, p. 429, 2. 


5 Masu-kagami, Kokushi taikei Vol. XVII, Ch. xvii, p. 1211. 
5 Himitsu jirin, p. 444; Daijiten, p. 754, 3, s.v. Shükongo. 
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concentrated and calm mind, according to his own words in the 
sutra the Buddha will manifest himself in their dreams, explain 
to them what they have asked, and cause all their wishes to 
be fulfilled. 

The rites are about the same as those of the Yakushi-hà ; as 
to the images, the central figure is Yakushi Nyorai, with his 
right hand raised, palm in front (abhaya-mudra, mu-i-in, #E $2 Aj, 
bestowing fearlessness) and holding the medicine pot in his left, 
with three other Buddhas above, and three below him.' The™ 
Himitsu jirin remarks, that Yakushi and Shaka are the only 
Buddhas who carry vessels (almsbowl and medicine pot). ? 

In A.D. 1598 (Keicho 3, IX 20), when the Emperor Go Yozei 
was ill, a Shichijo Yakushi mode (-kz Bp $& SB ) or "visitation 
of the Yakushi's of seven places" was performed by the ministers, 
whereas the JDaiísojó Gyojo, probably a priest of the Shingon 
sect or of the mystic Tendai doctrine, led the goma (homa) 
ceremony in the Shishinden.* This may have been the Yakushi- 
goma, a mystic rite in worship of the Seven Healing Buddhas, 
mentioned in the Bukkyo daijiten (p. 1752, 1, s.v.); the Yakushi- 
k0 (SEE), "Discourse upon Yakushi", (ibid. was a ceremony for 
worshipping Yakushi Nyorai alone. 

We do not afterwards read about the mystic cult of the Seven 
Healing Buddhas nor of the public worship of the main figure; 
but, as seen above, in A.D. 1713, when Terajima Ryoan wrote 
the Wakan sansai zue, many temples and chapels were still 
devoted to his cult, and we may be sure that this is still the 
case at the present day. 


! Himitsu jirin, pp. 501 sq., s.v. Shichibutsu Yakushi-ho. 

* Himitsu jirin, p. 1063, 2, s.v. Yakushi Nyorai. 

з Zoku Shigusho, Ch. Li Go Yozei, Keicho 3, Zoku Kokushi faikei, 
Vol. П, р. 685. 


CHAPTER XV. 


THE KEGON, NEHAN AND YUIMAKYO (AVATAMSAKA, 

NIRVANA AND VIMALAKIRTI SUTRAS) AND THEIR 

FESTIVALS. THE BOMMOKYO (BRAHMAJALA-SUTRA). 

THE ISSAIKYO (DAIZOKYO, THE WHOLE CANON) 
AND ITS FESTIFALS. 


S 1. The sütras copied in A.D. 722 (XI 19) on behalf of the 
Empress Gemmei's soul, and the Bommokyo (Brtahmajala-sütra, 
Nanjoó No. 1087). 


In A.D. 722 (Yoro 6, XI 19) the Empress Gensho (A.D. 715 IX 2— 
724 H 4) issued an Imperial Ordinance to the effect that several 
sitras had to be respectfully copied on behalf of the soul of 
the Dajo Tenno, i.e. of her mother, the Empress Gemmei, who 
acquired this title after having abdicated in A.D. 714 in favour 
of her daughter, and who died in A.D. 721 (XII 7). The Empress 
gave this order because of the approaching first anniversary of 
her mother's death, for in the same edict she stated that on that 
date (A.D. 722, XII 7) a vegetarian entertainment should be given 
to the priests and nuns of all Buddhist temples in the Capital 
and Home provinces, 2638 persons in all (a shüki gosaie). For 
the same occasion 8 baptismal flags had to be made, a thousand 
altar flags, 36 (49) lacquer tables, covered with ivory, 168 
(3x 7X8) copper bowls, and 82 (probably 84, і.е. 4х3 х7) 
boxes of willow wood. 

The süfras to be copied were: 
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1. Kegonkyo (4b Bk 4),  Avatamsaka-sütra (Ganda-vyüha) 
(Nanjo No. 88): 80 fasc. 

2. Daishükyo ( K ДЁ 4K ), Mahasannipata-siitra (Nanjo No. 61): 
60 fasc. 

3. Nehangyo (1& fft $t), Parinirvana-sütra (Nanjo No. 113): 
40 fasc. 

4. Dai-Bosatsu-zokyo (^K $F R&& Je, 4), Bodhisattva-pitaka- 
sütra (Nanjo No. 1103): 20 fasc. 

5. Kwanzeongyo (H + = ЖК), Avalokite$vara sütra, i.e. 
Ch. 25 of the Lotus sūtra (Nanjo No. 137): 200 fasc. ' 

The Daishükyo (Nanjo No. 61) (30 fasc.) is only mentioned 
again in A.D. 745 (Tempyo 17, V 8), when it was read for 
37 days іп the four great temples of Nara, the Sanron shrines 
Gwangoji and Daianji, and the Hossd sanctuaries Yakushiji and 
Kofukuji; at the same time gohei were sent to the Shinto temples 
of all provinces, because it had not rained since the fourth month 
and the crops did not grow. * 

As to the JDai-Bosatsu-zükyo (Nanjo No. 1103), this was 
Sanghapala's translation of the sūtra, dealt with above in the 
Chapter on the Rites of Repentance (Ch. VIII, § 3, p. 258). We 
did not find it mentioned elsewhere in the annals. As it is a short 
text of only eleven leaves, the 20 fasciculi copied in A.D. 722 
were 20 full copies. 

The Kwanzeongyd (cf. above, Ch. I, § 11) will be treated 
below in Ch. XVI, seeing it is Ch. 25 of the Hokkekyo (Ch. 24 
in Kern's translation). 

Here we may add the Bommyokyo (9H #9 #£), Brahmajala- 
sütra, Nanjo No. 1087, translated by Kumarajiva in A.D. 406 
(2 fasc.). In the preface his disciple Sáng-chao ( f& HÉ , App. III 2) 
states that it is the tenth chapter of a Sanskrit work on the 
Bodhisattva hrdayabhiimi, consisting of 120 fasc., 61 chapters. 
It belongs to the Vinaya of the Mahdydna, and is translated as 


! Shoku Nihongi, Ch. 1x, p. 141. 
2 Shoku Nihongi, Ch. xvi, p. 259. 
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“Code du Mahayana en Chine” by Prof. de Groot. ' The first part 
deals with the qualities (hearts) of the Bodhisattvas and with 
their ten stages of perfection (daSabhiimi), preached by Locana 
Buddha; the second part gives the ten commandments (pratimoksas) 
of the Bodhisattvas and the 48 secondary commandments of all 
the “sons of Buddha”, preached by Sakyamuni. ? 

In A.D. 757 (Tempyo hoji 1, 1 5) the Empress Koken issued 
an ordinance concerning this süfra, which she ordered to be 
expounded from IV 15 to V 2 in all provinces. The Retreat (ango) 
was to begin on the following day (V 3).? The Genko Shakusho 
calls this kokki (i Æ, usually pronounced koki), “national 
mourning", for the preceding Emperor, in this case Shomu Tenno, 
who died in A.D. 756, V 2; in the 12th month of that year the 
Empress requested 62 priests to expound the Bommdkyd on behalf 
of the soul of the deceased Emperor. On the anniversary of his 
death 1500 monks were entertained in Todaiji. The Genkd Sha- 
kusho says too that this sūtra was expounded in anticipation of 
the Retreat. * 

In A.D. 761 (VI) her successor Junnin ordered the Bommokyo 
to be explained on every anniversary of the death of the Empress 
Dowager, on whose behalf he built /ódo-in in the S.W. corner 
of the compound of Hokkeji, dedicating to this shrine an Amida 
image, 16 feet high. Vegetarian entertainments were given in all 
the provincial state nunneries (Kokubun-niji, and 400 acres of 
rice land were presented to Yamashina-dera (Kofukuji). ? 

The priests, mentioned in connection with the Bomrmokyo, 


! De Groot, Le Code du Mahayana en Chine, son influence sur la vie monacale 
et sur le monde laique, Verh. Kon. Akad. v. Wetenschappen te Amsterdam, 
Afd. Letterkunde, I, 2, 1893. 

? Among the commentaries on this text, enumerated in the Daijii, ll, 
p. 4234, 3, s.v. Bommokyo, is a kaidai by Kobo-Daishi. 

3 Shoku Nihongi, Ch. xx, p. 319. 

* Genko Shakusho, Ch. xxii p. 1024. 

? Genko Shakusho, Ch. xxu, p. 1026; cf. Shoku Nihongi, Ch. xxi, 
p. 391. 
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belong to the following sects: Kairitsu, Hossd, Kegon, Shingon 
and Shingi-Shingon. 

The Kairitsu priest Dosen (34 J&) of Daianji, who died in 
A.D. 760, wrote a commentary (ER) of three kwan on this sūtra, 
and also expounded it orally.' The Hosso priest Hyobi (2 4f) 
(time?) was also a commentator of this text. * 

Before A.D. 1205 the Kegon priest Koben (ja; $¥) (A.D. 
1163—1222),? and in A.D. 1249 and 1312 the Kairitsu priests 
Zenkwan and Josen (jj 281. ХЕ SR) preached on the Bommokyo 
and explained it.* They “expounded the koseki (= 2h, ancient 
traces, remains) of the Bommokyo." This expression seems to 
point to the fact that this sūtra was only the 10th chapter of an 
ancient Sanskrit work of 120 fasciculi. Another Kairifsu expositor 
of this sūtra was Shinku (f$ #3) (A.D. 1231—1316), who in 
A.D. 1242, when a boy of eleven years, became a pupil of the 
Bodhisattva Köshö (Æ JẸ) when the latter came to the house 
of his parents and preached on the Bommodkyd. Afterwards, in 
A.D. 1290, he himself gave the commandments to the Emperor 
Go-Uda, and performed a Bommõ-fusatsu (ff RE) (Uposatha) 
in the Palace. The Emperor was so pleased, that he made the 
kokubunji of all the provinces dependent shrines (shi-in, F- e) 
of Saidaiji (PẸ J 3), the Kairitsu sanctuary in Nara, which 
had that year come under Shinkü's direction. ? 

In A.D. 1642 the Kairitsu priest Nyoshii (4h J&]) (A.D. 1594— 
1647) was called to the Palace and performed the Nyohdkyo 
ceremony on behalf of the soul of the former Emperor. He also 
expounded the Bomrmokyo, and thenceforth his monthly discourses 
in the Palace dealt with the Lotus and other süfras. ^ 


! Washio, p. 881, 1, s.v. Dosen. 

? Washio, p. 1023, 2, s.v. Hyobi. 

* Washio, p. 371, 1, s.v. Koben. 

* Washio, p. 713, 1, 653, 2, s.v. Zenkwan and Josen. 

5 Washio, pp. 446 sq., s.v. Shinkü. 

$ Washio, p. 1008, 1, s.v. Nyoshü. As to the Nyohokyo cf. above, Ch. vill, 
8 18 E, pp. 373 sqq. 
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The following Shingon priests paid much attention to the Bom- 
myokyo: Tstgen (3 %&) (+ 1731), who wrote three works 


thereon; ' Jogon (74% faz) (A.D. 1639—1702), who in A.D. 1678 
(VII) by his preaching on this sūtra in a village temple in Izumi 
province led 500 persons to accept the *great commandments",* 
and the Shingi-Shingon monk Kwaison (‘$f 4¥-) (A.D. 1647-1724), 
who in A.D. 1683 in Kazusa and Shimdsa provinces expounded 
the Bommdkyd and the Ninndkyd.* These facts indicate the im- 
portance attached to the Brahmajala-siitra by some of the Shingon 
priests of the 17th and 18th centuries. 


§ 2. The Kegonkyo and the Kegon-e (the Avatamsaka-sitra, 
Nanjo No. 88, and its festival). 


A. The Kegonkyo. 


The first text mentioned in A.D. 722 is the second translation 
of the Buddhavatamsaka-mahavaipulya-siitra (Nanjo No. 88), made 
by Sikshananda in A.D. 695—699; the number of the fasciculi 
(eighty) indicates that it was this version and not the older one, 
which consists of sixty fasciculi (No. 87, translated by Buddha- 
bhadra and others in A.D. 418).* The term “Seven places and 
eight assemblies”, Shichijo hachi-e (+; JR /\ r), refers to the 
fact that the Buddha delivered this sermon at eight assemblies, 
held in seven different places, as we learn from Nanjo sub No. 87. 

No. 89, entitled “Chapter on the practice and prayer of the 
Bodhisattva Samantabhadra, in the Mahdvaipulya-buddhavatam- 


! Washio, p. 831, 1, s.v. Tsügen. 

? Washio, p. 665, 1, s.v. Jogon. 

3 Washio, p. 241, 1, s.v. Kwaison. 

4 Cf. Kokkwa No. 376, Il, the 15th of the 55 places of Zenzai düji's 
pilgrimage, described in Fasc. 49, Ch. 34,5, A HE SH Fh of the Kegonkyo 
of 60 fasciculi, and similar makimono's in Todaiji. Probably the former picture 
(in colours on silk) belongs to the Kamakura period (A.D. 1192—1333). 


The Kegonkyo in China. 577 


saka-sütra", is “a later and fuller translation, made by Prajna in 
A.D. 796—798 of a text similar to that of the last chapter of 
Nos. 87 and 88"; it consists of forty fasciculi, and the three 
works are generally designated by these numbers as the " Kegonkyo 
of sixty, eighty and forty (fasciculi)”. 

The Hwa-yen (Kegon) school arose in China in the 6th and 
7th centuries of our era, and was introduced ‘into Japan by Ryoben 
(R #f, A.D. 689—773), who in A.D. 728 founded its central 
sanctuary, Todaiji at Nara. After flourishing for more than a 
thousand years, at the present time it has only about twenty 
temples. In China it is called Hien sheu tsung ('E& T3 ==) after 
the posthumous name of its third patriarch, Fah-tsang, НЕ 3, 
who died in A.D. 712. This priest-wrote four commentaries on 
the Kegonkyo (Nanjo Nos. 1591—1593 and 1595). The fourth 
patriarch, Ch‘ing-kwan (X4 $), who died at the beginning of 
the ninth century, composed two enormous commentaries upon 
it, Nanjo Nos. 1589 and 1590, consisting of 60 and 90 fasciculi, 
and Nanjo Nos. 1598 and 1639. Тѕипо-тіһ (222 95$), the fifth 
patriarch (A.D. 779—840), the *Great Teacher of the Kwéi peak" 
(Е 16 Fe Bi, Nanjo App. 11138), published the text of No. 1596, 
composed by the founder of the school, Tu Fah-shun (i } JIB, 
App. Ill 16, who lived A.D, 557—640). In about A.D. 700 Hwui- 
wen (2% Ji, Eon, App. Ill 32) compiled a dictionary of this 
sūtra, entitled Hwa-yen-king yin-i (Kegonkyo ongi, #2 fxg ЖК T4 
X, “sound and meaning of the Kegonkyd’, generally quoted as 
Eon ongi; 4 fasc., Nanjo No. 1606). Even in the Yuen dynasty 
(A.D. 1280— 1368) a priest, called P'u-shui (3. 3jgj), wrote an 
extensive commentary of 40 fasciculi on this süfra (No. 1622), 
which indicates its great importance for many centuries in China. ' 

In A.D. 749 (intercalary V 20), three days before his abdication 
and retirement to Yakushiji, the Emperor Shomu, calling himself 
^Dajo Tenno, $ramanera (shami) Shoman (f$ 114 ), made offerings 


' Cf. Daijii, 1, pp. 1004 sqq.; Daijiten, pp. 383 sqq. 
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of silk, cotton, rice and rice-fields to 12 Buddhist temples 
(Daianji, Yakushiji, Gwangoji, Kofukuji, Todaiji, Horyuji, Gufukuji, 
Shitennaji, Sufukuji (3E jij 3), Kaguyama Yakushiji, Konkoji 
(XE Hi Sp) and Hokkeji) ' and issued an Ordinance stating that, 
considering the Kegonkyo as the principal süfra, all 
the süfras, vinayas, abhidharmas, treatises and commentaries must 
of necessity be read by means of the fendoku system and explained in 
future for days and months; that he therefore now made these 
offerings to the temples. He hoped that the Buddhas would 
protect him, give him long live and fulfill all his wishes, and 
that they would cause the Law to remain a long time in this 
world, save all living beings, give great peace to the empire, joy 
to the people, and ultimate Buddhahood to all sentient beings of 
the Dharma world. ? 

In A.D. 804 (17) in Kwammu Tenno's ordinance regarding the 
rivalry between the high-priests (whom he even calls Bodhisattvas !) 
of the Sanron and Hossü sects, mentioned above (Book II, Ch. XI, 
S 7F, p. 469), he ordered students of both sects to study the 
süfras and abhidharmas and their meaning thoroughly, and 
especially the Hokke, Saishdd, Kegon and Nehan siitras.* 

Afterwards we do not read any more about this text in the 
annals, but whenever we hear of süíra reading in Todaiji we 
may be sure that this principal text of the Kegon sect is meant. 
Yet in later times the Daihannyakyd was especially mentioned 
as having been read there, e.g. in A.D. 961 (Owa 1, VI 15), when 
a serious drought prevailed and that text was chosen to be used 
in praying for rain by 180 priests of the Seven Great Temples 
of Nara, who were requested to recite it there for 19 days.* 


' The 12 Great Temples; Kaguyama Yakushiji must be Shin Yakushiji, 
and Konkoji is mentioned here instead of Saíryüji, the last of the twelve 
enumerated in the Shoku Nihongi, Ch. xxxi, p. 548, and in the Genka 
Shakusho, Ch. xxii, p. 1031 (A.D. 771). 

2 Shoku Nihongi, Ch. xvii, pp. 285 sqq. 

3 Nihon koki, Ch. xu, p. 32. 

* Nihon kiryaku kohen, Ch. tv, р. 887. 
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For the same reason in A.D. 991 (Shoryaku 2, VI 13) 600 priests 
of those temples performed fendoku of the Daihannyakyo in 
Todaiji.' And in A.D. 1022 (Chian 2, VI 4), when the Emperor 
Go Ichijo was ill, the Daihannyakyo and the Hokkekyo, not the 
Kegonkyo, were the texts used in the Palace, Todaiji and Kofukuji, 
in order to cause his recovery.? In A.D. 1145 (Kyuan 1, V 8) 
the evil omen of the appearance of a comet was averted by the 
recital of the Awannongyo, performed by a thousand priests in 
Todaiji and Enryakuji.? These facts show that in those days 
even in the central sanctuary of the Kegon sect the protective 
power of the Daihannyakyo, Hokkekyoó and Kwannongyü was 
invoked instead of that of the Kegonkyd. Yet there was a Kegon-e 
of Todaiji, a yearly festival devoted to the expounding of this 
sūtra (see below, § 2, C). 


S 2, B. Japanese priests who studied and expounded 
the Kegonkyo. 


About A.D. 748 the Hossd priest Gonchi (fx 2H), a monk of 
Gwangoji in Nara, completed his detailed study of the sixty 
fasciculi of the Kegonkyo (No. 87, the older version of A.D. 418). * 

Another priest of the Tempyo era (A.D. 729—749), whose 
sect is not given, the hermit Saba no Okina ( fi 23) of Nara, 
was also a fervent reader of the Kegonkyd, but of the later 
translation by Sikshananda (No. 88), for it is said that he always 
carried 80 mackerels on his shoulders (saba, hence his name 
"The Old Man of the Mackerels"), thus representing the 80 fasciculi 
of the Kegonkyo! ? 


! L.L, Ch. ix, p. 1010. 

2 L.l, Ch. xuii, p. 1130. 

* Honcho seki, Kyuan, 1, V, p. 505. 

4 Washio, p. 389, 1, s.v. Gonchi. 

5 Washio, p. 406, 2, s.v. Saba no Okina. 
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The Kojidan (p S£ EA, written A.D. 1210— 1220) and the 
Uji shūi monogatari (F ўр #8 А 9] pa» written A.D. 1213— 
1218) relate the story of this old man, who sold mackerels and 
lived at the time when 7odaiji was erected (A.D. 728). The Em- 
peror (ShOmu) summoned him and appointed him kdéshi of the 
Great Meeting, held in the new sanctuary (the Kegon-e of III 14). 
He laid his 80 mackerels on the sūtra desk, whereupon they 
changed into the Kegonkyd of 80 fasciculi! Then the old man 
ascended the pulpit (kdza), erected in front of the Buddha, and 
explained the text, rapidly uttering (“twittering”) Sanskrit sounds 
between his explanations. In the midst of meeting, while standing 
on the pulpit, he suddenly disappeared. ' The pole by means of 
which he had carried his mackerels and which he had placed 
in front of the corridor, suddenly became a tree with twigs and 
leaves. This is the so-called “White body tree’ (shiromi-gi). 
Borrowing this tale from an older work, the Koroden (Fy + 
WL), the Kojidan adds that it was the custom that the Koshi of 
the Great Meeting of Todaiji, the Kegon-e of III 14, after having 
ascended the pulpit, erected in front of the Buddha, explained 
the Kegonkyo, but that in the midst of the meeting he descended, 
left the hall through the backdoor, and disappeared (chikuden, 
y ra, ). As to the tree, this was burnt down on the occasion 
of a fire. ? 

In A.D. 740 (Tempyo 12) the Hossü priest Jikun ( £X sl) of 
Kofukuji (died in A.D. 777), together with the Kegon priest Kyonin 
($% 27), a high-priest of Todaiji, and the Kairifsu priest Ensho 
(81 28) оғ Shodaiji assisted Shinsho (Ж ЛЁ) (а Korean monk 
from Shiragi, who had taught him the Kegon doctrine and caused 
him to enter this sect) in expounding the Kegonkyo. This was 
the first time Shinshd acted as kdshi of the Kegon-e of Todaiji. 








! This is a typical. feature of the Arhat tales, cf. the present writer's 
treatise on the Arhats in China and Japan, Ch. Iv. 

? Kojidan, Kokushi faikei Vol. XV, Ch. i p. 60; Uji shüi monogatari, 
Kokushi taikei Vol. XVII, Ch. уш, р. 169. 
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Four years later Jikun succeeded his teacher in this function and 
was assisted by the same monks. The text was that of the 80 
fasciculi, and they were appointed by the Emperor. ! 

The nun Shari (4 #J, Sarira, relic), born in A.D. 750, was 
said to have read the Kegon and the Hokkekyd on her seventh 
year(!); afterwards she held a great meeting of monks and nuns, 
after having requested the Kegon priest Kaimyo (jt HA) of 
Daianji to expound the Kegonkyd; moreover she herself explained 
its deep meaning to the crowd. She was so much revered by 
her contemporaries that they called her Shari Bosatsu. ° 

The Hosso priest Myotetsu (BH PE), who in A.D. 860 (I 8) 
was appointed kdshi of the Saishde, used to explain the Kegonkyo 
in his monastery, Yakushiji in Yamato. ° 

In A.D. 980 the great Shingon priest Kwancho (EX HH, A.D. 
936—998), who was highly honoured by the Emperors Enyū and 
Kwazan, was the kdshi of the Kegon-e of Todaiji, and in A.D. 1202 
another Shingon priest, Seiho (Joho) (py #¥, A.D. 1159—1227) 
held the same function. * 

The Tendai priest Jakushun (3% 7, A.D. 1035—1121), of 
Hieizan combined the copying of the Kegonkyo with the recital 
of nembutsu, prayers to Amida. ? 

In A.D. 1417 the Kegon priest Shigyoku (7% E, 1383—1463) 
went to China and was invited by the Ming Emperor Ch‘eng-tsu 
to the Palace in order to expound the Kegonkyd; he was rewarded 
with the title of. Fuichi-kokushi (3£- — |gd Bip, “General Priest 
of the State"). After five years he returned to Japan, where he 
expounded’ the sifra in the Great Hall of Todaiji and received 


! Washio, pp. 421 sq., s.v. Jikun; p. 184, 1, s.v. Kyonin, where the place 
of the meeting is called Konsho dojo, e $i Ë yE, ie. Konshoji, the 
well-known shrine of Todaiji, erected in A.D. 733 (Konkwomyoji). 

? Washio, p. 485, 1, s.v. Shari. 

3 Washio, p. 1085, 1, s.v. Myoketsu. 

* Washio, p. 260, 1, s.v. Kwancho; Hiümitsu jirin, p. 640, 1, s.v. Seiho. 

* Washio, p. 486, 2, s.v. Jakushun. 
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also from the Japanese Emperor Shokwo the title of Kokushi. 
Thereupon he successively acted as explainer of the sūtra in 
Gokurakuji, Shomyoji and Amidaji, Amitabha shrines in Sagami 
province, in Daikegonji in Kaga, and in Kodzanji at Kyoto. Then 
this zealous propagator of the Kegonkyd travelled about in the 
Western provinces, always working for the same purpose, the 
conversion of the people to his doctrine. ' 

At the same time the Kegon priest Nyogen (7fH €]) founded 
Shokaiji in Harima province and expounded the Kegornkyó there. ? 

We gather from these facts that in the eighth century in ad- 
dition to the Kegon sect the Hossd priests attached great im- 
portance to this sūtra. Shingon priests sometimes acted as leaders 
of the Kegon-e of Todaiji; some Tendai monks paid special 
attention to it. In the beginning of the fifteenth century a new 
activity of the Kegon sect was noticeable. 


§ 2, C. The Kegon-e or Avatamsaka festival. 


In the preceding paragraph the Kegon-festival of Tddaiji, cele- 
brated yearly in ToƏdaiji on the fourteenth of the third month, 
was mentioned in connection with the “Old Man of the Mackerels" 
and the erection of the temple in A.D. 728. According to another 
tale? a happy omen appeared to a fokushi or “reading master” 
on the day of the “opening of the eyes” (kaigen) of the Daibutsu 
in the third month of Tempyo Shoho 4 (A.D. 752), but according 
to the Shoku Nihongi* this ceremony took place on the ninth 
of the fourth month. It is also said that the Kegon-e of III 14 
dates from A.D. 744 (Tempyo 16), when in the tenth month the 
Emperor Shomu ordered a special sacrificial ceremony to be held 


! Washio, p. 412, 1, s.v. Shigyoku. 
? Washio, p. 1006, 2, s.v. Nyogen. 

3 Daijii, 1, p. 1004, 2, s.v. Kegon-e. 
* Shoku Nihongi, Ch. xviii, p. 299. 


The Kegon-e or Avatamsaka festival. 583 


in this temple in connection with the "chishiki kegon" (283 Si 
d Ж). Yet the words of a votive text (gwammon) of the Kegon-e 
indicate the year A.D. 820 (Konin 11) as the time when this 
festival was instituted by the Emperor Saga, after the 80 fasciculi 
of the sūtra had been copied. The biography of the 7Hossó priest 
Jikun, however, referred to above (S 2, B), is clear evidence of 
the fact that as early as A.D. 740 the Korean Kegon priest Shinsho 
acted as Koshi of the Kegon-e, and that he was assisted by a 
Но550, a Kegon, and a Kairitsu priest. 

The Kegon-e of Todaiji was a very pompous festival, celebrated 
by 180 officiating priests (shikushu fü $m, Wy $2), appointed 
by the Emperor, with Officials as musicians. The Daijii enumerates 
the following tasks of 131 monks: one zenten (yy RE) and one 
goten (4 Wii) (this ten, “turning”, must be the fendoku of the 
sitra; the terms are not explained in the dictionaries); two 
indo (| BA) (leaders); two had the task of singing the hymns 
of praise (bai, PH), two of scattering flowers (sange, BL 46): 
two of sprinkling water (buntokusui, 4p #4 7K). Forty priests 
had to invoke the Buddhas and to sing hymns of praise (this 
may be the meaning of the term ndkd, #4 FA, not given in the 
dictionaries; nomo, X4 X, is namo, the same as namu, Bg fit, 
Sanskrit namah, the term of invocation,! and kosan, HH B ,is singing 
hymns of praise).* Forty others sang the bon-on (#45 #3, hymns 
accompanying the scattering of flowers, whereas the bombai, 
Ў п, меге sung after the burning of incense at the beginning 
of the ceremonies,’ and forty-one carried and shook the shakujo 
($3 E, magical staffs with metal rings) while singing the 
khakkhara güthà (shakujo-ge, $3 tt 8), Тһе task of the 49 
other monks is not mentioned, which seems to indicate some 
mistake or omission in the list. * 


Daijiten, p. 1299, 1, s.v. nomo. 
2 Daijiten, p. 204, 1, s.v. kdsan. 
? Daijifen, p. 1634, 1, 2, s.v. bon-on. 
* Daijii, I, p. 1004, 2, s.v. Kegon-e. 
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In A.D. 1176 (Angen 2, VII), after the death of Kenshun-Monin 
CGE A FA BE. consort of the Emperor Go Shirakawa, and mother 
of Takakura Tenn6) the ceremony was abbreviated, and in A.D. 1192 
(Kenkyii 3), when Go Shirakawa Tenno had died, it was still 
further simplified, and thenceforth the so-called ranjo ( gl #, 
“confused sounds") and kembu (34 Ж}, dances) were omitted. 
In A.D. 1212 (Kenryaku 2), however, at the time of the Befío 
Joken ( JK =, a Shingon priest, zasu of Daigoji, who belonged 
to the Fujiwara family; he lived A.D. 1162—1231, and became 
head of 7oji in A.D. 1210),' the festival was celebrated in a 
magnificent way, with boys' dances (dobu, 3g HE) and rites for 
lengthening life (ennen, AE 4É).^ In A.D. 980 and 1202 two 
other Shingon priests, Kwancho and ]oho, mentioned in the 
preceding paragraph, were leaders of the Kegon-e of Todaiji. In 
the 13th century the UJi shüi monogatari (written A.D. 1213—1218) 
also speaks of this festival as a great ceremony celebrated regularly 
in the Daibutsuden of Todaiji.? 


83. The Nehangyo (Nanjo No. 113) and the Nehan-e or 
Nehanko (Nirvana süíra and festival). 


A. The Nirvana sitra. 


In Nanjo’s Catalogue the Nirvana class of sitras is the fifth 
of Part I, the Süfras of the Mahdydna. It contains Nos. 113—125, 
although Nos. 118 and 119 belong to the Hinayadna. The same 
Hinayana text has been the subject of the four following trans- 
lations, found in the Canon. 


' Washio, p. 674, 2, s.v. Joken; author of the Honzdshi and Sahdshii, cf. 
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No. 552 | #8 PE YE VS Poh Fah-tsu | A.D. 290—306 


Мо. 19 4b Bib 7; 3p UE УН $E transl. name st A.D. 317—420 


No. 545(2) Dirghagama sutra Buddhayas$as | A.D. 412—413 
№. 113 К је Ж Ғаһ-һіеп A.D. 414—420 





The Mahayana sitras are represented by the following trans- 
lations, the two former of which are renderings of the Catur- 
daraka-samdadhi-siitra, whereas No. 120 is an incomplete translation 
of the same text as Nos. 113 and 114, the Mahaparinirvana-sütra. 


N 


11645 BE Jr 5E YE JH &| Dharmaraksha 1| A.D. 266—316 
No. 121| PY ж у = к Ж | ]Jüanagupta | A.D. 585—592 


o 


—— 
I 


A.D. 414—420 


No. UA ie PES S& Fah-hien 
No. E к 9 ја Ж (0). Dharmaraksha Il | A.D. 423 
No. 114 BA AS AC e 8 TEC (5). Hwui-yen c.s. | A.D. 424—453 





No. 114, the “Southern Book”, a revision of No. 113, made 
in the "Southern Capital", Nanking, although explained by Kwan- 
ting (32$ TH) (A.D. 561—632, the fifth patriarch of the T*ien-t'ai 
school; Nos. 1544 and 1545), has never become popular in Japan, 
where all sects use the so-called *Northern Book", No. 113. This 
is the text indicated by means of the abbreviated term "Nehang yo" 
or *Nehankyo". 

The Hinaydna text deals with the Buddha’s Nirvana as an 
actual fact, the end of the keshinbutsu or Nirmümakaya; the 
Mahüyünists, however, lay stress upon the eternity of the Buddha’s 
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body notwithstanding the appearance of his having entered the 
state of extinction. ' 

The following are commentaries on No. 114 (Nanjo says 113 
and 114): No. 1206, by Vasubandhu, translated by Dharmabodhi 
under the Eastern Wei dynasty, A.D. 534—550; No. 1544, Kwan- 
ting’s “Hidden meaning” (> X) of this süfra, 2 fasc.; No. 1545, 
the same author's "Commentary", Mi, on this sūtra, 33 fasc., 
revised by Chan-jan, YH #4, the ninth patriarch of the T‘ien-tai 
school, who lived A.D. 711—782; and No. 1546 (Chi-yuen’s 
commentary on No. 1544, written A.D. 1014). 

At the time of the Liang dynasty (A.D. 502—557), in the eighth 
year of the T'ien-kien era (A.D. 509), the Emperor Wu Ti ordered 
the priest Pao-liang (f X) and others to compile a great 
many commentaries on the Southern text, and the Emperor himself 
wrote a preface to this work, which is entitled Nehangyo shüge 
Се). ` 

The Northern text was explained by Hwui-Yuen (35 35i, 
Eon) of the Sui dynasty (A.D. 581—618), who also gave the 
older commentaries of learned priests; from olden times this 
work was highly appreciated by the Buddhist scholars. ? 

The Nirvana siitra belonged to the principal texts of the 
T'ien-t'ai school, as well as the Lotus sitra and the Mahdprajna- 
paramita-sastra (Nanjo No. 1196, X Am WE map Daichidoron, 
translated A.D. 402—405 by Kumarajiva);? hence the important 
T'ien-t'ai commentaries mentioned above. 

In China a special sect, the “Nirvana sect” (j4 4 =, Nieh- 
p‘an-tsung, Nehanshii), was one of the of thirteen Buddhist sects 
of the country. Based on the Nirvdna-siitra of Mahayana, it 
preached the eternity of the Buddha nature ($ PE ‘Er Ж), апа 
flourished exceedingly from the fifth century to the seventh; then 
it joined the ever increasing TJ ‘ien-fai sect (which combined 


! Daijiten, p. 1373, 2, s.v. Nehankyo. 
* Daijii, MI, pp. 3158 sq.; as to the süfra cf. Daijii, III, pp. 3205 sqq. 
* Fujishima Ryð-on, Le Bouddhisme Japonais, Paris 1889, p. 69. 
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the Nirvana süfra with the Lotus sūtra), and ceased to exist as 
a separate sect. In Japan this sect, also called. Jo-shutara-shü 
(Fs B 2 HE 7- "Perpetual Sütra sect"), was propagated by 
expounding the Nirvana sütra in the Shingon-in of the Sanron 
sanctuary Daianji at Nara. The word jo, "perpetual", points to 
the eternity of Nirvana, i.e. of the Buddha's absolute nature. ! 


83, B. The Nehangyo, Nehan-e and Nehankü in Japan 
(from the eighth century to the present day). 


Except in A.D. 722 (XI 19), when, as seen above (S 1, p. 576) 
the Northern text of 40 fasciculi (Nanjo No. 113) was copied by 
order of the Empress Gensho on behalf of the soul of her mother, 
the Empress Gemmei, who died the previous year, this süfra is 
not mentioned in the annals until A.D. 804 (I 7) Then the 
Emperor Kwammu ordered the Hossd and Sanron monks to study 
the Hokkekyo, Saishookyo, Kegonkyo and Nehangyo.*? 

In A.D. 853 (IX 9), on the occasion of the death of the Hosso 
priest Ensho Sojo (4iÉ jf) (A.D. 766—853), it is stated among 
various details of his life that he heard the Hossd priest Gomyð 
E3 fig) expound the Nehangyo in Kasuga-dera (the famous 
Hosso sanctuary Küfukuji at Nara) in A.D. 788 (Enryaku 7). ? 

When the great Tendai priest Ennin (Jikaku Daishi), often 
mentioned above, died in A.D. 864 (Jokwan 6, I 14), we read 
that he had spent one summer of his stay in China (A.D. 838—847) 
in the “Nirvana shrine of the Great Avatamsaka Temple” (Nehan-in 
of Daikegonji). * 


' Daijiten, p. 1375, 2, s.v. Nehanshü; p. 966, 3, s.v. Jo-shutara-shü. With 
regard to the Buddha's death and funeral cf. J. Przyluski, Le Parinirvana 
et les funerailles du Buddha, Journal Asiatique 1914, II. 

* Nihon koki, Ch. xu, p. 32. | 

* Nihon montoku jitsuroku, Ch. v, p. 506. As to GomyG cf. Washio, 
pp. 336 sq., where he is said to have preached about the Yuimakyo, 
Saishookyo, Yakushikyo and Hokkekyo. 

* Sandai jitsuroku, Ch. vin, p. 146. 


588 Ancient Buddhism in Japan. 


In A.D. 884 (Genkei 8, III 26), when the Shingon priest Shū-ei 
(тг 4$, A.D. 809—884) died, the Sandai jitsuroku, dealing with 
the most important facts of his life, relates that in A.D. 877, 
when the Emperor Seiwa had abdicated, in order to take refuge 
in the Law of the Buddha, Shū-ei admonished him to listen to 
the expounding of the Kegonkyo and the Nehangyo. ' 

In A.D. 942 (Tenkei 5, III 17) the Kwotaigogü ( E& y Jg Ж), 
the Empress Dowager Yasuko, sacrificed the Nehangyo in the 
Tendai temple Hoshoji ($E =), erected about A.D. 926 by 
Teishinko (Fujiwara no Tadahira) and belonging to Jikaku Daishi’s 
branch of the Tendai doctrine.” Three years later (A.D. 945, II 27) 
she made another offering to the same temple, namely of a Tahd-to 
or Prabhiitaratna pagoda and a copy of the entire canon (/ssaikyo).? 

In A.D. 1027 (Manju 4, XI 14), shortly before the death of the 
great Michinaga (XII 4), his daughter Jotomon-in (Aki-ko) (A.D. 
988—1074), who the year before had become a nun (the first 
Empress to take the title of Mon-in) endeavoured to save her 
father’s life by commanding all Buddhist temples to perform ten- 
doku of more than 26000 chapters, i.e. copies, of the /umydkyd. 
This was Nanjo No. 960, # iit — UJ Ян Ж «e M) zug BE 
we Je, #%, Bussetsu issai Nyorai Kongo jumyo darani kyo, Bud- 
dhabhashita-sarvatathàgata-vajrayur-dhürani-sütra, "Sütra spoken 
by the Buddha on the magic formulae of strong (vajra) life, to 
be recited in worship of all Buddhas”, translated in A.D. 723—730 
by Vajrabodhi and Amoghavajra (3 leaves). At the same time the 
Chügu (FH P, the Empress I-shi, another daughter of Michinaga, 
Consort of the then reigning Emperor Go Ichijo) commanded the 
reading of the Konkwomyokyo, Nehangyo and Yuimakyo. The 
Kwampaku Sadaijin Yorimichi, Michinaga's eldest son and suc- 
cessor, performed a mansō kuyð, i. e. ^an offering to 10000 monks", 
and a hundred priests recited the Fudō shingon a million times. 


! Ibid., Ch. XLv, p. 626; Fusd ryakki, Ch. xxu, р. 621. 
? Nihon kiryaku, kohen, Ch. u, p. 830; Daijiten, p. 1603, 1, s.v. Hoshoji. 
* Nihon kiryaku, kéhen, Ch. u, p. 834. 
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This, and much more (e.g. the reading of the Ninnokyo), was 
done to restore Michinaga’s health, but it was all in vain. * 

This süfra is not again mentioned, but, as in China, the Nehan-e 
was celebrated on the day of the Buddha's death, the 15th of 
the second month.* Then a picture representing his immense 
figure, lying as in quiet sleep amidst the surrounding crowd of 
52 different beings, deploring his death, was (and is) hung up 
in the temples and süfras were and are still recited. It was a 
day of worship and religious abstinence ( E& H , imi-bi, day of 
mourning and abstinence, both for priests and laymen). 

The Nehan-e of Ishiyama (4 Il), i. e. the famous /shiyama- 
dera in Omi province, built in A.D. 749 by order of the Emperor 
Shomu by Ryoben (Ei 9f, A.D. 689—773), the propagator of 
the Kegon sect and Ryobu Shinío, head of Todaiji (where he 
erected the Daibutsu in A.D. 746, by order of the same Emperor) 
was instituted in the 24th year of the reign of Kwammu Tenno 
(Enryaku 23, A.D. 804), shortly after this Emperor's ordinance 
concerning the study by the Hossó and Sanron monks of this 
sūtra and the three other important ones. ? 

The most important Nehan-e, however, was that of Yamashina- 
dera (lI pa +), i.e. the Hossó sanctuary Kofukuji in Nara, 
which originally bore this name. This festival was instituted by the 
Emperor Seiwa in A.D. 860 (Jokwan 2), when it was held again 
on the following day on behalf of the great Shinto god of Atsuta, 
who according to the legend had come to Nara, because he was 
so overjoyed by the institution of this festival. It was also called 
Joraku-e (‘Fy #% Gr), “Festival of Perpetual Joy”. * 


' Tbid., Ch. xm, pp. 1144 sq. 

2 Cf. Nanjo, No. 1661, pt mH ee AL Ch. xxx. As to other dates of 
his death cf. Daiji, Ill, p. 3758, 2, s.v. Nehan-e. 

3 Ranjosho, 18 448 4p, Gunsho ruiju Vol. XVI, No. 465, II, p. 979. It 
is not Enryaku 24, A.D. 805, for the characters FH FH are added,indicating 
A.D. 804. 

* Daijiten, p. 1316, 2; Daijii, Ill, p. 3758, 3 s.v. Nehan-e. 
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In later times, however, Nehan-e were celebrated in all great 
temples, although the Kofukuji festival remained the principal 
ceremony of this kind. It was not held in A.D. 1294 (II 15), but 
a Nehanko or "Expounding of the Nirvāna sūtra” took place in 
the Daitasho-in (K Z J Ë) of the Kameyama-dono, which 
was performed by the H0o-0 (iE #889), іе. ће In (R), the 
Emperor Kameyama, who had abdicated in A.D. 1274. On the 
previous day he had led a Nehanko in Nanzen-in (РЗ Jim [ë ).' 

In A.D. 1374 (Oan 7, Il 15) a Nehan offering ceremony was 
celebrated by the head of the Kurddo Moto-aki Ason in Kyü-in 
(Ж BG), evidently a palace in Kyoto, and towards night a 
Nehanko was held with Kengwatsu Shonin as reader. ? 

In A.D. 1717 (Kyoho 2, 1115) in Tofukuji in Kyoto the famous 
Nirvana picture by Chd Densu (Mincho, JK BE Hi, HH JE, 
A.D. 1352—1431) was hung up; in Hoonji (Sg Fi =)’ a Buddha 
relic (a tooth) was shown to the worshippers; in Daiunji CK 
SE 3g) (either the temple of that name, belonging to the Jimon 
branch of the Tendai sect and situated at Iwakura village, Atago 
district, Yamashiro province, or the J/odo Shinshü temple in 
Echigo) * there was a “Nehan-e no neri-kuyo” (written $o Е ж 
instead of +Y 38. (it 2, as in the Daijiten,? where it is 
explained as a gyodo, i.e. a pradaksina circumambulation ceremony 
around the Buddha image, accompanied by offerings). In Shorydji 
( fig YH Sp), at Saga village, Kadono district, Yamashiro province, 
popularly called the Shakadd or “Sakyamuni chapel” after the 
Buddha image and its festival, ^ the so-called Hashira shomyo 

' Zoku Shigushd, Vol. I (A.D. 1259-1382), Ch. x, Fushimi Tenn@, Einin 2 
(П), р. 288. 

2 Ibid., Ch. xxvii, p. 781. 

? There are four important temples of this name: two of the Jodo Shinshii, 
one of the Obaku, and one of the Nichiren sect, cf. Daijii, III, p. 4082, 
s.v. Hoonji. 

* Daijii, Ill, p. 3132, 3, s.v. Daiunji. 

? Daijiten, p. 1316, 3, s.v. neri (cf. Brinkley s.v. neri: walking slowly, as 


in a procession). 
5 Daijii, 1, p. 2751, 3, s.v. Shoryüji. 
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(AE AA WA) or Hashira-taimatsu (FE KB 4K), “Pillar-torches”, 


took place on this day. This was a nocturnal festival, lighted by 
means of two huge torch-pillars erected before the Shakado; it 
consisted of dances in honour of Sakyamuni, whose name was 
at the same time invoked. ' In Yamazaki (Otokuni district, Yama- 
shiro) the curtain of the Awannon image of Takara-dera ( # 3p) 
was opened, and in the Rokujido (3 Wk AE) of Tennoji 
(К Ж =F) in Osaka the Nehan-e was celebrated with dances 
and music. A Nefan-e was also held in the central sanctuary of 
the Jodo sect, Zojoji in Yedo; that of Kofukuji in Nara was 
called Joraku-e ("Hy Mts r). 

In A.D. 1845 on the evening before the Nehan-e the Shingon 
priest Unsho (= H&) (A.D. 1827—1910) made an oath before 
the image of the Buddha, never to be together with women, and 
in consequence of this oath he practised the secret ceremony of 
Ashara (Acala, i.e. Fudó) My00 three thousand times. š 

Thus to all sects the Festival of the Buddha’s Nirvana was 
of the greatest importance, although it is rarely mentioned in 
the annals. 


§ 4. The Yuima-kyd and the Yuima-e (Vimalakirti-nirdeSa, 
Nanjo No. 146, and its festival). 


A. Contents of the Yuimakyo. 


As stated above (Ch. I, S 5, p. 11), in Japan Kumarajiva's 
translation of this süfra (Nanjo No. 146), entitled Yuimakitsu- 


shosetsu-kyo (3E EE mms Pp Bib €) (abbreviated into Yuimakyo 


or Yuimakitsu-gyo), was in frequent use. Neither the older one 


! Ueda, Daijiten, p. 1149, 4, s.v. hashira, No. 4811: hashira taimatsu. 

? Daijii, III, p. 3158, 3, s.v. Nehan-e, referring to the Shokoku nenjü gyoji, 
"Ceremonies of the whole year in all provinces", printed in A.D. 1717 
(Kyoho 2). 

3 Himitsu jirin, p. 81, 1, s.v. Unsho. 
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No. 147, was so popular, nor Hüen-tsang's translation, No. 149. 
Alltogether Kumarajiva’s translations were held in high esteem. 
The text is divided into 14 chapters (Jj) and 3 fasciculi. 
Fasc. I consists of 4 chapters entitled: $} [E], 7r (B. 9B -y-, 
XE. Bukkoku, hoben, deshi, Bosatsu, «Buddha lands, upaya 
(means of conversion), the disciples (of the Buddha), and the 
Bodhisattvas”. Chapters 5—9, forming Fasc. Il, are called: 4% 


ЖЕЙ Ж] R TER RRE, wE ARZ 
ik PH. Monjushiri monjichi, fushigi, kwanshujo, Butsudo, nyu- 
funi-homon, *Manju$ri asks (Vimalakirti) concerning the latter's 
illness; miracles, contemplation on living beings, the Buddha road 
and entering the gate of the doctrine of equality". Finally, Fasc. III 
contains the five last chapters (10—14), entitled: zr fé pb, dE 
hee +T, J boy EB) GR, HE TE aS, OB Eb. Koshaku Butsu, Bo- 
satsu-gyü, Ken-Ashuku, ho-kuyo, zokurui, "The Buddha Gandha- 
laya, the Bodhisattva practices, seeing the Buddha Akshobhya, 
offering of the Law (ie. preaching and propagating it) and 
committing (the sūtra to Maitreya; in the last chapter the Buddha 
often commits a sūtra to special persons, cf. above the Ninnōkyð, 
Ch. V, $ 2, D, p. 125). 

The Buddha delivered this sermon to an immense crowd of 
beings in the Mango отоуе (22 2 35 [Ei], Anraju-on) ' at Vaisalt, 
presented by the famous courtesan Amrapalz.2 Brahma, the 
Mahabrahma Sikhi and the Four Deva Kings also came there 
to listen to his discourse. At that time there lived in Vaisali a 
śreşthin ($ 4%, chdja, a grhapati), a man wealthy, wise and 
virtuous, who, although not a monk, was a very holy and merciful 
propagator of the Buddha’s Law, full of miraculous power, who 
by all means endeavoured to convert and save sentient beings. 
His name was Vimalakirti (34E Ef $E, Yuimakitsu, translated 
into Pj 2f, Jomyo, or, by the later translators, 1 Ju d. Mu- 


! Cf. Daijiten, p. 48, 1, s.v. anra. 
? Eitel, p. 10, s.v. Amradürika; Kern, Manual, p. 29, note 8; p. 4l. 
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kushü, "Pure name"). Just at that time he used illness as an 
upaya (hdben, means of conversion) (ch. 2) in order to cause 
the king, the ministers, the Sresthin, merchants and Brahmans, 
as well as the royal princes and officials to come to his house 
and inquire after his disease. They did so, and he then explained 
to a crowd of several thousand people the inconstancy and 
debility of the physical body and the glorious virtues and wisdom 
of the Buddha body, Dharmakdaya; thus he caused them all to 
develop a Bodhi heart, with the wish to obtain a Buddha body 
and to abolish all diseases of living beings. 

Then Vimalakirti thought: “Why does the Buddha in his great 
mercy not send down his compassion upon me, while I am 
lying upon my couch?” Knowing this thought the Tathagata 
thereupon successively asked his disciples (ch. 3) Sariputra, 
Maudgalyayana, Maha-Kasyapa, Subhiti, Pirna-Maitrayaniputra, 
Maha-Katyayana, Aniruddha, Rahula, Ananda and all the other 
500 Great Disciples, to go to Vimalakirti and ask him about his 
illness, but they all declined, giving their reasons for this refusal. 
Also Maitreya and two others would not go (ch. 4, Bosatsu). 

ManjuSri alone (ch. 5) obeyed, albeit he stated the great 
difficulty of answering such a great sage whose miraculous power 
was so enormous. Surrounded respectfully by all the Bodhisattvas, 
Great Disciples and Devas, he entered the town. Then Vimala- 
kirti, who knew that they were coming, by means of his mira- 
culous power made his room empty, so that there was only the 
couch upon which he lay, without any attendant. To MajfijuSri’s 
question concerning the cause of his disease, Vimalakirti answered 
that he was ill because all living beings are ill; if their diseases, 
caused by foolishness and love, were extinguished, he too would 
be cured. In this way on behalf of all living beings the Bodhi- 
sattva enters birth and death, and where these exist there is 
disease. If they get rid of it, he too is free from illness. And 
when Mafju$ri asks why this room is empty, he answers that 
all Buddha lands are empty on account of their emptiness. 

38 
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Thus the conversation goes on with regard to disease, emptiness, 
and the duties of a Bodhisattva. In ch. 6 Vimalakirti shows his 
miraculous power by causing 32000 lion thrones, high and broad, 
majestic and pure, to appear in the room. In the following chapters 
(7—10) the conversation deals with various subjects, giving a 
bodhi heart to a hundred thousand devas and raising ten thousand 
Bodhisattvas to the fourth of the five kinds of forbearance.' In 
ch. 11 Vimalakīrti places them all with the lion thrones on his 
right hand and thus they reach the Buddha's place in the Mango 
grove, where they listen to his explanations (ch. 11—14). ? 


§ 4, B. Chinese and Japanese images and pictures 
of Vimalakirti. 


Vimalakirti was a favourite subject of Chinese and Japanese 
Buddhist artists. In Japan his oldest images are the well-known 
statue of dried lacquer (kanshitsu) by an unknown sculptor of 
the 8th century, preserved in Hokkeji, Yamato province (seated, 
with a nyo-i sceptre in his hands, as a symbol of his magic 
power, Kokkwa No. 214, Il). 

The second figure of Vimalakirti (Yuima), also belonging to 
the Tempyo era (8th century), is found in Horyiji, Nara. There 
we see a group of clay statues, representing him and Mañjuśrī 
as the main figures, both seated and talking, in the presence of 
Sariputra and other Bodhisattvas, a Deva king and other auditors. 
(Kokkwa No. 183, II). 

Then follows, in chronological order, the magnificent painting 


! Cf. above, Ch. v, S 2, G, note 1. 

* As to Kinzoku Hyorai, Ф Ld ЎН ж, identified with Yuima, cf. 
Daijiten, p. 259, 1, s.v. Kinzoku, "Golden millet (an ancient tradition, but 
not based upon the genuine süfras); respecting Yuima's silence as answer 
to Monju cf. Daijiten, p. 1738, 3, s.v. mokunen CER BA) and 1739, 1, s.v.. 


moku funi, BR KK —. 
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in colours on silk, by an unknown artist of the Sung dynasty 
(A.D. 960—1279), preserved in TOfukuji, the famous Rinzai 
sanctuary in Kyoto. There he is seated on a broad couch, beau- 
tifully adorned: an old man with a gray beard, emaciated and 
with an Arhat-like face, long, thin hands with very long and 
pointed nails, a big round halo behind his head, and a fly-brush 
(symbol of holiness) in his right hand (Kokkwa No. 288, VII). 

The next picture is an ink-sketch in the style of the Southern 
Sung dynasty (A.D. 1127—1279), by the well-known Indian painter 
Indra (Yin-t'o-lo, DS] [f£ ££). This Dhyana priest lived in China 
in the beginning of the Yuen dynasty (A.D. 1279—1368). His 
Work (cf. Kokkwa Nos. 35 I, 110 I; 201 III, 223 VII, 419 III) was 
highly esteemed in Japan. Vimalakirti is represented lying semi- 
recumbent on his sick-bed, with his hands under his cloth and 
with an emaciated face (Kokkwa No. 310, VI). 

The Hossd temple Kofukuji in Nara possesses the celebrated 
and beautiful wooden image of Yuima by the great Japanese 
sculptor Unkei (Unkyo, Sif f+) of the 13th century. The saint 
is seated on a high, square throne, which is richly ornamented; 
his left hand holds a nyo-i sceptre, and he is leaning against 
the high back of the throne (Kokkwa No. 34, V). Its pendant is 
Monju Bosatsu (Manjusrt), which is based on the contents of 
the Yuimakyo, given above. 

In the same temple Takuma Eiga (<= ie oe Тҷ уѕ beautiful 
picture of Yuima (in colours on silk, beginning of the 14th century) 
is preserved, which represents him seated upon a broad couch, 
preaching with his right hand raised. Before him the small figure 
of the Japanese dåishokkwan. Fujiwara no Kamatari (K $ E 
WA i SE Æ) (A.D. 614—669, the first of the Fujiwara's, cf. 
below, this paragraph, C) is seen, seated on a chair (Kokkwa 
No. 68, Il, pp. 383 sq.). 

According to the extensive inscription an ink-sketch on paper, 
by Bunsei (Ж їн, Bunsho) where we see him leaning upon 
his arm-rest, with a fly-brush in his right hand and with a very 
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expressive face, dates from A.D. 1457 (Kokkwa No. 144, I). 

Another ink-sketch, by Ogata Korin ( JẸ JE 3 $k) (A.D. 
1661—1716), only gives his bearded face and his shoulders, with 
the fly-brush in his right hand; as in all his images and pictures 
a cap is on his head (Kokkwa No. 221, IV). 


§ 4, C. The Yuima-e in Japan (in the Hosso temple Kofukuji 
in Nara, X 10—16, A.D. 712, 757, 801—1868). 


It has been related above (Ch. Il, 8 5, p. 10; Ch. XI, S 6, 
p. 443) how according to the Genko Shakusho' and the Fuso 
ryakki? in A.D. 656 the Korean nun Homyo was the first to 
expound the Yuimakyo on behalf of Nakatomi no Kamatari, the 
first of the Fujiwara’s, and that he was cured even before she 
had finished reading. The reason that she chose this sūtra was, 
as she said, because on account of (MafijuSri’s) enquiring from 
Vimalakirti the cause of his illness the great Dharma was explained. 
She expounded, of course, the fifth chapter, ^Manju$rr's enquiry 
about (Vimalakirti’s) illness’. The following year (A.D. 657, X) 
Kamatari erected Yamashina-dera in Suehara, Yamashiro (or, 
according to another tradition, his principal wife did so after his 
death (A.D. 669, X 16), placing therein the images of Shaka, 
Monju and Fugen, made by him in fulfilment of a vow). This 
temple, transplaced to Umayazaka at Atsuka in Yamato in A.D. 678 
by his son Fubito (A.D. 659—720), and then called Hokwoji or 
Umayazaka-dera, was again transplaced by him in A.D. 710 
(Wado 3), this time to Nara, and thenceforth its name was Ko- 
fukuji or Kobukuji. This famous Hossd sanctuary was also called 
Kasuga-dera, because it was the family shrine of the Fu- 
jiwara’s, whose tutelary deity was the Shintd god of Kasuga. 

The Yuima-saie or “Vegetarian meeting devoted to the (ex- 


! Genko shakusho, Ch. xxi, p. 993. 
? Fuso ryakki, Ch. 1v, pp. 516 sqq. 
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pounding of) the Yuimakyo", held by Kamatari in A.D. 658 in 
Yamashina-dera at Suehara is said to have been the origin of 
the Yuima-e, afterwards a yearly festival of Kofukuji (Х 10—16). 
Since the sixteenth of the tenth month was the day of Kamatari's 
death, it had become a festival on behalf of Kamatari's soul. 
With regard to its beginning, however, the ordinary tradition 
states that in A.D. 658 a Chinese Sanron priest of Gwangoji 
(Asuka-dera), Fukuryo (jig 4%), at Kamatari’s request explained 
the Yuimakyo in the temple at Suehara. ' 

After this we do not again hear of a Yuima service until A.D. 706 
(Keiun 3), when Fujiwara no Fubito*? instituted the Yuima-e, to 
be celebrated during seven days (X 10—16) on behalf of the 
soul of his father, Kamatari. The Genko Shakusho and the Fuso 
ryakki, while stating this fact, make no mention of a temple, but 
in A.D. 709 (X) the former work speaks of the “pure place 
(vihara, temple, monastery) of Uetsuki” (Ai #1 Yt YH), i.e. the 
Buddhist sanctuary of Uetsuki (348 3331) in Ikoma district, Yamato 
province, a Kwannon shrine founded in Temmu Tenno's reign 
(A.D. 672—686) by Chitsti Sojo, AH 334 {@ YE. In A.D. 658 this 
priest went to China together with Chitatsu (28) 3€); there 
they learned the Hossd doctrine from Hiien-tsang and his pupil 
Kw'éi-ki (X& Jt). After their return to Japan they propagated it 
(Dosho had introduced it in A.D. 654), and Chitsü founded 
Kwannonji at Uetsuki.? According to the Shoreisho (49) fil 44) 
the Yuima-e was instituted in Keiun 4 (A.D. 707) in Umayazaka- 
dera (i.e. Hokoji at Asuka transferred to that place from Yamashina 
in A.D. 678 by Fubito), with the priest Kwanchi ($8 287) as 
leader (kdsAi). In the Wado era it was transferred to Uetsuki-dera, 
and in Wado 5 (A.D. 712) to Kofukuji. The Yamato-shi (K 
ЯЗ д.) says that “in Wado 2 (A.D. 709) the priest Joren 


! Genko Shakusho and Fuso ryakki, ll. 
? Often called by this posthumous title of Tankai kō, TR jfi By 


(Tankai is Omi), bestowed upon him in A.D. 760. 
3 Washio, p. 799, 2, s.v. Chitatsu and Chifsii. 
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(P. SÉ) pertormed the Yuima-e, in the Uetsuki-dojo (35. 3) .' 
This agrees with the statement in the Genko Shakusho, but there 
the name of the leading priest is Jotatsu (PR 33E).? This was a 
Hossü priest of Gwangóji, who two years previously had returned 
from Shiragi (Korea) with four other monks.* In A.D. 706 the 
küshi's name was Chiho (28 Bl), another Hossd priest of Gwangoji, 
who had studied in China for several years. * The Genko Shakusho 
adds that the date of the festival was X 10—16, because X 16 
was the day of Kamatari's death and special worship. In A.D. 712 
it was for the first time held in Kofukuji (erected in A.D. 710, 
with the images of Shaka, Monju and Fugen).° 

Thenceforward for many years we do not read of this cere- 
mony, but according to the Daijii® the Emperor Shomu was the 
first to acknowledge it in an Imperial Ordinance, by which he 
made a donation for it and caused it to be celebrated in pompous 
style (Tempyo 5, A.D. 733). The Shoku Nihongi, however, does 
not mention it until A.D. 757 (Tempyod Hoji 1, Intercal. VIII 17), 
when the Empress Koken issued a lengthy ordinance, in which 
she said that the Yuima-e had been instituted by the Naidaijin 
(Kamatari) in Yamashina-dera, but that after his death it had 
not taken place for thirty years. 

Then the Dajo-daijin Fujiwara no Fubito (in the text the name 
is given as Taneko, but it is evident that Fubito is intended; 
after his death he received the title of Dajd-daijin), regretting 
that the shrine was about to collapse, made a solemn oath that 
he would continue his father’s institution. Thus he instituted a 
yearly festival from X 10 to the Naidaijin Kamatari’s death-day 


' Yoshida Togo, Dai Nihon chimei jisho, |, p. 221, 1, s.v. Uetsuki. 

* Genko Shakusho, Ch. xxi, p. 1008; Fusd ryakki, Ch. vi, p. 541. 

* Washio, p. 669, 2, s.v. Jofatsu. 

* Washio, p. 802, 1, s.v. Chiho; Genko Shakusho, l.l, p. 1007. The Fusó 
ryakki, Ch. v, p. 539, by mistake calls him Chiho, E +. 

5 Genko Shakusho, 1.1., p. 1008. 

5 Daijii, Ill, p. 4425, 1, s.v. Yuima-e. 
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(X 16). Now the Empress wished to give assistance to the Yuima-e 
by conferring upon that temple a perpetual donation of land 
(koden, Di fA, rice fields given to meritorious persons), and 
She requested intending donors to be quick in executing their 
intention. 

In A.D. 801 (Enryaku 20, X 21) the Emperor Kwammu by 
special Ordinance fixed Kdfukuji as the place of celebrating the 
Yuimae. By doing so he reestablished the old custom; in later 
years it had sometimes been performed in Nagaoka (from A.D. 
782—794 Kwammu Tenno's residence, before he went to Kyoto) 
and sometimes in Hokkeji, the nunnery and general (sd) kokubun- 
niji in Nara. 

The following year (A.D. 802, 113) the same Emperor, wishing 
to put a stop to the rivalry of the Sanron and Hossó sects, ordered 
that thenceforth the festival of the Saishookyo (the Gosaie, I 8—14, 
in the Palace) should be held in the first month, and in the tenth 
month that of the Yuimakyo. Evidently he considered the cele- 
bration of these ceremonies as the main task of those sects, the 
Gosaie belonging to the Sanron and the Yuima-e to the Hosso 
sect.^ Yet in A.D. 819 the Sanron priest Jitsubin ( Bf f$) 
(A.D. 785—853) was Yuima-e kóshi; much later, in A.D. 842 
(Showa 9) he was appointed Küshi of the Saishde in the Daigo- 
kuden of the Palace (the Gosaie, I 8—14).? Before A.D. 862 
(Jokwan 4, when he was Saishde kdshi) Choken (f= €), a 
Sanron priest although belonging to the Hossd sanctuary Horyiiji 
was the leader of the Yuima-e, a function which was always the 
first of two or three of this kind (ni-e, san(n)e).* In A.D. 874 
(Jokwan 16) the Sanron monk Chokai (2 f£), a Sanron priest 
of the Kegon shrine Todaiji, led this ceremony.? In A.D. 856 

! Genko Shakusho, Ch. xxii, p. 1039; Fusó ryakki, Enryaku 21 (A.D. 802), 
p. 587; Daijii, Ill, p. 4425,1 s.v. Yuima-e. 

2 Nihon kiryaku, Zempen, Ch. Xii, p. 386. 

3 Washio, p. 442, 1, s.v. Jitsubin. 

* Washio, p. 818,2, s.v. Choken. 

* Washio, p. 823,2 s.v. Chokai. 
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(Seiko 3) the Kegon priest Shoshin (E 3f£ ) of Todaiji was the 
leading functionary,' and in A.D. 869 (Jokwan 11) the famous 
Shingon priest Shobo (HH $9) (A.D. 832—909, Rigen Daishi, 
JE JW J« Bi) was appointed Yuima-e kdshi for that year.? 
Before that, in A.D. 832 (Tencho 9), the Tendai priest Gishin 
(26 18) (А.Р. 781—833), the first zasu of Enryakuji on Hieizan, 
was also the first Tendai kōshi of the Yuima-e.? In A.D. 875 
(Jokwan 17) the great Tendai priest Enchin ( [B] X2) (A.D. 814-891, 
Chisho Daishi AP 3% Fe Ёр), who in A.D. 858 founded Onjoji 
(ОЕ HÀ, 3p) (Müdera) as the seat of the Jimon (zl: PR) doctrine 
preached by him, successfully requested the Emperor Seiwa, who 
during the Jokwan era often appointed priests of other sects to 
act as Yuima-koshi instead of Hosso monks, to increase from 
one to two the number of Tendai monks taking part in the cere- 
mony. Thirteen years later (A.D. 888, Ninna 4) Uda Tennó made 
him Yuima-e kóshi.* Kegon leaders of the Yuima-e in this era 
were also Genei (%& 4) of Todaiji (Saishü-e koshi in A.D. 873)? 
and Kochi ( fL 48! ) of the same temple (Saishde küshi in A.D. 865). $ 

Most of the leaders of this festival were, of course, Hossd 
priests. Thus we found in Washio’s Nihon Bukke jimmei jisho 
the following proportion among the priests of the five sects in 
whose biographies this function was mentioned. In the 8th century 
only Hossd monks, in the 9th 20 Hossd, 3 Sanron, 4 Kegon, 
2 Tendai and 2 Shingon priests. In the 10th century 19 Hossd, 
1 Sanron, 1 Kegon, 2 Tendai, 3 Shingon; in the 11th 8 Hosso, 
3 Sanron, 2 Kegon, 2 Tendai, no Shingon; in the 12th 4 Hossd, 
1 Sanron, no Kegon, 3 Tendai, 3 Shingon; in the 13th 9 Hoss, 
no Sanron or Kegon, 2 Tendai, 2 Shingon; in the 14th century 


! Washio, p. 585, 1, s.v. Shoshin. 

? Washio, p. 616,2, s.v. Shobo; Himitsu јігіп, р. 1092, 2, s.v. Rigen Daishi. 
3 Washio, p. 172,1, s.v. Gishin. 

* Washio, p. 97,2, s.v. Enchin. 

5 Washio, p. 293,2, s.v. Genei. 

9 Washio, p. 373,1, s.v. Kochi. 
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1 Hosso, 1 Tendai, 1 Shingon (the priests of the two latter sects 
are mentioned as leaders of the three festivals in the 13th 
and 14th centuries). In A.D. 1396 (Oei 3) the Hossü priest Shoshin 
(#5 ЛЭ) was appointed Küshi after a long lapse of time during 
which the ceremony had not been celebrated.' In the 15th and 
16th centuries, however, no names of leaders are mentioned ; before 
A.D. 1651 the Kegon priest Eisho (Jk PE) (A.D. 1611—1677) 
caused a revival of the Hokke-e and the Yuima-e.* 

Famous names connected with the sūtra, but not with the 
festival, are: Shotoku Taishi (A.D. 574—622), who wrote com- 
mentaries on the Hokke, Shoman and Yuimakyo (Nanjo Nos. 134, 
59 and 146),? and Saicho (Dengyo Daishi), the founder of the 
Tendai sect (A.D. 767—822), who prior to A.D. 788 studied the 
commentaries on the Yuimakyd, and afterwards wrote a Yuima- 
kaihotsu ( fj 3%, explanation). * As to the festival itself, in A.D. 974 
(Tenen 2) the Tendai priest Zoga (#3 #4) (A.D. 917—1003) 
was the first to change the Yuima-e of X 15 into a Hokke-e, 
with one priest as ryugi ( EX 2&).* 

In A.D. 885 (Ninna 1, IX 5) by Imperial Ordinance Kwoóko 
Tenno (A.D. 884—887) added one ryügi or *Expounder" (jf. 
Ze, the same as BZ 3, ryügi, “he who sets up the meaning" 
of difficult passages and subjects) to the nine functionaries who 
were the ryügisha or rissha ( Ë% 3 Ж, EX 1) ої ће Ушіта-е 
of Kofukuji and the Saishoe of Yakushiji. He praised these two 
festivals as the essential points (kanjin, HT A) of the Buddhist 
doctrine and the glory (sAifun, JB #4, litt. fat and powder, cosmetic) 
of the Canon of the Law (A020), for which the *famous virtues 
(i.e. virtuous priests) of the world opened their bookcovers and 
the students of the country raised the wicks of their lamps”. 


! Washio, p. 627, l, s.v. Shoshin. 

? Washio, p. 75,2, s.v. Eisho. 

3 Washio, p. 616, 1, s.v. Shōtoku Taishi. 
* Washio, pp. 396,2, 403,1, s.v. Saicho. 
5 Washio, p. 748,2 s.v. Zoga. 
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Ten of the thirty “hearers” (H4 X9, choshu) (i.e. all the priests 
of the ceremony in addition to the KosAi, ryügisha, nanja or monja, 
“those who put the questions"), ' invited to be present at the 
Yuima-e, belonged to Kofukuji, and five of the twenty ,hearers" 
of the Saisho-e were monks of Yakushiji. The others belonged 
to other monasteries, ^ but because of the two main sanctuaries 
themselves only three priests (of one monastery) took part in 
both ceremonies. The number of the ryügi was enlarged in order 
to extend those great festivals and to show the difference between 
the main shrines and other temples *. 

As to the ryügisha or ryiigi* of the Yuima-e, in A.D. 834 
(Showa i, I 29) they were mentioned in Nimmyo Tenno's 
Ordinance, stating that according to ancient precedents priests 
who had attained this rank should be requested to act as leaders 
(kōshi) of the Retreats (ango) in all monasteries. * This is clear 
evidence of the antiquity and great importance of this function. ° 
The tandai (EË fi, "he who examines the subjects") chose 
and fixed the subjects on which questions were to be put by the 
nanja ( #f£ $, „those who make it difficult”) or monja ( HI] 3%, 
"those who ask"); the ryüja or rissha ( 8% 3%) or ryiigisha explain, 
and the shdgi (## 36, “those who testify, verify the meaning”) 
critisize and decide the value of the problems and the correctness 
of their solutions. So soon as the £andai and lower priests have 


! Daijiten, p. 1201, 2, s.v. choshu. 

? Those of Nara and the Tendai gogwanji ( 19 n dE ). Cf. Daijii, p. 4479,2, 
s.v. ryügi. 

* Sandai jitsuroku, Ch. xLvil, p. 668; Fuso ryakki, Ch. ххи, р. 624. 

* Ryügi or rongi € A) is the name of the discussion on difficult 
problems, with questions and answers, held at the principal Ad-e or , Ceremonies 
of the Law”, cf. above, Ch. x1, § 8, A, p. 477 (Gosaie). 

* Shoku Nihon kōki, Ch. qm, p. 190. 

6 1{ they accomplished their task successfully, they were thenceforth 


suigo man-i no gakusho, Ж УИ фу ER T. "scholars of the highest 


rank who had accomplished their task" (Daijii, III, p. 4510, s.v. rissha). 
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taken their seats, and the bell of the ryügi has been beaten, the 
ryiija, after having bowed before the Buddha, ascends the pulpit, 
receives a paper from the jugishi (4 4% fii, “assistant master 
of the ceremony”), reads the subjects of discussion which it 
contains, and explains them. Five kinds of questions and answers 
having been put and given in this way, the shdgi (or the tandai) 
deals with them minutely and gives his decision. The Yuima-e 
of Kofukuji and the Saishd-e of Yakushiji were the first ceremonies 
to which such discussions were granted by Imperial Ordinance; 
afterwards they took place also at the Gosaie (the Uchi rongi, 
from Kónin 4, A.D. 813), on the 5th day of the Hokke festival 
of Enryakuji in the eleventh month (Shimotsuki-e, -]- — F  ; 


this ryagi began in Enryaku 20, A.D. 801), the Minazuki-e ( 3 
A @) or “Festival of the Sixth Month", also celebrated in 
Enryakuji on Hieizan (Hokke jako) (this ryigi began in Showa 13, 
A.D. 846), at the three ceremonies of the Northern Capital (Kyoto) 
(A.D. 1072, 1078, 1082), the ZHojoji hakko (from Chogen 7, 
A.D. 1034) and many other festivals. ' 

In A.D. 887 (Ninna 3, VIII 5), shortly before his death (VIII 26 
end of the Sandai jitsuroku), Kwoko Tenno issued an ordinance 
by which he established the rule that one priest of Gwangeiji 
(JÚ ES 3p, also called. Kwazanji, ДЕ |Ц Эр, in Uji district, 
Yamashiro province, a Tendai shrine with Yakushi-Nyorai as 
honzon, founded by Seiwa Tennd in A.D. 876, Jokwan 18)? 
should be invited each year to assist as one of the “hearers” 
at the Yuima-e of Kofukuji.? 

In A.D. 935 (Shokyo 5) and 1007 (Kwanko 4) the Fusó ryakki 
mentions the names of the Tendai priest Kizo ( J& 3) and the 
Hossü priest Fuko ( JJ Z ) as Küshi of this ceremony. * In A.D. 1067 
(Chiryaku 3, II 5) the Golden Hall of Kofukuji was rebuilt, and 


! Daijii, MI, p. 4479, s.v. ryügi; Il, p. 2547,3, s.v. shogi. 
? Yoshida Togo, Dai Nihon chimei jisho, I, p. 157, 1. 

8 Sandai jitsuroku, Ch. L, p. 721. 

* Fuso ryakki, Ch. xxv, p. 698, Ch. ххүш, p. 766. 
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images were made and placed therein, representing Shaka, Yaku-6 
and Yaku-jo, two of Juichimen Kwannon, and eight of the Four 
Deva Kings; in the newly built Miroku-jodo-in images of Bodhi- 
sattvas and the Four devas, and in the Kodo or "Expounding 
Hall", which was erected and decorated, Amida (like Shaka 16 
feet high and gold-coloured), Kwannon and Seishi, Monju, Jomyo 
(FRY, i.e. Jomyo koji, B E, Vimalakirti, here called a 
Bodhisattva) and the S/itenno. 

In the new Eastern Kondo (Golden Hall) Yakushi Nyorai (16 
feet high and gold-coloured) with his attendant Bodhisattvas 
Nikko and Gwakko, Koküzo (Aküsagarbha) Kwannon, Yuima- 
kitsu and eight images of Benten (Sarasvatr) were placed, and 
in the J/ikido (dining-hall) the Thirty (this should be Forty, as 
one text gives it) -armed Kwannon. Three hundred monks were 
invited, and in this way the sanctuary, which in A.D. 1060 (Kohei 3) 
had been destroyed by fire, regained its ancient glory.' We see 
that Shaka, Amida and Yakushi, all three sixteen feet high and 
gold-coloured, were worshipped as the chief figures of three 
groups, and that Vimalakirti belonged to two of them. 

The festival was not intermitted even when, as in Genkei 2 
(A.D. 878), Eisho 1 (A.D. 1046), Kohei 3 (A.D. 1060) and Kaho 3 
(A.D. 1096), Kofukuji was destroyed by fire, but was held in 
another building. When in A.D. 1078 (Shoryaku 2) Shirakawa 
Теппо devided the choku-e (ij @, “Festivals held by Imperial 
Order”) into those of the “Southern Capital” (Nanto, Nara) and 
of the “Northern Peak” (Hokurei, JẸ 34, i.e. Hieizan), the 
Yuima-e became a special festival of the former category. 

In A.D. 1180 (Jisho 4, XII) Kofukuji and Todaiji were entirely 
burned down by Taira no Shigehira (ff fj) after the battle of 
Ujibashi, because they had assisted the Minamoto's. The following 
year Kofukuji was hastely rebuilt, but as it could not be ready 
before X 10, the date of the Yuima-e, the newly made Buddha 


! Fuso ryakki, Ch. XXIX, p. 810. 
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image, destined to become the honzon of the Kod (“Expounding 
Hall", was placed and dedicated in the half-completed Kondo 
by means of the kaigen (“Opening of the eyes”) ceremony, 
and the Yuima-e took place at its usual time. So great was the 
blessing power ascribed to this festival. From Enryaku 20 (A.D. 
801) to Katei 2 (A.D. 1236) its performance was never omitted 
or postponed; in A.D. 1236 for some reason it was held on XII 8. 

After the Nambokucho (A.D. 1336—1392), however, the ancient 
rule was gradually neglected, and the ceremony was practised 
in alternate years or once in five years or even omitted for 14 
or 15 years. It was abolished at the time of the Restoration 
(A.D. 1868). To the last Amida Nyorai of the Kodo, the building 
where the ceremony took place, remained its Aonzon. ' 


$ 5. The Issaikyo or Daizokyo (the Canon), and the Issaikyo-e 
or Daizü-e and Daijo-e (its festivals) in Japan 
(7th—]4th cent. A.D.). 


The reading of the /ssaikyo or "all the sütras", an abbreviated 
term for the whole Canon (issai kyo-ritsu-ron, "all süfras, vinayas 
and abhidharmas), consisting of 5048 fasciculi (Kwan) in A.D. 651 
(XII 30) and 677 (VIII 15) is mentioned above (Book I, Ch. I, 
§ 4, p. 8). The former ceremony, attended by more than 2100 
monks and nuns, served to consecrate the new Palace of Ajifu, 
when the Emperor Kotoku was about to take up his residence 
in that building. At the same time it was a lantern festival of 


! Daijii, IIl, p. 4425, 1 and 2, s.v. Yuima-e. Cf. Zoku Shigusho, Vol. I, 
pp. 814, 820 (not held in A.D. 1380 and 1381, because the J} JK was in 
the capital, and Nara was not quiet); II pp. 179 sq. (postponed in A.D. 1396 
to XI 10—16); II p. 422 (not held in A.D. 1489); II pp. 429 sq. (postponed 
in A.D. 1491 to XII 16—22); II p. 740 (held in A.D. 1622, X 21—27); after- 
wards not mentioned in this work which deals with the years A.D. 1259 
to 1779. 


606 Ancient Buddhism in Japan. 


the last day of the year, in order to drive away the demons of 
darkness before the advent of the new year. ' 

By order of Temmu Tenno (A.D. 672—686) in A.D. 673 the 
canon was copied in Kawara-dera,* and in A.D. 677 (VIII 15) 
the same Emperor had it read in Asuka-dera, when he gave a great 
vegetarian entertainment to the monks and worshipped the Triratna. ? 

Thereafter we do not read about it for a long time; in A.D. 759 
(Tempyo hoji 3, called 2 in the Genko Shakusho) (VIII) the 
Hosso priest Kenkei (@ d) presented the Daizo (K 38$ ), still 
consisting of 5048 Kwan, which he had copied, to the new 
temple Shodaiji ( 434 dE 3p), erected by the Chinese priest 
Kanshin (4 1) (А.Ю. 687—763), founder of the Vinaya sect 
in Japan. In this way they honoured the Emperor Shomu (t A.D. 756), 
to whom, as well as to the Imperial Princes and the 430 functionaries 
of the Court, Kanshin had given the ten kai (pratimoksas), 
explained in the Bommdkyo. * 

In A.D. 767 (Jingo keiun 1) Takano Tenni, i.e. the Empress 
Shotoku, formerly Koken, nominated an official “jikwan (Vice- 
Director) for the copying of the /ssaikyo".? 

In A.D. 805 (X), shortly before the Emperor Kwammu’s death, 
when everything was being done in order to save his life, and 
to soothe the angry spirit of "Sudo Tenno" (cf. above, Ch. XI, 
S 7F, p. 467), the Daizdkyd was copied and sacrificed to him, 
and each of the writers was praised. ? 

In A.D. 829 (Tencho 6, V 19) ten priests performed fendoku 
of the /ssaikyo in the Buddhist temple of the Hachiman Dai- 


bosatsu-gü ("Eg Sg, güji)." 


! Nihongi, Ch. xxv, p. 452; Aston Il, p. 240. 

? Nihongi, Ch. XXIX, p. 504; Aston 11, р. 322. 

3 Nihongi Ch. xxix, p. 513; Aston 11, р. 337. 

* Genko Shakusho, xxii, p. 1026. Cf. Papinot, p. 295, s.v. Kanshin. Fuso 
ryakki, bassui, p. 513 (Tempyo hoji 3). 

5 Shoku Nihongi, Ch. xxvi, p. 482. 

8 Genko Shakusho, Ch. xxii, p. 1041. 

7 Nihon kiryaku, zempen, Ch. xiv, p. 460. 
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In A.D. 853 (Ninju 3, V 14) the Emperor Montoku ordered 
Musashi and other provinces to copy the /ssaikyo in order to 
drive away the prevailing pestilence. Ten days earlier he had 
issued the same order to Sagami and five other provinces. ' 

In A.D. 856 (Seiko 3, VI 14) the same Emperor requested 265 
famous priests to read the /ssaikyo, which had been copied, in 
Todaiji and 13 other temples to which he sent officials of the 
fifth rank as messengers. This ceremony took place three times 
during seven days. That, too, was a measure against the plague. 2 

In A.D. 875 (Jokwan 17, I 28), when one night a serious fire 
destroyed the Reinen-in and 54 other buildings including a valuable 
library and many other treasures, only the /ssaikyo, copied in 
fulfilment of His Majesty's vow, was completely saved.? 

In the same year (III 28) Seiwa Tennd sent the Dentd-daihdshi 
Anshu (ë 22) to the Maitreya shrine Mirokuji in Dazaifu 
(Tsukushi) (i.e. the Buddhist temple erected in A.D. 741 by 
order of the Emperor Shomu in the compound of the Hachiman 
shrine in Usa, Buzen province) in order to dedicate 3432 kwan 
of the /ssaikyo, 2214 kwan ot Mahayana sütras (daijokyo), 50 kwan 
of Mahayana vinayas (daijo-ritsu), 530 kwan of Hinayana vinayas 
(shojo-ritsu) and 167 Kwan of sütras not included in the catalogue 
(rokugwai-kyo). Previously the late Dajo-daijin Fujiwara Ason 
Yoshifusa (A.D. 804—872), the first Sesshd (Regent), with whom 
the great power of the Fujiwara House had commenced, wishing 
to rule and pacify the people in a peaceful manner, had ordered 
the copying of the J/ssaikyO in Buzen province in honour of 
Hachiman Daibosatsu (i.e. Usa Hachiman, of the famous shrine 
in Usa, Buzen province),* and he had caused the late Dento- 
daihdshi Gyokyo (45 4) (a Sanron priest, who in Jokwan 1, 
A.D. 859, stayed there for ninety days and after his return built 


! [bid., Ch. xvi, p. 548. 

? [bid., Ch. xvi, p. 554. 

3 Sandai jitsuroku, Ch. xxvi, p. 408. 
* Cf. above, Ch. vi, B, S 5, A, p. 219. 
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the Hachiman shrine on Ofoko-yama, S. of Kyoto, the celebrated 
Iwashimizu Hachimangü)' to examine the work. As it was then 
finished, the Emperor sent Anshiü in order that he might celebrate 
the ceremony of sacrifice and dedication (kuyd anchi) together 
with the Dazaifu authorities. ? 

In A.D. 881 (Genkei 5, XII 4) Seiwa In (i.e. Fujiwara no Aki-ko, 
Yoshifusa's daughter, consort of Montoku Tenno and mother of 
Seiwa Tenno, who lived in that temple),* held a shüki gosai-e 
(RÀ E. pz Gr) in Engakuji ([B] A Sp), ie. she gave a 
vegetarian entertainment to the monks on behalf of the soul of 
her son Seiwa Tenno on the first anniversary of his death. After 
he had abdicated in A.D. 876 (XI 29) he had lived as a monk 
in that temple, which was situated at Awada, Atago district, 
Yamashiro province. Originally it had been the mountain abode 
of the Dajo daijin Fujiwara no Yoshisuke, who died in A.D. 867; 
the Emperor first called the temple Awada-in (3% FY fe), but 
when he made it his residence and place of worship, he gave 
it the name of Engakuji.* During his reign the Dajo Jenno 
(Seiwa Tennd) had copied the /ssaikyo, and after his death his 
mother sacrificed it on behalf of his soul in the presence of all 
the princes and nobles of the Court in the same monastery where 
he had lived in retirement. ? 

In A.D. 890 (Kwampyo 2, XII 26) the Dajo-daijin Fujiwara no 
Mototsune summoned the Tendai zasu Enchin (|B| £2) (Chisho 
Daishi, A.D. 814—891, who in A.D. 858 introduced from China 
the mystic Jimon branch of the Tendai sect), to the capital in 
order that he should perform ceremonies. At the same time he 
was appointed Shdsdzu, but in a memorial to the Throne he 
stated that he was very ill and could not leave home. Moreover 


! Washio, p. 205, s.v. Gyokyo. 

2 Sandai jitsuroku, Ch. xxvi, p. 411. 

3 Kokushi daijiten, p. 1525, 2, s.v. Seiwa-In. 

4 Sandai jitsuroku, Ch. xxxvii, pp. 549 sqq.; Yoshida Togo, I, p. 56,2. 
5 Sandai jitsuroku, Ch. XL, p. 573. 
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the /ssaikyo, copied by the former Tendai ajari (Saicho, Dengyo 
Daishi) had not yet been revised, although the Shintd gods 
(mydjin) of the Large and Small Hieizan by means of several 
manifestations had expressed the wish therefor. It was necessary 
to perform fendoku of those süfras and to pray for the Emperor. 
Moreover the former JDajo-daijin (Fujiwara no Yoshifusa) had 
ordered the monks of that mountain to copy the /ssaikyd. When 
he, Enchin, was in China, he had received fifty Kwan of sütras 
from a man of Yang-cheu; these and many other texts had to 
be copied, for the ancient Chinese catalogue of the K'ai-yuen 
era (A.D. 713—741) (Nanjo No. 1485) had contained more than 
4000 Kwan (or even, according to Nanjo, 5048). ! 

In A.D. 953 (Tenryaku 7, VIII) the Daizdkyd was again copied 
and presented to the Emperor Murakami (Suzaku Tenno died the 
previous year). According to the Gukwanshd the number of kwan 
was still 5048, but the Fuso ryakki speaks of an offering (Kuyo) 
of the /ssai-kyoron ( — J $K Hq, “All sitras and abhidharmas’’), 
consisting of 5375 kwan. Twenty six kwan of siitras, not mentioned 
in the Index, were copied by order of the Empress Dowager.? 

In A.D. 1011 (Kwanko 8, V 21) the Court nobles (kuge) sacri- 
ficed (kuyd) (the Genko Shakusho says "praised", kydsan) the 
IssaikyO in the Seirydden of the Jchijo-in; a month later the 
Emperor Ichijo abdicated and died.? He lived in this palace, 
because the Imperial Palace had burned down in A.D. 1001 
(Choho 3, XI 18).* The term kyosan ( f&& M) “to praise respect- 
fully” is used in the same sense as rakugyo (YA Ж) and ra- 
kugyO kuyo, praise and offering on account of the completion 
(rakusei, Y& J;) of newly built or repaired Buddhist temples * 


! Fusó ryakki, Ch. xxit, p. 640. 

* Genko Shakusho, Ch. XXv, p. 1070; Fusd ryakki Ch. xxv, p. 716. 

3 Genko Shakusho, Ch. xxv, p. 1080; Fusd ryakki, Ch. xxvii, p. 768. 

* Fuso ryakki, Ch. xxvil, p. 761; Kokushi daijiten, p. 174,3 s.v. Ichijo-in. 
5 Daljiten, p. 312, 1, s.v. Кеіѕап; р. 250,2, s.v. kyüsan, also written 
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or other works, as in this case the copying of the Canon. Thus 
the terms Kkyosan-shiki (3X,) or rakugyü-shiki are used in the 
sense of dedicatory ceremonies. ' 

In A.D. 1021 (Chian 1, VIII 1) the /ssaikyō was transported 
from Fujiwara no Michinaga's private chapel to the Imperial (or 
his own) Satra Library (4) $% Jak, Go kyozo).* 

In A.D. 1069 (Enkyü 1, V 28) the former Dajo-daijin (Fujiwara 
no Yorimichi, A.D. 992— 1074, Michinaga’s eldest son and successor) 
began to celebrate an Jssaikyo-e in the Byodo-in (?P- 3p (56), 
the Tendai shrine at Uji, S. of Kyoto, which had been his villa 
until A.D. 1052, when he became a monk and made it into a 
temple. From that time this was a yearly festival, called also 
Daizü-e ( Й% @), а! which a copy of the Issaikyo was 
sacrified (/ssaikyO kuyd). The Rinzai priest Shiren, who wrote 
the Genko Shakusho states that up to his time it had never been 
intermitted. ? 

In A.D. 1075 (Shoho 2, Intercal. IV) twenty famous priests of 
all sects were invited to the Palace, in order to perform fendoku 
of the /ssaikyo. * 

In A.D. 1103 (Kowa 5, VII 13) the Daizokyo, written with 
golden characters, was dedicated and praised (kydsan) in Hoshoji 
(HE fe 3p), the large gogwanji of Shirakawa Tenno, erected in 
the Shoryaku era (A.D. 1077—1081) at Kyoto. * Eight days 
previously a similar /ssaikyð-e was held in Hiyoshi jinja and 
made an annual festival. In A.D. 1110 (Tennin 3, V) the Emperor 
Horikawa visited Hdshdji, in order to be present at the performance 
of the Daizdky6d kydsan.* In A.D. 1118 (IX) a ceremony of this 

! Daijiten, p. 1711,1, s.v. rakugyo Kuyo. 

2 Nihon kiryaku, kohen, Ch. xiu, p. 1127. 

3 Genko Shakusho, Ch. Xxv, p. 1089; Fuso ryakki, Ch. xxix, p. 814. 


* Fusó ryakki, Ch. xxx, p. 825. 
5 Genkoó Shakusho, Ch. xxvi, p. 1097. 


® Daijiten, p. 63,3, s.v. Issaikyd-e, quoting the Temmei shiryaku, K 


yp men 


7 Genko Shakusho, Ch. xxvi, p. 1098. 
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kind took place in the Shintd shrine of Kumano, in the presence 
of the Dajokwd, Shirakawa Tennd (who had abdicated in A.D. 1086 
and lived until A.D. 1129).' In A.D. 1128 (X 21) the Dajokwo 
Toba Tennd went to Jwashimizu, where a Раігӧкуб Кудѕап 
ceremony was performed in the great Hachiman shrine. 2 In 
A.D. 1134 (Chosho 3, Il) the same ex-Emperor attended the 
highly meritorious Ky920 (i.e. Daizokyo kyosan) festival of HOshüji, 
where the canon, written in golden characters, was sacrificed. 
Evidently the date of this annual temple ceremony varied, for in 
A.D. 1103 it took place in the seventh month, and in A.D. 1110 
in the fifth. The manner of copying varied also, for in this 
passage the Genko Shakusho adds that “ordinary matters were 
not written, but the gathds were copied many times". ? Shiren's 
statement, quoted above, is evidence of its having been continued 
until the fourteenth century. 

In A.D. 1272 (Bunei 9, X 25) the Gion Issaikyd-e was held, 
attended by prominent officials. The usual day of this ceremony, 
however, was Ill 15.* The Gion shrine was a Shinto temple, 
made into a Buddhist sanctuary by Rydbu-Shintd under the name 
of Gionji. It became a dependant shrine of Kofukuji and in later 
times of Enryakuji. 

In A.D. 1280 (Koan 3, III 13) the Kamo Issaikyd-e was held 
together with the beginning of the Vernal mido(k)kyd (“August 
sūtra reading”). It took place in one of the two famous Shinto 
Shrines of Kamo,* to the North of Kyoto, the gods of which 
(Tamayori-hime and her son Wake-ikazuchi) were selected by 
Kwammu Tennd as protective deities of his new capital Heiankyo 
(Kyoto, A.D. 794).* From the beginning of the twelfth century 


' LL, p. 1099. 
2 L.l., p. 1100. 
° 1215 p. 1101. 


* Zoku Shigusho, Vol. I, Ch. ш, p. 86. 
5 Ibid., Vol. I, Ch. v, p. 140. 
® Papinot, s.v. Kamo. 
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the Issaikyd festivals were often held in Shinto sanctuaries 
(Hiyoshi, Kumano, Iwashimizu, Gion, Kamo). 

In the seventh month of Koan 4 (A.D. 1281), when Japan was 
in great danger on account of the attack of the Mongols, and 
many Buddhist services were held by the Imperial House in the 
great Buddhist and Shinto shrines, from VII 26 during seven 
days in the Hachiman temple of Iwashimizu tendoku was 
performed of the Sonshd-darani ( B. W PE HE JÆ) (based upon 
the Sonshokyo, Nos 348—352, esp. No. 351), the Issaikyo, 
100 bu of the Daihannyakyo, and the Ninnokyo, by 500 Vinaya 
priests (rissd) led by the doshi Shi-en (JH, [B]) (Eison) of the 
Kairitsu shrine Saidaiji in Nara. ' 

In A.D. 1283 (Koan 6, III 3) there was an Zssaikyü-e in the 
“August Chapel of Uji” (47 74 fi] ^£), probably the Byodo- 
in.? As a thanksgiving service for the war-god Hachiman's divine 
protection against the Mongols the Mahāyāna sūtras (Daijokyo, 
К ЗЕ 4H, five bu, Nanjo Nos. 1—125) were read by means oí 
the tendoku system by the Vinaya priest Shi-en of Saidaiji and 
a hü-e was held in the great shrine of Iwashimizu, in the presence 
of the Shin-in (the ex-Emperor-Kameyama), in A.D. 1284 (Koan 7, 
IV 4); in A.D. 1299 (II 25) the same ceremony took place. ° The 
Раіјо-е ої Hoshüji (3E fs 3p) is mentioned in A.D. 1284 
(XII. 17). * 

In A.D. 1287 (Koan 10) the /ssaikyó-e of the Byodo-in at Uji 
was held on Ill 4 and led by the Keishi (3¢ iJ) Fujiwara no 
Kanenaka. ? 

Іп А.р. 1290 ($100 3, Ш 15) “on account of the defilement 
of the Empire the Rinjisai of Iwashimizu and the Issaikyd-e of 
Gion were postponed”.® Afterwards the festivals of the Canon 


! Zoku Shigusho, Vol. I, Ch. v (Go Uda Tenno), p. 147. 
2 L.l., Ch. vi, p. 161. 

3 L.L, Ch. vi, p. 174; Ch. xi, p. 323. 

* L.l., Ch. vi, p. 187. 

5 L.1., Ch. vit, p. 208. 

61.1, СВ. 1х, р: 256. 
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are not (or very rarely) mentioned in the Zoku Shigusho (A.D. 
1259—1779), although we gather from Shiren’s statement, given 
above, that in A.D. 1321—1323 the ceremony of the Byodo-in 
was yet performed. 

With regard to the priests who copied or revised the /ssaikyo, 
in Washio's Nihon bukke jimmei jisho the canon is mentioned 
in the following biographies. 

In. A.D. 673 (here Hakuho 2, i.e. A.D. 674, instead of Temmu 
Tenno's second year) the Sanron priest Chizo (28? Jg) of Horyuji 
copied the /ssaikyo in Kawara-dera. This was the first time that 
the Canon was copied in Japan. 

The famous Chinese Kairitsu priest Kanshin (££ IL) (A.D. 
688—763), mentioned above, who after Shomu Tenno's death 
(A.D. 756, V 2) by order of Koken Tennod had erected a kaidan 
(Ak PẸ) or "Commandments-altar" and given her the Bosatsu- 
daikai or "Great Commandments of the Bodhisattvas (as he had 
done to her Father and his Court), revised the /ssaikyo in Todaiji, 
although he had lost his eyesight and had to recite it from memory! 
It was also he who had the first books printed in Japan, namely 
the sandaibu or "three great works" of the kairitsu or Vinaya, 
written by the Nanzan risshi (Bj l] # Bi), ie. Tao-süem, 
3d "ER (A.D. 596—667), founder of the Vinaya sect in China. 
Kanshin had arrived in Japan A.D. 753 (XII 20), when he was 
already 65 years old! He had brought many important books 
with him, especially some concerning the Vinaya, e.g. Tao- 
siien’s works. ? 

The first Japanese monk, who obtained the /ssaikyd in China 
and brought it to Japan, was the Hossd priest Gembo ( Zz Hf) 
(+ 746), who stayed in China from A.D. 717 to 734. This was 
a present from the Chinese T'ang Emperor Hüen-tsung ( yz == 


+j? 


alias Ming hwang), who, admiring his great knowledge, included 


1! Washio, p. 799,1, s.v. Chizō. 
? Washio, p. 157,2, p. 158,2 s.v. Kanshin; cf. Daijiten. p. 646,2, s.v. 
sandai gobu. 
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him among the priests of the three ranks ( — Hh ) and gave him 
a purple kasaya. He dedicated the Issaikyo to Којикијі, е 
famous Hossō sanctuary in Мага. ' 

Mention is made above of the Sanron priest Gyokyo ( 3 226), 
who in A.D. 859 had the supervision, when Yoshifusa ordered 
the copying of the /ssaikyd as an offering to Usa-Hachiman for 
the peace of the Court and the country.” 

In A.D. 863 (Jokwan 5), when a severe pestilence and famine 
depopulated the country, in a memorial to the Throne the Tendai 
priest Ken-ei ( EK 3j«) of the kokubunji of Hoki province requested 
the Emperor Seiwa to have images painted of the 13000 Buddhas 
(dealt with above, Ch. VIII, S 19, pp. 379, 386 with regard to 
the Butsumyd sange) and Kwannon, and to have a copy made 
of the Jssaikyo. At the same time he asked an Imperial gift of 
a hundred koku of cereals for the kokubunji, to be supplied 
yearly by the governors of the provinces. His request was 
granted. ? 

The Tendai priest Saiho ( Và $F) (A.D. 1054—1126) of Enrya- 
kuji also strove to save the country from disease and starvation. 
He left his monastery and travelled throughout the country, preaching 
everywhere and repairing chapels and pagodas, and exhorting the 
monks to copy the /ssaikyo, in order to put an end to the pre- 
vailing plague. * 

That the Shingon sect, too, attached great importance to the 
blessing power of the /ssaikyo is clear from the fact that the 
Shingon priest Gyosho (fT Ж) (A.D. 1167—1254) successfully 
requested the Emperor to sacrifice a copy of the Canon to the 
Shingon shrine of Amano in Kawachi province.” 


! Washio, p. 308, s.v. Gembo. 

? Washio, p. 205, s.v. Gyokyo. 

3 Washio, p. 283, 1, s.v. Ken-ei. 

* Washio, p. 393, 1, s.v. Saiho. 

5 Himitsu jirin, p. 171, 2, s.v. Gyosho. Washio, p. 208, 2, does not mention 
this fact. 
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In the Katei era (A.D. 1235—1238) Tankyo (jl, BE), Unkyo's 
son (the famous sculptors of Buddhist images, known in the 
world as Tankei and Unkei) at the request of Fujiwara no 
Yoritsune (from A.D. 1226 to 1244 Sei-i-taishogun, the power 
being in the hands of the Hojo's) made a life-size picture of 
Sakyamuni, Yoritsune's " [ssaikyo-kuyo no honzom", i.e. his principal 
saint to whom he had sacrificed the /ssaikyo.' 

Six centuries later the Tendai priest Ryo-a ( Y Kf) (A.D. 
1773—1844) thrice perused the /ssaikyð,? but offerings of the 
Canon and the ceremonies devoted to it were not mentioned 
atter the 13th and 14th centuries. 


!- Washio, p. 786,1, s.v. Tankyo, 
? Washio, p. 1198, 1, s.v. Ryd-a. 


CHAPTER XVI. 


THE LOTUS SUTRA (HOKKEKYO, MYOHO-RENGEKYO) 
AND ITS FESTIVALS. THE KWANZEONGYO (FUMONBON, 
CH. XXV OF THE LOTUS SUTRA). 


§ 1. Translations, commentaries and works on miracles, written 
by Indian, Chinese, Korean, and Japanese priests. 


A. Chinese translations of the fifth and sixth centuries. 


Of the list of translations of the Lotus sūtra, given above 
(Ch. I, S 2, p. 6) only Kumarajiva's text (Nanjo No. 134) has 
always been in frequent use in China and Japan. It is noteworthy 
that neither Hüen-tsang nor l-tsing nor any other great translator 
of later times (except ]üanagupta and Dharmagupta, A.D. 601) 
deemed it necessary to give a new version of this celebrated 
text. As to the Awannongyo (Ch. XXV of the Lotus sitra), 
No. 137 consists of Kumarajiva's prose and Jfüanagupta's poetry 
(the gāthās). The title of the former's translation of the Lotus 
sütra is Myoho rengekyo, THy Yk- SR HE RK (7 fasc., 28 ch.); it 
was written in A.D. 402—412. 

In A.D. 427 the Chinese priest Chi-yen (28 (fà ), a companion 
of Fah-hien on his pilgrimage to India, translated the Hokke 
sammaikyo, $k $Æ = Hk #&K, "Sütra on the Meditation on the 
Lotus" (cf. above, Hokke sembo, Ch. VIII, S 18, pp. 357, 362). 

In A.D. 508 Ratnamati ($) JR E HE) ( HF FL), together with 
Sáng-lang (f& RJ) translated the commentary on the Lotus sūtra 
(Nanjo No. 1233) by Vasubandhu (KR XM, +H ЖН, Asafiga's 
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younger brother, who probably lived about A.D. 280—360). ' In 
A.D. 508—535 another translation of the same work appeared, 
written by Bodhiruci I, together with T‘an-lin (4 jk ) and others 
(Nanjo 1232). The title of the latter work is Myohd rengekyo 
ubadaisha (upadesa, f& Vg T d , translated into rongi, Big m. 
"Sastras and discussions"); in that of the former the character 
ron, Wig, is found before ubadaisha (sastropadesa). 

A Tantric work on “the ceremonial rules for complete meditation 
upon and knowledge of the King of Süfras, the Saddharma punda- 
пка”, }% bb НЫ: ME RE K TE ay in BA BL, Jose 
Myoho renge kyo-0 yuga kwanchi giki, Saddharma-pundarika- 
sütraraja-siddhi-yoga-dhyana-jriana-kalpa (1 fasc.) was translated 
by Amoghavajra, the great propagator of the Tantric doctrine in 
China, between A.D. 746 and 771 (Nanjo No. 1388). 


$ 1, В. Commentaries on the Lotus sütra, written by Chinese 
priests of the fifth, sixth and seventh centuries. 


The first Chinese commentary on the Lotus süíra, entitled 
Hokkekyo-sho ( Ej, "commentary") (2 fasc),? was written in 
A.D. 432 (Yuen-kia 9) of the Early Sung dynasty by Tao-shang 
(së AE), a disciple of Kumarajiva, one of the “Four Saints of 
Kwan-chung” (Shensi and adjacent regions) and of the “Eighteen 
Sages of Lu-shan" (]& |||, the mouniain near Kiukiang-fu, 
Kiangsi province, famous for the White Lotus temple erected 
there by Hwui-yuen, 3X 3g, who lived A.D. 334—416 and who 
in A.D. 390 (VII 28) with 123 other persons began to worship 
Amitabha). ? 

This was followed by the commentary (t), written by Liu-k'iu 


! Eliot, Hinduism and Buddhism, |l, p. 65. 
? Jap. Suppl. of the Canon, Z, XXIII, 4, 


* Matsumoto, Miroku jodo-rom, Ch. | pp. 9 sq. About Tao shang cf. 
Daijii Ill, p. 3449,3 s.v. Dosho. 
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(23) HL) of the Ts‘i dynasty (A.D. 479—502), who lived A.D. 
436—495 ' (8 fasc.) and by that of Fah-yun (3X: È), one of the 
"Three Great Priests of the Liang dynasty" (A.D. 502—557), who 
lived A.D. 467—529 (written between A.D. 502 and 529, 8 fasc., 
d sp 

A commentary on the 14th chapter of the süfra (Anrakugyó- 
bon), entitled Hokkekyo anrakugyo gi (e 44 43 2E) (1 fasc., 
Nanjo No. 1547), was written in the Ch'en dynasty (A.D. 557—581) 
by Chi-i’s famous teacher Hwui-szé (22 4) (Nanyoh tashi, Bg 
JA A Bi). the third patriarch of the T‘ien-t‘ai school, who 
lived A.D. 514—577. 

These were, however, only preliminary works, and it was 
Chi-ché ta-shi (Chi-i, AY 4§ 7 Bib, 44 BA, AD. 531—597), 
the great founder of the T‘ien-tf‘ai sect, so often mentioned in 
this book, who in his oral explanations, recorded by his disciple 
Kwan-ting (#2 JH, A.D. 561—632) made this satra the principal 
text of his doctrine and one of the principal texts of the Canon. 
These three large commentaries (Nanjo Nos. 1534, 1536 and 1538, 
Myoho rengekyo gengi (X 3), “mystic meaning”, mongu (X 
4a] ), “text”, and Maha-shikwan (#& и] [E £8), "Great Medi- 
tation and Knowledge", are the Tendai sandaibu, R He = K 
"lh. or "Three Great Works of the T'ien-Fai sect" (all three 
20 fasc.; No. 1536 spoken in A.D. 587 and its record revised in 
A.D. 629; No. 1538 spoken in A.D. 594). 

In the eighth century commentaries on these three works were 
written by a famous T'ien-t'ai priest, Chan-jan? (YR B), the 
ninth patriarch of the sect, who lived A.D. 711—782 (T'ang 
dynasty, Hokke gengi shakusen, TE #; Нокке топсикі, ЁЮ, 
Shikwan bug yoden guketsu, E: 888 WB T3 4j 54, HR; and Shikwan 
girei, 4% fi], Nanjo Nos. 1535, 1537, 1539, 1541; 20, 30, 40 
and 2 fasc.). 

! Daijii III, p. 4479, 3, s.v. Ryükyi. 


* Jap. Supp. of the Canon, XLII, 2. Daijii IIl, p. 4075, 1, s.v. Hó-un. 
3 Daijiten, p. 1121,2; Daijii, Ш, р. 3277,3, s.v. Tannen. 
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Chi-ché ta-shi himself compiled the Hokke sammai sangi (e 
X — Hk ME Œ) or “Ceremonial rules (kalpa) for repentance 
(san) based on samādhi (deep meditation) on the Lotus (sūtra)” 
(1 fasc., 5 ch.; Nanjo No. 1510) (between A.D. 589 and 597). 
"Additional ceremonial rules" of the same kind were given by 
Chan-jan (4 leaves, Nanjo No. 1511, prior to A.D. 782). 

Two commentaries, given orally by Chi-ché ta-shi and recorded 
by his disciple Kwan-ting (before A.D. 632), deal only with the 
mystic meaning of Ch. XXV, the AKwannongyo (Fumonbon), that 
is Nanjo No. 1555 (Kwannon gengi, 38À Ёр xz 3) and No. 1557 
(Kwannon gisho, WH $ 38% PR). About A.D. 1020 these two 
works were explained by the T'ien-'ai priest Chi-li (JH ji) 
in Nanjo Nos. 1556 and 1558 (Kwannon gengi-ki, 3i, and Kwannon 
gisho-ki), who also wrote “Ceremonial rules (kalpa) for wor- 
shipping the Lotus sūtra” (Rai Hokkekyō gishiki, дё Y ҖЕ ЖК 
E 3X, Nanjo No. 1518, 2 leaves). 

The next great commentator of the Sui dynasty (A.D. 581—618) 
was Kih-tsang (35 386), also called Hu (vj, Mongol) Kih-tsang 
and Kia-siang Ta-shi, $4 j= Jc Biff, “The Great Master of the 
Kia-siang monastery”, the founder of the San-lun (Sanron) sect 
in China, who lived A.D. 549—623. He wrote four commentaries 
on the Lotus sūtra (Hokke genron, x= Bm gisho, A Ej yüi, 
XE X4; toryaku, W& B.) and one on Vasubandhu's commentary 
(Hokkekyo-ronsho, iq He) (10, 12, 2, 6 and 3 fasc.). The genron 
was his last work, and differs a little from his former writings 
by reason of the influence of Chi-ché ta-shi’s explanations. In 
the beginning of the Ta-yeh era (A.D. 605—618) he made 2000 
copies of the sifra, a very meritorious work. ' 

Kw‘ei-ki (Жа Jk), alias Ts'zé-ngán Ta-shi (Jion Daishi, x 
H, KR Bij, the “Great Master of the Ts‘zë-ngän monastery”) (in 
Shensi province), (A.D. 632—682), in China the founder of a 


' Daijiten, p. 242,2, s.v. Kichizd; p. 189,3, s.v. Kajo; Daijii, I, p. 654,2, 
S.v. Kichizo. Jap. Suppl. of the Canon, XLII, 3, 4, 5; XLIII, 1. 
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third great sect (the Fah-siang, }& #44, Hossod sect), explained 
the Lotus sūtra from his point of view. He wrote an enormous 
number of works, four of which deal with this subject (e.g. the 
Hokke gensan, $% $ ).' 


S 1, C. Commentaries based on Chi-ché ta-shi's interpretations 
of the Lotus sütra, written by Chinese T‘ien-t‘ai priests of the 
Sung, Yuen and Ming dynasties (10th—]15th cent. A.D.). 


Under the Northern Sung dynasty (A.D. 960—1127) Tao-wei 
GE A) based his commentary (A Eg) on Chi-ché ta-shi's 
Mongu (Nanjo No. 1536) and Chan-jan’s Mongu-ki (Nanjo No. 1537). 
This work was printed in Japan in Genroku 10 (A.D. 1697) (12 
fasc.).^ Three commentaries were written on it by the Japanese 
Tendai priest Kwoken, Jt zi, who lived A.D. 1652—1739. 

A work of the Southern Sung dynasty (A.D. 1127—1279), 
Sheu-lun (^f 4m)'s Hokkekyo kwachü CR] BE) was printed 
in China in A.D. 1306 and in Japan in A.D. 1678 (Empo 6) 
(12 fasc.). ? 

Two other works of the same title appeared under the Yuen 
dynasty (A.D. 1295) and in the Ming time (Ying-loh era, A.D. 
1403—1425); they were written by Sü Sih-shen (f& © ж) 
(8fasc.) and by Yih-jü ( — йр) (of the Ying-loh era A.D.1403-1425), 
the author of Nanjo No. 1621, the Concordance of numerical terms 
of the Canon (7 fasc.). In Japan they were printed in Genroku 7 
(A.D. 1694) and Genroku 3 (A.D. 1690). * 


! Daijiten, p. 888,2, s.v. Jion; p. 237,1, s.v. Kiki; Daijii, Il, p. 2054,1 s.v. 
Jionji, l, p. 624,1, s.v. Kiki. His portrait, Kokkwa No. 114, V (10th cent.). 
Jap. Suppl. of the Canon, LII, 4, 5. There are four commentaries on the 
Hokke gensan. 

Jap. Suppl. of the Canon, XLVII, 1—3. Daijii Vll, p. 4096, 2, s.v. Hokke- 
kyo nyüsho (prov: nissho). 

? Jap. Suppl. of the Canon, XLVIII, 2—4. Daijii lI, p. 4095, 1, s.v. Hokke- 
kyo kwachü. 

* Jap. Suppl. of the Canon, XLVIII,5, XLIX 1—3. Daijii, 1.1. 
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Another Ming author, Chi-hiuh (28g Fil, ), a very prolific T‘ien- 
tai writer who lived A.D. 1599—1654, wrote three works on 
this subject (Hokkekyo egi, f&r ZEE, 16 fasc.; rinkwan, $6 Yi, 


| fasc.; gengi setsuyo, х 3% ff BB, 2 fasc.).' 


S 1, D. Chinese and Japanese works on miracles ascribed by 
tradition to the protective power of the Lotus sütra. 


About A.D. 650—710 the Chinese T'ang priest Hwui-siang 
(XH. SE) wrote a work of 10 fasciculi, entitled “Traditions about 
the widely praised Lotus" (Gusan Hokkeden, BJ, E 3; 34€ AW), 
which in A.D. 942 was printed in Korea. And about A.D. 713—756 
(in the K‘ai-yuen and T‘ien-pao eras) Siang Fah-shi (3 Е Ёр) 
wrote the “Records of traditions about the Lotus süfra" (Hokke- 
kyo denki, Yk se Qt 48i BU) (10 fasc), which in A.D. 1600 
(Keicho 5) was translated and printed in Japan by Enchi ( B жп ку" 

In the Southern Sung dynasty Tsung-hiao ( 52 BE) (A.D. 1151— 
1214) wrote a work entitled “Records of manifest favourable 
answers (to prayers) of the Lotus” (Hokke ken-0 roku, BA ie £X, 
4 fasc.), which with Hwui-siang’s Gusan Hokkeden, and the 
Kaitoden guroku (fj Wi {8 5), $k), written by the Korean 
priest It 74 (Shinjo), formed the base of the Hokke reigenden ( sls 
Be fü) or “Traditions about miraculous manifestations of the 
divine power of the Lotus’, composed by the Korean priest 
Je (Ryo-en) and reprinted in A.D. 1534 (Kia-tsing 13) by 
Miao-hwui (49 28). з 

Two similar works were written in Japan, entitled Nihon koku 
Hokkekyo denki (48 SU) "Records of traditions about the Lotus 





' Jap. Suppl. of the Canon, L, 2 (rinkwan), Daijii Ill, p. 3303 3 s.v. 
Chikyoku. 

? Daijii WI, p. 4096, 2, s.v. Hokekyo denki. Jap. Suppl. of the Canon, Z, 
VII, 2 and XXII, 1. 

5 Daijii MI, p. 4106, 1; Jap. Suppl. of the Canon, Z, VII, 4. 
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sütra in Japan" (3 fasc., Chokyü era, A.D. 1040—1044, by Chingen, 
SR JM, and printed in A.D. 1717 by Kwo-ei, 3 AS, a pupil 
of the Tendai priest Kwoken, Ж zi, who lived A.D. 1652—1739 
and explained Tao-wei's Hokke nyüsho, pron. nissho) and Honcho 
hokkeden (AX BH $e HE fA), “Traditions about the Lotus in 
Japan", written by the Nichiren priest Nissei ( FJ EC), the founder 
of Zuikwōji in Yamashiro, who lived A.D. 1623—1668. ! 

A Honchd Hokke kenki (§% 30), “History of the miraculous 
manifestations of the Lotus in Japan", written by the Hieizan 
priest Yakugo ( #& gj), is mentioned in the Fuso ryakki. There 
an event of Ninna 4 (A.D. 888) is related. The Fuso ryakki itself 
dates from about A.D. 1150.? It also quotes a Hokke kenki written 
by Chigen (28 Yi) Hoshi (not mentioned by Washio), with regard 
to the saint Zoga (J& #4, A.D. 917—1003), a famous Tendai 
priest and devout reader of the Hokkekyo.* 


$ 1, E. Commentaries on the Lotus sūtra, written by Shotoku 
Taishi ànd Japanese priests of the Tendai, Nichiren 
and Shingon sects. 


In A.D. 615 (the 23rd year of the Empress Suiko's reign) the 
great Shotoku Taishi (A.D. 572—622) completed his Hokkekyo 
gisho (3¢ HR), based mainly upon Fah-yun (3: SE)s com- 
mentary of the Liang dynasty (written between A.D. 502 and 529, 
Hokkekyo giki) In A.D. 772 (Hoki 3) the Kegon priest Kaimyo 
(3ik HA) and seven others went to China and brought this book 
as a present to the Chinese priest Ling-yiu (9 ph) of Lung- 
hing-szë (E $ 3). It consists of four Kwan, and with his two 
other commentaries (gisho оп the Shdmangyd and Yuimakyo, 
Nanjo Nos. 59 and 146) was called Taishi sankyOsho, "The three 


! Daijii Hl, p. 4094,2, s.v. Hokekyo. 
2 Fuso ryakki, Ch. xxu, p. 634. 
3 Ibid., Ch. xxvi, p. 762 (Choho 5, A.D. 1003). 
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süfra commentaries of the Crown-prince". After having been 
printed in A.D. 1247, 1294, 1655 and 1682, it was included in 
the Dai Nihon Bukkyo zensho or “Complete Buddhist works of 
Great Japan", published in Taisho 3 (A.D. 1914). Commentaries 
on it were written by the Kegon priest Shusho ( p? PE) of Todaijc 
(about A.D. 1260) (Hokkekyó gikisho, 2& S, db, 2 kwan) and by 
the Kegon priest Gyonen ( %E £A) (A.D. 1240— 1321) of Kaidan-in 
in Yamato (Taishi Hokkesho ekwoki, BA > 38, acc. to Washio 
90 kwan, acc. to the Daijii 60 kwan). The latter, who wrote an 
enormous number of books, also made extensive commentaries 
upon Shotoku Taishi’s works on the Shémangyd (18 kwan) and 
the Yuimakyo (40 kwan).' Apparently the Kegon sect venerated 
the writings of Shdtoku Taishi especially and emphasized the 
value of his explanations. 

Myo-ichi ( Bj — ) (A.D. 728—798), a learned priest of Todaiji, 
wrote a commentary on the Saishó0kyo, a Hokkekyo ryakki (8. 
BU, 4 ch. and a Hokke-ki (SB, 2 ch.), but his works are lost.? 

Dengyo Daishi (Saicho) (48 e Jc Bi, Hx W£) (A.D. 767-822), 
the celebrated founder of the Tendai sect in Japan, wrote several 
commentaries on the Lotus süfra and Chi-ché ta-shi's works upon 
it (Hokke gengi mondo, 2 kwan; Kenhokke gisho, 8 kwan; Hokke 
shoki, 10 kwan; Tendai mongu onshd; Shikwan mongu; Hokke 
Shinyo, 30 kwan; Hokke shiki etc.).? 

Chisho Daishi (Enchin) ( #? s K Bi, |B| Æ) (A.D. 814-891), 
another great author who studied in China from A.D. 853 to 858 
and after his return to Japan introduced the mystic Jimon (3p 
PH) branch of the Tendai sect and built Onjajt ( [i] 3j 3p , Mii- 
dera, — 3E dp, the famous rival of Enryakuji on Hieizan, 
the sammon-ha, |l] PH e), devoted more than a dosen works 
to the Lotus süfra. Washio enumerates them all, but the Daijii 


H 





! Daijii III, p. 4095,1, s.v. Hokekyo gisho; Washio, p. 215,2, s.v. Gyonen. 
? Washio, p. 1076, 2, s.v. Myd-ichi. 
3 Washio, p. 403, 1, s.v. Saicho. 
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mentions the Nyü-shingon-mon kü-en Hokke-gi, А 18 = PH 
ad Vii ik ce, "Rules of the Lotus, explained as an intro- 
duction into the Tantric doctrine", a title which clearly indicates 
its mystic character. ' 

Dohan (38 fifi) of Shdchi-in on Koyasan (A.D. 1184—1252), 
a Shingon priest of the 13th century, a very prolific author, wrote 
also a Hokke ongi (#> 3@).* 

In the second part of the seventeenth century, when, especially 
in the Genroku era (A.D. 1688—1704), under the Shogunate of 
Tsunayoshi (A.D. 1680—1709), ancient Buddhist cults and 
ceremonies recovered new life and vigour and, as seen above 
(S 1, C, p. 620), the Chinese commentaries on the Lotus sūtra, 
based upon Chi-ché ta-shi's works, were printed in Japan, the 
Tendai priest Shokei («PE E) (A.D. 1667—1737) wrote- four 
commentaries on this text (Hokke Shakudai, fee #4, 1 kwan; 
Hokke ryakusho, 52. fg, 10 kwan; Hokke nyüshü gi-en, 30 kwan ; 
Hokke Shüshaku, 20 kwan).* Kwoken (3 gift) (A.D. 1652-1739), 
who belonged to the same sect, wrote three commentaries on 
Tao-wei's work of the Northern Sung dynasty ( A Xj) and one 
on that of the Ming priest Chi-hiuh (4 3¢) mentioned above 
(S 1, C, p. 621) (Hokke nyüsho (nissho) koroku, 12 kwan, Hokke 
egi ronroku etc.), as well as extensive works on Chi-che ta-shi's 
Shikwan (24 kwan) and Mongu (50 kwan). He also wrote an 
"Introductory explanation to the collection of wide-spread traditions 
about (the miraculous power of) the Lotus" (Hokke gudenshü 
Josetsu) and an "Explanation of the meaning of (the chapter on 
the Buddha's) length of life". * 

We see how the Tendai priests of that time evidently renewed 
the ancient glory of the Lotus. Of the Nichiren sect the priest 
Nissei (  i6¢) (A.D. 1623—1668), mentioned already above as 


t! Daijii Ill, p. 4094, 2; Washio, pp. 98 sq., s.v. Enchin. 
? Washio, p. 887,1 s.v. Dóhan. 

3 Washio, p. 596, 1, s.v. Shokei. 

* Washio, p. 345, s,v. Koken. 
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the author of the Honcho hokkeden, wrote also a “New commentary 
.on the Lotus siitra” (shinchi, ЖТ üt) (12 kwan), like Shokei's 
ryakusho based upon Chi-che ta-shi's explanations. !' Of the 
Shingon sect Ryota (Z& 1k) (A.D. 1622—1680) made a study 
of the Kwannongyo and wrote a work entitled Kwannongyo senchü 
(338 7, "selected commentaries", 3 kwan). ? 

A comparative work on the Lotus süfra, containing the dif- 
ferences in reading of 17 kinds of the text of seven kwan and 
59 of that of eight kwan, was published in A.D. 1840 (Tempo 1) 
by the Tendai priest Shu-en (2p: jjg]) (alias Shin-a, 18 fA, 
A.D. 1786—1859), who gave himself the greatest trouble to find 
all these manuscripts by travelling about and visiting all the 
monasteries and temples where those precious relics of the past 
were preserved. He copied them carefully, and published not 
only the Hokkekyo koi (4 32) (2 kwan, comparative work), 
but also the Sankehon Hokkekyo (\l] 3 AX, 8 kwan), with a 
batsu (gj) or writing in praise thereof at the end of the work 
by the Tendai zasu, the Imperial Prince Joshin (7K IE). This 
great collector of books (Shü-en), who built three libraries to 
contain his treasures, was much honoured by the great of Kyoto 
and Nikko. And he deserved it for his great enthusiasm and 
activity for the world-wide fame of the Lotus! ? 


S 2. Contents of the Lotus sütra. 


The contents of this famous Mahayana text, which was the 
principal süfra of the T'ien-t'ai school and gradually obtained a 
predominant position in the Buddhism of China and Japan, are 
well-known through Burnouf's version entitled *Le Lotus de la 


' Daijii 11, р. 4094, 2; пої mentioned in the list of his works given by 
Washio, p. 975,2, s.v. Nissei. 
* Washio, p. 1210, 2, s.v. Ryota. 
* Daijii II, p. 2799, 1, s.v. Shin-a; III, p. 4095,2, s.v. Hokkekyo koi. 
40 
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Bonne Loi", and Kern's translation in the Sacred Books of the 
East (Vol. XXI). 

It may therefore suffice to point out some details of the work 
connected with the Tendai cults and ceremonies, and some 
differences of numeration between Kern's text and the Chinese 
translation of Kumarajiva (A.D. 402—412), which down to the 
present day has remained in contant use among the Chinese and 
Japanese Buddhists. 

The Chinese text is divided into 8 Kwan (4$), fasciculi, and 
28 hon (jd), chapters. Kern's Ch. XI contains Kumarajiva's 
Ch. XI and XII, which renders all the numbers of the following 
Chinese chapters different from those of the corresponding parts 
of the English version. This is the reason that the famous Kwanzeor 
Bosatsu fumonbon (2 PH 9i), devoted to AvalokiteSvara, is 
the 25th chapter of the Chinese and the 24th of the English 
text ("The all-sided one"). It is the first chapter of the 8th Chinese 
fasciculus, the further chapters of which are the Darani-bon 
(26th chapter, on magic formulae, Ch. XXI of the English text), 
the Mydshdgon-6 honji-bon (on King Subhavytha, 27th chapter, 
Kern’s Ch. XXV, entitled “Ancient devotion”, and, as the last 
chapter, the Fugen Bosatsu kwanhotsu-bon, “Encouragement of 
Samantabhadra” (28th chapter, Kern Ch. XXVI). Only the last 
sentence of Kern’s final chapter (the 27th) about all the Buddhas, 
Bodhisattvas, disciples, devas, men, demons and Gandharvas 
applauding the words of the Lord, is found at the end of the 
Chinese Samantabhadra chapter (the 28th, the end of the work). 
As to the Buddha’s committing and entrusting the sūtra to the 
"young men of good family", this is found, as always, in Kern's 
last chapter, but, curiously enough, it forms the 22nd chapter 
(zokurui, Wi ER) of the Chinese version instead of the “spells”, 
dhürani (Kern Ch. XXI), given here in the 26th chapter. It is 
clear that, as Prof. Kern says (Introd., p. XXI), the succeeding 
chapters are later additions. Kumarajiva seems to have used older 
manuscripts than Dharmaraksha I, by whom the earlier translation, 
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Nanjo No. 138, was made (A.D. 266—313). There the epilogue 
is placed at the end of the sūtra, after the additional matter; in 
Kumārajīva’s text it is still in its original position. 

The Hokkekyo is sometimes called the Ichijokyo (— FE BK, 
Ekayāna sūtra), “Sūtra of the Only Vehicle”, because the doctrine 
of the “Only Vehicle” (the Buddhayana) is the main thesis of 
this süfra. For this reason the Tendai sect is sometimes designated 
by the laudatory term of Ichijo enshi, — FE |B] =, “The Perfect 
Sect of the Only Vehicle". ! This doctrine, which is often mentioned 
in the Imperial Ordinances and memorials to the Throne, recorded 
in the Annals, is explained by the Buddha in the second chapter 
of the safra ("Skilfulness", hoben-bon, Fy {# Fh; upaya, hoben, 
means an expedient, a convenient way, namely of Saving mankind). 
There the Lord, in answer to Sariputra's question as to the reason 
that he so repeatedly extolled the skill, knowledge and preaching 
of the Tathagata and praised the profundity of his Law, says 
that the exposition of the mystery of the Tathagata is so difficult 
to understand, that he uses “hundred thousand various skilful 
means, such as divers interpretations, indications, explanations, 
illustrations", The sole object of his appearing in the world is 
to teach all creatures Tathagata-knowledge. *By means of one 
sole vehicle, to wit, the Buddha-vehicle, Sariputra, do I teach 
creatures the Law; there is no second vehicle, nor a third. This 
is the nature of the Law, Sariputra, universally in the world, in 
all directions". “All Buddhas have preached the Law by means 
of only one vehicle, the Buddha-vehicle, which finally leads to 
omniscience”’, “There is but one vehicle, Sariputra, and that is 
the Buddha-vehicle”, 2 

With regard to the Tendai cults and ceremonies the 
following chapters of the sūtra are also of special importance. 


Ch. VIII (T. É 9» 5: 5 5р Wm. Gohyaku deshi juki-bon, 


! Daijiten, p. 73,2, s.v. Ichijo. 
* Kern’s translation, Ch. Il, pp. 40 sqq.; Adben-bon, 
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“The Five hundred disciples receive the prophecy” (of their 
future Buddha-ship from the Buddha) (“Destiny of the 500 monks”). 
Although the Rinzai branch of the Zen sect was the propagator 
of the cult of the 500 Arhats in Japan, the celebrated priest 
Eisai, who in A.D. 1191 returned from China and began to preach 
the Rinzai doctrine, belonged originally to the Tendai sect and 
introduced the cult of the 500 Arhats directly from T'ien-t'ai- 
shan. There they were worshipped in a temple dedicated to 
them, and men deemed that they wandered about in the neigh- 
bourhood of the famous Rock Bridge and performed numberless 
miracles. It is no wonder that this 7*ien-t'ai centre was also their 
chief place of worship, because in Ch. VIII of the Lotus süfra 
the Buddha announces their future Buddhaship. In this way the 
Mahayana doctrine made them active preachers before they could 
attain the highest aim, Parinirvana. With regard to this chapter 
and the 500 Arhats of T‘ien-fai-shan we may refer the reader 
to the present writer’s treatise on “The Arhats in China and 
Japan", Ch. Il, SS 7 and 16, pp. 26 and 36. 

Ch. X (3X ВЮ yh, Hodshi-bon, “The Preacher’). Here supreme 
and perfect enlightenment is predicted by the Buddha to all 
those “who shall take, read, make known, recite, copy, and after 
copying always keep in memory and from time to time regard 
this Dharmaparyaya, even though it be but a single stanza thereof; 
to those who through that book shall feel veneration for the 
lathagatas, treat them with the respect due to Masters, honour, 
revere, worship them; to those who shall worship that book 
with flowers, incense, perfumed garlands, ointment, powder, clothes, 
umbrellas, flags, banners, music, etc., and with acts of reverence 
such as bowing and joining hands”. The preacher of this sūtra 
shall always see the Lord, whether he be preaching or living in 
mountain caverns and studying his lesson; he shall be inspired 
by the Buddha. 

Ch. XI ( Ri, S£ 2 ph, Ken-hoto-bon, “Apparition of a Sttpa”). 
Here a great stūpa, consisting of seven precious substances, arises 
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irom the earth and appears in the sky, worshipped by all those 
present. The Buddha opens it and then the Buddha Prabht- 
taratna (Taho, Zz ЖЕ) is seen sitting within the stupa and is 
heard praising the Lord Sakyamuni. When about to be come 
completely extinct, this Buddha had declared that his stupa would 
arise "wherever in any Buddha-field in the ten directions of space, 
in all worlds, the Dharmaparyaya of the Lotus of the True Law 
should be propounded", and that the Buddhas then preaching 
the Lotus must open the Stüpa containing the frame of his body 
and show it to the four classes of hearers. 

Therefore in his stipa Tahd Butsu is worshipped as the 
protector of the Lotus sūtra. 

“Seated on a centifolious lotus, as large as a chariot yoked 
with four horses, surrounded and attended by many Bodhisattvas, 
Manju$ri, the prince royal, arose from the depths of the sea, 
from the abode of the Naga king Sagara (i.e. the Ocean)”. He 
caused to appear from the sea and arise to the sky all the 
numberless Bodhisattvas, trained by him by expounding the Lotus 
suffa, and the virtuous daughter of Sagara, eight years of age, 
who understood it all and who, after presenting a most precious 
gem to the Buddha, in the presence of the whole assembly 
then became a male Bodhisattva and went to the South to preach 
the Law in the world Vimala (spotless). 

ManjuSri and Maitreya, who are introduced speaking and 
uttering many stanzas in the Introductory chapter, are often 
addressed by the Buddha in other parts of the sūtra, and question 
him about divers matters or praise his Law. 

Cn. XII (329p ip 43 dh, Awanjigyo-bon, "Encouragement to 
keep and put into practise" (this sūtra), Kern Ch. XII, *Exertion"). 
By regarding the Bodhisattvas the Buddha causes them to promise 
that they will endure and do all things to proclaim this sublime sūtra 
to the world and deliver his message. Itis “the last sūtra proclaimed 
in the world, the most eminent of all my Süfras, which I have always 
kept and never divulged" (Ch. XIV, anrakugyo, “Peaceful life"), 
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In Ch. XVI (7i Ж = E Ий. Nyorai-juryd-bon, “Duration 
of life of the Tathagata”, Kern Ch. XV) the Buddha preaches 
the eternity of his existence. He points out that his extinction 
is only a device, to induce mankind to follow his doctrine. “So 
am | the father of the world, the Self-born, the Healer, the Pro- 
tector of all creatures. Knowing them to be perverted, infatuated 
and ignorant, I teach ultimate rest, not being myself at rest". 
This chapter is one of the so-called shiydbon qu 3h. ti), “four 
important chapters" (of the Lotus sūtra); the three others are 
Ch. II (7y fii ih, hoben-bon, devices, Kern Ch. II, “skilfulness”, 
"able management, diplomacy", upayakausalya, of the leaders); 
Ch. XIV (anrakugyó-bon, Kern Ch. XIII, “Peaceful life”); Ch. XXV 
(Kwanzeon Bosatsu fumonbon, Kern Ch. XXIV, “Universal gate 
of Avalokite$vara").' These are the shiyobon of the Tendai sect; 
those of the Hokke sect of Nichiren (founded in A.D. 1253 and 
based upon this sūtra, are the hdben, juryd, Nyorai јіпгікі (ЖН 
AK ji} JJ, “Divine power of the Tathagatas", Ch. XXI, Kern 
Ch. XX) and the Darani-bon (*Spells", Ch. XXVI, Kern Ch. XXI).? 

The worship of the sūtra, as representing the Buddha himself 
and his disciples (well-known in Japan through the cult of the 
Nichiren sect), is preached in Ch. XVII (4p 5i] Dh 784 gh, bun- 
betsu kudoku-bon, “the meritorious virtue of discrimination”, Kern 
Ch. XVI, “Of piety”). “Though one be ever so good in disposition, 
much greater merit will he obtain who shall keep or write 
this Sūtra. A man should cause this to be written and have it 
well put together in a volume; he should always worship the 
volume with flowers, garlands, ointments, and constantly place 
near it a lamp filled with scented oil, together with full-blown 
lotuses and suitable oblations of Michelia Champaka. The man 
who pays such worship to the books will produce a mass of 
merit which cannot be measured”. 


! Daijiten, p. 685, 2, s.v. shiyōbon. 
2 Daijii, I, p. 4094, 1, s.v. Hokekyo. 
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The “meritoriousness of joyful acceptance” (zuiki kudoku, 8 
Æ Wj f) of this süfra and the blessings obtained by it, and 
the "meritorious virtues of the priest" (who preaches this sūtra) 
(hoshi kudoku, $E ĝi H) fH, Kern Ch. XVII, “the advantages 
of a religious preacher”, i.e. all the divine powers attained by 
him) are dealt with in the two following chapters, Ch. XVIII and 
XIX of Kumārajīva’s translation. 

In Ch. XXI, devoted to the “transcendent power of the Tathā- 
gatas” (Nyorai jinriki, 4n 3K fil) JJ) we read that ,he who 
keeps this Süfra, the veritable Law, will fathom the mystery of 
the highest man; will soon comprehend what truth it was that 
was arrived at on the terrace of enlightenment. The quickness 
of his apprehension will be unlimited; like the wind he will 
nowhere encounter obstacles; he who keeps this exalted Sūtra 
knows the purport and interpretation of the Law". .... “He 
resembles the moon and the sun; he illuminates all around him, 
and while roaming the earth in different directions he rouses 
many Bodhisattvas. The wise Bodhisattvas who, after hearing the 
enumeration of such advantages, shall keep this Sūtra after my 
complete extinction, will doubtless reach enlightenment”. 

In Ch. XXII (the 22th of Kern’s translation) (Yaku-o Bosatsu 
honji-bon, $& E =2 Be AN By Fi, “Ancient devotion of Bhai- 
shajyaraja") this sūtra is called the “king of Satras” (a term 
applied also to the Saishookyo and the Ninnokyo); "it saves all 
beings from all fear, delivers them from all pains". Again the 
Buddha lays stress upon the enormous merit of teaching, learning, 
writing and worshipping this text. And he adds that any female 
who in the last five hundred years of the millennium shall hear 
and penetrate this chapter of the Ancient Devotion of Bhaisha- 
jyaraja, shall be reborn as a man in Sukhavati, Amitabha’s 
heaven, and as a Bodhisattva shall see innumerable Buddhas and 
be praised by them. 

Hokke sammai (3X. 3% = pk) “Meditation (samādhi) on the 
Lotus” (cf. above, chapter VIII, § 18, pp. 355 sqq., on the Hokke 


632 Ancient Buddhism in Japan. 


sembd) is mentioned in Ch. XXIV (Myd-on Bosatsu-bon, #Ў $ 
E E Wh, "Chapter on the Bodhisattva Gadgadasvara") (Kern 
Ch. XXIII), where numberless lotus flowers, on gold stalts with 
silver leaves, suddenly appear on account of this Bodhisattva’s 
deep meditation, and where the Buddha states that Gadgadasvara 
preaches this siitra in every kind of shape, from that of Indra 
to that of a demon, in order to save all beings. 

Ch. XXV (Kern’s 24th chapter) is the famous Kwanzeon 
Bosatsu fumonbon, often abbreviated into Fumonbon (+ 
РУ um, “Chapter of the universal gate") (of AvalokiteSvara) 
(Kern: “The All-sided One"). Here the Lord describes the pro- 
digious saving power of this Bodhisattva in all possible dangers 
produced by fire, water, demons, men (in case of capital punishment 
“the swords of the executioners shall snap asunder”, as in the 
case of Nichiren; robbers and enemies are driven away by the 
invocation of his name), and passions. He is a giver of male 
and female offspring and of unfailing profit; he who adores 
him and cherishes his name accumulates a mass of merit equal 
to that produced by him who adores innumerable Buddhas. He 
preaches the Law in every shape, from that of a Buddha, Brahma, 
Indra, Mahegvara (Siva), Kubera, to those of a goblin or an imp, 
in order to convert and to save all beings. So great are his 
faculty of transformation and his compassion, which 
he showed also by accepting a pearl necklace, offered to him 
as a decoration of piety by the Bodhisattva Akshayamati (fff 
Æ $, Mujini), and which he divided into two parts, one for 
the Lord Sakyamuni and one for the Lord Prabhitaratna. ! 

Then follow the stanzas in praise of AvalokiteSvara’s protective 
power, which saves mankind from all dangers, also from those 
caused by spells, beasts, lightning and diseases, and from all 
troubles and sorrows of the world. To all beings, including the 
gods, he is a saviour, and by means of his great magic power 


! The Chinese text gives Tahoto, = $E H, Prabhūtaratna’s pagoda. 
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and his vast knowledge and skilfulness he shows himself in all 
regions. 

Amitabha and his Western Paradise are again praised, and 
Avalokite$vara, the great Compassionate One, the Universal Lord, 
is said to be his attendant, *at one time standing to the right, 
at another to the left of the Chief Amitabha". 

"And while this chapter was being expounded by the Lord, 
84000 living beings from that assembly felt their minds drawn 
to that supreme and perfect enlightenment, with which nothing 
else can be compared". 

In Ch. XXVII (Kern's 25th chapter), entitled Mydshdgon-d honji-bon 


(BD HE fae SE AS S£ dh) "Chapter on the original matter of 
King Subhavytiha", the two devout sons of this king are said to 
have been former incarnations of the Bodhisattvas Bhaishajyaraja 
and Bhaishajya(raja)mudgata (Yaku-ó and Yakujo, s +, 
%4 E) (both belonging to Amitabha’s retinue). “All those who 
shall cherish the names of these two good men shall become worthy 
of receiving homage from the world, including the gods". 

The last chapter, Ch. XXVIII (Kern's 26th chapter), entitled 
Fugen Bosatsu kwanhotsu-bon (35 W 4E pE р HS EL, “En- 
couragement of Samantabhadra", is very important. Accompanied 
by hundred thousands of Bodhisattvas Mahasattvas he comes from 
the East, producing by his magic a great escort of gods, Nagas, 
goblins, Gandharvas, demons, Garudas, Kinnaras, great serpents, 
men, and non-human beings. He comes to hear the Lord Sakyamuni 
expounding this sūtra. Then the Buddha states that this text 
(although, as a general rule, fit for males only) may also be 
entrusted to females, provided they are possessed of four requisites, 
to wit: if they are under the superintendence of the Lords Buddhas, 
if they have planted good roots, if they keep steadily to the mass 
of disciplinary regulations, and if, in order to save creatures, they 
have their thoughts fixed on supreme and perfect enlightenment. 

Then Samantabhadra promises to protect the monks who keep 
this süfra. "Incessantly and constantly, o Lord, will I protect 
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such a preacher. And when a preacher who applies himself to 
this Dharmaparyaya shall take a walk, then, o Lord, will I 
mount a white elephant with six tusks, and with a 
train of Bodhisattvas betake myself to the place where that preacher 
is walking, in order to protect this Dharmaparyaya". In the same 
way he will encourage those priests, who, after beholding him, 
shall acquire meditation and obtain spells, and lay 
devoties as well as monks and nuns who study this sūtra. If 
they do so for 3X7 days, on the 21st day he will appear to 
them, mounted on his white elephant with six tusks and sur- 
rounded by Bodhisattvas, and he will stimulate the preachers 
and protect them by giving them spells which shall make them 
inviolable. He promises heavenly felicity after death to those who 
Shall write and keep this süfra and comprehend it. «He who 
writes it with undistracted attention shall be supported by the 
hands of a thousand Buddhas, and at the moment of his death 
he shall behold another thousand Buddhas face to face". And he 
shall be reborn in the Tushita heaven, where Maitreya 
preaches the Law. 

Then the Buddha praises Samantabhadra for these words and 
says that those who shall cherish this Bodhisattva's name may 
rest assured that they have seen him, the Tathagata, himself, and 
have heard him preach this sitra, and have paid him homage. 
The monks who keep this sūtra and preach it, will not be 
covetous; they will be honest and refrain from worldly business. 
And those who treat them badly shall be punished by being 
reborn with ugly faces, deformed bodies and disgusting diseases. 
“Therefore, Samantabhadra, even from afar peopie should rise 
from their seats before the monks who keep this Dharmaparyāya, 
and show them the same reverence as to the Tathāgata”. 

The expounding of this chapter caused a hundred thousand 
of kotis of Bodhisattvas to acquire the talismanic spell Avarta 
(HE PE SE E. sen-darani) As to these protective spells, in 
Ch. XXVI (Kern's 21st chapter) (darani-bon, "Spells") they are 
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given for the protection of those who keep this süfra and preach 
it by the Bodhisattvas Bhaisajyaraja (Yaku-0) and Pradünasüra 
( 5 Fi, Yuse), by two of the Four Deva Kings, Vaistavana and 
Dhrtarastra (Bishamon and Jikoku, T; E; instead of the latter 
Virüdhaka is given in Kern's text), and by ten giantesses with 
their children and followers (rasetsunyo, SE Fil Zc, Raksast; 
eleven, amongst whom Kunti and Hariti, are enumerated in Kern’s 
text). Then the Buddha praises them and says that those especially 
who keep this süfra “wholly and entirely" and who worship it 
with flowers, incense, fragrant garlands, ointment, powder, cloth, 
flags, banners and lamps with all kinds of fragrant oil, shall 
deserve to be guarded by them. “And while this chapter on spells 
was being expounded, 68000 living beings received the faculty 
of acquiescence in the Law that has no origin" (flt AE i uz. 
mtushoho-nin). 

Upon recapitulating the above facts we see that besides the 
Buddha himself the principal figures of this stra are the Buddha 
Prabhütaratna (Taho) and the Bodhisattvas Samantabhadra, Май- 
jusrt, Avalokites$vara, Maitreya, Bhaisajyaraja (Yaku-d), Bhaisa- 
Jyamudgata (Yakujo) and Gadgadasvara (Myo-on). Worship is to 
be paid also to the 500 Arhats and especially to the sūtra 
itself. 

Of the disciples Sariputra is addressed by the Lord and said 
to be a future Buddha called Padmaprabha, and in stanzas he 
utters his joy about the Lord's expounding the wonderful Law 
(Ch. II and Ill, Skilfulness, Hoben-bon, J (B Yih, and A Parable, 
Hiyu-bon, EX és Eh). 

Ananda and Rahula are mentioned particularly in Ch. IX, where 
their future Buddhaship is predicted as well as that of 2000 other 
disciples. Mahà-Küsyapa is addressed in Ch. V (On Plants, 
Үакиѕӧуи-Боп, $& Y áe di, "Instruction with regard to medicinal 
herbs"), and his Buddhaship is prophesied in Ch. VI (Announce- 
ment of Future Destiny, #% 30 poh, /ukibon). There the Buddha 
gives the same prediction to his senior disciples Subhüti, Mahü- 
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Katyayana, and Mahà-Maudgalyayana, who in Ch. IV (Dispo- 
sition, {5% fff dh, Shinge-bon, “Explanation of Faith”) humbly 
compare themselves to the poor, foolish son of a rich father, 
who, after having been forsaken by his son in his youth, finds 
him after fifty years and by several devices convinces him of his 
own position and wealth. In the same way they, thinking them- 
selves unable to obtain supreme perfect enlightenment, to-day 
suddenly have heard from the Lord that disciples, too, may be 
predestined for it. Thus they have acquired a magnificent and 
incomparable jewel. 

Finally, Purna is praised in Ch. VIII (on the 500 Arhats) as 
“the foremost of preachers in this assembly”, who shall become 
a famous Buddha by the name of Dharmaprabhasa. 

Amitabha and his Western Paradise, Maitreya and the Tushita 
heaven where he preaches the Law, Avalokitesvara as Amitabha’s 
attendant, are all found in this important sūtra. Meditation 
on the lotus (Hokke sammai) is described as having a wonderful 
effect, and magic formulae are given by two Bodhisattvas 
(Bhaisajyaraája and Pradaàna$üra, Yaku-o and Yuse), two of the 
Four Deva Kings (Vai$ravaga and Dhríarastra, Bishamon and 
Jikoku) and by ten Rdaksasi, for those who keep and expound 
this text. Worship, meditation and magic are therefore combined 
in the ceremonies, based on this "King of Sütras". 


S 3. The Hokkekyo, the Kwanzeongyo, and the Kwannon 
cult in the seventh and eighth centuries. 


A. The seventh century. 


As seen above (Ch. I, § 2, p. 6), in the seventh century the 
Hokkekyo was only mentioned in A.D. 606, the fourteenth year 
of the Empress Suiko's reign, when Shotoku Taishi lectured on 
the Shomangyo and this sūtra. He explained the Hokkekyo in the 
Palace of Okamoto, and the Empress was so greatly pleased 
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that she bestowed upon him 100 cho of “water-fields” (wet rice- 
fields) in Harima province, which were added to the /karuga 
temple (Horyüji).' According to the Genkd Shakusho this hap- 
pened in the tenth month, and the size of the land was 1000 se, 
i-e. 10: chó.^ 

In A.D. 680, the ninth year of Temmu Tenno's reign, we find 
two Kwannon images and Amida with his two attendant Bodhi- 
sattvas Kwannon and Daiseishi mentioned among the images 
placed in Yakushiji.” Six years later (A.D. 686, Shucho 1, VII 28), 
when the Emperor Temmu was very ill, *the Princes and Ministers 
made images of Kwannon, for the Emperor's sake. Accordingly 
the Kwanzeongyo was expounded in the Great Official Temple". 
And some days later (VIII 2) *100 Bosatsu (those Kwannon images) 
were set up within the Palace, and 200 volumes (Kwan) of the 
KwannongyO were read". * 

In A.D. 689, the third year of the Empress Jito's reign (IV 20), 
an ambassador came from Shiragi (one of the three kingdoms of 
Korea) with a letter of condolence upon Temmu Tenno's decease 
and a present of gold-copper images of Amida, Kwanzeon and 
Daiseishi (probably to be worshipped on behalf of his soul). ? 


§ 3, В. The Kwannon cult and the Kwanzeon sūtra 
in the eighth century. 


The eighth century witnessed the gradual rise of the Hokkekyo 
and, in connection with the constantly increasing Awannon cult, 
one single time the Awanzeongyd was copied separately (A.D. 740, 
IX 15). Amida and his two attendant Bodhisattvas Kwannon and 
Daiseishi also appeared on the stage of the official cults (A.D.760sq.), 


! Nihongi, Ch. xxi, p. 381; Aston Il, p. 135. 

? Genko Shakusho, Ch. xx, p. 982. 

3 Fuso ryakki, Ch. V, p. 527. 

4 Nihongi, Ch. XXIX, pp. 542 sq.; Aston II, p. 379. 
5 Nihongi, Ch. XXX, p. 551; Aston Il, p. 391. 
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represented in their Pure Land (jodo, Sukhavatt) or as three 
images (Amida sanzon). This Western Paradise was, as stated 
above, twice mentioned in the Lotus sūtra: in the 23rd chapter 
(“Ancient devotion of Bhaisajyardaja, Yaku-0"), where rebirth in 
that heaven is promised to all females who shall hear and fathom 
this chapter, and in the 25th (the Kwanzeongyo or Fumonbon), 
where Amida and his Jodo, as well as his chief attendant, the 
great compassionate Kwannon, are praised and the latter is glorified 
as the Saviour of the world. ' 

An important centre of the Kwannon cult was Kwanzeonji 
in Tsukushi. This is the popular name, used also in the annals, 
of Kiyomizu-san Fumon-in (fey 7K LL 4% FA BRS), the Tendai 
shrine still existing near Mizuki village, Tsukushi district, Chikuzen 
province. * Although in A.D. 709 (Washo 2, II 1) the Empress 
Gemmei gave orders to make haste in fulfilling the vow of erecting 
this temple, made by Tenchi Tennod on behalf of the soul of his 
mother, Saimei Tennd, who died in Asakura (Chikuzen province) 
on her way to Korea, the shrine was not built until A.D. 723 
(Yoro 7, II 2). The Empress Gensho then sent a high nobleman, 
the Buddhist priest Mansei of Nara to Tsukushi, in order to 
erect the sanctuary.? Her successor, Shomu Tenno, granted a 
fief of 100 houses to this temple, for a period of five years, 
beginning with A.D. 738 (Tempyo 10, III 4). Seven years later 
(A.D. 745, Tempyo 17, XI 2) we read that by order of Shoómu 
Tenno the shrine was built (anew) by Gembo ( Zz Hj), a Hosso 
priest of Kofukuji. * 

In A.D. 749 (Tempyo Shoho 1, VII 13) the Empress Koken, 
who had just ascended the throne, fixed the extent of the new 
rice-fields of the Buddhist temples: 4000 cho for the Kokubun- 


! Cf. De la Vallée Poussin, Bouddhisme, Ch. v, pp. 260—273. 

^ Yoshida Togo, Vol. I, p. 1486, s.v. Kwanzeonji. 

* Shoku Nihongi, Ch. 1v, p. 59; Ch. IX, p. 143; some of Mansei's poems 
are found in the Manyoshii. 

* [bid., Ch. xii, p. 215; Ch. xvi, p. 261. 
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Konkwomyoji of Yamato (Todaiji) ; 2000 cho for Gwangoji; 1000 cho 
for each of the other Kokubun-Konkwomydji (provincial state 
monasteries, established in A.D. 741), the Hokkeji of Yamato 
(the main provincial state nunnery, kokubun-niji), Daianji, Ya- 
kushiji and Kofukuji (the latter three with Gwangoji being the 
Four Great Temples of Nara, two of the Hossa sect, namely 
Yakushiji and Kofukuji, and two Sanron shrines); 500 cho for 
Gufukuji (3, Wig Sp), Horyuji, Shitennoji, Sufukuji (2 gg 3E), 
Shin-Yakushiji, Konkoji (3H& $4 4:),' Yakushiji in Shimotsuke 
province and Kwanzeonji in Tsukushi; 400 cho for the 
Hokkeji of all the other provinces (the provincial state nun- 
neries, devoted to the Hokkekyd); and 100 cho for each of the 
other jogakuji ( 4 #8 3 , officially authorized Buddhist temples). ? 

This important ordinance shows us the relative position of the 
different important Buddhist sanctuaries of that time, and we see 
the comparatively high rank of the Hokkeji (especially that of 
Nara) and of Kwanzeonji in Tsukushi. In A.D. 762 (Tempyo 
Hoji 5 (6), I 21), * under Junnin Tenno's reign, a kaidan (Gi 98) 
or “altar of commandments” was erected in Kwanzeonji, which 
by this act became one of the sankaidan, “three altars of com- 
mandments" of Japan. These altars were erected by Kanshin osho, 
= ist Fl fay, a Chinese Vinaya priest, who in A.D. 754 came 
to Japan and, residing in 7ddaiji, founded the Ritsu or Kairitsu 
(Vinaya) sect and gave the ten commandments to the Emperor 
Shomu and his Court. He chose Todaiji (Kegon), Yakushiji in 


! Konkoji was Owarida-dera, (GA JR 3E ), also called Toyora-dera ( piy 


ЎН 3E), Kwogonji E Ж =P) and Kogenji, [Н] Ig = the oldest Bud- 
dhist sanctuary originally built in A.D. 553 by Soga no Iname at Asuka 
and destroyed at the fall of the Soga's in A.D. 645. Cf. Daijii I, p. 1180, 1, 
s.v. Kogenji. 

2 Shoku Nihongi, Ch. xvu, p. 288. 

* Genko Shakusho, Ch. xxu, p. 1026; evidently Tempyd Hoji 5 here is 
A.D. 762 instead of 761 (cf. Nihon kiryaku, Zempen, Ch. XI, p. 312, events 
of A.D. 762). 
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Shimotsuke province and Kwanzeonji in Tsukushi as sites for 
the three altars; this shows again the importance of the Kwannon 
temple. ' Dan is the translation of mandala; kaidan is an elevated 
place of worship, where the commandments are given to other 
priests or laymen. That of Todaiji was erected by Kanshin in 
A.D. 754 (IV), three months after his arrival from China; those 
of Yakushiji and Kwanzeonji were established by him in A.D. 762. 
These three altars belonged to all sects; in A.D. 822 (Konin 13), 
however, the Emperor Saga had a special Tendai-kaidan erected 
on Hieizan, and thenceforward there were “four kaidan of Japan" 
(shikaidan). In China such altars were known even in the third 
century (A.D. 249—256); they are mentioned further in the Ying- 
ming era (A.D. 483—494) and in the beginning of T'ang (A.D. 618).? 

As to the Kwannon cult, in A.D. 728 (Jinki 5, VIII 21), when 
the Prince Imperial was ill, ShGmu Tennd had 177 Kwannon 
images made and 177 chapters (Kwan) of süfras (probably the 
Kwannongyo) read by means of the tendoku system, with worship 
of the Buddha and circumambulations (gyodo) during a whole 
day, in order to obtain his recovery by the blessing power of 
these meritorious works. He also granted a great amnesty to the 
country, which, as seen above (Ch. VI B, S 4, pp. 202 sqq.) formed 
part of the Adjd ceremonies. ? 

In A.D. 740 (Tempyo 12, IX 15) the same Emperor issued an 
ordinance to the effect that in every province a Kwannon image, 
seven shaku high, should be made, and ten kwan of the Kwan- 
zeongyð copied (i.e. ten copies of the Fumonbon to be made), 
in order to suppress the rebellion in Tsukushi and to give rest 
to the people. * 

In A.D. 757 (Tempyo Hoji 1, VII 12) the Empress Koken in 
one of her lengthy and devout proclamations magnified the wonder- 


! Daijiten, p. 606, s.v. sankaidan. 

* Daijiten, p. 166, s.v. kaidan. 

3 Shoku Nihongi, Ch. x, p. 167. 
Ibid., Ch. xii, p. 225. 
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ful, majestic, divine power of Vairocana, Avalokitesvara, Brahma, 
Indra and the Four Deva Kings. ' 

In A.D. 761 (Tempyo Hoji 5, in the Gukwansho 4, II) (the 
year after the official Amitabha cult began with pictures of his 
Pure Land in all provinces, copies of his süfra (Nanjo No. 199), 
and worship in the Kokubun Konkwomyoji, for the soul of the 
Empress Dowager, Kwomyo-ko, the Consort of the late Emperor 
Shomu, who died the previous year) Emi no Oshikatsu (Fujiwara 
no Nakamaro), the powerful minister of Junnin Tenno established 
a Kwannon shrine with an image of this Bodhisattva in the 
compound of Kofukuji (Hosso). Beautiful embroideries representing 
Kwannon’s heaven, Mount Potala (Fudaraku-san, # [SP 3⁄2 |l!) 
or Potalaka (Fudaraka, ig WE YA 3")? and Amida's Paradise 
decorated the Western and Eastern walls of this chapel, which 
was originally the 70-in or Eastern building of Yamashina-dera. 
In the sixth month of this year the Jodo-in (PËR + R) or 
“Sukhavati shrine” was erected in the south-western corner of 
the compound of the Hokkeji nunnery, with an Amida image, 
Sixteen feet high, on behalf of the soul of the Empress Dowager. 
In all provinces such an image and those of his two attendant 
Bodhisattvas were placed in the kokubun-niji, the provincial 
State nunneries (Hokkeji); to the principal Hokkeji (in Nara) 
10 cho of rice-fields were given, and a yearly Amida service of 
seven days, to be held there by ten priests on the day of the 
Empress Dowager’s death and six following days, was established 
for the benefit of her soul. Here we see the close connection of 
the Hokkekyo, to which the Hokkeji were dedicated, and the 
cult of Amida and Kwannon. In the tenth month the ambitious 
Hosso priest Dokyo performed an offering service (gu) in worship 


* Ibid., Ch. xx, p. 333. 

* Daijiten, pp. 1531, 2, 3; 1584, 2 (Hdda-gan); 1588, 1 (Hota), an octagonal 
mountain on the Southern coast of South-India, said to be Avalokiteávara's 
resort. Cf. Eitel s.v. Potala. In A.D. 813 the Nanendd of Kofukuji, dedicated 
1o Fukükensaku Kwannon, was therefore built in this form. 
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of Nyoirin Kwanjizai (— Kwannon) (3H X Bs E Él XE (b), 
Cintamani-cakra-Avalokitesvara. ' 
Another famous Kwannon sanctuary of the eighth century 


was Hase-dera (Chokokuji, $ > 3, also called Buzanji, HB 


Hl] SP, and Hatsuse-dera, ifj Af 3p) in Yamato. In A.D. 727 
(Jinki 4) or A.D. 733 (Tempyo 5) this temple was dedicated to 
Jüichimen Kwannon, the Eleven-faced AvalokiteSvara (a Tantric 
image in those early days!), whose image, 26 feet high, had 
been made of the wood of a holy tree. This was a so called 
Thunder-tree, * which had drifted ashore at the Mino promontory 
in Takashima district, Omi province. There it had caused pestilence, 
but after having floated away to the coast of Yamato, Katsuragi 
district, it was taken by two Buddhist priests, Domyo (36° HW) 
and Tokudo ( fa ЗЕ), who made it into a Kwannon image. At 
Fujiwara no Fusasaki's request the Emperor Shomu ordered 
Tokudo to build this shrine, which was made a chokugwansho 
or "place of Imperal vow". This happened in A.D. 727 and in 
the same year (III 30) (or according to the Daijii, six years later). 
the famous Hossd priest Gyogi Bosatsu led the ceremony of 
"opening the eyes" of the image. ? In A.D. 768 (Jingo keiun 2, X) 
the Empress Shotoku visited the temple and presented it with 
8 cho of rice-fields, and in A.D. 847 (Showa 14, XII 25) the 
Emperor Nimmyo on account of the miraculous power manifested 
by the image (reigen) made it an officially authorized temple 
(jogakuji) with an official leader who filled the function of kengyd 
(+a dE), superintendent. * In the Engi era (A.D. 901—923) a 


! Genko Shakusho, Ch. xxii, p. 1026; Shoku Nihongi, Ch. xxii, p. 391. 

* Hekireki-moku (gi), cf. the present writer's treatise on "Fire and ignes 
fatui in China and Japan, Ch. v, 8 3, p. 91. (Mitt. des Sem. f. Or. Spr. zu 
Berlin, xvii (1914), Abt. I, Ostas. Studien). 

* Fuso ryakki, Ch. vi, p. 552 (where the date of Tempyo 5 is mentioned 
in a note); Daijifen, pp. 1396 sq., s.v. Hasedera; Daijii, Ill, pp. 3337 sq., s.v. 
Chokokuji. 

* Genkd Shakusho, Ch. xxu, p. 1029; Shoku Nihon koki, Ch. XVII, 
p. 389. 
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yearly amount of 2400 koku of rice was fixed for this shrine, 
and in A.D. 990 (Shoryaku 1) it was placed under the juris- 
diction of the Hossd sanctuary Kofukuji: before that time it had 
been under the control of Todaiji, the Kegon shrine. Afterwards 
it became a Shingi Shingon temple, and one of the 33 celebrated 
Kwannon shrines in the provinces near Kyoto (sanjüsansho Kwan- 
non); this number was in accordance with the so-called sanjüsan 
shin ( Ep, bodies), the 33 shapes in which in the Fumonbon 
(Hokkekyo Ch. XXV) Avalokite$vara is said to manifest himself. 
Of these temples, which were selected by the Emperor Kwazan 
after his abdication (he was H0-ó from A.D. 986—1008), 17 are 
dedicated to Senju Kwannon, 6 to Nyoirin, 5 to Jüichimen, 2 to 
Sho Kwannon, 1 to Bato Kwannon, 1 to Jundei and 1 to Fuküken- 
saku Kwannon.! 

The KwanzeongyO is mentioned in A.D. 705 (Keiun 2, IX 26) 
in the Fusd ryakki, where its copying is spoken of.? The same 
work relates, how by praying to Nyoirin Kwannon Ryoben obtained 
900 ryo gold for the Daibutsu of Todaiji from Riku-oku province. 
The oracle of Usa Hachiman had said that the gold should not 
be brought from China but from Japan itself,? and when the 
Emperor then sent a messenger to Kimbusen (Yoshino san, Yamato, 
Копоо 2а0 (200) Воѕаіѕи) in order to pray for it, the latter 
learned by an oracle (or in a dream) that the gold of this mountain 
could be taken and used when Maitreya had appeared in the 
world (from the Tusita heaven); but that the gold required for the 
Daibutsu would come of itself, if prayers were said to a Kwannon 
image, to be made upon the stone seat of an old man on the 
bank of the Seta river in Shiga district, Omi province. Then the 
spot was sought, and a Nyoirin Kwannon image dedicated; this 


' Daijit Ш, р. 3337,3 s.v. Chokokuji ; Daijiten, pp. 633 sq., s.v. Sanjüsansho 
Kwannon, and sanjüsanshin. Cf. Bufsuzo zuti Il, pp. 13 sqq., sanjüsantai 
no Kwannon (another group of 33 shapes). 

? Fuso ryakki, Ch. v, p. 538. 

3 Cf. above, Ch. vi B, S 5, p. 214. 
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was the Ahonzon of the celebrated Ishiyama-dera, built by Ryoben 
in A.D. 749 by order of Shomu Tenno. At the present day it is 
a Shingon shrine, belonging to the 33 holy Kwannon places 
mentioned above. Within a few days Ryoben's prayers were 
answered and Rikuoku province presented the gold. ' 

In A.D. 759 (Tempyo hoji 3, VIII 3), when the Chinese Vinaya 
priest Kien-chan (# ist, Kanshin Osho, cf. above, Ch. XIV, 
$ ЗА, p. 546) erected To-Shodaiji in Nara, a Кепѕаки-й0 was 
dedicated to the images of Fukii-kensaku Kwannon (Amoghapasa 
Avalokitesvara, a gold-coloured image) and the hachibushii (Devas, 
Nagas etc.) ° 

In A.D. 798 (Enryaku 17, VII 2) the general Sakanoe no 
Tamuramaro (758—811) had a gold-coloured image of the Forty- 
armed Kwannon (i.e. the Thousand-armed, Senju) made for 
Kiyomizu-dera, the famous Hossd shrine (sometimes called Kwan- 
zeonji, as in the Genji monogaíari), East of Kyoto, built at his 
expenses by the Hossd priest Enchin (ME $#). This temple, 
like Hase-dera, depended originally upon Todaiji. * 

There are many ancient Kwannon images in the temples of 
Japan. The oldest specimens are the beautiful bronze statuettes 
of the Imperial Household Collection, formerly in the Golden 
Hall of Horyüji (N. Wei style, 6th or 7th cent., Kokkwa Nos. 
180, 1; 199, Il, Nyoirin Kwannon; 288, D. The famous Kudara 
Kwannon of Horyüji belongs to the same period, an extremely 
slender figure, a "survival in wood of stone statues, found in 
earlier Chinese cave temples; archaic, but very graceful". The 
Bodhisattva’s right hand is stretched forward in varada mudra, 
the left hand, hanging down, carries an amrta vase. It is made 
in the style of the Asuka or Suiko period, called after the Empress 
Suiko (A.D. 593—628), who had her residence in Asuka. It is 
painted with chalk and vermilion, and under the paint its upper 


! Fuso ryakki, bassui, Shomu Tenno, Tempyo 21 (A.D. 749, I, 4), p. 565. 
* Ibid., bassui, Junnin Tenno, Tempyo hoji 3, p. 573. 
3 [bid., bassui, Kwammu Tenno, Enryaku 17, p. 585. 


Kwannon cult in the eighth century. 645 


part is covered with lacquer (Kokkwa No. 380, III). The Nyoirin 
Kwannon of the Shingon shrine Kworyüji in Yamashiro (Kokkwa No. 
141, VI) and the Jüichimen Kwannon of a temple in Isumi province 
(KokkwaNo. 20, II) (both of wood) also belong to the seventh century. 

Wooden Kwannon statues of the eighth century (Tempyo and 
following eras, combined in art under the term Tempyo) are 
those of To-Shodaiji in Nara (mentioned above, Kokkwa Nos. 
168, VII; 175, VII, a beautiful figure standing on the lotus, with 
the amría vase in the left hand, the right hand hanging down; 
round halo behind the head); Shd Kwannon (Arya-Avalokitesvara) 
of Yakushiji in Nara (Kokkwa No. 55, IV, standing, preaching 
with both hands); Jüichimen Kwannon of Hokkeji, Nara (Kokkwa 
No. 224, VI); the famous Kwannon of the Yumedono, Horyiiji 
(Kokkwa No. 174, VI, standing on the lotus, with a jewel in his 
hands and a magnificent crown on his head; placed there in 
A.D. 739 (Tempyo 11) by the Hossd priest Gyoshin (47 4), 
who made Shotoku Taishi’s palace into a temple). 

The lacquered statue of Fukakensaku Kwannon of the Sangwat- 
sudd (= Fe, the Hokkedo of Todaiji, erected A.D. 733 
(Tempyo 5) by Ryoben, to whom this image is ascribed; Kokkwa 
No. 231, VII) wears a silver crown, adorned with jewels (Kokkwa 
No. 157, VII). As to the small bronze image (seated with the 
right leg resting on the knee and the fingers touching the right 
cheek), enclosed by Kobo Daishi within a large Kwannon statue, 
this is said to have been made by a Chinese artist in Ryügaiji 
(Yamato), where it is still preserved (Kokkwa No. 178, VII). The 
Hossd priest Dokyo (38. gi, who nearly usurped the throne) 
asked him to make this statuette and presented it to the Empress 
Koken, who had it enshrined. It is evident that during the eighth 
century the Hossd and Kegon priests were the main propagators 
of the Kwannon cult. ' 


! With regard to Kwanyin worship in China cf. De Groot, Fétes annuellement 
célébrées à Emoui, |, pp. 178—200 (19th of the second month); Edkins, 
Chinese Buddhism; Chavannes, Le T'ai-chan; Boerschmann, P'u-f'o-shan; 
Hackmann, Laien-Buddhismus in China, etc. 
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S3, CC. The Hokkekyo in the eighth century. 


In A.D. 726 (Jinki 3, VIII 15) Shomu Tenno copied a picture 
of Sakyamuni and the Lotus sutra, and gave a vegetarian 
entertainment to the monks in Yakushiji, in order to cause the 
recovery of his aunt, the Empress Gensho, who in A.D. 724 (II 4) 
had abdicated in his favour. She had been ill since the sixth 
month (VI 15), and by order of the Emperor animals were let 
loose in all provinces (A32j0), 28 men became monks and two 
women nuns (VI 21), a great amnesty was granted throughout 
the Empire (VII 18), and once more 15 men and 7 women entered 
religious life (VII 19). In short, everything was done to make her 
recover and this was actually the case, for she did not die until 
A.D. 748, many years later. ! 

In A.D. 734 (Tempyo 6, XI 21) the Dajokwan reported to the 

Emperor Shomu, that the propagation of the Buddhist doctrine 
was the necessary task of the monks and nuns. Therefore hence- 
forth the knowledge of those who wished to enter religious life 
Should be tested and only those accepted who during three or 
more years had recited from memory the whole Lotus sūtra 
or the Suvarpaprabhasa sütra (Saishookyo), at the same time 
explaining the worship of Buddha and leading a pure life. ? 
. In. A.D. 740 (Tempyo 12, VI 19) the Emperor Shomu ordered 
10 copies of the Hokkekyo to be made and a seven-storied pagoda 
erected in all provinces. The same year in every province he had 
a Kwannon image and 10 copies of the Kwanzeongyd made, in 
order to obtain the suppression of the Tsukushi rebellion and 
give the people rest (IX 15). ? 

In A.D. 741 (Tempyo 13, III 24) Shomu Tenno's famous ordinance 
about the provincial state temples (kokubunji) was issued. After 


! Shoku Nihongi, Ch. 1x, p. 157. 
? Ibid., Ch. x1, p. 196. 
3 Ibid., Ch. xm, p. 225. 
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stating that the making of golden images of Shaka and copying 
of the whole text of the Daihannyakyo (600 Kwan) had caused 
good weather and abundant crops throughout the Empire, and 
that according to the (Suvarga-prabhasa) sütra the Four Deva 
Kings had promised protection against all calamities, sorrow and 
pestilence to those countries where that king of süíras was 
expounded and read, respectfully sacrificed and extended, he 
further ordered all provinces to build a seven-storied pagoda 
and to make ten copies of the Saishddkyd and the Hokke-rengekyo. 
Moreover in each of those pagodas a copy of the Saishookyo, 
written in golden characters, was to be deposited. He thus hoped 
to promote the glory of the Holy Law and its eternal extension 
in Heaven and on Earth, and to obtain the favour of its protection. 
As the monasteries, connected with those pagodas, were to be 
the flower of the country, good sites should certainly be chosen 
for them, and the heads of provinces should adorn them well 
and cause them to be entirely pure, so that all the devas might 
descend and protect them. The monasteries, called Konkwomyd 
Shitennd gokoku no tera, “Monasteries for the protection of the 
country by the Four Deva Kings, (to be obtained) by means of 
the Suvarna-prabhüsa sütra", were to be inhabited by (at least) 
20 monks, and a fief of 50 houses and 10 cho of wet rice-fields 
was granted to them. The nunneries, called Hokke metsuzai no 
tera, $k He PR IB S FF, “Monasteries for the extinction of 
crime by means of the Lotus sūtra”, had to house (at least) 
10 nuns; and a fief of ten cho of wet rice-fields was given them. ' 
Both together had to receive the commandments of the doctrine 
and if there were monks or nuns lacking, their number must of 
necessity be filled up. On the eighth day of every month those 
monks and nuns had to perform fendoku of the Saishookyo (this 
must be a mistake, since the text to be read by the nuns was, 
of course, the Hokkekyo, the name of which must have been 


! In. A.D. 747 (Tempyo 19, XI 7) this was changed into 90 cAà of rice- 
fields for the monasteries and 40 for the nunneries. 
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omitted after that of the Saishdokyd), and on the 15th of every 
month the kai-kamma, the commandments, had to be read. As 
to the six fast-days of the month (rokusainichi, 8, 14, 15, 23, 29, 30), 
all public or private fishing, hunting or killing animals was then 
forbidden, and the heads of provinces had to exercise constant 
control over their subjects with regard to this matter. These 
monasteries and nunneries were the so-called Kokubunji and 
kokubun-niji '; in the Tempyo-Shoho era (A.D. 749—757) Todaiji 
was made into the Sokokubunji or “General State monastery” and 
Hokkeji (also in Nara, erected in the Tempyo era (A.D. 729—749) 
by the Empress Kwomyo (Fujiwara no Fuhito's daughter, Shomu 
Tenno's Consort and Koken Tenno's mother, who lived A.D. 
701—760) in the compound of her palace) was made into the 
Sdkokubun-niji or “General State Nunnery”. The Empress had 
established the rule that no men should be admitted into this 
place of worship (evidently only into its main building, for in 
the /ddo-in, dedicated to Amida worship in A.D. 761, ten monks 
had to perform the service for her soul), because Shómu Tennóo 
had forbidden women to enter 7odaiji.? 

The nun, priestess of Usa Hachiman, who was possessed by 
this god and represented his own person, was, of course, an 
exception to this rule and was received with great ceremonial 
pomp when she visited Todaiji in A.D. 749, XII 27.? In the 
middle-ages Hokkeji was neglected, but in the Kwangen era 
(A.D. 1243—1247) Shi-en Shonin (JH, [B] Е A ) of Saidaiji, i.e. 
the Kairitsu priest Eison (Z$ P3) (A.D. 1201—1290), * restored 
its ancient glory and placed it under the rule of Saidaiji. 

In A.D. 1601 (Keicho 6) its main hall was rebuilt, and in the 
course of the centuries many a nun belonging to the families of 
the Imperial Guards (konoe-ke) lived in this nunnery. Its territory 


! Cf. above, Ch. xi, S 7, A, pp. 446. 
? Daijii Ill, p. 4098, 2, s.v. Hokkeji. 
* Cf. above, Ch. vi, B, $ 5, р. 215. 
* Washio, p. 77,2, s.v. Eison. 
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covers more than 3000 tsubo, and there are several other buildings 
in its compound besides the Hondo. Its treasury contains the 
wooden Jüichimen Kwannon of the eighth century, mentioned 
above, a kanshitsu (dried lacquer) image of Yuima koji ( Vimala- 
Kirti), wooden heads of Brahma, Indra and Buddhas, and paintings 
on silk representing Amida sanzon and doji (attendant boys), all 
belonging to the national treasures. ! 

The following month (A.D. 741, Interc. III 24) the Emperor 
Shomu presented to the Hachiman temple of Usa one silken cap, 
one copy of the Saishookyo and one of the Hokkekyo, both 
written in golden characters, 18 converts (who entered religious 
life) and five horses; he also ordered a three-storied pagoda to 
be built here, in order to offer thanks for favourable answers to 
prayers received in former lives (shukuto), ° 

In A.D. 748 (Tempyo 20, VII 18) Shomu Tenno gave orders 
to write out a thousand copies of the Hokkekyd for the sake of 
the soul of the late Empress Gensho, his aunt, who died on 
IV 21. Her cremation had taken place 7 days after her death in 
the Mausoleum of Saho-yama, Yamato province, and süíras had 
been read for her in Daianji (two days after her death), in 
Yamashina-dera (Kofukuji) (two days later), in Asuka-dera (Gwan- 
g0ji) (on the first seventh day after her death), in the temples 
of the capital (on every succeeding seventh day until the 49th day 
alter her death) and in one temple of every province, the monks 
and nuns of all the monasteries being there assembled (on the 
3rd— 7th seventh days). The writing out of a thousand copies of 
the Hokkekyo on behalf of her soul is said to have been the 
origin of the Hokke sembu-e (-f- Sj Qr), performed in later 
times by a thousand monks who read a thousand copies of the 
sütra, * 


! Daijii, 1.1. 

? Shoku Nihongi, Ch. xiv, p. 235. 

* ]bid., Ch. xvii, p. 276; Genko Shakusho, Ch. xxii, p. 1021. Daijifen, 
p. 1598, 1, s.v. Hokke sembu-e. 
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We may be certain that the Hokkekyo, as well as the Kwarnzeongyo, 
the Nehangyü, the Kegonkyo and other süíras, were among the 
texts recited on those days, and also after the death of Shomu 
Tenno (A.D. 756, Tempyo Shoho 8, V 2). These ceremonies were 
performed in the seven great temples of Nara on two days and 
on the first and second seventh days after his death. On the 
19th day of the fifth month his body was cremated in the Mausoleum 
of Saho-yama, and on the 3rd seventh day after his death sitras 
were read in all the temples of the capital. Vegetarian entertainments 
of monks took place on the fifth seventh day in Daianji (more 
than 1000 monks and novices), on the sixth in Yakushiji, and 
on the seventh in Kofukuji (1100 monks and novices). On the 
first anniversary of his death (A.D. 757, V 2) the shüki gosaie 
was held in Todaiji (more than 1500 monks). ' 

In A.D. 760 (Tempyo Hoji 4, VI 7) Kwomyo Kwogo, Shomu 
Tenno's widow, died. Then, as seen above, for the first time 
the “Sūtra in praise of the Pure Land” (Shdsan jodo kyo, Fit #4 Tt 
+ #%, Nanjo No. 199, translated A.D. 650 by Hüen-tsang) took 
the place of the Hokkekyo and other siitras, copied and recited 
on behalf of the souls of the dead. On the 49th day after her 
death, when a entertainment of the monks took place in Todaiji 
and in the small temples of the capital, in all provinces pictures 
were made of Amida’s paradise, monks and nuns copied the 
sutra, and in all the provincial state monasteries Amida was 
worshipped. The following year (A.D. 761, VI 7) the Amida jodo-in 
was erected in the S. W. corner of Hokkeji and used for Kwomyo 
Kwogo's shüki gosaie, and images of Amida sanzon were placed 
in all provincial state nunneries. The following day the Emperor 
Junnin commanded that every year on the anniversary of her 
death the Bommokyo (Brahmajala-sütra, Nanjo No. 1087, translated 
in A.D. 406 by Kuma@rajiva) should be expounded in Yamashina- 
dera (Kofukuji), whereas the Buddha Amitabha was to be worshipped 


! Ibid, Ch. XX, pp. 314 sqq., 322. 
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each year for seven days (on the anniversary itself and on the 
six following days) by ten priests in the Amida-jodo-in ot Hokkeji. 
In this case the HokkekyO was not mentioned. ' 

In A.D. 770 (Hoki 1, VIII 8) the Emperor Konin (A.D. 770—781), 
who succeeded the Empress Shotoku, on the first seventh day 
after her death had süfras read for her soul in 70-Saidaiji (i.e. 
in Todaiji and Saidaiji, two of the seven great tempels of Nara); 
on the second seventh day in Yakushiji, on the third in Gwan- 
goji; on the fourth he gave a vegetarian entertainment to the 
monks in Daianji, on the fifth in Yakushiji, on the sixth in 
Saidaiji, and on the seventh in Yamashina-dera (Kofukuji). On 
the last day in every province the monks and nuns were invited 
to the Konkwomyoji and Hokkeji (the kokubunji and kokubun- 
niji), in order to hold a service and read the siitras (in the former 
the Saishddkyd and the Kongd-hannyakyo, added to it in A.D. 758 
(VII 28) by the Empress Koken, and in the latter the HoKkkekyo). ? 

In A.D. 781 (Ten-6 1, IV 1) Kinin Tennd abdicated on account 
of illness in favour of his eldest son, Kwammu Tenno. He died 
the same year (XII 23), and on the first seventh day süíras were 
read for his soul in the Seven Great Temples of Nara, on the 
2nd—6th seventh days in all temples of the capital, and on the 
49th day vegetarian entertainments were given to the monks and 
nuns of the provincial state monasteries and nunneries, in order 
to promote his felicity after death (tsuifuku, 38 WW). The following 
year (A.D. 782, XII 23) the Emperor Kwammu issued an ordinance 
concerning the reading of süfras (doubtless the Saishdokyo and 
the Hokkekyo) by the monks and nuns of all the kokubunji and 
kokubun-niji on the anniversary of his father's death. ? 

In A.D. 789 (Enryaku 8, XII 28) Konin Tenno's mother, the 
Empress Dowager, died, and the following day an lmperial 
Ordinance prescribed the reading of süfras on the 4Oth day in 

! Ibid., Ch. ххш, рр. 384, 391. 


2 Ibid., Ch. XXX, pp. 527 sqq. 
3 Ibid., Ch. xxxvi, p. 671; Ch. xxxvii, p. 682. 
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all provincial state monasteries and nunneries. On each of the 
seven seventh days messengers were sent to all Buddhist temples, 
in order to read siifras for her felicity after death. On the 
anniversary of her decease a vegetarian entertainment took place 
in Daianji. ' 

It is evident that Shomu Tenno was a devout believer in the 
blessing power of the Lotus sūtra in driving away the demons 
of disease, propagating the Law, suppressing rebels and giving 
rest to the people, extirpating sin (metsuzai) (by means of the 
Hokkeji, provincial state nunneries), and procuring felicity for 
the souls of the dead. His successors, however, used it exclusively 
for the last purpose, causing the nuns of the Hokkeji to read it 
on behalf of their deceased parents and predecessors, and probably 
counting it among the süfras to be read for the same end in 
the great temples of the capital. It was especially connected 
with females (nuns) and with masses for the dead. The 
former idea may have arisen from the Lord's statement in 
Ch. XXVII, “Encouragement of Samantabhadra” (Kern Ch. XXVI) 
as to the possibility of entrusting this sūtra to females, provided 
they are possessed of four requisites: abide under the super- 
intendence of the Buddhas, have planted good roots, steadily 
observe the disciplinary rules, and constantly think upon perfect 
enlightenment, in order to save creatures (cf. above, § 2, p. 633). 
In Ch. XXIII (Kern Ch. XXII) (*Ancient Devotion of BAaisa- 
Jyaraja, Yaku-0) the Buddha promises rebirth as a male Bodhisattva 
in Amitabha's heaven to any female who shall hear and fathom 
this chapter. In. Ch. XI (*Apparition of Prabhütaratna's stüpa") 
the virtuous daughter of the Naga king Sagara, the Lord 
of the Sea, is said by Mafijusri to have completely understood 
his expounding of the Lotus sūtra; and appearing before the 
Buddha she declares to have obtained enlightenment according 
to her wish, and presents to him “a gem which in value outweighed 
the whole universe”. She then becomes a male Bodhisattva and 

! Ibid., Ch. XL, pp. 756, 768. 
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goes to the South to preach the Law in the “spotless” (Vimala) 
world. This passage, too, may have created a certain connection 
between this sūtra and the female sex. 

This sitra’s great importance for the ceremonies celebrated 
on behalf of the dead and its great blessing influence with 
regard to their felicity lies in its power of extirpating sin 
(metsuzai). This was considered to be its special function, as we 
learned above from the Hokke sembd, the “Rites of Repentance 
celebrated by means of the Lotus", called also Hokke sammai 
gyobd, “Rites performed by means of samadhi on the Lotus" 
(see above, Ch. VIII, S 18), and from Shomu Tenno's institution 
of the Hokke metsuzai no tera, the provincial state nunneries or 
Hokkeji, especially established to extinguish the sins of the people. 
We have seen how the Hokke sembd became masses for the dead, 
and how the Hokkedd, the chapels where they were performed, 
were the mortuary chapels of the highest persons; how these 
ceremonies were connected with the Amitabha cult and, in the 
13th and 14th centuries, with the Higan festival. Metsuzai and 
meifuku (“happiness in the dark world” of ancestors, parents 
and relatives) were the two great aims of the Lotus süfra, and 
the latter idea was based upon the former. To take away the 
sins of the dead is to give them felicity. Moreover, rebirth in 
the heaven of Amitabha or Maitreya was promised by the Buddha 
and by Samantabhadra to the faithful readers of this text (ch. 23 
and 28, Kern ch. 22 and 26). And the Hokke sammai, the 
meditation on the Lotus, so powerful a means of extinguishing 
sin in the Hokke sembo, is found in the 24th chapter (Kern 
ch. 23), where Myd-on Bosatsu (Gadgadasvara) is said to convert 
and save innumerable living beings, even those in hell, by 
the vast knowledge obtained by this meditation. Through his 
preaching in manifold shapes they are converted, saved and 
reborn in a felicitous state. Thus it is clear why the Lotus sūtra 
was believed to be one of the most powerful texts for promoting 
the felicity of the dead as well as of the living. 
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S 4. The Hokkekyo in the ninth century. The Hokke sembo 
апа Hokkedo. The three sütras protecting the state. 


The reader is referred to Ch. VIII, § 18 (pp. 355 sqq.) with 
regard to the “Rites of Repentance of the Lotus” (Hokke sembō), 
called also Hokke-sammai-gyobo, “Rites (performed by means of) 
samadhi on the Lotus”, or Sembokd, “Meetings for expounding 
the Rites of Repentance”, based upon Chi-ché ta-shi‘s work 
entitled Hokke sammai sengi or “Ceremonial rules (kalpa) for 
repentance by means of samüdhi on the Lotus" (A.D. 589— 597), 
and practised for the first time in Japan by Jikaku Daishi (A.D. 829 
and again after his return from China in A.D. 847), as well as 
with regard to the Hokkedo, the chapels where these rites were 
performed. 

In A.D. 822 (Konin 13, VI 3) Saicho (Dengyo Daishi) requested 
that each year on the anniversary of the Emperor Kwammu's 
death (III 17) according to the rule of the /okkekyo two new 
members of the religious order should be obtained by the Tendai- 
Hokkeshi and should receive the commandments. They were to 
be obliged to remain on Hieizan for twelve years and to practise 
the four kinds of samadhi (joza, jogyo, hangyo hanza, higyo 
hiza sammai of the Tendai sect, “constantly sitting”, “constantly 
moving", “half moving half sitting’, “neither moving nor sitting”). ' 

In A.D. 826 (Tencho 3, Ш 10) а festival for expounding the 
Hokkekyo, to last seven days (III 11—17, the last day being, as 
nearly always, the anniversary of the death) was given by the 
Emperor Junna, Kwammu's third son, on behalf of his father's 
soul. It took place in the Shingon (later Jodo) shrine Saiji near 
Kyoto (dedicated to Amifabha by Kwammu Tenno, who gave it 
in A.D. 796 to Shubin SF fit) the Shingon priest, because Kükai 
had obtained Toji, both temples protecting the two capitals). ? 

! Nihon kiryaku, Zempen, Ch. xiv, p. 438. As to the four kinds of samadhi 


cf. Daijii, Il, p. 2171,2, s.v. shishu sammai. 
? Daiji ЇЇ, p. 1474,3, s.v. Saiji. 
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The Daisdzu Gomyo (# 47, a Hossd priest, who lived A.D. 
750—834) ' was the kdshi or “Expounding Master” of the ceremony, 
and the entire Court made offerings. The text itself was a beautiful 
copy, written in golden characters by the Dajo Tennd himself 
(the Emperor Saga, Junna’s elder brother, Kwammu  Tenno's 
second son, who had abdicated in A.D. 823), richly illustrated ° 
and provided with axes of jade, and embroidered covers, a really 
Imperial offering! Moreover, the Buddha Hall (with Amitabha’s 
statue), was beautifully decorated and furnished with all kinds 
of ceremonial utensils. It was extremely wonderful! ° 

In A.D. 836 (Jowa 3, XI 1) the Emperor Nimmyo (A.D. 833—850), 
issued an ordinance, stating that the protective power of Shinto 
was not equal to the power of the Ekaydna, which turned 
misfortune into felicity. Relying also upon the efficacy of the 
practise of virtue, he deemed it proper to send a Buddhist priest 
to each of the provinces of the country, in order to read one 
copy of the Hokkekyd in every famous Shinto shrine. If the 
governors of the provinces regulated the matter and the task 
was accomplished in pure faith, reigen (manifestation of miraculous 
power) might of certainty be expected ! 

In A.D. 839 (Jowa 6, VI 28) in an ordinance this devout 
Emperor accused the Buddhist clergy of not keeping the rules, 
established in former times (in A.D. 741, by the Emperor Shomu) 
with regard to the Kokubun niji (the provincial state monasteries 
and nunneries). Latterly only the Saishõðkyð was expounded at 
the meetings of the Retreat (ango) in those monasteries, but in 
the nunneries, intended to extirpate sin (metsuzai), no one explained 
the Hokke myöten, the “Wonderful text of the Lotus”! And the 
canons explained were not the same. This was lack of virtuous 


! Washio, p. 336, 2, s.v. Gomyo. 

? Cf. Kokkwa Nos. 15, l, II; 113, 1; 16, III; 106, I; 114, I; 209, I; 218, Ш, 
IV; 313, I; 353, I—III; 261, VI; 419, I, II, all illustrations of the Hokkekyo 
of the 11th, 12th and 13th centuries. 

* Nihon kiryaku, Zempen, Ch. xiv, p. 452. 
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action, and for this reason thenceforth at the meetings of Retreat 
of all provinces first the Saishddkyd had to be expounded in the 
monasteries, and thereupon the Hokkekyd in the nunneries. Then 
the whole people would be freed from calamities, and roots of 
felicity would be planted by this most virtuous action. ' 

In A.D. 847 (Showa 14, VII 15), on the anniversary of the 
Emperor Saga's death (A.D. 842), Nimmyo Tenno (his son) invited 
famous priests to the Seiryoden, where they explained the Hokkekyð 
and after the ceremony received Imperial robes.* The following 
year (Kasho 1, VII 15) the same meeting was held; the annalist 
enumerates four names of officiating priests, namely the Risshi 
Jitsubin В, A.D. 785—853, Sanron, of Saidaiji), the Dai- 
hoshi Gwangon (fi 5JJ), Dosho (3$. El , A.D. 798—875, Shingon, 
founder of Horinji) and Kwojo (JE $E, A.D. 779—858, Tendai, 
of Hieizan). The second priest, Gwangon, who is not mentioned 
by Washio, must have been a Hossd priest, because this sect 
must have been represented as well as the Sanron, Shingon and 
Tendai sects. At the same time the Court nobles and lower 
Officials fasted and prayed (or gave a vegetarian dinner to the 
priests) in the Buddhist temple on Takao-san (yeg Hé Ш Эр) 
in Kadono district, Yamashiro, where, as stated below (§ 12), 
in A.D. 802 the first Takao Hokke-e had been celebrated by 
Saichd and nine other eminent priests. * 

In A.D. 847 (XI 21) Jiichimen Kwannon was worshipped by 
means of three nightly services (Jüichimen-ho), celebrated by 
50 priests in the Seiryoden, where in the day-time they performed 
tendoku of the Kongo-hannyakyo. During the same three days 


' Shoku Nihon koki, Ch. vin, p. 258. 

2 Ibid., Ch. xvu, p. 386. 

* Washio, p. 442,1, s.v. Jifsubin; p. 818,1, s.v. Dosho; p. 353, 1, s.v. Kojo. 

* Shoku Nihon koki, Ch. xvi, p. 402. Here the term 7 NR. saishiü, 
is used; the Nihon kiryaku (Zempen, Ch. xvi, p. 529), however, gives 
x Ж, sessai, sai wo mokuru, the usual term for vegetarian entertainments 
of monks. 
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14 priests practised the sokusaihd (A $$ ЭЕ) ог “сегетопу for 
stopping calamity” in worship of the Five Wisdom Buddhas in 
the Shingon-in, the Shingon chapel in the Palace, erected by 
Kobo Daishi in A.D. 834. These measures were taken against 
the evil influence of a meteor, seen on the previous day.’ Thus 
the Hokkekyo was used for the benefit of the dead, and the 
mystic Awannon rites with the Aongo-hannyakyo to avert evil 
from the living. In A.D. 849 (Kasho 2, II 14) nightly Kwannon 
services, with daily fendoktt of the "King of Sütras" (Saishoükyo ?), 
were performed for seven days in all kokubunji and kokubun-niji, 
and in the jõgakuji ($E 4A 3 ), against the prevailing pestilence. ° 

In A.D. 850 (Kasho 3, II 22), shortly before Nimmyo Tenno's 
death (III 21), he convoked a congregation, to be held in the 
Seiryoden under the leadership of the Sarnron priest Jitsubin (then 
Shdsdzu), the Hossd priest Myozen (HA 2%, А.Ю. 789—868, а 
Daihoshi of Gwangoji),? the Tendai priest Kwojo (of Hieizan, a 
Daihoshi, who, like Jitsubin, had taken part in the Palace meeting 
of A.D. 847), and the Sojimon (48 F# PH, *Dharant doctrine, 


i.e. Shingon)* Daihoshi Enkyo (|B| i). Three or four eminent 
priests of all sects where present and held a great discussion 
on the Hokkekyd, which was explained during three days; seated 
behind the Imperial sudare (a bamboo blind) the Emperor listened 
to the dispute. ? 

Іп А.Ю. 851 (№іпји 1, Ш 10) the Udaijin Fujiwara no Ason 
Yoshifusa (Ei Jg, A.D. 804—872) (the author of the Skoku 
Nihon koki) invited famous priests to his mansion in the *Eastern 
capital" to expound the Lotus süfra on behalf of the soul of his 
deceased Imperial Master, who the preceding year having heard 
about the great beauty of the cherry trees in the Minister's garden, 


! Shoku Nihongi, Ch. xvii p. 388. 
2 Ibid., Ch. XIX, p. 410. 
3 Washio, p. 1083, 1, s.v. Mydzen. 
* Daijiten, p. 1077, 2, s.v. sojimon. 
5 Shoku Nihon kóki, Ch. xx, p. 429. 
42 
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had jokingly promised to come to see their blossoms in the 
following spring. But suddenly “the car of the Genius" (the 
Emperor) had gone away for ever, and now spring had come, 
the blossoms had opened, but the Genius did not return. So he 
spoke, full of sorrow about the loss of his beloved Master, so 
good and so devout, and all those present, priests as well as 
laymen, burst into tears; some of the Court-nobles uttered their 
grief in Chinese, others in Japanese poetry. ! 

In A.D. 859 (Jokwan 1, IV 18) three extremely important süfras, 
the Hokkekyo, the Saishookyo and the Ninnokyo (the Three 
State-protecting süfras, sangokoku-kyo), are mentioned together in 
a lengthy gwammon or votive text, accompanying the Imperial 
gift of three dosha, new members of the religious order, to Anjoji 
( Ze ict ЭЁ), a Shingon shrine, erected by Montoku Tenno in 
Uji district, Yamashiro. The Emperor Seiwa (A.D. 858 VIII 27— 
876 XI 29) did this in accordance with a vow of his mother 
(since he was only nine years of age, the Regent (Sesshd), his 
maternal grandfather Yoshifusa, was probably the real author of 
the text). The new monks had to stay there for seven years, and 
during the three months of summer (in the Summer Retreat) they 
must expound those three sitras, * 

In the same year (VIII 21) the Empress-Dowager invited 60 monks 
to Sokyuji ( ff Fe 3) and requested them to expound the 
Hokkekyo for five days, on behalf of the soul of her deceased 
Consort, Montoku Tenno, who died the previous year (VIII 27). 
On the anniversary of his death a shüki gosaie took place in this 
temple, where the Imperial Princes, the Court-nobles and high 
officials of the Department of Ceremonies assembled. On the 
preceding days all the Ministers and other officials had attended 
the meeting. ? 

According to the petition of the Tendai priest Eryo ( H 25) 

! Montoku Tenno jitsuroku, Ch. 1, p. 473. 


? Sandai jitsuroku, Ch. 1, p. 30. 
3 Ibid., Ch. m, p. 42. 
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of Hieizan,' the following day two dosha were placed in Enryakuji; 
thenceforth this was done each year. One of these two dosha 
was to be examined on behalf of the ShinfO god of Kamo 
concerning the Daianrakukyo (fc Z $ ZK, Nanjo No. 1034, 
devoted to the Bodhisattva Vajrasattva, and translated A.D. 746—771 
by Amoghavajra; a Tantric Prajnaparamita text), the Hokkekyo 
and the XKonkwümyokyo. The other dosha was to be examined 
on behalf of the Shintd god of Kasuga concerning the Yuimakyo, 
the Hokkekyo and the Konkwomyokyo. In this way these great 
Shinto deities would become mighty protectors of the state, * 

In A.D. 860 (Jokwan 2, IX 20) the Emperor Seiwa granted the 
request of the Shingon priest Sancho (— W$) and made the 
temple, erected by the latter on behalf of the state in 
Shimanoshimo district, Settsu province, a Gogwan Shingonin, 
called Ninchoji (ZZ. JÄ $). Thus it became a Shingon shrine 
“founded by Imperial vow". In the spring the Saishookyo, 
in the autumn the Hokke mydten had to be expounded in this 
sanctuary, in order that these two great texts might protect the 
country during the first and second halves of the year.? Here 
we see the great protective power, ascribed also by the Shingon 
sect to these two süfras. In the same year (V 7—11) a sai-e 
was arranged by Junna Tenno's Consort, assisted by the Emperor 
and Empress, at which the HokkekyO was expounded for five 
days.* This was performed on the anniversary of Junna Tenno's 
death, for he died in A.D. 840 (V 8). The great Tendai priest 
Ennin (Jikaku Daishi, A.D. 794—864) (who even in his childhood 
had sworn to fathom the AKwanzeongyo) was the main leader of 
the ceremony, and at its close he gave Junna Tenno's widow 
the Great Bodhisattva commandments and (as a nun) the religious 
name of Ryozo. The following year (A.D. 861, VI) Nimmyo 


! Washio, p. 58, 1, s.v. Eryo. 

? Sandai jitsuroku, Ch. ut, pp. 42 sq. 
3 Ibid., Ch. Iv, p. 63. 

4 L.L, p. 59. 
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Tenno's widow invited him and other famous high-priests to her 
palace in Gojo district, Kyoto, where they expounded the Hokke- 
kyo for four days; she received from him the Great Bodhisattva 
commandments (Bosatsu daikai), the Samaya (Jap. sammaya) 
commandments, and the "altar-baptism" (dan-kwanjo), and perform- 
ed the “Uposatha of Mahayana" (Daijo fusatsi). ! 

In A.D. 865 (Jokwan 7, Ill 25) the Shingon priest Eun ( £& 38, 
A.D. 798—869, the founder of Arjoji) in a written petition to 
the Emperor Seiwa about the examinations and study of new 
members of the Buddhist clergy, mentions as the main subjects 
of examinations the Hokkekyo, the Saishookyo and the Igi ( Ek f& , 
i.e. the < Ж к= + x Ti , Daibiku-sanzen-igi, *the 3000 
rules of behaviour of great monks", Nanjo No. 1126, translated 
by An Shi-kao in A.D. 148—170). ? 

The same year (IV 15) the Tendai priest Entei (ZiÉ EE) reported 
to the throne that in A.D. 860 he had erected Koryüji ( H [A 
=) on Kitayama, Katono district, Yamashiro, with the images 
of Senju Kwannon, Brahma and Indra, and the Four Deva Kings. 
In the spring he explained the Saishddkyd, and in the autumn 
the Hokkeky0;? during the Retreat (ango) the Daihannakyo was 
read by means of the fendoku system. He swore that this would 
protect the state to the end of time, and requested that the 
Emperor might make it a gogwanji (“temple of Imperial vow” 
for the practice of the Kairitsu (Vinaya) and Shingon doctrines, 
but without the direction of ségd (high-priests) and kdshi (“ex- 
pounding-masters”). The Emperor Seiwa complied with this 
petition. * 

In A.D. 868 (Jokwan 10, Il 18) Fujiwara no Ason Yoshinawa 
died, aged 55 years. Until his death he expounded the Hokkekyo, 


! Ibid., Ch. vm, pp. 145, 148 (Ennin’s live). 

2 Ibid., Ch. x, p. 176. 

3 Cf. also Ch. xvi, p. 325 of the same work (spring and autumn, 
Saishookyo and Hokkekyo). 

“Т, р. 179. 


The Hokkekyo in the ninth century. 661 


yearly in the eighth month, on the anniversary of Montoku Tenno's 
death for the felicity of this Emperor's soul. ' 

In A.D. 877 (Genkei 1, V 23) the Emperor Yozei, Seiwa Tenno's 
eldest son, who was only ten years old and whose Regent 
(sesshd) was Fujiwara no Mototsune (A.D. 836—891) issued an 
ordinance to the effect that the kdshi of the Retreats of all 
provinces should necessarily expound the Hokkekyo, Saishookyo 
and JNinnokyo. It was a year of terrible drought, and many 
ceremonies were performed against this calamity. ° 

In A.D. 878 (Genkei 2, IX 25), on the occasion of the Empress- 
Dowager's 50th year, the Dajo Tenno Seiwa gave a great vegetarian 
entertainment to 50 high-priests in the Sefwa-in; and made them 
explain the Hokkekyd for three days. * The following year (III 24) 
he did so again, this time during five days, and, as in the preceding 
year, the Imperial Princes and Court-nobles all attended the 
meeting; it was intended to promote the “felicity in the dark 
world” (meifuku) of Fujiwara no Masako, Junna Tenno's Consort, 
who died the preceding day, aged seventy years. * 

In A.D. 880 (Genkei 4, XII 4) Seiwa Tennod died, and on XII 11 
(the first seventh day) 50 priests were invited to Engakuji 
lB £g =), where thenceforth until the 49th day after his death 
they read the Hokkekyo in the day-time and the Kwōmyð shingon 
at night. This was a magic formula by means of which the 
Buddha’s light (kwomyo, Э HA) was obtained and all sins were 
“extinguished” ;° metsuzai was also, as stated above, the great 
aim of the Hokkekyd, and in this way they both brought meifuku 
to the deceased. ^ The following year (XI 26—XII 1) Seiwa Tennd’s 
shiiki-gosaie was performed by the Empress-Dowager, in the 





! Ibid., Ch. xv, p. 269. 

2 Fusō ryakki, Ch. xx, p. 597. 

3 Sandai jitsuroku, Ch. Xxxiv, p. 500. 

+ Ibid., Ch. xxxv, pp. 513 sq. 

5 Daijiten, p. 325, 3, s.v. kwomyo shingon. 
9 Sandai jitsuroku, Ch. xxxvii, p. 554. 
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Somedono palace, and during five days high-priests from all the 
great monasteries expounded the Hokkekyo. On the anniversary 
of his death (XII 4) the /ssaikyo, copied during his reign, was 
sacrificed in Engakuji. ' 

In A.D. 885 (Ninna 1, IIl 21) the ryügi (3p. 4g) of the Mina- 
zuki-Hokke-e (- F| $E 3& Qr), dealt with below (S 9, Hokke 
jüko), are mentioned in a petition sent to the Throne by the 
Tendai priest Hensho (if HR), Gonsojo and Zasu of Gwangeiji 


(A.D. 817—890) (35 BE: 3p, also called Kwazanji, 4t (ly =, 
erected in A.D. 876 in Uji district, Yamashiro).* This was the 
Hokke festival of the sixth month, established in A.D. 823 to 
celebrate the anniversary of Dengyo Daishi's death (A.D. 822, 
VI 4). 3 

In A.D. 886 (Ninna 2, IV 3) the Emperor Kwoko commanded 
the Konkwomyokyo of four kwan (i.e. Nanjo No. 127, Dharmaraksha's 
translation of the Suvarnaprabhasa siitra, dating from the beginning 
of the fifth century) to be read by means of tendoku yearly on 
HI 21, the anniversary of Nimmyo Tenno's death (A.D. 850), in 
Unrin-in (= Ж Be), and the Myoho-rengekyo to be expounded 
during the whole Summer Retreat (three months). * 

The same year (VII 5) the three state-protecting sitras, Hokke- 
kyo, Ninnokyo and Konkwomyóo-Saisho0kyo, are mentioned in a 
petition to the Emperor, sent by the Tendai high-priest Ensai 
(ЖЕ BZ) of Hieizan. According to Daicho (Dengyo Daishi)'s 
request they were expounded daily in extenso (choko, Té m) 
in the Toto-in (Ht BE f$) and the Saito-in (t4 # fF) (Eastern 
and Western pagodas) of Enryakuji, where the images of Yakushi 
and Shaka had been placed. This priest, being the head of 
.Saitü-in, then asked for five monks, to be charged with the task 
of performing regular services in this shrine, namely fendoku of 


! Ibid., Ch. XL, p. 573. 

? Yoshida Togo, I, p. 157, s.v. Gwangeiji. 
3 Sandai jitsuroku, Ch. xLvit, p. 659. 

* Ibid., XLIX, pp. 684 sq. 
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the Daihannyakyo in the day-time and invocation of Shaka's 
holy name at night. ' 


$ 5. The Hokkekyo in the tenth century. Hokkedo (Ch. VIII, 
§ 18, Hokke-sembo). Hokke hakko (this Chapter, S 8). 


In A.D. 902 (Engi 2, VIII 15) Uda Tennd, who had abdicated 
five years previously, invited more than 150 Buddhist nuns to 
Danrinji (#8 pk 3p) in Saga, to the West of Kyoto, the first 
Zen temple of Japan and one of the five great nunneries of the 
country. This nunnery was founded in A.D. 850 (Kasho 3) by 
the Chinese priest Gikū (3$ 25) ої ће Southern Zen sect, in 
fulfilment of a vow of the Emperor Saga's Consort Danrin.? The 
Hokkekyo being the special text of women (e.g. of all the 
provincial state nunneries, kokubun-niji), it is no wonder that 
this meeting, which was a fuse-kuyod (7fj Jü ft AE, dana) cere- 
mony (intended to give offerings to the nuns), was mainly devoted 
to this sutra. It was expounded in the morning, and the Saishddkyd 
(also a kokubunji text) in the evening, when two of the nuns 
were made dodshi (leaders). ° 

In A.D. 903 (Engi 3, VIII 5) Daigo Tenno, for the sake of the 
soul of his deceased mother, Uda Tennd’s concubine (nyogo) 
Fujiwara no Tane-ko, who had received from her son the title 
of Empress Dowager, sacrificed the Hokkekyd, written by himself. 
This ceremony took place in Kwanshuji (#j 1G 3, pronounced 
Kajuji, a Shingon (and Sanron) shrine in Yamashina village, Uji 
district, Yamashiro province, founded by order of Tane-ko in 
A.D. 900 (Shotai 3) by the Udaijin Fujiwara no Sadakata. The 
Hosso priest Shoshun, IK. of Kofukuji, was the leader of 


! L.L, p. 692; Washio, p. 108, 1. 
? Daijiten, p. 1187,2, s.v. Danrinji; Washio, p. 168,2, s.v. Gikü. 
? Fuso ryakki, Ch. xxi, uragaki (postscriptum), p. 669. 
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the dedicatory ceremony of the temple and its first abbot); ' it 
was performed by 170 monks, high-priests and monks of lower 
rank, whom the Emperor had invited to this congregation. ? In 
A.D. 925 (Encho 3, VIII 23) the Emperor again celebrated a 
similar service for her soul in the same temple, with offerings 
of the Hokkekyo, copied by himself, and an embroidered mandara 
of the Nai-in of the Taizd-kai. The beftto of the temple, the 
priest Saishii was appointed Gon-Risshi, a hundred monks were 
invited, the Shingon priest Eri of 7dji said the prayer (for her 
soul) (jugwan, 5t, MB), and the Sojo Zomyo (+ ij) (a famous 
Tendai priest of Hieizan (A.D. 843—927), who baptized Uda 
Tennd in A.D. 905 and became Tendai zasu in A.D. 906), ° 
performed the function of kdshi, “Expounding Master’’. * 

In A.D. 906 (Engi 6, X 23) the Hdd (Uda Tennd) celebrated 
his fortieth birthday, and three days later the Court on account 
of this event copied the Hokkekyd in golden characters in Ninnaji, 
the great Shingon sanctuary where he lived after his abdication 
under the name of Kongd-hd; this ceremony, like the Hokke 
hakko (dealt with below, § 8), lasted four days and was divided 
into eight sessions (hachiza).° 

In A.D, 918 (Engi 18, VIII 14) in the pine wood at the palace 
of ће Сбојо по Кіѕакі (3. {& jpg, Montoku Tenno's mother, 
who died in A.D. 871)? a Bupposo or "Buddhist priest" bird 
(sometimes mentioned as having appeared and been heard during 
Hokkekyo rites) was heard at night. This was thought strange, 
and it was connected with the fact that the Lotus sūtra had 
been expounded there since the third day of the month. ? 

! Daijii 1, p. 565, 1, s.v. Kashuji. One of the six branches of the Ono section 
of the Shingon sect is called after this temple. Washio, p. 625, 1, s.v. SAdshun. 

? Nihon kiryaku, Kohen, Ch. 1, p. 782. 

* Washio, p. 749,2, s.v. Zomyo. 

* Nihon kiryaku, 1.1., p. 808; Fusd ryakki, Ch. xxiv. 

5 Nihon kiryaku, 1.1., p. 786. 

° Kokushi daijiten, p. 1088, 1, s.v. Gojō no kisaki. 


7 Fuso ryakki, Ch. xxiv, uragaki, p. 692. Cf. Nihon kiryaku, Kohen, 
Ch. 1, p. 785 (A.D. 906, VIII, buppóso); p. 802 (A.D. 918, VIII 13, idem). 
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In A.D. 919 (Engi 19, VII 5) the Emperor Daigo called the 
Tendai zasu Zomyo (mentioned above) to the Jijuden of the 
Palace, in the Western wing of which he listened to his explanations 
of the Kongü-hannyakyo. Two days later they begun to read the 
Hokkekyo, and the Emperor commanded two officials, Minamoto 
no Kintada and Fujiwara no Arihira to listen to the expounding 
of this sūtra. It lasted until VIII 3; then Zomyo returned to 
Hieizan with a large number of presents from His Majesty. According 
to the Fuso ryakki these donations consisted of priestly robes, 
maki-e lacquer boxes, and pieces of silk and brocade.' The 
Nihon kiryaku does not mention this ceremony, but states that 
there was great rejoicing on VII 7, because it rained for the first 
time after a long drought. Probably the fendoku of the Ninnokyo, 
performed on VI 30 by 100 priests in the Daigokuden, was intended 
to cause rain; and it was perhaps for the same reason that the 
Emperor summoned Zomyo to the Palace and let him explain 
the Kongd-hannyakyo. At the advent of rain the Hokkekyd was 
expounded. ° 

In A.D. 955 (Tenryaku 9, | 4) the Emperor Murakami copied 
the Hokkekyo in golden characters and invited famous priests to 
the Kokiden (9, $&& Rx ) of the Palace (were the Imperial concubines 
lived), in order to explain the süíra and receive rich presents 
of gold and jade and silk from the Imperial Princes and Court 
nobles, who ascended the stairs leading to the building and 
made their offerings to the priests on behalf of the soul of the 
late Empress Dowager, the Emperor's mother. Besides the text 
of the süfra, copied by himself, he offered an embroidered Hokke 
mandara for her sake. ° 

In A.D. 963 (Owa 3, VIII 21) the same Emperor issued an 
ordinance by which he chose and invited 20 famous priests, 
10 of the Tendai sect (of Hieizan) and 10 of Nara, to the 


! Genko Shakusho, Ch. xxiv, p. 1064; Fusó ryakki, Ch. xxiv, p. 675. 
* Nihon kiryaku, Kohen, Ch. 1, p. 802. 
3 Genko Shakusho, Ch. xxv, p. 1070; Fusd ryakki, Ch. xxv, p. 717 sq. 
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Seiryoden of the Palace, where they expounded the Lotus sūtra 
for five days. After the reading of the text a rongi, discussion, 
took place between the two groups. Of the Tendai priests the 
Daihoshi Ryogen ( FE JM , Jie Daisojo, A.D. 913—985, who became 
Tendai zasu in A.D. 966), and of the Hossd priests the Daihdshi 
Hozo ($F Fee, A.D. 904—968) ' of Todaiji discussed the hidden 
meaning of the sutra; the Emperor and his Court revered the 
secret purport of the Ekayana and praised the mystic power of 
Tendai.* According to the Genko Shakusho? the meeting was 
divided into ten sessions (Jüza), with different doshi and monja 
in the mornings and evenings of the five days; thus it was a 
so-called Hokke jüko, dealt with below, S 9. 

In A.D. 964 (Owa 4, III 15) the students of the Hokudó of the 
Daigakuryo (x £& 5£& JU 4) in Kyoto* held a Kwangaku-e 
(8 E &r, "Meeting for the encouragement of study"), because 
they liked to hear the Law and to enjoy and praise it. It took 
place at the foot of the Western acclivity of Hieizan, and the 
Hokkekyo was expounded. Taking one line of the süfra as 
subject they made Chinese poems and composed utas. Ill 15 and 
IX 15 were indicated as the dates of their meetings, but the 
places were not fixed. ? 

In A.D. 980 (Tengen 3, VII 5), at the death of the Court noble 
Takashina Yoshitomi, the work entitled Ojoki (#4: AE 2B, “Records 
of rebirth in (Amitabha's) Heaven") is quoted, which states that 
this man (who had the high title of Mabito) cherished.such a 
devout belief in Buddha's doctrine, that he spent the daytime in 
reading the Lotus sutra, and prayed to Amitabha at night. 
Three days before his death he became a monk and received 
the commandments. A fragrant odour filled his house, and beautiful 


` 


! Washio, pp. 1175,1 and 1053, 1, s.v. Ryogen and Hozo. 

? Fuso ryakki, Ch. xxvi, p. 734; Nihon kiryaku, Kohen, Ch. Iv, p. 898. 
? Genko Shakusho, Ch. xxv, p. 1071. 

* Cf. Kokushi daijiten, p. 1607,3, s.v. Daigakuryo. 

5 Fuso ryakki, Ch. XXVI, p. 735. 
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music announced the arrival of Amida’s heavenly retinue, welcoming © 
him to Paradise. Several days after his death he was still as if 
alive, his body showing no signs of decay. ' 

With regard to the Hokke sembd, the “Rites of Repentance 
(by means) of the Lotus sūtra”, and the Hokkedd or Hokke- 
sammai-do, the chapels devoted to those rites and to the samadhi 
on the Lotus, many of which were erected in the tenth and 
eleventh centuries, the reader is referred to Chapter VIII, § 18, 
pp. 357 sqq. 

The Hokke hakko, "Eight expoundings of the Lotus", which 
were also frequent in those days, are dealt with below, § 8. 


§ 6. The Hokkekyo and the Kwanzeongyo in the eleventh century. 


In A.D. 1007 (Kwanko 4, V 17—21) the Hokkekyd was expounded 
in the Naiden of the Palace by learned priests invited for this 
purpose. The ceremony lasted for five days. * 

In A.D. 1018 (Kwannin 2, III 16) a foreign Tendai priest from 
Chánsi (£i UH) (in Central-Asia, Kawa Shonin, )E HB A, 
“The Holy Man with the furs” (cf. below, § 8 C, A.D. 1005, 
and S 11, A.D. 1010), whose name was Оубеп (47 [8]) апа 
who was also called #& [ A, Kawa Shonin, “The Reverend 
with the skin",? “began to perform an offering of more 
than 69300 lamps, thus completing (the number of) 
the characters of the Hokkekyo". Probably this offering 
of as many lights as there were Chinese characters in the Hokkekyo 
(Kumarajiva's translations, Nanjo No. 134), which took place in 
Gyogwanji (TT p SE, founded by him in Kyoto in A.D. 1005, 
with Senju Kwannon as its Aonzon) was a kind of Hokke-sembo 
or “Rite of Repentance by means of the Lotus süfra". * 

! Ibid., Ch. xxvi, pp. 744 sq. 

2 Nihon kiryaku, Kohen, Ch. xi, p. 1069. 

3 Daijii 1, p. 706,2, s.v. Gyogwanji. 

4 Cf. above, Ch. үп (Малабе); Сһ. уш, $ З (Bosatsu-zo-kyo). Cf. below, 
this paragraph, A.D. 1044, the number of copies, 69384. 
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In A.D. 1021 (Chian 1, V 8), when pestilence prevailed, and 
seven days previously Michinaga had commenced a Hokke ѕапјако 
(cf. below, S 10), a fudan tendoku or uninterrupted partial reading 
of the Hokkekyo was held in the Goden (4) Rit ), i.e. the Seiryoden 
of the Palace. ! 

In A.D. 1022 (Chian 2, VI 4) there was a midokyo or *August 
sūtra reading" of the Daihannyakyo and the Hokkekyo in the 
Palace, in Todaiji and in Kofukuji (Kegon and Hossd), because 
the Emperor Go Ichijo was indisposed. ? 

In the same year (VII 14) Michinaga dedicated the Kondo of 
Hojoji (FF Jk 3, Tendai) with a gold-coloured image of Dainichi 
Nyorai (Mahāvairocana), 32 feeth high, a hundred Shaka’s being 
represented upon the lotus leaves of his throne: gold-coloured 
images of Shaka and Yakushi (his attendants), both 20 feet high, 
of the Bodhisattvas Monju and Miroku (Majijusri and Maitreya), 
and of Brahma, Indra and the Four Deva Kings as maintainers 
of the Buddhist Law and protectors of the state. He also erected 
a Godaidd (4. He %) with the images of Fudo Myoo (Acala 
Vidy@raja) and the four other Мудо of the group of the Godaison, 
in order to suppress angry spirits of the dead. Moreover, he 
copied and sacrificed the Myoho-rengekyó in golden characters, 
and presented 150 copies of this safra in black characters. Each 
of the 150 priests, invited for this ceremony, received a set of 
priestly robes. The Emperor Go Ichijo, the Heir-apparent and 
the three Empresses (Michinaga's daughters) came to the temple 
and praised the leader; and a general amnesty was proclaimed 
in the Empire. ? | 

In A.D. 1023 (Chian 3, X 23) Michinaga visited Kongobuji and 
Kobo Daishi's mausoleum on Koya-san, where he made an 
offering of the Hokkekyd and 30 kwan of the Hannya rishukyo 
(Prajüaparamita ardhasatika, Wl AT 38 BR BK, Nanjo No. 1034, 


! Nihon kiryaku, Kohen, Ch. xi, p. 1126. 
hd. n 139 
3 Fusó ryakki, Ch. xxvii, p. 776. 
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a famous Tantric text translated A.D. 746—771 by Amoghavajra; 
9 leaves). The Gonshüsüzu Shinyo (A9 X) was the leader (dshi) 
of the ceremony, which was performed by 30 monks of Kongobuji. 
This was a Tendai priest of Onjoji (Miidera, mystic branch of the 
sect), who lived A.D. 957—1045; in A.D. 1022 he had been 
appointed head of Hoüjoji by Michinaga. ' 

In A.D. 1027 (Manju 4, VIII 22), shortly before his death 
(XII 4), Michinaga dedicated the SAakado of Hojoji with images 
of Sakyamuni, Brahma, Indra, the Four Deva Kings, the Ten 
Great Disciples and the beings of the eight departments (Aachi- 
bushu: Devas, Nagas, Yakshas, Gandharvas, Asuras, Garudas, 
Kinnaras and  Mahoragas);? further a hundred gold-coloured 
figures of Sakyamuni, one bu in ten rolls (Kwan) of the Lotus 
sutra, written in kondei (gold paint), and a hundred copies (bu) 
of the same text, amounting to a thousand sticks (jiku, $), 
written in black characters. He invited 50 priests to perform the 
dedicatory rites and deliver the lectures. * 

In A.D. 1030 (Chogen 3, VIII 21) Joto-Monin, Michinaga's 
daughter Akiko (A.D. 988—1074, Ichijo Tenno's Consort and 
Go Ichijo Tenno's mother, who had become a nun in A.D. 1026) 
dedicated Tohoku-in ( Wf JL [pi ), with a /ogyóodo or “Chapel of 
constant service" and images of Amida, Kwannon and Seishi, 
Јіго апа Руйји (Nagarjuna), a hundred copies of the Myoho- 
rengekyo and images of the Twelve Spirits (jüni jin, -]- — ji, 
protectors of the twelve zodiacal signs). That day they began to 
celebrate the constant "service for obliterating (litt. extinguishing) 
sin and producing virtue" (metsuzai shüzen no gyoho).? 

In the same year (V 24) the Emperor Go Ichijo ordered all 


! LI, p. 778; Washio, p. 471,1, s.v. Shinyo. 

2 Cf. the present writer's treatise on "The Arhats in China and Japan", 
Ch. п, S 11, p. 29. 

3 Daijiten, p. 1416, 3, s.v. hachibushut. 

* Fuso ryakki, Ch. xxviii, p. 781. 

5 L.L, p. 782, 
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provinces to have Kwannon images painted, sixteen feet high, 
and fendoku performed of the Kwanzeongyo (the 25th chapter 
of the Lotus süfra) in order to put a stop to the pre- 
vailing plague.' Two years later (A.D. 1032, Chogen 5, VI 27) 
he invited a thousand priests to the Daigokuden and caused 
them to read the Kwannongyd, in order to pray for rain; 
Since from the second month to the end of the sixth there had 
been a continual drought.? Also in A.D. 1071 (Enkyü 3, I 16) 
a thousand priests read the Kwanzeongyd in the Palace in order 
to drive away the plague.? Apparently this text was always 
used against great calamities, such as pestilence (also in 
A.D. 1099, Kowa 1, V 27, 1000 priests in Todaiji, in the presence 
of an Imperial messenger and other officials), * unrest in the 
world (same year, II 24, 1000 priests in the Daigokuden), * and 
the appearance of a comet (A.D. 1145, Kyuan 1, V 8, 1000 priests 
in Todaiji and Enryakuji; at the same time 60 priests read the 
Daihannyakyo in the Nanden, with copying and offering of this 
enormous fext in one day!). For the same reason the Ninnokyo 
was read by 1000 priests in Hoshoji (V 6). * Another Kwannon 
ceremony was the Kwannongu ( it, offering), instituted by Kobo 
Daishi in A.D. 834 and performed by the abbot of Toji on the 
18th of every month in the Jijuden of the Palace. In A.D. 1080 
(Shoryaku, also called Joreki, 4, II), a big fire in the Palace put 
an end to this rite, but in A.D. 1092 (Kwanji 6) the Sozu Kyohan 
($X Mü, a Shingon priest who lived A.D. 1031—1104 and became 
head of Tōji in A.D. 1092) * requested the Emperor Horikawa 


! Nihon kiryaku, Kohen, Ch. xiv, p. 1155. 

2 L.l., p. 1163. 

3 Genkō Shakusho, Ch. p. 1089. 

* Honchō seki, Köwa 1, V, p. 342. 

5 L.L, p. 339. 

è Ibid., Kyūan 1, V, p. 505. 

7 Daijiten, p. 338, 3 s.v. Kwannongu. It was also called Futa-ma-gu, 
= R fh. 


8 Washio, p. 187, 2, s.v. Kyohan. 
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to have it celebrated in the Seiryoden, and this was commenced 
in A.D. 1096 (Eicho 1, I) under Kyohan's leadership. ' 

In A.D. 1040 (Choryaku 4, X 20) a member of the Kwampaku 
Sadaijin Fujiwara no Yorimichi’s family dedicated the Jogyodo 
CH fy *£) of Miidera, with a gold-coloured Amida (16 feet 
high), the Six Kwannons (life-size), and a kondei (gold-paint) 
copy of the Lotus Sūtra.” Here, as often, this text was closely 
connected with the Amida and Kwannon cults. 

In A.D. 1044 (Chokyu 5, HI 23) a “Saint” (fay py th Œ) 
(evidently a foreigner) exhorted all the people, of both high and 
low rank, men and women, to make 69384 copies of the Hokkekyo 
(this was the number of the characters of the text, mentioned 
above with regard to Kawa Shonin's light offering in A.D. 1018), 
and to transport them to Hieizan. ° 

In A.D. 1052 (Eisho 7; Ill 28) Yorimichi made his villa at 
Uji in Yamashiro into a Buddhist temple and called it Byddo-in 
(F $ |56). Its Butsuden is the famous Phoenix-hall (Hoodo), 
with an image of Amida, 16 feet high, as its Aonzon. lt is a 
Tendai shrine, belonging to Miidera; but also the Jodo sect 
considers it one of its temples, being Yorimichi’s bodaisho (“bodhi 
place”). Like his father Michinaga was called the “Hojoji no 
Kwampaku’, Yorimichi’s popular name was Uji no Kwampaku. 
When he founded the temple, he had Hokke sammai rites 
performed there. In A.D. 1056 (Tenki 4) he added a Hokkedo 
to it, and in A.D. 1061 (Kohei 4) a Tahóoto or Prabhütaratna 
pagoda. Afterwards, when he was ill, his son Morozane erected 
a Godaidd (chapel ot the Five Vidyürajas) and a bell-tower on 
his behalf, and held a large religious meeting (daihoe). * 

In A.D. 1060 (Kohei 3, XI 26) Yorimichi celebrated the 90th 


! Genko Shakusho, Ch. xxvi, pp. 1095 sq. 

2 Fuso ryakki, Ch. XXvill, pp. 787 sq. 

3 LiL, p. 790. 

4 Ibid., Ch. XxIx, p. 796; Daijifen, p. 1494, 1. Daijii Ill, p. 3937, 2, s.v. 
Byodo-in. 
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birthday of the Daisojo Myoson ( Hjj P$, a learned Tendai priest 
of Onjoji (Müdera), who lived A.D. 971—1063) by making a 
picture of Shaka and having 90 copies of the Lotus sūtra written. 
He congratulated him in a large assembly of priests of all sects, 
held in his Shirakawa village. ' 

In A.D. 1063 (Kohei 6, X 29) by order of the Court on Hieizan, 
in the compound of Enryakuji, a chapel was erected, called 
Jisso-in (EF 4H BE), with gold-coloured images of Yakushi, 
Nyoirin Kwannon and Monju; and a Sammaido, with a sapía 
ratna (shippo) stüpa, containing a gold-paint (kondei) copy of the 
Lotus sūtra, for Hokke sammai rites, in order to extirpate crime 
and to produce virtue, 2 

In A.D. 1065 (Kohei 8, IX 25) the Court, on behalf of the 
soul of the former Emperor Go Suzaku, the father of the reigning 
Emperor Go Reizei (A.D. 1045—1068), who died in A.D. 1045, 
held a hachiza-hoe or “meeting of eight sessions”, lasting four 
days. The offerings, made by His Majesty, were a copy of the 
Hokkekyd, written by himself in golden characters, and images 
of Shaka, Monju and Fugen (Shaka sanzon), made of white 
sandalwood. The ceremony took place in the Palace, in the 
Eastern wing of the Emperor's residence. ? 

In A.D. 1070 (Enkyü 2, XII 26) (cf. above, Ch. XI, S 8, C), 
when the Emperor Go Sanjo erected Enshüji, a Tendai temple 
situated to the South of Ninnaji, a copy of the Hokkekyo, written 
in golden characters, was laid in a kondo (gold-copper) pagoda, 
three feet high, and placed in the Hokkedo of that sanctuary. 
Six priests had to practise the Hokke sammai in that chapel, 
namely the hangyo hanza (partly moving, partly sitting) samadhi, 
“in distant expectation of the days of the Dragon-flower", i.e. of 
the Buddha Maitreya's arrival on earth, when he shall hold his 
three meetings under the Dragon-flower tree in the presence of 


' Fuso ryakki, 1.1., p. 801; Washio, p. 1084, 1, s.v. Mydson.- 
? Fuso ryakki, 1.1., p. 806. 
3 L.1., p. 808. 
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all those who in their former lives have believed in him and 
worshipped him. These "three meetings of the Merciful Saint" 
(Jison no sanne) were also mentioned in A.D. 1063 (X 29) at 
the erection of the Sammaidd of Enryakuji; there the hangyo 
hanza rites of samadhi on the Lotus were said “to extinguish 
crime and produce virtue", here protection of the State and 
guidance to salvation (inshd, | #6) are indicated as their 
sublime results. ' 

In A.D. 1073 (Enkyu 5, V 1) 500 priests were invited to the 
Palace, in order to sacrifice and read (by means of the fendoku 
system) 1000 copies of the Hokkekyo (such meetings were called 
Hokkesembu-e). It is not said that this was done because the 
Dajo Tenno (Go Sanjo) was very ill; but this was probably the 
case, Since he died six days later, at the age of forty. 2 

In A.D. 1085 (Otoku 2, V 10) the Emperor Shirakawa, who 
abdicated the next year, summoned the Tendai priest Zoyo (Je 
#&, A.D. 1032—1116) of Miidera (who in A.D. 1105 became 
zasu of Enryakuji) to his private appartments in the Palace, and 
received from him the doctrine of the Lotus sūtra, i.e. he listened 
to his explanations of the deeper meaning of this text. As a 
reward he conferred upon him the title of Hd-in, “Seal of 
the Law". ? 

In A.D. 1092 (Kwanji 6, VII 13) the Emperor Horikawa (then 
only 12 years old) went to Kimbusen (<> ze Ш), whither his 
father, Shirakawa Tenno (the Dajo Tenno) had gone 11 days 
previously. Kimbusenji is a Tendai shrine near Yoshina village, 
Yoshino district, Yamato; it is also called Konrin-0-ji, 4& ЁЗ 
Æ SF. In olden times it belonged to the Shingon sect as well 
as to the Tendai. Its main building in Yoshino, at the foot of 
the mountain, is called Zað-Gongen-dð (J E RE IH He) or 
Za0-do, and its Oku-no-in or “Inner temple", dedicated to the 


' LL, pp. 817 sq. 
2 L1, p. 824. 
3 Сепко Shakusho, Ch. Xxv, p. 1093; Washio, p. 750,1, s.v. Zōyo. 
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same deity (Kongàü Zao, Vajragarbha), is situated on the summit. 
Since the middle-ages a great many monks lived on the mountain, 
where there were hundreds of buildings, both large and small. 
It was an ancient sanctuary, founded in the seventh century by 
En no Shokaku (4% /þ $4, the famous hermit of mount Katsu- 
ragi, banished in A.D. 699 to Izu because he was accused of 
Sorcery). Zad Gongen is also called Kongo-zad (€ H E, 


габ being the usual pronunciation instead of 200). Like Sakyamuni 
he is considered by the Tantric School to be a transformation 
of Kongosatta (Vajrasattva); in this respect he may be said to 
be identical with Sakyamuni. He is represented as an angry deity, 
standing on two lotus seats in a trampling attitude, with his 
right leg raised. In his right hand he brandishes a three-pointed 
vajra and the fingers of his left hand are outspread. Some 
authors identify him with Kongozo Bosatsu, the Bodhisattva 
Vajragarbha.* In this temple Horikawa Tenno sacrificed 100 copies 
of the Hokkekyo, five written in kondei (gold-paint) characters, 
one copied by himself in golden writing, and (according to the 
Genkü Shakusho) five copies of the Daijokyo (the Mahayana 
Siitras of the Canon; here, however, it gives the impression of 
being the abbreviated title of a special süfra, since the title of 
many sitras begins with daijo). He invited 100 priests, to whom 
he distributed 100 priestly robes (kasaya). The düshi or leader 
of the ceremony was the Gonsajo Ryümyo ( [/& HH) (A.D. 1020-1104) 
of Onjoji (Müdera), who three days previously, when His Majesty 
suddenly felt indisposed while in the "precious pagoda" at the 
foot of the mountain, had cured him by means of incantations 
(kaji). ? 

With regard to the Hokke festivals, rites of repentance and 
samādhi chapels, so numerous in this and the following centuries, 


! Daijiten, p. 484, 1, s.v. Kongo zoo; Daijii ll, p. 1493, 1, s.v. Zaō Gongen. 
* Fuso ryakki, Ch. ххх, р. 844; Сепко Shakusho, Ch. xxvi, p. 1095; 
Washio, p. 1159, 2, s.v. Ryümyo. 
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the reader is again referred to S 8 of this chapter and to 
Ch. VIII, S 18. 


§ 7. Japanese sects in connection with the Hokkekyo. 


Among the many Japanese priests in whose biographies the 
Lotus süfra is specially mentioned, the majority belonged, of 
course, to the Tendai sect. In a list of 66 names, made after 
studying the biographies given by Washio, we find 32 Tendai, 
19 Shingon, 10 Hosso, and 3 Kairitsu priests; only one 
Sanron and one Kegon monk. 

The series begins with Shotoku Taishi (A.D. 574—622). Then 
follows Hodo ($k 36) (A.D. 650), said to be an Indian priest, 
who came to China and Japan, borne by a purple cloud. He 
was a hermit who lived on Hokkesan in Harima province, always 
read the Hokkekyd, and worshipped Senju Kwannon, whose 
copper image he placed in the chapel, erected there by order 
of the Emperor Kotoku, whom he had cured by his prayers in 
A.D. 649. During the seven days of his stay in the Palace he 
explained the Law and held a musha-e or “unlimited meeting". 
The following year, as the chapel had been completed, the Emperor 
himself went to the mountain and held a kuyd-e or dedicatory 
meeting. In A.D. 651 the hermit led a Daizókyo-e and a Sai-e 
in the Palace; then, having declared himself to be a rsi (sennin) 
from the Vulture Peak in India, whose only aim in coming to 
Japan had been to lead the people to salvation, he pronounced 
a gatha and flew away through the air. ' 

In the eighth century the nun Shari-ni or *Sarira-nun", called 
Shari Bosatsu, who was born in A.D. 750, was a devout reader 
of the Hokke and Kegon siitras.* Mydichi ( Bj — ) (A.D. 728—798) 
of Todaiji, whose sect is not given (probably Hossd or Kegon), 


! Genko Shakusho, Ch. xvin, pp. 950 sq.; Washio, p. 1054, 1, s.v. Hódo. 
? Washio, p. 485,1, s.v. Shari-ni. 
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wrote commentaries on the Hokkekyod and the Saishookyo. ' The 
Hosso priest Joro (4$ TE, A.D. 741—814), having made a vow, 
during 40 years performed tendoku of the Hokkekyo, thus reading 
124960 kwan. At the same time he read the Hannya-shinkyo 
daily, perusing it 108 times (the sacred number of Buddhism, 
cf. the beads of the rosary). As to the number of the Kwan of 
the Hokkekyo, if he performed daily fendoku of 8 kwan (i.e. 
the whole süfra), without the intercalary months this would have 
made 115200 kwan in 40 years. ? 

In the ninth century Dengyo Daishi, Jikaku Daishi, Soo and 
other great leaders of the Tendai sect propagated the Lotus 
sitra and its main doctrine of the "Only Vehicle" (Ekayàna) 
and made it one of the principal texts of Japanese Buddhism. 
At the same time the Hosso priest Gomyo (886 di , A.D. 750—834) 
of Gwangüji, who in A.D. 805 and in A.D. 808 explained the 
Saisho0kyo in the Daigokuden, and the Yuimakyð in Yamashina- 
dera (Kofukuji), in A.D 826 (III 10) expounded the Hokkekyo 
in the Shingon shrine Saiji, as kodshi of a meeting of learned 
priests from Nara and Kyoto, held by the Emperor Junna.? In 
A.D. 850 (II 22) the Sanron priest Jitsubin, the Hosso priest 
Myozen, the Tendai priest Kwojo, and the Shingon priest 
Enkyo explained the Hokkekyo in the Seiryoden in the presence 
of Nimmyo Tenno, and for three days a great discussion took 
place between the eminent scholars of these sects. * Two years 
earlier (A.D. 848, VII 15), on the second anniversary of the Emperor 
Saga’s death, the Shingon priest Dosho, the Tendai priest 
Kwojo, the Sanron priest Jitsubin and the (probably Hosso) 
priest Gwangon, expounded the Lotus süfra in the Seirydden for 
the sake of that Emperors soul.^ This is evidence of the fact 


' LiL, p. 1076, 2. 

? L.L, p. 674, 1. 

3 L.l., p. 337,1; see above, S 4, p. 655. 
* See above, 8 4, p. 657. 

5 See above, ibid. 
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that the Hosso, Sanron, Tendai and Shingon sects 
Studied, explained and discussed this süíra from their different 
points of view as a text of the utmost importance and blessing power. 

In the tenth century the Hosso priests were still prominent 
in this respect, although, of course, the Tendai sect was by 
far the greatest propagator of the Hokkekyo. In later ages, however, 
(in the 11th, 12th and 13th centuries) the Shingon sect payed 
much attention to this sūtra, besides the Tendai, Nichiren 
and Amida sects. Kairitsu priests are also sometimes mentioned 
in connection with this süfra, e.g. in A.D. 1286 Soji (Hokke 
sembo).* In the seventeenth century we notice a revived action 
with regard to the Hokkekyo in the Shingon sect, and also a 
Kegon priest (Eisho, 3 PE, A.D. 1611—1677, a learned monk 
of Todaiji, one of the leaders of the Hokke hakk in the Palace 
in the Manji era, A.D. 1658—1661, who restored the glory of 
the Hokke-e and the Yuima-e) distinguished himself in this 
respect.* In short, like the Amifabha süíras the Hokkekyo was 
generally venerated by all sects, from olden times down to the 
present day. 


§ 8. The Hokke hakko (FE HE /V BE) or “Eight Expoundings 
of the Lotus". The Enshüji, Hoshoji and Sonshoji Go-hakko. 


The so-called Hokke hakko are festivals devoted to the eight 
kwan (fasciculi) of the Lotus sūtra, which are explained in eight 
sessions (za, JB). They are also called Go (or Mi) hakkō or 
simply Hakko, By adding the so-called kaiketsu nikyo ( BH ЖЕ 
—. #K), the “opening and closing safras", namely the Muryó 
gikyo ($RE dg AE YK, Amitartha-sitra, Nanjd No. 133) and the 
Kwan-Fugengyo (#4 © 8k, Sūtra on the meditation on 


' Washio, pp. 745 sq. 
* LL p.75,2. 
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Samantabhadra, Nanjo No. 394), ' expounded by the Tendai sect 
before and after the Lotus sūtra (Nanjo No. 134) and together 
with it called by the collective term of Hokke sambu ( = ib), 
the Hokke jüko (-]- Si, "Ten expoundings") are formed, meetings 
of ten sessions. As to the Hokke sanjako (= + 88, “Тыну 
expoundings"), these are divided into 30 sessions, in which the 
Muryogikyd (1 fasc.), the 28 chapters of the Lotus sūtra, and 
the Kwan-Fugengyo (1 fasc.) are explained. The hakka, jūkō and 
ѕапјӣко are all Hokke-e or Hokke mondo-ko ( [ x “Ex- 
poundings with questions and answers”), 

In China the priest Hwui-ming (2% Hf, Emyo) is said to have 
been the first to expound the Lotus süfra in eight sessions, due 
to the fact that, according to the 7"ien-t'ai sect, the Buddha 
explained the Lotus during the last ei ght years of his life 
(Hokke hachinen, JA 4E, "eight years of the Lotus", from his 
72th to his 80th year) The Sanron and HossO sects, however, 
consider this supreme preaching to have taken place during the 
last five years before the Lord's Parinirvana. * 


§ 8, A. Hokke hakko of the ninth century. 


In Japan this kind of Lotus meeting became very frequent. In 
A.D. 796 (Enryaku 15) the Sanron priest Gonzo (ÀJ qu) (A.D. 
758—837), а learned and virtuous monk, who in A.D. 810 ex- 
pounded the Saishõðkyð in the Daigokuden of the Imperial Palace, 
and in A.D. 826 became Daisüzu,? was the first to preach on 
the eight fasciculi of the Lotus sūtra during four days in 
eight sessions (one in each session), in order to promote 
the meifuku (“felicity in the dark world”) of the priest 


' Cf. above, Ch. vin, § 8, p. 270. 

* Daijiten, р. 1598, 3, s.v. Hokke hachinen. 

* Washio, p. 387,2, s.v. Gonso (in the Dajjii called Gonzo ; the nigori is 
omitted or used by Japanese authors in a very arbitrary way). 
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Eiko's mother, who died after hearing of her son's death. Being 
a Sanron priest, he could not have thought of the Hokke hachinen, 
but the number of the fasciculi was, of course, the only reason 
for this division. It was again a meifuku ceremony; he performed 
it with 7 other monks (8 men, 8 sessions; each of them explained 
one fasciculus, kwan) in his monastery, Jwabuchi-dera (B т +) 
in Yamato; hence it is known as /wabuchi-hakkoó. ' He himself 
named it Hokke hakko-e, but the monks of the other monasteries, 
who emulated his example, called it after his monastery. The 
jüko and sanjüko were also derived from this ceremony. °? 

In A.D. 889 (Kwampyo 1, IX 24) a Hokke hakkó was performed 
in the Shingon shrine Kajoji (SÉ jf 3p),* which in Kasho 
(Kajo) 3 (A.D. 850) by order of Nimmyo Tenno was founded 
by the famous Shingon priest Shinga ( IL Ё, А.р. 801—879). 
Nimmyo Tenno died the same year (II| 21); it is possible that 
Uda Tenno (A.D. 888—897) had this ceremony held for the sake 
of his grandfather Nimmyo's soul, because in A.D. 851 the 
Seiryoden of the Palace, where he died, was made into a Buddhist 
chapel and Kajoji was transferred to that place. Its Aonzon was 
Daisho Kwangiden, Fy BE Bk K, ie. Ganeśa. Afterwards 
it became a befsu-in (a detached shrine) of the great Shingon 
sanctuary ANinnaji, or, according to others, of the Tendai shrine 
Anrakugyü-in. Іп many respects the two great sects, Tendai 
and Shingon, were joined and mixed up at ceremonies, as was 
also the case with the Amida doctrine. Especially the mystic 
branch of the Tendai sect was, of course, liable to be connected 
with the Shingon sect, whose priests were often the leaders of 
Tendai ceremonies. As to Kajoji, by its name it was associated 
with the Lotus sūtra, because Kih-tsang (3E jpg), alias the 
“Great Master of the Kia-siang monastery” (Kia-siang Ta-shi, 
Kaj Daishi), the founder of the San-lun (Sanron) sect in China, 

' Genkd Shakusho, Ch. 11, Gonzd’s biography, p. 669. 


* Nihon kiryaku, Zempen, Ch. xx, p. 752. 
з Daijii, 1, p. 566,3, s.v. Кајојі. 


630 Ancient Buddhism in Japan. 


who lived A.D. 549—623, was, as seen above (S 1, B), one of 
the greatest Chinese commentators of this süfra. 


S 8, B. Hokke hakko and Go hakko of the tenth century. 


In A.D. 901 (Engi 1, VIII 23) the Dajo Ho-0 (Uda Tenno, who 
in A.D. 897 (VII 3) had abdicated in favour of his son Daigo 
Tenno and had become the first H0-0) opened a Hokke hakko 
in Ninnaji ( {= 1 +f, Shingon temple N.W. of Kyoto, founded 
.in A.D. 886); it lasted four days (2 sessions every day). Thus 
the Shingon sect, represented by its devout Imperial follower, 
showed once more its close attachment 1o the Lotus text. ! 

The following year (IX 17) a Hokke-e was held in the same 
Shrine,* and in A.D. 906 (Engi 6, VIII, before the 7th day) the 
Udaijin (one of the Fujiwara’s) performed a Hokke hakko; the 
place is not mentioned. "Bupposo (4f Hl (8 , "Buddhist priest") 
birds (a certain species, according to Brinkley s.v. Eurystomus 
orientalis) came there and sung", says the annalist, who evidently 
considers this as an omen concerning the ceremony.? In A.D. 918 
(Engi 18, VIII 13) he relates the same fact at a Hokke jüko.* 

In A.D. 909 (Engi 9, Ill 9) the Dajo Hoo (Uda Tenno) practised 
a Hokke hakko in Ninnaji. He did so to perform a meritorious 
work for the sake of his soul after death, a so-called gyakushu 
no kudoku (3i (f& << Dj fii). The word gyaku is to be taken 
here in the sense of arakajime, “beforehand”; therefore the term 
is also written HR fÉ ,yoshu. t means meifuku ceremonies celebrated 
by a man himself before his death. ? 

In A.D, 948 (Tenryaku 2, X 22) we read the term Go hakko, 


! Nihon kiryaku, K. Ohen, Ch. I, p. 780. 

2 L.L, p. 781. 

3 Li, p- 785. 

* L.L, p. 802. 

* Daijiten, p. 212,3, s.v. gyakushu; Nihon kiryaku, Kohen, Ch. 1, p. 789. 
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fi) /\ BE, "Imperial Eight Expoundings”, for the first time. It 
began on X 22 and took place in Hoshoji (E PE 3). This was 
a Tendai shrine, situated in the South of Kujo, East of the Kamo- 
gawa (Kyoto), and founded by Teishinko (В 45 ZA) (Fujiwara 
no Tadahira) (A.D. 880—949). In A.D. 934 it became a jogakuji 
(ҖЕ 48 =F), i.e. it was added to the fixed number of Buddhist 
temples, officially sanctioned by the Emperor. For nine generations 
its leaders belonged to the mystic branch of the sect, initiated 
by Jikaku Daishi (Ennin) (A.D. 794—864). ! According to the 
Ranjósho in Tentoku 4 (A.D. 960, I 4) the Hoshüji hakko were 
begun by the XKuge, the Court.? This seems to indicate two 
different ceremonies of the same name, both Hokke hakkü and 
both celebrated in Hdshdji; but since this is not very likely, we 
suppose the author of the Ranjdshd to be mistaken. Yet it is 
Strange that even the months are different (X 22 and I 4), and 
that the word go, “August”, “Imperial”, is omitted in the latter 
passage. 

In A.D. 954 (Tenryaku 8, XII5) the Tendai priest Ryogen 
(Б йй), ie. Jie Daisojo (2% Hi He fF YE) (A.D. 913—985), 
of Enryakuji on Hieizan (appointed zasu in A.D. 966)? invited . 
the Hoss0 priest Gisho (3& Hü) (A.D. 920—969), a learned 
monk of Gwangoji (Sanron), who was versed in rongi (discussions 
on the Law and the meaning of passages of holy scriptures), to 
Enryakuji, in order to perform the Hokke hakko for four days. 
One of the high officials, the Ubokuya, ascended the mountain 
and listened to the explanations of the text. * The Fuso ryakki 
adds as further details that there were 15 or 20 monja ( [ll] 3), 
"priests who put questions", and that the Right Minister Fujiwara 


! Daijii, Vl, p. 4125, 1; Daijiten, p. 1603, 1, s.v. Hoshüji. 

? Ranjosho, ye JH A, written after A.D. 1252, Gunsho ruiju, Ch. 465, 
Vol XVI, p. 989 (Ch. fi). 

? Washio, p. 1175,1, s.v. Ryogen. 

* Genko Shakusho, Ch. xxv, p. 1070. 
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no Morosuke (A.D. 908—960), Tadahira's son (Кијо dono), attended 
the meeting. ' 

In A.D. 955 (Tenryaku 9, 1 4) the Emperor Murakami had a 
Go hakko held in the Kokiden (BJ, B), a building of the 
Palace, for the sake of the soul of his deceased mother, 
It lasted four days, and there were four shogi (28 26) (also 
called shogisha, Së 3 т. SEE E, "those who verify, give 
evidence of the meaning", or "those who give the essential 
meaning", who, having ascended the pulpit, decide the rightness 
or wrongness of the questions and answers (mondo) of the ryügi, 
Ef 2) four koshi (RÈ pip, “Expounding Masters”), twenty 
choshu (3% 32, "hearers"), fourteen (2 X 7) bon-on (H, 
“Brahman sounds”), singers of the güthüs in praise of the Buddha), 
and fourteen shakujo (#9 43, “khakkharas”, i.e. priests who 
carry and swing the magical staffs with metal rings), in all 
sixty persons. ? 

In A.D. 998 (Chotoku 4, XII 21) Higashi-Sanjo-In ( = (ВЕ, 
ie. Fujiwara no Senshi, Z7? -Y-, A.D. 967— 1001, Consort of 
Enyü Tenno, mother of the then reigning Emperor Ichijo; the 
first Empress who after the death of her Consort in A.D. 991 had 
become a nun under the name of Higashi-Sanjo-In) performed 
the Hokke hakkō; but itis not stated where she led this ceremony. * 


$8 8, C. Hokke hakkó and Gohakko Of the eleventh century. 
Michinaga, Joto-Monin. Tendai ni-e and sanne. Enshüji Gohakka. 


In A.D. 1000 (Choho 2, V 14) "Higashi Sanjo-In commenced 
a Hokke hakko; it lasted five days". Twelve days later there 


' Fusd ryakki, Ch. XXV, p. 717. There is a hiatus in the Nihon kiryaku 
from A.D. 950 to the beginning A.D. 957. 

2 Dajjiten, p. 845, 1, s.v. shdgisha. 

» Daiji, IN, p. 4104,2, s.v. Hokke hakkō, quoting the Shoreisho, 3J] 4l 


T. T. 


* Nihon kiryaku, Kohen, Ch. x, Ichijó Tenno, p. 1037. 
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was a similar ceremony in the palace of the Sadaijin Fujiwara 
no Michinaga (A.D. 966—1027) because the Empress- 
Dowager (Higashi Sanjo-In) and Michinaga himsel 
were ill.' 

In A.D. 1001 (Choho 3, IX 14) Michinaga offered his congra- 
tulations to Higashi Sanjo-In and celebrated her 40th birth- 
day by beginning to perform a Hokke hakko; his јіѕћіп (Ф PE., 
attendants) accompanied the ceremony by dancing.? The following 
year (Choho 4, Ill 1) Michinaga again led a Hokke hakko, ? and 
from X 23 to 25 a Go hakkod was celebrated. The kdshi of the 
morning sessions was the Risshi Ingen ([§& yi, a Tendai priest 
of Enryakuji, who lived A.D. 954—1028 and in A.D. 1020 became 
zasu)* and was now appointed Gon-shdsdzu, and the kdshi of 
the evening sessions was Josho (pig Д), мһо obtained the title 
of Hokkyo, Yk d, "Bridge of the Law". On the second day 
the Court and the Empress (kuge and chūgū) (Fujiwara no Akiko, 
Michinaga's daughter, after A.D. 1026 Joto-Mon-in), sent their 
offerings (mi-sasage-mono, (E) 445 By). On the 25th the kechigwan 
(Е fH, "finishing the vow") took place, and 60 dosha (new 
members of the religious community) were introduced. 5 

In A.D. 1004 (Kwanko 1, V 19) Michinaga performed a Hokke 
hakkó on behalf of the soul of the late Higashi-Sanjo-in, 
who died in A.D. 1001 (Choho 3, Interc. XII 22). ^ On the third 
day the offerings of the House of Michinaga, the Imperial Princes 
and the Court nobles were sent, in connection with the expounding 
of the fifth Kwan of the sütra. His Majesty (Ichijo Tenno) sent 
his offerings through the Shikibujo (3% 7} AK, Vice-Minister of 
Ceremonies) Fujiwara no Tadataka, and the H00 Kwazan (who 


! Li, р. 1042. 
2 L.l, p. 1047. 
3 L.L, p. 1050. 
* Washio, p. 17,2, s.v Ingen. 
5 Nihon kiryaku, l.L, p. 1052. 
e L.l., p. 1049. 
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had abdicated in A.D. 986) also sent sasage-mono, The ceremony 
was accompanied by music and dance S, and the Imperial 
messenger as well as the Imperial Princes and the Ministers gave 
hikide-mono (9| HH gj, presents) to the priests). ! 

In A.D. 1005 (Kwanko 2, VII 25) hakko, celebrated at the 
erection of Gyogwanji (T3 Efi +f) in Ichijo district, Kyoto, were 
attended by many persons of high and low rank, in order to 
"form relations” (kechi-en, SE fk, namely relations with the 
Buddha road in future lives). ? 

In A.D. 1012 (Chowa 1, V 15) the Empress-Dowager (Fujiwara 
no Akiko), whose Consort Ichijo Tenno had died the previous 
year, held a Hokke hakko, evidently for the felicity of his soul. 
This ceremony took place in the Biwa-dono (FH, FEL REE), Fujiwara 
no Mototsune’s palace in the East of Muromachi, Kyoto, and was 
on V 27 followed by a shüki-hüe in Enkyoji. ? 

In A.D. 1013 (Chowa 2, V 4) there was a Hokke hakkō in 
Michinaga’s palace, and in A.D. 1018 (Kwannin 2, XII 14) he. 
performed a similar ceremony in Kyðgokuin (57 5 [EZ ), a temple 
in Sanjo-kawara, Kyoto. * 

In A.D. 1022 (Chian 2, VIII 22) Michinaga and the highest 
officials visited Hjoji (3X: Jf, 3), the Tendai sanctuary erected 
by him and dedicated the preceding month in the presence of 
the Emperor Go Ichijo and his whole Court (VII 14). They went 
then to this temple to hear the expounding of the /ifrh kwan 
(of the Hokkekyd, on the third day) of the Hokke hakko. A 
month later (IX 15) he again celebrated the Hakko in the same 
shrine, ? 

In A.D. 1026 (Manju 3, III 20) a Go hakko took place in the 


* L.L, Ch. xi, pp. 1057 sq. 

? L.l, p. 1062. As to the Central-Asiatic founder of this shrine cf. below 
§ 11 (Hokke Sembu-e); above S 6, A.D. 1018. 

* L.L, Ch. хп, р. 1088, 

* L.L, p. 1092; Ch. XIII, p. 1118. 

5 L.L, pp. 1130 sq. 
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Imperial Palace; on the same day the Amida-do of Hojoji was 
dedicated. In the same year (V 19) the Empress (Michinaga’s 
daughter Ishi, Ej, -Y-, A.D. 999—1036) performed a Hokke hakko 
on behalf of the soul of the late Sanjo Tenno, who died in 
A.D. 1017. ' 

In A.D. 1027 (Manju 4, VII 2) the Gohakko of Hokoin ($k 
ЇШ |2), а Hosso temple in the North of Nijo district, Kyoto, 
was held in Hdjdji, because the former shrine had burnt down 
in the first month of that year (I 3). The following month (VIII 22) 
the Hokke hakko of the Shakado of Hojoji took place. ? 

In A.D. 1028 (Chogen 1, XII 4), on the anniversary of Michinaga's 
death, in the Muryojuin (dedicated to Amitabha) of Hojoji, where 
he died, ryokai-mandara's (mandalas of the Kongokai and the 
Taizokai, Vajradhatu and Garbhadhütu) were dedicated, and ten 
eminent priests (ryüzo, BEA, "Nagas and elephants") were 
invited to perform the Hokke hakkō on behalf of his soul.? 
According to the Sakyoki (7r € BÚ) the Go hakko had been 
celebrated for many years past, but thenceforth 40 hearers (chdshu) 
were invited, and learned priests from Nara and Kyoto (namboku 
gakusha) were appointed ryugi (EX £&&). Thus the Go hakko 
were enlarged and made analogous to the Yuimae, which had 
ryugi even before A.D. 834 (cf. above, Ch. XV, 8 4 C, p. 602). 
The Daijii deduces from this passage that the Go Aakko, celebrated 
for Michinaga’s meifuku, became an annual festival, and we 
actually find it mentioned as the Hdjoji Midd Hakko in A.D. 1276 
(XI 30—XII 4). | 

In A.D. 1029 (Chogen 2, Interc. II 13) Joto-Monin, the Empress- 
Dowager Aki-ko, who had become a nun in A.D. 1026, attended 
a Hokke hakko held by the Kwampaku Fujiwara no Yorimichi, 
Michinaga's eldest son and successor, in his mansion on behalf 


! L.L, p. 1140. 

2? L.l, pp. 11483 sq. 

3 L.L, Ch. xiv, p. 1150. 

* Daijii ll, p. 4104, 2, s.v. Hokke hakko. 


ša... ai ¿iks 


kus amis. ahi k 





686 Ancient Buddhism in Japan. 


of their father's soul; at the same time Yorimichi sacrificed a 
copy of the Hokkekyo, written out by himself. ' The same year 
a Ninno hakko (42 -E JA SÉ) (V 13—16) was held for four 
days in the Seiryoden of the Palace; this was also called Go 
hakko. This indicates the constant rise of the influence of the 
Ninnokyo and its festivals. ? 

In A.D. 1035 (Chogen 8, III 25) Joto-Monin began to perform 
Hokke hakko and dedicated (kuyd) a silver image of Amida Butsu, 
three shaku (feet) high. ? 

In A.D. 1065 (Chiryaku 1, IX 25—28) a hachi-za-ko or “Ex- 
pounding in eight sessions” was arranged in the Imperial Palace 
by the Emperor Go-Reizei (A.D. 1045—1068), in praise of the 
“King of Sitras” (kyd-d) written in golden characters by His 
Majesty and dedicated by him for the sake of the soul of the 
former Emperor, his father Go-Suzaku Tenno (died in A.D. 1045), 
together with altar images of Shaka sanzon (Sakyamuni, Mañjuśrī 
and Samantabhadra). 4 

In A.D. 1072 (Enkyū 4, X 25) the Fuso ryakki mentions the 
Nie-hakko, — € AA SÉ, the "Fight expoundings of the two 
festivals" of Enshüji, but this was only the Hokke-e, which began 
on X25 and ended X 29 (ketsugwan no za), and was attended 
by the Emperor Go-Sanjo on the first and third days. These 
“two festivals’ were the Hokke-e and the Saishd-e. It was the 
first time such a Hokke hakkü took place in Enshüji, and, as 
usual, on the day of the expounding of the fifth Awan, the 
Emperor (who attended the meeting in person), Court nobles and 
attendants performed circumambulations (gyodo) and gave beautiful 
presents of ornaments and garments to the priests. ? 

Enshuji (|B] zg& SE) was a Tendai shrine, for its festivals, the 


' Nihon kiryaku, Kohen, Ch. XIV, p. 1151. 
2 L.l., same page. 

=LI, p: 1171. 

* Genko Shakusho, Ch. xxv, p. 1088. 

? Fuso ryakki, Ch. xxix, pp. 820 sq. 
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Hokke-e (instituted A.D. 1072, X 25) and the Saishd-e (performed 
for the first time in A.D. 1082, II 19), together with the Daijo-e 
C 3E €, "Mahayana festival”) of Hoshoji (instituted A.D. 1078, 
X 3), were called the Tendai sanne (R ү = r) or “Three 
Tendai Festivals" of Kyoto, counterparts of the Nanto sanne or 
"Three Festivals of Nara" (the Yuimae of Kofukuji, X 10—16: 
the Gosaie of the Daigokuden in the Imperial Palace, I 8—14; 
and the Saishd-e of Yakushiji, lll 7—13, dating from A.D. 712, 
802 and 830).' In A.D. 1070 (Enkyü 2, XII 26) Enshüji was 
dedicated by the Emperor Go Sanjo. With regard to this temple 
and its festivals we may refer the reader to Ch. XI, $.8, C, 
PP. 481 sq. where the important tasks of Shingon priests 
(Imperial Princes) at these Tendai ceremonies and in the modern 
Tendai temples of those days were indicated. We do not read 
about Enshüji after A.D. 1268; it seems to have decayed there- 
after, and in the Onin war (A.D. 1467—1477) both temples, 
Enshüji and  Hoshoji, were destroyed. ? Imperial Ordinances 
concerning the Tendai nie and Tendai sanne were issued in 
A.D. 1078 (Shoryaku 6, X 3, Daijoe) and 1082 (Shoryaku 10, 
I| 19, Saishoe) by the Emperor Shirakawa, Go Sanjo’s son and 
successor. ? 

The Enshüji Hokke-e or Enshüji Go hakko was an annual 
festival of the 12th month, lasting five days, and was celebrated 
in the Kódo (expounding hall) of the sanctuary before the images 
of Shaka, Monju, Fugen, Kwannon and Miroku. According to the 
Daiji the Muryügikyo and the Fugen-kwangyü were also dealt 
with; * in that case ist was a jako rather than a Aakko meeting, 
and the number of days, as often five instead of four, points to 
the same fact. It took place in the second half of the 12th month, 


! Cf. above, Ch. xi, SS 6 and 8, pp. 443 sqq. and 481 sqq. 
2 Daijii I, p. 398, 1, s.v. Enshüji. 
* Genko Shakusho, Ch. xxv, pp. 1091 sq.; Fusd ryakki, Ch. xxx, pp. 828 


* Daijii l, p. 398, 1, s.v. Enshüji Hokke-e. 


688 Ancient Buddhism in Japan. 


the exact dates being fixed each year by an Imperial Ordinance. 
In A.D. 1087 it began on XII 22, ' in A.D. 1103 the dates were 
XII 19—23;? in A.D. 1142 the Daijoe of Hoshoji was held on 
those days, because it had been postponed in the tenth month 
(X 2); therefore the names of the officiating priests of the Enshüji 
Hokke-e were not fixed until XII 24. In A.D. 1143 it took place 
on XII 22—26, and was, as usual, attended by high officials. ? 
Ryügi were only appointed for the Enshüji Hokke-e, not for the 
two other Tendai festivals. * 


S 8, D. Hokke hakkō and Gohakko of the twelfth, 
thirteenth and fourteenth centuries. 


In A.D. 1104 (Choji 1, VIII) the Emperor Horikawa sacrificed 
a copy of the Lotus süíra which he himself had written out, 
and held a Hokke hakko (in the Palace). The following year (II) 
a similar ceremony took place in the Toba palace. Probably his 
illness, which in A.D. 1107 caused his death, was the reason 
that he performed these rites. ? 

In A.D. 1142 (Koji 1, VII 19) the Sonshaji ( YS Wf Ə# ) gohakko 
began, and the first day the Hdd, Toba Tenno, went there in 
person, accompanied by high officials, who also attended the 
ceremony on the four following days.* The following year (A.D. 
1143, VII 3) the H00 visited Hoshoji (11: ffs dp), where a 
gohakkó was held in the Amida-do. Four months earlier (III 16) 
he performed a Gohakko in the Toba-jobodai-in (i, AA Jy, 3EE 
фе (56) їог the bodai (bodhi) of his grandfather, Shirakawa Tenno, 


! Honcho seki, Kwanji 1, XII, p. 330. 
211, Кома 5, ХІІ, р. 386. 
з 11, Којі 1, XII, p. 449; Koji 2, XII, p. 490. 
* Daijii |l, p. 3399,3, s.v. Tendai sanne. 
Genkō Shakusho, Ch. xxvi, p. 1097, 
? Honcho seki, Kōji 1, VII, p. 424; cf. p. 543 (A.D. 1146, VII 21). 
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who died in A.D. 1129. It lasted five days (IIl 16—20), and 
presents to the priests were given by the Hdd and his attendant 
court-nobles.' The festival of the seventh month, celebrated in 
Hoshoüji, was also intended to promote his felicity after death, 
for already in A.D. 1131 (VII 3—7) his shuki (]&] E&) was 
performed in that shrine by means of go hakko, ? and in A.D. 1276 
(Kenji 2, VII 7—11), the anniversary of his death, still a day of 
national mourning (gohokki) (VII 7), was celebrated in the same 
temple by priests of Enryakuji and Onjoji (Miidera). The Kegon 
priests of Todaiji, who on VII 5 had been commanded to come 
to the meeting, had not arrived, and for this reason the festival 
had been postponed to VII 7, the anniversary itself, which as a 
rule was the last day of the festival instead of the first. Kyokai 
Sojo (X ifj), a learned priest of Enryakuji, was the shogisha 
(8E 3E dE), and the Shin-in (Kameyama Tenno), the Ministers 
and Court-officials were present at the meeting and made offerings 
to the priests.? It is described in the same way in A.D. 1294 
(Еіпіп 2, УП 3—7) * апа іп А.р. 1346 (Теіма 2, УП 3—7). ° 
In A.D. 1351 (Kwano 2, VII 3) it was postponed on account of 
complaints by the monks of Kofukuji," and afterwards we do 
not read of it any more. This festival for Shirakawa Tenno's 
meifuku was always held in Hóshoji, because this was his gogwanji, 
i.e. it was erected by him in consequence of a vow (in the 
Shoryaku era, A.D. 1077—1081). Although it was a T'endai shrine, 
in A.D. 1098 the Imperial Prince Kakugyo ( Ef 47, A.D. 1075-1104, 
Shirakawa's third son, a Shingon priest of Ninnaji, was charged 
with the superintendence (kergyo, control) of Enshüji and Hoshoji 
and in A.D. 1102 (VII) he led the dedicatory ceremony of Sonshdji. 


111, Којі 2, Ш, р. 465. 
2 Genko Shakusho, XXVvi, p. 1101. 


3 Zoku Shigusho, ЖЕЙ m dm T, Ch, Iv, p. 111. 
4 Ibid., Ch. x, p. 293. 

5 [bid.,, Ch. xxii, p. 620. 

$ Ibid., Ch. xxii, p. 668. 
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The so-called Rokushoji (> Es Sp) or “Six Superior Temples" 
were Hoshoji (Shirakawa's gogwanji, A.D. 1077, XI), Sonshoji 
(Horikawa, A.D. 1102, VII), Saishoji (3g W ¥ , Toba, A.D. 1118, 
XII), Enshoji |B| F SF, Toba Tenno’s Consort Fujiwara no 
Tama-ko, Taiken-Monin, A.D. 1128, IID, Joshoji (Jg E =e, 
Sutoku, A.D. 1139, X), and Enshoji (4E JE Эр, Konoe, A.D. 
1149, Ill). All these temples were under the general control 
(sokengyo) of the great Shingon sanctuary Ninnaji. In A.D. 1219 
four of them burned down and were not rebuilt; Hoshüji is, as 
seen above, still mentioned in A.D. 1351, but it was destroyed 
in the Onin war (A.D. 1467—1477); Sonshoji seems to have 
decayed in the thirteenth century. ' 

In A.D. 1276 (Kenji 2, VIII 1—6), on the anniversary of the 
death of Go Horikawa Tenno (A.D. 1234) a GoRakkó was performed 
by the Court for the sake of his soul. This festival took place 
in Anrakkwoin (2c € JJ fj), also called Muromachi-in, in the 
Imperial Chapel of Hojoji (XI 30—XII 4) (cf. A.D. 1028, XII 4); 
a similar festival was carried out on the anniversary of Michinaga's 
death. This was followed by an Autumnal Gohakko (3, Z& , shüki 
gohakko) in the Kasuga shrine (XII 4), and, as seen above, in 
the seventh month of the same year (VII 7—11) a gohakko was 
held for Shirakawa Tenno's soul as a solemn gokokki or national 
mourning. * 

Similarly in A.D. 1294 (Einin 2, II 13—17) the Go Saga-In 
Gohakko was celebrated by the Court in the Tadasho-in, a chapel . 
in the Kameyama-dono, ior the Emperor Go Saga's "felicity in 
the dark world" (he died in A.D. 1272),? and in the fourteenth 
century we find mention of the same festival (A.D. 1311, Ocho 1, 
ll 13—17), followed by the Saga-dono Tadasho-in gohakko, the 
Emperor Go Toba’s gokokki (Il 18—22) (he died in A.D. 1239). 
In the same year on II| 13—17 the Chokodo (J& gl; 3, the 

' Daijii lI, p. 4602, 1, s.v. Rokushoji. 


? Zoku Shigusho Ch. tv, Go Uda, pp. 111 sqq. 
3 [bid., Ch. x, p. 288. 
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Ноккеао of Go Shirakawa Tenno) Gohakko were held for the 
sake of that Emperor’s soul, and on VII 12—16 in the same 
chapel the anniversary of Go Fukakusa Tenno's death (A.D. 1304, 
VII 16) was celebrated by this ceremony. ' 

It is clear that the Hokke Gohakkd were usually intended to 
promote the meifuku or felicity after death of deceased Emperors 
or great statesmen like Michinaga. As stated above (Ch. VIII, 
§ 18, p. 361), the Hokke sembd were also masses for the dead, 
and the Hokkedd were mortuary chapels. Yet the Hokke лакко 
and gohakko were sometimes performed in case of illness (A.D. 
1000), or on the fortieth birthday of an Empress (A.D. 1001), or 
at the dedication of a new shrine (A.D. 1005), or asan Autumnal 
festival (A.D. 1276). In the 14th and 15th centuries we also 
find so-called Buke hakko (3% 5 /\ HR) or “Eight expoundings 
of the Military Class", performed on XII 2—6 (A.D. 1381, 
Koryaku 3; 1426, Oei 33) or XII 8—12 (A.D. 1491, Entoku 3) 
in Tojiji ($F F FẸ), situated in the Sanjo district of Kyoto; 
many Court-nobles attended these meetings. ? 

in A.D. 1598 (Keicho 3, VII 20—24) Hokke hakko were performed 
in the Seiryoden of the Imperial Palace, to celebrate the 13th 
anniversary of the death of Yokwoin, an Imperial Prince who, 
dying in A.D. 1585 (VII 24), had received this posthumous title. ° 


S 9. The Hokke jüko (3k % -+ gg) or "Ten Expoundings of 
the Lotus". The Shimotsuki-e of Enryakuji on Hieizan (XI 14—24). 
The Minazuki-e of the same temple (VI 4—8). 


As stated above, the Wokke јако consisting of the лако, 
preceded by a session (za) devoted to the „opening sūtra” 
(kaikyO) of the Lotus, i.e. the Muryogikyo (Nanjo No. 133), and 


! [bid., Ch. xv, pp. 436 sqq., 442. 
2 Ibid, Ch. xxvm, p. 820; Ch. xxxiv, Vol. II, p. 180; Ch. xLi, p. 430. 
3 Ibid., Ch. L, p. 658; II, p. 684. 
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followed by a session in which the *closing süfra" (kekkyo) ot 
the Lotus, i.e. the Fugen kwangyo (Nanjo No. 394), both texts 
of one kwan, was explained. Instead of eight expounding priests 
(koshi) ten were invited. 

The first to perform such a ceremony was Dengyo Daishi 
(Saicho), who in A.D. 798 (Enryaku 17, XI 14) invited ten priests 
of the Seven Great Temples of Nara (belonging to the Kegon, 
Sanron and Hossd sects) to Enryakuji on Hieizan, founded by 
him ten years previously. This was the origin of the Shimotsuki-e 
or “Festival of the Frosty (the eleventh) Month", 4B Н &r, 
usually written -]- — H Qr, celebrated on the anniversary of 
the death of Chi-ché tashi (Chi-i) the great founder of the 
T‘ien-t'ai sect in China (A.D. 531—597). ' It was a festival of 
ten days, the last of which was (as nearly always) the anniversary . 
(man-e, Tii er, XI 24). It was also called Hokke-e, and once 
within five years a so-called Hokke daie was celebrated with 
extraordinary splendour. In the beginning it took place in the 
Shikwan-in ( [ËF #8 [), afterwards in the Daikodo or “Great 
Expounding Hall", of Enryakuji. From A.D. 809 (Daido 4) an 
Imperial messenger (chokushi) was sent to attend the meeting, 
as the Emperor used to send a representative to the Gosaie 
(I 8—14, in the Palace). ? 

In A.D. 823 (Konin 14, VI 4) the Minazuki-e or “Festival of 
the Waterless Month” (7K fit H $&, mostly written 2 A é, 
i.e. the sixth month) was instituted (also in Enryakuji) to celebrate 
the anniversary of Dengyo Daishi's death (A.D. 822, VI 4); it 
was therefore also called Daishiko (7 BW ян). It lasted 5 days 
(VI 4—8, contrary to the custom of ending the festival on the 
anniversary itself); according to a note in the Zoku Shigusho, ? 
Empo 7 (A.D. 1679), when it was postponed to X 1, it lasted 


! Ranjosho Il, Gunsho ruijü No. 465, Vol. XIV, p. 979. 

? Fuso ryakki, bassui, Kwammu, Enryaku 1T, p. 586. Daijii Il, p. 2374, 3, 
s.v. Shimotsuki-e ; IIl, p. 4099, 3, s.v. Hokke jüko ; Daijiten p. 1599, 1 s.v. Hokke-e. 

* Zoku Shigusho, Ch. хп, Vol. III, p. 180. 
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four days, VI 4—7, but this must be a mistake. In A.D. 846 
(Showa 13) ryügi (Ex 3$) were added, and thenceforth priests 
of Nara and Kyoto were invited to perform this function at the 
Shimotsuki-e and Minazuki-e.' Since Ryogen ( F% ye ) (Jie Daishi) 
(A.D. 912—985) ruled Hieizan (from A.D. 966) only priests of the 
same branch of the Tendai sect were appointed tandai (¥ ИЙ), 
supreme leaders of these festivals by the Emperor; before that 
time they were only Nara priests. The rites of both meetings 
were the same. In A.D. 1212 or 1213 (Kenryaku 2 or 3) the 
Gon-Uchüben ($E Af rH 3) Fujiwara no Tsunetaka Ason was 
sent by the Emperor Juntoku as the first Imperial messenger to 
the Minazuki-e of Hieizan, in accordance with the ancient rule 
followed at the Gosaie and the Shimotsuki-e. ? 

In A.D. 1017 (Chowa 6, X 29) in Miidera the first Hokke jüko 
was held to celebrate the anniversary of the death of Chisho 
Daishi (28! 2$ J BiB) (Enchin, [B] Z2, A.D. 814—891, who in 
A.D. 858 introduced the Jimon (3 PH) branch of the Tendai 
sect into Japan). This great priest died A.D. 891, X 29; the 
festival lasted for five days, and the function of ryügi was filled 
by the priest Rensho (38 Hd). There were ten monja ( fll] Ж) 
to put questions. Fujiwara no Michinaga himself, accompanied 
by the Court-nobles, went there to attend the meeting. At the 
time of the eighth question suddenly a large stag ran through 
the central western gate into the courtyard. Although priests and 
laymen tried to drive it away, it was impossible to do so, and 
the stag quickly ascended the hall, much to the consternation of 
those present. It was thought to be a very strange and ominous 
event, and Michinaga forthwith retired and left the monastery. * 

We learn from these passages, that, like many /Aakko, these 
jüko were ceremonies performed on the anniversary of the death 


! As to the Minazuki Hokke-e cf. Sandai jitsuroku, Ch. XLVII, p. 659 
(A.D. 885, Ninna 1, III 21), above this Chapter, § 4, p. 662. 

? Ranjosho, Ch. ul, p. 1003; Daijii III, p. 4285,2, s.v. Minazuki-e. 

3 Fuso ryakki, Ch. xxvi, p. 772. 
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of prominent men, namely of the great Tendai founders Chi-che 
ta-shi, Dengyo Daishi and Chisho Daishi, in order to promote 
the felicity of their souls. Sometimes also the Hojoji hakko, 
celebrated on the anniversary of Michinaga's death (XI 30—XII 4), 
were called jako. They were all Ahakko with an opening and 
closing ceremony, devoted to the MurydgikyO and the Fugen 
kwangyo. ! 

A meeting of quite a diíferent character although, also a 
Hokkekod of ten sessions and five days, was the celebrated 
congregation, held in A.D. 963 (Owa 3, VIII 21—25) in the 
Seiryoden of the Palace. Twenty famous priests, learned men of 
the Southern capital (mostly HossO monks of Kofukuji, one 
priest of Todaiji) and of the Northern residence (nearly all 
Tendai priests of Enryakuji on Hieizan, and a single Shingon 
monk) were summoned to the Palace by the Emperor Murakami. 
A morning and an evening session (sometimes lasting till late 
in-the night) were held each day. In the four sessions of the 
first and the second days a Southern priest was doshi and disputed 
with a Northern monja; then followed three sessions with Northern 
ddshi and Southern monja, one vice-versa, and at the disputes 
of the last day Northern ddshi had again to answer the questions 
of Southern monja. On the 26th of the month the meeting was 
closed by Kwanri (#4 Bf), who, although a Shingon priest of 
Daigoji near Kyoto, had studied the Hossō doctrine in Kofukuji 
іп Мага, ? апа therefore opened and closed this congregation іп 
his function of Southern ddshi. This solemn Palace assembly 
with its extremely animated discussions indicates the great 
importance attached by the Court and different sects to the tenets 
of the Lotus sūtra, especially to the celebrated doctrine of the 
Ekayana, ichijo, “One Vehicle”, instead of two, which formed 
the topic of a fervent discussion, held in the evening session of 
the second day by the Southern doshi Hozo (E Jk ) of Todaiji 


' Daijii Il, p. 4099, 3, s.v. Hokke jüko. 
* Washio, p. 253,2, s.v. Kwanri (A.D. 894—974). 
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(although Hossd sect) and the Northern monja Kakkyo ( В) 
of Enryakuji. ' 


S 10. The Hokke sanjüko (3k; S — -]- SR) or "Thirty 
Expoundings of the Lotus", commenced by Michinaga and 
afterwards performed by the Emperors in Hojoji and Hoshdji. 


In A.D. 1008 (Kwanko 5, V 5) we read for the first time about 
the Hokke sanjüko, consisting of 30 sessions (za), in which in 
15 or 30 days the 30 chapters of the Tendai sambu, i.e. Muryo- 
gikyo, the Lotus siitra, and the Fugen kwangyd, were expounded. 
The festival took place in Michinaga’s house, and on the day 
of the fifth kwan (of the Lotus) (V 5) the Court-nobles and high 
officials (kuge, denjo-bito and gekishi) brought presents (sasage- 
mono) to the priests, At the same time (V 7—14) 40 monks were 
invited by the Emperor Ichijo in order for seven days to read 
the Hokkekyo incessantly (mido(K)kyo). ? 

The following year the expounding of the fifth Kwan of the 
Hokke sanjūkō of the Sadaijin (Michinaga) took place on V 9, 
and all the ben-shonagon made circumambulations with presents 
for the priests in their hands.? In A.D. 1011 (Kwanko 8) the 
gokwan ceremony of this festival was celebrated on V 16. * In 
A.D. 1013 (Chowa 2, V 4—15) it is called the “Hokke hakk 
of the Sadaijins House", but in A.D. 1014 the day of the fifth 
kwan of the sanjüko was V 8, and in A.D. 1016 it was V 7; the 
festival itself began on V 1, which was also the case in A.D. 1021.* 
In A.D. 1022 (Chian 2) it was held by Michinaga in the eighth 


! Genko Shakusho, Ch. XXv, pp. 1071 sq.; Washio, p. 1053, 1, s.v. Hōzō 
(A.D. 904—968); p. 135,1, s.v. Kakkyo (A.D. 927—1014). 

? Nihon kiryaku, Kohen, Ch. xi, p. 1073. 

3 L.L, p. 1076. 

* L., p. 1083. 

5 Ibid., Ch. xi, pp. 1092, 1095; xin, pp. 1104, 1126. 
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month, in the J/ofómon mansion, and literati were summoned to 
compose Chinese poems on a certain subject; in A.D. 1023 it 
began on IX 10, and again Chinese poetry was required. In 
A.D. 1024 (Manju 1) we read that the closing day (kechigwan, 
st MH) of Michinaga's sanjükO was V 21.' After Michinaga's 
death (A.D. 1027, XII 4) his eldest son Yorimichi performed a 
Hokke sanjüko, which began in A.D. 1030 (Chogen 3), VII 20, 
in the house of Fujiwara no Nariie Ason; A.D. 1032 it began 
on V 12, in A.D. 1033 on V 7, in A.D. 1034 on V 5 (with 
Chinese poetry on V 16, on the subject of "the moon is the 
flower of the pine trees"), in his own house. In A.D. 1035 
(Chogen 8, V 17) at this festival in his palace a competition in 
poetry took place. ° 

In A.D. 1023 (Chian 3, VII 10) Go Ichijo TennG began to 
perform Michinaga’s sanjako in Hojoji, where it became a choku-e 
or Imperial festival, attended by a large number of Court-nobles. 
Afterwards Toba Теппо celebrated it in Hoshoji (3k: HPE =e) 
and went there in person (A.D. 1112, Tenei 3, VI 5). It is not 
known when the yearly sanjüko of these two temples were 
abolished; they lasted 30 or 15 days.? Evidently it was a special 
Fujiwara ceremony, intended to promote the felicity of the House. 
In A.D. 1304 (Kagen 2, V 10, its kechigwan) that of Hdshdji is 
still mentioned. * 


S 11. The Hokke sembu-e or "Festival of a thousand copies of 
the Lotus", sacrificed and read by a thousand priests. 


We saw above (8 3, C, p. 649) that in A.D. 748 (Tempyo 20, 
VIL 18) by order of Shomu Tenno a thousand copies of the 


! LL, рр. 1130, 1132, 1134. 

2 Ibid., Ch. xiv, pp. 1156, 1162, 1166, 1168, 1171. 

* Ranjosho, ll, p. 993, s.v. Hojoji sanjüko ; M, p. 1000, s.v. Hoshaji sanjüko ; 
Daijii WI, p. 4098, 1, s.v. Hokke sanjiikd. Genké Shakusho, Ch. XXVI, p. 1098 
(sanjüko in Hoshoji in A.D. 1111, V). 

* Zoku Shigusho, Ch. xiu, p. 374. 
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Hokkeky6 were written out on behalf of the soul of the Empress 
Gensho, his aunt, who had died on IV 21. This is said to have 
been the origin of the Hokke sembu-e of later times. ' Yet we 
do not find this ceremony mentioned again until A.D. 992 
(Shoryaku 3, X 23), when the Regent (Sesshd) Fujiwara no 
Michitaka (A.D. 953—995), who the following year after Ichijo 
Tennod’s gembuku became Awampaku, sacrificed a thousand copies 
of the Hokkekyo in Hoko-in ($k #1 (56). ° This sanctuary had 
been his father Kaneie’s residence, which in A.D. 991 the latter 
had dedicated as a temple. Since the leader of the dedicatory 
ceremony (kKuyd ddshi) of the shrine was the Hossd priest Shinki 
(19. =, A.D. 932—1000), it appears to have been a Hossd 
temple. In A.D. 994 (Shoryaku 5, H) Michitaka consecrated 
Shakuzenji (fi E 3p) within its compound, with an image 
of Vairocana, 16 feet high, with his attendant Buddhas Sakyamuni 
and Bhaisajyaguru, the Six Deva Kings and a painting of the 
10000 bodies of Sakyamuni. ? When in A.D. 992 the thousand 
copies of the ZHokkekyo were sacrificed, the Left and Right 
Ministers and the Naidaijin Michikane (all Fujiwara's) with minor 
officials went to the temple and made offerings on behalf of 
their ancestors. * 

In A.D. 1010 (Kwanko 7, III 21) the so-called "Holy Man with. 
the furs", Kawa Shonin, jz HE A, “His Holiness” (a very high 
Buddhist title) “clad in furs”, ie. Gyoen (47 [B]), the founder 
of Gydgwanji (45 BA 3p) in Kyoto (A.D. 1005, in Ichijo district; 
Senju Kwannon) made an offering of 1000 copies of the Hokkekyo 
and paintings of more than 3000 Buddhist figures. This Gyoen 
was a Western foreigner from Chdn-si ( @ pj, in Central Asia), 
who wore a Buddha image on his head and a fur robe. He was 


! Shoku Nihongi, Ch. xvi, p. 276; Genko Shakusho, Ch. xxit, p. 1021; 
Daijiten, p. 1598, 1, s.v. Hokke sembu-e. 

? Nihon kiryaku, Kohen, Ch. 1x, p. 1014. 

3 Washio, p. 455,2, s.v. Shinki; Daijii IIl, p. 4109, 3 s.v. Hokoin. 
..* Nihon kiryaku, 1.1. 
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more than sixty years of age. He worshipped Senju Kwannon 
especially and made use of the magic formulae of this Bodhi- 
sattva (Senju Kwannon darani). ' 

In A.D. 1099 (Kowa 1, II 24) a senso (1000 priests) midokyd 
was held in the Daigokuden of the Palace; the K wannongyd was 
read, in order to calm the unrest of the world, and with the 
Same purpose the Ninndkyo was read by a thousand priests in 
Enryakuji. In the fifth month (V 27) a senso-midokyo of the 
Kwannongyo in Todaiji, against the prevailing pestilence, was 
attended by the Right Chiben Fujiwara no Arinobu and lower 
officials, and the Right General Minamoto no Iesada was the 
Imperial messenger to the meeting (i.e. the Emperor’s representative). 

А.Р. 1103 (Кома 5, Х 25) brought two of these meetings, one 
in Enryakuji and one in Todaiji (X 28), both attended by high 
authorities. These ceremonies were performed on account of 
special prayers to be said for the Emperor Horikawa, who with 
his Court kept mono-imi, i.e. fasting and retirement, perhaps 
because his health was very bad; he died four years later, at 
the age of 29 years. ? 

In A.D. 1142 (Koji 1, IL 9) there was a senso (=f- {@, a 
thousand priests) mido(k)kyO in Hodshdji (GE S F), attended 
by both /n (fj$, the abdicated Emperors Toba and Sutoku), 
the Sesshð (Regent of Konoe Tenno, Fujiwara no Tadamichi), 
the Left and Right Ministers and many other high authorities. 
The general leader (sdkdshi) was the Tendai zasu, the Sojo 
Gyogen (fT YX, A.D. 1097—1155). Towards night the Gon- 
Dainagon Fujiwara no Munesuke came to the meeting. * The 
following years (1143, II 27; 1144, II 22; 1145, II 17) the same 
ceremony took place in Hdshdji. ° 

' Nihon kiryaku, Kohen, Ch. xi, p. 1079; Daijii 1, p. 688,2, s.v. Gyo-en; 
L, p. 706, 2, s.v. Gyogwanji. 

? Honcho seki, Kowa 1, рр. 339, 442, 

* [bid.,, Kowa 5, p. 382. 

4 Ibid., Kōji 1, p. 399. 

5 L.L, pp. 463, 493, 502. 
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In A.D. 1144 (Tenyo 1, VIII 23) a similar senso mido(k)kyo 
was held in Enryakuji, but afterwards we do not find this 
autumnal ceremony mentioned again.' As to the vernal rites of 
the second month, these were continued, for they were celebrated 
in A.D. 1152 (Nimpyo 2, II 20) in the presence of the Emperor 
Konoe and his Court, in Hdshdji, but the following year (the 
last of the Honcho seki) only the vernal Ninnde (II 26) is spoken 
of, and its votive text is given in extenso. * 

In A.D. 1145 (Kyüan 1, V 6) the text read by the thousand 
priests of the senso midokyo oi Hoshüji, against the evil influence 
of a comet which had appeared, was (according to a note of 
the Honchd seki) the Ninnokyo; further, sixty priests read the 
Daihannyakyoó in the Nanden of the Palace (the text was also 
copied and sacrificed), and a thousand monks read the Kwan- 
nongy6d in Todaiji and Enryakuji (V 8—10). 

In later times this particular kind of ceremony seems to have 
fallen into disuse, for we did not find it in the annals of 
succeeding centuries. 


§ 12. The Hokke-e of Todaiji (II 16, A.D. 746—789), Takao 
(III 10, A.D. 802—13th cent), and Kofukuji (LX 30—X 6, 
A.D. 817—1868). 


In A.D. 746 (Tempyo 18, II 16), when Rydben 50/0 founded 
the Todaiji Daibutsu, at his request the Hokke-e were instituted. 
as a choku-e or Imperial festival, celebrated in Todaiji. He was 
the first to perform it, but after Empo 8 (A.D. 789) it was not 
continued. * The fonzon of the kodd of Tédaiji, also called 
Temborin Shogiden ( iii FE Wa BE Sg BE), was Senju Kwannon 
with his attendants Коќӣ20 апа /і20. ° 

! [bid., pp. 497. 

2 Ibid., pp. 893, 933. 

3 Ibid., p. 505. 

4 Daijii Il, p. 4093, 1, s.v. Hokke-e. 

5 Daijii lll, p. 3461, 1, s.v. Tōdaiji. 
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In A.D. 802 (Enryaku 21, I 19) Wake Ason Hiroyo (441 S 
J HE) invited more than ten virtuous and learned priests to 
the Buddhist temple on Takao-san (jy Hé Ц), Jingoji (ih 
=F), in Kadono district, Yamashiro province, in order to perform 
a Hokke-e and to expound the Tendai doctrine, under the leadership 
of Saicho (Dengyo Daishi) The Emperor Kwammu issued a 
proclamation to express his approval and sent another member 
of the Wake family to the shrine with an Imperial message. ' 
In A.D. 805, when Saicho had returned from China, he performed 
the first Sammaya-kwanjé, a baptismal ceremony in this temple. 
In A.D. 810 (Konin 1) Kükai (Kobo Daishi) celebrated the mystic 
rite of the Ninnokyo there. Afterwards it became a Shingon shrine, 
belonging to the 7oji branch of that sect. ? 

In later times the Hokke-e of this temple were blended with 
a Shinto festival, called Yasurai-bana (2 4% Eb 4E) or “Flower 
of Repose” (the Lotus), intended to avert the evil demons of 
pestilence; it was celebrated by many people who danced and 
played on flutes at the Shinto shrine of Murasaki-no (3% Wf ), 
with eboshi on their heads and clad in white silken robes. The 
Hyakurenshó mentions this festival in A.D. 1155 (Kyiju 2, IV), 
while the Takao engi says that it was celebrated оп Ш 10. The 
fact that it was ascribed by some authors to the Jodo priest 
Jakuren (3% $i) of the Bunei era (A.D. 1264—1275) proves its 
existence after that time. ? 

We saw above that most of the Lotus festivals were meifuku 
or tsuifuku (38 iii) hoe (}E PP), celebrated in order to bring 
felicity to the souls of the dead, and usually ended on the 
anniversary of their decease. This was also the case with the 
last ceremony to be mentioned, the Hokke-e of the famous Hossd 
sanctuary Kofukuji in Nara. 

In A.D. 817 (Konin 8) Fujiwara no Fuyutsugu (& fg], A.D. 

! Fuso ryakki bassui, Kwammu Tenno, Enryaku, p. 586. 


? Daijii, Il, p. 2828,3 s.v. Jingoji. 
з Daijiten, p. 1109,3, s.v. Такао по Hokke-e. 
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775—826), the left General, is said to have instituted these Hokke 
rites for the sake of the soul of his father Uchimaro ( Bg FF ), 
who died in A.D. 812 (Konin 3, X 6). They lasted seven days, 
from IX 30 to X 6, the kechigwan taking place, as usual, on the 
anniversary of his death. Fuyutsugu's daughter Nobuko was 
Nimmyo Tenno's Consort and Montoku Tenno's mother. Another 
tradition ascribes it to Fuyutsugu's eldest son Yoshifusa (A.D. 
804—872), the grandfather and regent of Seiwa Tenno, but this 
is a mistake, due to the fact that it was restored in later times 
together with the Chokoe (f& 3% r), another fsuifuku festival, 
established in A.D. 846 by Yoshifusa and also celebrated in 
Kofukuji (devoted at first to the Nehangyo, but afterwards extended 
to the /ssaikyo). 

Originally the number of ryügi was five, but it became seven 
by adding two Sanron priests. Until the Onin era (A.D. 1467-1469) 
it took place every year, but after that time it was performed 
once in two, three, five or eight years. Its 20/0 (SE 3) or place 
of worship was the Nanendo (BH [Bl *£) of Kofukuji, with an 
image of Fukükensaku Kwannon (Amoghapüsa Avalokite$vara) as 
its honzon in accordance with Uchimaro's original vow. Together 
with Kobo Daishi Fuyutsugu erected this octagonal chapel in 
A.D. 813 (Konin 4), in order to pray for the welfare and glory 
of the House of Fujiwara. ' 

Although it was one of the Nankyo Suiko no sanne (Bj Ft 
Xk HE — €) or "Three Festivals of the Southern Capital 
(Nara), accomplishing the expounding (of süfras)", because the 
priests who had taken part in these ceremonies were suiko (32k 
28), “fulfillers of the expounding”, it never became a choku-e 
or “Imperial Festival’, like the Yuima-e, Gosaie, Saishde etc. ? 

This festival, which was continued for more than ten centuries 
and was not abolished until the Restoration (A.D. 1868), plainly 


1 Daijiten, p. 1307, 1, s.v. Nanendo. 
* Cf. above, Ch. xr, S 6 (the Three Festivals of Nara), p. 211. 


702 Ancient Buddhism tn Japan. 


proves the fervent belief of the adherents of the Hossd sect in 
the blessing power of the Lotus. As a matter of fact from olden 
times this King of Sifras was worshipped together with the 
Ninnokyo and the Saisho0kyo as the chingo kokka no myöten 
(Е HE EY BE b Hi, "Wonderful texts protecting the state"), 
not only by the Tendai sect, but by all the sects of the Southern 
and Northern Capitals, Nara and Kyoto. More than all other 
great suüfras it has maintained its honoured place and wide 
renown, in tales of wonder, in ceremonies and cults, and in the 
hearts of men. 
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Amitayus sütra, see Amida-kyo. 
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. 963, 588, 617, 659, 669. 

Amrapali, 592. 

Amrta, 81, 83, 109, 476, 644, 645. 

Amrta-dharant, 108. 

Anagamin, 156. 

Ana Hachiman (Yedo), 225. 

Ananda, 76, 199, 272, 368, 441, 515, 
537, 538, 539, 540, 593, 635. 

Ananda-paritrana-dharani-preta-kal- 
pa-sütra, 81. 

Anathapindada’s park, 492. 

Ancestors, 60, 62, 63, 66, 89, 99, 105, 
357, 361, 365, 372, 408, 469, 697, 698. 

Anden (Imp. Palace), 497. 

Andira, see Anteira. 

Ando Tameaki, 112. 

Angels, 353, 373, 480. 

Ango, see Retreat. 

Ango-kó (kosetsu), 412, 416. 

Ango-koshi, 444, 602. 

Anira, 539, 540, 551, 553, 554. 

Aniruddha, 593. 

Anjoji, 422, 658. 

Annen, 562. 

Anniversary of death of Emperors, etc., 
34—31, 39, 43, 301, 325, 363, 376, 
407, 418, 460—463, 465, 572, 574, 
608, 649, 650, 651, 652, 653, 654, 658, 
661, 662, 685, 689, 690—694, 701. 

Anraju-on, 592, 594, 

Anrakkwo-in, 690, 

Апгакируб-іп, 679. 

Anrakushü, 320, 323. 

An Shi-kao, 256, 660. 
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Anshü, 219, 608. 

Antaku-kyo, 9, 30, 237. 

Anteira (Andira), 539, 551, 552, 553. 
Anuttara samyaksambodhi, seeWisdom. 
An-yang, 319. 

Aparavaranena, 224. 

Apatti, 253. 


| Apatti-pratideSana, 253. 


Aragami, 226. 

Argha, 171. 

Arhats, 125, 156, 179, 201, 386, 301, 
408, 492, 580, 593, 626. 


| Arifusa (Fujiwara no), 347. 


Arima, 562, 563. 

Arinobu (Fujiwara no), 698. 
Arisugawa-dono (palace), 363. 
Arrow (attribute), 553. 
Arüpaloka's, 126. 

Arya's, 156, 284. 
Asamskrta-dharma's, 282, 286, 399. 


| Asanga, 17. 


Asa-sembo. 345, 358, 404. 
Ashadha, 94, 410, 411. 
Ashara, 591. 

Ashikaga no Yoshimasa, 107. 
Ashikaga no Yoshimitsu, 517. 


| Ashiku (Ashuku)-ho, 564, 565. 


Agoka, 191, 293. 


| Asuka, 644. 


Asuka-dera, (cf. Gwangoji), 9, 11, 16, 
28, 30, 53, 58, 196, 597, 606, 649. 

Asura's, 29, 126, 136, 140, 154, 433. 

A$vaghosa, 319, 335. 

A$vina, 74, 86, 93. 

Atago san, 563. 

Atsuta, 374, 589. 

Autumnal festivals: Chung-yuen, 99, 
101, 469; Ninno-e, 180; Iwashimizu- 
hojo-e, 234; Daihannyakyo-e of Tóo- 
daiji, 245, 505, 513—515; Higan, 362, 
366—373, 406, 423; Midokyo, 473; 
Hokkekyo, gohakko, 482, 659, 660, 
690, 691. 


| Avaivartya 135, 333. 


Avalambana süfra, see Urabongyo. 


General Index 


Avalokite$vara, 489, 490, 555; see 
_ Kwannon. 

Avarta-dharani, 634. 

Avatamsaka school, see Kegon-shu. 
Avatara, 233, 298, 503. 

Avidya, see mumyo. 

Avijnapti, see musa-zai. 

Awada-in (Engakuji), 608. 

Awaji, 180, 217, 303, 371, 467. 
Awaji haitei, 459. 

Axe (attribute), 553. 

Azuma kagami, 222, 234, 372, 516. 


Bai (cf. bombai hymns), 109, 349, 420, 
568, 583. 

Bali (demon), 93. 

Ban (tsugai), 471, 472. 

Banners (cf. Flags), 161, 226, 295. 

Baptism, 171, 660, 700. 

Barabudur, 47. 

Baramon-sen, 77. 

Basera, 539, 552. 

Bathing, 446, 570. 

Bato Kwannon (Hayagriva), 643. 

Belief, 129, 141, 318. 

Bell of enlightenment, 139, 147, 152. 

Ben-en, 354, 450, 451. 

Bengal, 94. 

Benkwan (cho), 471, 531. 

Benzai Ten, 20, 309, 432, 433, 440. 

Betsu-gedatsu, 281. 

Betsu-in, 679. 

Betto, 223, 232. 

Bhadracari, 254. 

Bhaisajyaguru Buddha, see Yakushi 
Nyorai. 

Bhaisajyamudgata, see Yakujo. 

Bhaisajyaraja, see Yakuo. 

Bhütatathata, see Shinnyo. 

Bidatsu Tenno, 27, 213. 

Bikara, 539, 552, 553. 

Bimbisara, 249, 331. 

Birthday of Buddha, 28, 29, 31, 45—57, 
201, 415. 

Birthday (of gods), 98, 99. 
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Birthdays (of Emperors, Empresses etc.), 
43, 197, 341, 464, 548, 567, 664, 671,683. 

Birushana-ho, 470. 

Bishamon Ten, 155, 167, 211, 635, 636. 

Bishamon Tennó-kyo, 16. 

Biwa-dono, 684. 

Biwa-hoshi, 377. 

Bodaishin 329. 


" Bodaisho, 671. 


Bodhi, 152, 166, 168, 174, 265, 280, 310, 
490, 534, 535, 671, 688. 

Bodhidharma, 25. 

Bodhidipa, 352. 

Bodhisattva-pitaka-sütra, 33, 239, 251, 
257, 258, 259, 294, 340, 394, 428, 667. 

Bodhi tree 441. 

Bombai, 390, 391, 583. 


| Bommo fusatsu, 453, 575. 


Bommokyo, 35, 197, 269, 325, 418, 430, 
453, 461, 561, 572—576, 606. 

Bommokyo-sange-gyoho, 269, 325. 

Bommo sembo, 269, 325. 

Bomontei, 568. 

Bonno, 260, 261, 276, 280, 285, 290, 
369, 378, 398, 632. 

Bonnoó-do, 285. 


| Bon no ichi, 90. 


Bon-odori, 90. 

Bon-on, 390, 391, 580, 583, 682. 

Bonshakuji, 39. 

Bonso, 474, 

Bonten, see Brahma. 

Bosatsu-bu, 169. 

Bosatsu-daikai, 41, 613, 659, 660. 

Bosatsu-kai hongyo, 524. 

Bosatsu-zü-kyo, see Bodhisattva-pitaka- 
sutra. 


| Bow (attribute), 226, 553. 


Boys’ dances (ddbu), 584. 

Brahma, 203, 369, 433, 440, 457, 473, 
592, 632, 641, 649, 660, 668, 669. 

Brahmajala sütra, see Bommokyo. 

Brahmaloka's, 369. 

Brahman-rsi's, 77, 81, 109. 

Buddhaghosa, 65. 
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Buddha-lands, 127, 140, 174, 592, 593. | 


Buddhanàma-sütra's, see Butsumyokyo. 
Buke hakko, 691. 

Bukko, 561. 

Bukkoku, see Buddha-lands. 
Bukkwa, 172. 

Bukunin, 130. 

Bunsei (Bunsho), 595. 
Buntokusui, 583. 

Bupposo, 664, 680. 

Burakuden, 178, 474. 

Busshi, see Bukko. 

Busshin-in, 42. 

Busshó-e, see Kwambutsu-e. 
Bussho-nichi, see Kwambutsu-e. 
Busso toki see Fuh-tsu fung-ki. 
Butokuden (Imp. Palace), 178. 
Butsubu-sammaya-in, 168. 
Butsu-dai, 179. 

Butsu-e kiyo, 483. 

Butsu hongyo shükyo, 45. 
Butsumyo-kyo, 3TT. 


Butsumyo sange (Butsumyo-e), 219, | 


306, 350, 360, 371—393, 400, 402, 
408 sq., 506, 527, 614. 

Butsumyo zui, 20, 46, 146, 225, 330, 
551, 554, 555. 

Buzanji, 642. 

Buzenkokushi, 223, note 2. 

Byakugwatsu, 202. 

Byakujo-in, 170. 

Byo, 220. 

Byodo, 40, 168, 174. 

Byodo-in, 336, 610, 612, 671. 


Cabul, 355. 

Caitra (month), 411. 

Caitya, 520. 

Cakra Deva, 126. 

Calamities averted or stopped (sokusai), 
19, 20, 26, 132, 137—140, 146, 161, 
165 sqq. 181, 310 sq., 419 sq., 436, 
439, 448, 464, 466, 494, 495, 523, 564, 
570, 647. 

Campā, 140. 
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Candraprabha, see Gwakkō. 

Cāritramati(?), 127. 

Catura, see Shotora. 

Caturdāraka-samādhi-sūtra, 585. 

Catur Маһаӣгаја’ѕ, ѕее Shitennō. 

Caturvarga-vinaya-pitaka, 250. 

Central Asia, 67, 335, 522, 566, 667, 697. 

Ceremonial caps, 29; cerem. repen- 
tance, 287, 346—350; cerem. rules 
(giki), see kalpa's. 

Ceylon, 410. 

Ch'ang-an, 6, 194, 496. 


| Ch'ang-hoh palace, 50. 


Chang-kwan, 353. 

Chan-jan, 356, 586, 618, 619, 620. 
Chánsi, 667, 697. 

Charms, 56, 145, 339, 458, 450. 


| Cheng-ti, 158. 


Ch’eng-tsu, 352, 521, 581. 

Chen-tsung, 201. 

Ch’en Tszé-wang, 391. 

Cheu-li, 101. 

Chi-ché ta-shi (Chi-i), 16, 17, 22, 119, 
159, 200, 250, 275, 285—288, 319, 355, 
356, 397, 399, 405, 435, 441, 490, 522, 
525, 618—620, 624, 625, 654, 692, 694. 

Chigen, 622. 

Chigyoku, see Chi-hiuh. 

Chi-hiuh, 269, 317, 403, 621, 624. 

Chiho, 598. 

Chi-hüen, 351. 

Chikamoto nikki, 113. 

Chikanaga kyoki, 112, 113. 

Chi K'ien, 8, 11, 46. 

Chikwo, 327. 


| Chi-li, 16, 22, 202, 251, 255, 268, 276, 


288, 435, 441, 619. 


| Chimo, 491. 


Chingen, 622. 

Ch’ing-kwan, 577. 

Chingo kokka, 310, 471, see Protection 
of State. 

Chingo kokka sambu myoten, 442, 446, 
702. 

Chinjufu, 316. 
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Chinkoku josai, 494. 

Chinro zenaku, 250. 

Chinu, 311, 459. 

Chion-in, 336, 338. 

Chi-p'an, 50, 51, 194. 

Chishikiji, 215. 

Chishiki kegon, 583. 

Chishin, see Ippen Shonin. 

Chishó Daishi, 121, 122, 442, 474, 524, 
531, 600, 608, 623, 693, 694. 

Chitatsu, 597. 

Chitoe, 237. 

Chitsu Sojo, 597. 

Chi-yen, 355, 616. 

Chi-yuen, 586. 

Chizo, 613. 

Choagonkyo, see Dirghagama sütra. 

Cho Densu, 590. 

Chodo, Chodo-in, 177, 184, 469, 499, 500. 

Chó-e, 350, 382. 

Chogen, see Siang-yuen. 

Chogi, 524. 

Choho, 329. 

Chohoji, 339. 

Choja, 198, 199, 239, 432, 592, 593. 

Chokai, 599. 

Chokei, 348. 

Choken, 599, 

Choki, 283, 378. 

Choko, 662. 

Choko-do, 690. 

Choko-e, 701. 

Chokokuji, 642. 

Choku-e, 443, 446, 507, 604, 699, 701. 

Chokugwansho, 642. 

Chokushi, 213, 692, 693, 698. 

Chosairoku, 345, note 1; 350. 

Choshu, 447, 485, 602, 682, 685. 

Chüai Tenno, 220. 

Chu-ango, 412. 

Chübon, 330. 

Chüden, 178, 181. 

Chüdo, 547. 

Chugen, see Chung-yuen. 

Chiigii’s Palace, 117, 179. 
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Chuh Fuh-nien, 249, 255, 279. 
Chijitsu (4th day of Higan), 367,368, 373. 
Chüjo-Hime, 326. 

Chükei, 234. 

Chüuko, 247, 393, see Revival. 


| Chükon 283, 399. 


Chung-yuen, 92, 99—104. 


| Chüron, 323. 


Chüshüsai, 236. 

Chüyo-in, 369. 

Chit Yuima, see Yuimakitsu shosetsu 
kyo chit. 

Chwang-yen szé, 435. 

Cintamani, 440. 


| Cintamanicakra AvalokiteSvara, 555, 


642. 

Circumambulations, 36, 209, 211, 241, 
247, 288, 299, 301, 348, 364, 401, 408, 
458, 464, 537, 559, 590, 640, 686, 695. 

Cittabhumi, 279. 

Cloud, 35, 155, 195, 314, 321, 404, 675. 

Comet, 137, 185, 186, 204, 307, 504, 
514, 515, 525, 527, 579, 670, 699. 

Commandments, 41, 44, 198; 203 (eight); 
282 (first, of purity); 449 (kaikamma); 
198, 547, 574,, 606 (ten); 613 (Bo- 
satsu daikai) ; 639 (3 kaidan) ; 648, 659. 

Committing the sutra, 137, 156, 432, 
441, 592, 626. 

Compassion, 36, 128, 141, 169, 302, 
329, 465, 477, 498, 560, 593, 632. 

Conch (attribute), 553. 

Confession, 251, 258, 259, 281, 282, 
285, 394, 395. 

Cormorants and falcons set free, 208, 
296, 297, 497. 

Correct Law (Saddharma), 144, sq. 


| Court ceremonies, 111, 112, 113, 177, 


officials, 53, 112; ranks, 215. 

Crops, 101, 181, 306, 311, 313, 316, 403, 
448, 457, 463, 473, 475, 497, 501, 
525—527, 539, 647. 

Crown, 163, 172, 645. 

Crows, 500. 

Cullavagga, 65. 
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Cunti Avalokite$vara, see Jundei Kwan- 
non. 
Curse, 112, 463, 467. 


Dai (the mystic character), 106. 

Dai (subjects), 472. 

Daianden (Imp. Palace), 196. 

Daianji, 16, 21, 22, 32, 34, 37, 38, 42, 
225, 228, 351, 405, 418, 437, 462, 419, 
494, 496, 497, 503, 507, 573, 575, 578, 
587, 637, 639, 649, 651. 

Daianrakukyo, 659. 

Daiban, 55. 

Dai Bentenjin, Dai Benzai Ten (nyo) 
see Benzai Ten. 

Daibiku sanzen igi, 660. 


Daibosatsuzokyo, see Bodhisattva-pi- | 
| Daiho shokyo, 332. 


faka-süfra. 

Daibutsu, 33, 39, 196, 213, 215, 299 (To- 
daiji) 336 (Amida at Kamakura), 473, 
509, 581, 589, 643 (Todaiji). 

Daibutsu-den, 34, 245, 584. 

Daichi, 329. 

Daichidoron, 370, 492, 586. 

Daichi-in, 242. 

Daichi-kwan, 329. 

Daihenjó no Buda, 245. 

Dai-e Kongo, 491. 

Dai-fuse, 256, 258. 

Daigakuryo, 666. 

Daigo, 476. 

Daigoji, 143, note 2; 358. 

Daigokuden, 37, 39, 40, (Gosaie), 178, 
180, 181, 184—186, 188, 189, 230, 306, 
315, 316, 385, 387, 403, 444, 471, 474, 
475, 477, 478, 496, 499, 500, 501, 503, 
504, 506—508, 510, 512—14, 525, 528, 
566, 599, 665, 670, 678,687, 698 (Gosaie, 
Ninnoe, Daihannyakyo, Hokkekyo). 

Daigokuden-in, see Choódo-in. 
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Daigo Tenno, 197, 220, 317, 346, 389, | 


531, 663, 665. 
Daihan Nehangyo, see Nehangyo. 
Daihannya-e, 494-507 (Ch-XII S8 2a.3). 
Daihannya koshiki, 517. 
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Daihannya kuyo, 493. 

Daihannyakyo, 5, 17, 22, 173, 184, 186, 
209, 221, 245, 292, 297, 302, 304-306, 
384, 387, 429, 447, 451, 455—470, 
489—519, 522, 525—532, 559—503, 
566, 567, 578, 579, 612, 647, 660, sqq. 

Daihannyakyo-e, 245. 

Daihi, 288. 

Daihi-ju, 288. 

Daihi-kwan, 329. 

Daihi-sen, 288. 

Daihoben-Butsu-hoonkyo, 368. 

Daihodo-darani-kyo, 194, 355. 

Daihodo-muso-kyo, 24. 

"”аіһбе, 176, 671. 

Daihokwo Butsu Kegonkyo Fugen Bosat- 
su gyogwan-bon (Ch. VIII § 9), 272-77. 


Daiichi-gi, 130, 271. 

Daiichi shdjo-kai, 282. 

Daiitoku Myoo, 144—154, 183, 549, sqq. 

Daijoe, 445, 483, 484, 688; (IssaikyOo-e), 
9, 605—615. 

Daijo fusatsu, 660. 

Daijo honsho shinji kwangyo, 219 sq., 
397, 433, 511. 

Daijóokai, 44. 

Daijokyo, 23, 614. 

Daijokyoten, 3, 22, 23. 

Daijo sanju sange-kyo, 251, 260. 

Daikegonji, 582. 

Daikodo, 692. 

Daikokushi, 450. 

Daikuyo, 240, 258 (10000 lamps). 

Daikwandaiji, 16, 21, 22, 637, see Daianji. 


| Daimoji no hi, 106. 


Daimyojin, 224. 

Daimyosóo Bosatsu, 545. 
Dainembutsuji, 338. 

Dainichi-in, 510, 562. 

Dainichikyo, see Mahavairocana sütra. 
Dai Nichi Nyorai, see Mahavairocana. 
Dairi shuho, 509. 

Daisai no kekwa, 294. 

Daisange, 290. 
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Daise-e, 191. 

Daiseishi Bosatsu, see Seishi. 

Daishiko, 692, 693. 

Daishojin, 368. 

Daisho Kwangi-den, 518, 679. 

Daishükyo, 33, 295, 428, 497, 513. 

Daitash6-in, 590. 

Daitsii-hOkw6-kekwa, 350, 405; daitsü- 
hokwó-sammon, 292; daitsuü-hokwo- 
sange no ho, 351, 382, 400. 

Daitsüu-hokwo-sange-metsuzai-shogon- 
jobutsu-kyo, 350, 382. 

Daiunji, 590. 

Daiunkyo (Shoukyo), see Mahamegha- 
sutra. 

Daizo, 9, 606. 

Daizbkyo, see Issaikyo. 

Daizokyó-e, 9, 195, 675. 

Daizokyo kyosan, 609, 610. 

Dajokwan, 177, 179, 417—420, 437, 471, 
474, 646. 

Dakkhina, 66. 

Dan (mandala), 640. 

Dana, 54, 81, 663. 

Danapati, 414. 

Dances, 34, 42, 89, 232, 234, 245, 298, 300, 
584 (kembu, dobu), 591, 683, 684, 700. 

Dan-kwanjo, 660. 

Dan-otsu, 414. 

Danrin AKwogo, 663. 

Danrinji, 663. 

Darani, see Dharani; darani-bon (ch. 
26 of the Lotus), 626, 634; darani-ho 
(ceremony), 504. 

DaSabhimi, 128, 130, 134, 136, 141, 
439, 574. 

Das$abhümika süfra, 128, note 3; 136, 
note 1; 279, note 2. 

Dazaifu, 217, 219, 223, 229 (Kwannonji); 
296, 317, 422, 495, 523, 548, 564, 608. 

Dazai Jun, 235. 

Dead (Festival of the) (Urabon), 58 sqq., 
415; offerings to them, 65, 66, 89, 
99, 105, or on their behalf, 59, 106, 
134; services for the sake of their 





souls, 31 sqq., 58 sqq., 196, 293, 307, 
324, 326, 340, 342, 358, 361, 363, 365, 
366, 372, 382, 406, 407, 409, 46 
493, 573, 574, 596, 597, 608, 649 
652, 655, 657, 662, 663, 665, 67 
sqq., 689 sqq., 700. 

Death, 536, 538, 539. 

Dedication of images and temples 
(kuyoe), 31, 38, 53, 195, 238, 481, 
675, 689, 691 and passim. 

Demon king (Safijaya), 432, 434, 440. 


| Demons, 47, 138, 146, 149, 151—155, 


165, 166, 272, 394, 401, 432 (28 kinds, 
subjects of the Shitenno), 447, 516, 
536, 538, 539, 546, 606, 632, 652, 700. 

Denchü moshitsugi no ki, 114. 

Dengyo Daishi, 20, 121, 223, 225, 303, 
344, 364, 419, 442, 470, 471, 50T, 524, 
547, 562, 564, 601, 609, 623, 654, 662, 
676, 692, 694, 700. 


| Denjo-rongi (cf. Uchi-rongi, Tsugai 


-rongi), 471. 


| Dentd-daihdshi, 476, 477. 
| Dentó-hoshi, 385. 


De$ana, 253. 
Desüntapülapati-dharami-sütra, 421. 
DeSayati, 250, 253. 

Deshi, 592, 593. 


| Deva, 323. 
| Devadatta, 278, 331. 


Devala, 133. 
Devaloka’s, 125, 126, 369. 
Devanagari, 83, 110. 


| Devaraja's (Four), see Shitenno. 


Deva's, 29, 45, 69, 126, 138, 154, 155, 157, 
158, 163, 280, 309, 432, 433, 440, 546, 
550, 593, 635, 647. 

Devrs, see Benzaiten, Kichijo Ten, 
Marici. 

Dharani, 4, 12, 76, 78, 81, 83, 108, 109, 
122, 125, 140, 149, 155, 159, 160, sqq., 
288, 289, 294, 319, 321, 378 (108 in 
number), 400, 439, 440, 441, 458, 476, 
510, 512, 516, 542, 562, 568, 570, 626, 
631, 634, 636, 661, 698. 
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Dhàrani doctrine, 657. 

Dhürani-pitaka, 416. 

Dharani-sangraha-sütra, 516. 

Dharanisvara-raja, 378. 

Dharma’s, 284. 

Dharmacakra-mudra, 336. 

Dharmacakra-pravartana, see Tembo- 
rin Bosatsu. 

Dharmadhatu, 168, sqq. 

Dharmagupta vinaya, 250, 410, note 2. 

Dharmajfiana-mudra, 242. 

Dharmakaya, 56, 245, 284, 328, 349, 
367, 399, 439, 490, 593. 

Dharmaparyaya, 628, 629, 634. 

Dharmašura (?), 128. 

Dhrtarástra, see Jikoku Ten. 


Dhyaána (zenjo), 370, see Meditation; | 


— heavens, 280; — masters (zenji, 
juzenji), 462; — mudra 565; — school, 
see Zenshiü. 

Dighaniküya, 65. 


Dirghügama süfra, 46, note 1; 249, | 


278, 394. 

Discussions (on the law), see Rongi, 
Uchi-rongi, Tsugai-rongi; 657, 675. 

Divali (Dipali), 67, 92,—96, 110. 

Divination, 303, 352, 400, 401, 463, 
530, 531. 

Divyavadana, 190, 

Dobu, 584. 

Dog, 500; dogs set free, 211, 303, 
ADT. 

Dohan, 122, 624. 

Doi, 517. 

Doji, 442, 473, 474, 496. 

Doji, (attendant boys), 20, 649. 

Dojo, 518. 

Dokyo, 210, 216, 298, 459, 462, 546, 
641, 645. 

Dómyo, 642. 

Donran Daishi, see T’an-lwan Ta-shi. 

Dosen, 575. 

Dosha, 15, 30, 31, 42, 213, 222, 308, 
383, 416, 509, 646, 650, 658. 

Doshaku, see Tao-ch'oh. 


_ Drought 
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Doshi, 42, 229, 245, 341—349, 382, 663 
(nuns), 666, 694, cf. koshi. 

Dosho, 324, 480, 597. 

Dosho, 42, 365, 382, 656, 676. 

Dosojin, 103. 

Dosoku-kyo, 9, 30, 237. 

Doyu, 563. 

Dozo, 26. 

Dragon-festival, 510. 

Dragon flower-tree, 672. 

Dragon-hole on Mount Murobu, 508— 
510. 


| Dragon in China and Japan (de Visser), 


19, note 1; 24, note 2; 57, note 1; 461, 
note 3; 508, note 2; 509, note 2. 
Dragons, 46, 54, 57, see Naga’s. 
Drdha, 162, 266, 432, 433, 440. 
Dream-kings, 289, 400. 
Dreams, 226, 228, 264, 266, 290, 327, 
353, 373, 407, 439, 571, 643. 
(ceremonies and prayers 
against), 22, 25, 32, 39, 117, 137, 183, 
196, 201, 204, 302, 305—308, 314, 316, 
401, 453, 459, 461, 466, 497, 498, 
501—503, 507—511, 513, 516, 525, 
528—530, 538, 560, 568, 573, 578, 
661, 665, 670. 
Drum, 90 (Bon-odori); Golden drum 
of repentance, 264, 267, 395, 439. 
Dundubhisvara, 268. 


Earth, 80, 109, 145; Official of the Earth, 
100, 101; Goddess of the Earth, see 
Drdhi. 

Earthquakes, 187, 220, 358, 455, 497, 
501, 503, 507, 525, 529, 550. 

East, 162, 165, 166. 

Eastern Buddha, 78, 82, 111, 144—147, 
150, 155, 264, 378, 433, 553; Buddha’s, 
543, 564; Boddhisattva, 13, 127, 139, 
144, 149, 151, 153, 156, 165; Vidy- 
araja, 145, 148—151, 153, 155, 156; 
Deva king, 153; Paradises, 541; Pa- 
goda, 662; Palace, 196. 

Easy Ways, 318—322, 326. 
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Eclipses, 137, 182, 185, 187, 206, 496, 
525, 528, 538. 

Efuku, 375. 

Egoró, 348, 349. 

Egwa ajari, see Hwui-kwo. 

Eichü, 39. 

Eigaku yoki, 314. 

Eight arms (Gozanze, Gundari), 153; 
assemblies (Kegonkyo), 576; banners 
(Hachiman), 212, 226; baptismal flags, 
573; Benten images 604; Bodhi- 
sattva’s, 535, 543, 554; chapters of 
Konkwomyokyo,437; classes of beings, 
see hachibu, hachibushi; command- 
ments and fasts (hakkai), 203, 368, 
535, 536, 570; points of insight, 141; 
see Hokke hakko, Gohakko; fasciculi 
of the Hokkekyo, 482, 483, 627, 615 — 
677 ; groups of 13000 Buddhist figures, 
219, 386; last years of Buddha’s life, 
678; mantra’s, 511; monks, 678, 692; 
mudra’s, 83; officiating priests, 421, 
422; paths of the Arya’s, 226; portions | 


of offerings, 165; priests, 357; quarters | 


221; sects (hasshi), 474; sessions, 664, 
612, 611—691 ; ties, 261, 332; vows, 541. 

Eighth day of every month (first of 
the six fast days, rokusainichi), 202 
204, 212, 313, 365, 446, 448, 452, 648 
(kokubuyi); 8th-15th of every month, 
570; 8th day of the 4th month, 28; 
8th day of second and eighth months, 
368; 8th month, 351, 368, 369, 372, 
406, 469, 505, 524. 

Eighteen Brahmaloka's, 369; sages of 
Lu-shan, 617. 

Eighteenth of every month (Kwan- 
nongu) 670; 18th of the 48 original 
vows of Amitabha, 339. 

Eight hundred days (repentance in 
worship of AkaSagarbha), 287; monks, 
186. 

Eighty two boxes of willow-wood, 572. 

Eighty four thousand paramita's, 136; 
living beings converted, 633. 
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| Eigwa monogatari, 358, note 1; 486. 


Eisai, 353, 405, 628. 

Eisen, 350, 352, 400. 

Eisho, 601, 677. 

Eison, 183, 488, 517, 612, 648. 
Eji, 7, 322, 517. 

Ekayana, 359, 655, 666, 676, 694. 
Ekayüna sütra, 627. 

Ekigami, 306, 463, 512. 

Ekō, 263, 273 (5th of the Shingon goke), 
275 (4th of the Tendai goke), 398. 
Ekottardgama siitra, 249, 370, 394, 413. 

Eki, 105. 

Elements, see Five elements. 

Elephant, 270, 359, 396, 549, 634, 566. 

Eleven faces, see Jiichimen Kwannon; 
kamaloka's, 369; monzeki, 364; priests, 
40, 315 (Gosaie, Uchirongi). 

Eleventh day of every month, 225; XI 
14-24, 603, 692, 693; XI 30- XII 4, 685. 

t hundred monks and nuns, 34, 


Ies thousand and ninety-three Bud- 
dha's, Bodhisattva's and Pratyeka- 
buddha's, 377, 408. 

Elura Caves (India), 554. 

Embroideries, 28, 326, 480, 664, 665. 

Emi no Oshikatsu (Fujiwara no Naka- 
maro), 216, 459, 462, 546, 641. 

Emishi (Soga no), 22 

Emmei, 310; Fugen Bosatsu, 359, 548; 
Emmei-ho, 264; shingon, 530. 

Emptiness, 128, 129, 134, 169, 243, 271, 
284, 287, 396, 399, 400, 432, 434, 440, 
489, 400, 593. 

| Emyo, see Hwui-ming. 

Enchi, 621. 

Enchin, 644. 

Enchin, see Chisho Daishi. 

End of the year or from sin), 
15, 30, 32, 113, 195, , 2371, 241, 
243, 248, 307, 350, 381, mei 389, 393, 
401, 405, 413 (end of the ecclesiastical 
year), 558, 606. 

Engakuji, 43, 608, 661, 662. 
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Engishiki, 53, 245, 317, note 2; 351, 
389, note 1; 421—423, 478. 

Enkwó Daishi (Genkü) see Honen 
Shonin. 

Enkyo, 657, 676. 

Enkyoji, 684. 

Ennen (cf. emmei), 584. 

Ennin, see Jikaku Daishi. 

Enno, 562. 

En no Shókaku, 674. 


Enryakuji, 183, 184, 197, 344, 364, 420, | 
414, 418, 485, 515, 547, 550, 557, 560, | 


519. 603, 611, 659, 662, 670, 672, 673, 
681, 683, 689, 692, 604, 698, 699. 

Ensai, 507, 662. 

Ensho, 580. 

Ensho, 477, 587. 

Ensho Daishi, see Ippen Shonin. 

Enshoji, 690. 

Enshuji, 360, 445, 481—484 (Ch. XI 
S 8 C), 487, 686—680. 

Enshuji Gohakko, 682, 687. 

Enshüji Hokkee, 482—484, 686—688. 

Enshüji Saishoe, 482-484, 487, 686/87. 

Entei, 507, 660. 

Entsu Daiji, 354. 

Entsü (Enzü) Sonja see Chan-jan 
(Tannen). 

Enyüuji, 358, 549. 

Enyü Tenno, 197, 232, 233, 548, 581, 682. 

Eon, 7, 29, 323, 586. 

Eon ongi, see Hwui-wen yin-i. 

Equality, 168, 174, 336. 

Equinoxes, 367, 406. 

Eri, 664. 

Eryo, 658. 


Eshin sOzu, 334-336, 338, 340, 343, 347, | 


364, 404. 

Eshi zenji, see Hwui-sz@ Shen-shi 
(Nanyoh Ta-shi). 

Esho, 442. 

Etatsu, 243, 247. 

Eternity (of the body and nature of 
the Buddha), 585—581, 630. 

Ether, 80, 109, 146. 
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Eun, 660. 

Evil omens, 137, 138, 182, 185, 186, 
220, 230, 304, 305, 314, 371, 401, 464, 
467, 496, 498, 499, 503, 504, 506—508, 
511, 515, 523, 525, 521—531, 538, 539, 
566, 579, 657, 670, 693, 699. 


Ezai, 290. 


Fah-hien I, 50, 192, 355, 415, 489, 490, 


585, 616. 
Fah-hien II, 8, 321. 
Fah-kü, 239. 
Fah-shang, 450. 
Fah-siang, 21, 442. 
Fah-t'ien, see Fah-hien IL 
Fah-tsang, 577. 
Fah-yuen chu-lin, 48, note 1. 


| Fah-yun, 61, 64, 255, note 3; 370, note 1; 


618, 622. 

Falcons set free, 208, 211, 219, 296, 
297, 303, 461, 497 (hojo). 

Famine (averted or stopped), 117, 183, 
305, 307, 311, 314, 402, 403, 448, 463, 
525, 530, 614 (Ninnokyo, Saishookyo, 
Ноккекуб, Issaikyo, Kichijo kekwa). 

Fan-yih ming-i-tsih, see Fah-yun. 

Fast days (rokusainichi), see the Six 
fast days. 

Fasting, 302, 368, 504, 535, 536, 570, 
698 (mono-imi, cf. the 8 fasting regu- 
lations). 

Felicitous omens, 35, 39, 160, 204, 207, 
211, 314, 680. 

Felicity of Court, people and country, 
78—19; 34 (sessai) 385 (fasting), 
402—404 (Kichijó kekwa), 408 (But- 
sumyo sange) 419 (Ninnokyo, Re- 
treat), 438, 440, 454, 457, 473, 475 
(Saishookyo), 531 (Yakushikyo), 518 
(Kegonkyo), 655, 656 (Hokkekyo), 696 
(Hokke sanjūkō, Fujiwara family); 
Goddess of Felicity, see Kichijo Ten; 
felicity of the dead (meifuku, tsui- 
fuku), see Dead; fields of felicity, 
see Fukuden; grass of felicity, 414. 
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Fiefs of houses or land, 200, 216, 448, 
452, 455, 463, 475, 569, 647. 

Fifteen great Buddhist temples, 178, 
184, 305, 418, 419, 421, 422, 501, 502, 
505, 531, 545. 

Fifteenth of every month, 252; (third 
of the Six fast/days), 165, 202, 204, 
272, 446, 447, 449, 648; of the second 


month, 589; of the second and eighth | 


month, 371; IV 15— VII 15, 421; of the 


seventh month, 28, 85, sqq., 112, 113, | 


366. 

Fifth day of the Hokke-hakko, 603; 
fifth kwan of the Hokkekyd, 684, 686, 
695, 696. 


Fifty Bodhisattva’s of Amitabha’s reti- — 
nue, 328; days, 510; monks, 307, 385, | 


503, 527, 656, 661, 662, 669; Srāma- 


nera’s, 469; fifty-swords-wheel, 143. | 


Fiftieth birthday, 43, 548, 661. 

Fifty-five places of pilgrimage of Zenzai 
doji, 576, note 4. 

Fire, 80, 91, 99, 100, 105, 108, 137, 145, 182, 
308, 394, 399, 530, 560, 632, see Lights. 

First commandment of purity, 282; first 
day of every month, 204; first degree 
of Shinto gods, 215; first seven days 
of the year, 311—314, 455; first month, 
15, 37, 39, 40, 41, 312,315, 316, 403, 436, 
444, 449, 456, 463, 473, sqq. 

Fishing prohibited, 201,205, 208, 449, 648. 

Five altars, 197, 517, 570; figures of 


Amida group, 335, 342; Ancestral | 


Saints of the Jodo sect, 336, note 1; 
basins of five-coloured water, 54; 


Buddha's, 78—85, 108, 110, 111, 142, | 
sqq., 168, 564, 565 (Kongokai), 657; 


cereals, 310, 313; colours, 145; five- 
coloured flags, 299, 300, 538, 539; 
five-coloured lustre, 155; five-col- 


oured silk threads, 164, 327, 540; 


five commandments of purity, 279; 
couples of subjects, 472; days, 41, 
43, 323, 366, 484, 504, 508, 531,658, 659, 
661, 662, 666, 667, 682, 687, 689, 692, 
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693; defilements, 55; degrees of priests, 
420, 444, 472, 478; Departments, 179; 
Dragons-festival, 510; elements 80; 
kinds of Forbearance, 129, note 1, 134, 
136; kinds of fruit, 69; horses offered 
to Hachiman, 454, 649; leading priests, 
383; Imperial Mausolea, 508, 510; 
members of the community, 411; 
months, 501; great nunneries, 663; 
Great Officers, 143, sqq.; parts of 
the body, 167, 262, 395; paths, 126; 
periods of Buddha's teaching, 490; 
five-pointed vajra, 163; powers, 142, 
note 2; priests, 526; principal noble 
houses of Kyoto, 364, 408; quarters, 
13, 80, 111, 139, 140, 144, sqq., 162; 
kinds of questions and answers, 603; 
kinds of repentance, 250, note 5; 262, 
270, sqq., 397; rites of repentance of 
the Hinayanists, 259, note 1; 283, 
note 1; roots, gokon, 266, 282; ryügi, 
Hokkee of Kofukuji, 701; kinds of 
sacrifice, 238; stages of the Tendai 
disciples, 273, note 1; five-storied 
pagoda, 549; five tastes, 476; prin- 
cipal Buddh. temples, 196; Great 
Temples of Nara, 437; times of read- 
ing a tantra, 172; 5 > 7 days (revival), 
538; wheels, 80, 109, 145; five-yearly 
meetings, 191, 192; five years, 692. 

Five hundred Arhats, 593, 628, 636; 
dosha, 308; priests, 673; Vinaya 
priests, 517, 612. 

Five thousand chapters of Ninnokyo 
read for rain, 184; monks, 298; Gireat 
Spirits, 143. 

Flags, 33, 42, 138, 142, 163, 375, 389, 
403, 536, 539, 561, 628, 635. 


| Flowers, 48, 52, 56, 57, 81, 109, 126, 129, 


132, 138, 141, 142, 161, 162, 164, 165, 
168, 179, 199, 240, 242, 243, 262, 264, 
294, 348, 364, 374 (ke, first of the ten 
kinds of sacrifices), 380, 386, 389—301, 
304, 409, 420, 422, 458, 485, 493, 536, 
539, 562, 583, 628, 630, 635. 
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Flute playing, 90, 700. 

Food offerings, 69-71, 76, 7T, 79, 81, sqq. 
(to Preta's), 113, 114 (to living spi- 
rits), 162, 165, 238. 

Forty-armed Kwannon, 604, 644. 

Forty hearers, 685; monks, 214, 298, 
302, 307, 311, 401, 467, 560, 695; поко, 
583; singers of bon-on, 583; years 
of tendoku of Hokkekyo, 616. 

Fortieth birthday, 341, 567, 664, 683. 

Forty-one khakkhara-carriers, 583. 

Forty-eight secondary commandments 
for Bodhisattva's, 198, 269, note 3; 
5714; temples, 295, 558 (Yakushikyo), 
vows of Amitabha, 335, 339, sqq. 

Four altars, 166; arms, 154; attendants 
of Amida,359; white and red banners, 
226; Buddha's of the four quarters, 
78—80, 264, 432, 545; classes of 
Buddha’s hearers, 629; corners of 
the house, 145; days (Hokke hakko), 
660, 664, 672, 678, 680—682, 686; 
Dhyàna heavens, 280; favours, 241, 
271, note 2; heads, 153; kaidan, 640; 
kalpa's, 564; khakkhara's, 389; Kongo 
Bosatsu, 359, 549; koshi, 682; lines 
of the sangemon; lines of gatha, 398, 
920; 521; kinds of mandala’s, 242; 
monks, 281; monthly fasts in Ceylon, 
Burma and Nepal, 204; great oaths 
of the Boddhisattva’s, 275, 398; parts 
of the month (1—8, 9—15, 16—22, 
23—30), 166; quarters, 379, 492; places 
with 16 meetings, 492; great Prajiia- 
paramita stitra’s 502; requisites for 
females (Lotus sütra), 633, 652; 
Saints of Kwan-chung, 617; kinds of 
samadhi, 287, 344, 373, 407, 654; 
seasons (festivals of), 100, 115, 245, 
506; shógi, 682; Great Sravaka’s, 492 : 
Great Temples ot Nara, 32, 437, 494, 
495, 573, 639; three-pointed vajra's 
combined, 163; vases of virtue, 163; 
Wisdom mudra's, 242. 

Fourteen (2> 7) bon- on, 682; kinds 


| 
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of Forbearance, 129; priests, 526, 657; 
shakujo, 682; Shinto shrines, 510. 
Fourteenth of every month (second of 
the six fast days), 165, 202, 203, 204, 
446; and 15th of the bright half- 

month, 411. 

Fruits offered, 165, 240, 294, 394; from 
heaven (curing), 373. 

Fubito (Fujiwara no), 10, 295, 443, 451, 
558, 597, 598. 

Fudan nembutsu, 346, note 1. 

Fudan tendoku, 668. 

Fudaraku san, Fudaraka, see Potala, 
Potalaka. 

Fudóo Butsu, 268 sqq. 

Fudo Myoo, 144, 227, 346, 510—512, 
516, 517, 549, 562, 591, 668. 

Fudo shingon, 512, 588. 

Fugen Bosatsu, 10, 23, 29, 151, 189, 
224, 270-272, 275, 321, 330, 346, 359, 
361, 378, 395-398, 406, 451, 481—483, 
496, 515, 530, 549, 552-555, 576, 596, 
598, 626, 633 —635, 653, 672, 678, сї. 
Shaka sanzon. 

Fugendo, 362. 

Fugen kwangyo, see Kwan Fugengyo. 

Fuh-kwoh-ki, see Fah-hien-chw'en. 

Fuh-físu fung-ki, 50, 194, 201, 355, 
note 1; 414. 

Fuichi-kokushi, 581. 

Fuji, 173. 

Fuji san, 314. 

Fujiwara family, 359—361, 445, 596, 
693, 700, 701. See the personal names 
of the Fujiwara's. 

Fukai-eko, 273. 

Fukakusa cemetery, 341. 

Fuko, 603. 

Fukuden, 36, 301, 464, 560. 

Fukujoju, 264, note 3. 

Fukükensaku Kwannon, 516, 546, 549, 
262, 641, note 2; 643—645, 701. 

Fukuryo, 10, 443, 597. 

Fukuyo-in, 172, 174. 

Fukuzo, 260, 265. 
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Fumonbon, see Kwanzeongyo. 
Funerals, 105. 

Fusasaki (Fujiwara no), 642. 
Fusatsu, see Uposatha. 


Fuse, fuse-kuyo, 54, 416, 496, 526, 663. — 


Fusho, 330. 
Fuso ryakki, 10, note 1 and 2; 11, note. 
1; 12, 23, 116, 177, 181, 203, 207, 


214, note 2; 231, 232, note 1; 233, | 


note 3. 
Futai, futaiten, see Avaivartya. 
Futama-gu, 670, note 7. 
Fuyutsugu (Fujiwara no), 446, 700, 701. 
Fuzoku, see Committing the sūtra. 


Gadgadasvara, 632, 635, 653. 
Gagakuryō, 42, 232. 

Gaijasho, 368, note 3. 

Gai-6 shürai, 250. 
Gandhakasti, 378. 

Gandhalaya, 592. 

Gandhara, 140. 

Gandharva’s, 29, 126, 154, 633. 
Gane$a, 518, 679. 
Garbhadhatru, see Taizokai. 
Garbhako$adhatu, see Taizókai. 
Garuda's, 29, 126, 433, 633. 
Gassho, 375. 


Gatha, 5, 6, 22, 55, 134, 162, 188, 195, | 


260—265, 271, 276, 278, 349, 398, 440, 
441, 520, 611, 675, 682. 
Gati, 126, 198. 
Gautami, 368. 
Ge-ango, 413. 
Gebon, 330, 331, 344. 
Gedan, 412. 
Gedatsu, 229, 278. 
Gege, 412, 413. 
Gegekyo, 413. 
Gegen, see Hia yuen. 
Gegeso, 413. 
Gegyo, 412. 
Gekicho, 179. 
Gekon, 283, 399. 
Gekyo, 413. 
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Gekyo, 412. 
Geman, 413. 
Gematsu, 413. 


| Gembo, 613, 638. 


Gemmei Tenno, 32, 295, 543, 573, 587, 638. 
Genei, 562. 
Genei, 600, 


| Genji Monogatari, 358, note 1; 370, 


312, note 2. 

Genjo kugyo, 274. 

Genkan, 379, 389, 

Genko Shakusho, 5, 7, 9, 12, 23, 123, 
note 3; 177, 195, 203, note 3; 207, 
223, note 3; 226, note 3. 


| Genkü, see Hónen Shónin. 
| Gen-0 ongi, see Huen-ying yin-i. 


Genshin, see Eshin Sózu. 

Gensho Tenno, 32, 33, 208, 209, 241, 
295, 365, 546, 551, 558, 512, 581, 638, 
646, 649, 697. 


| Genwa embu, 479. 


Gero, 412. 

Gesei (cf. Gege, Gekyo, Geman, Ge- 
matsu), 413. 

Gesho, 412. 


| Geshu, 413. 


Geza, 412. 

Gigaku, 375. 

Gijo, 546. 

Gike, 332. 

Giki, see Kalpa's. 

Giko (cf. iko), 445. 

Сіки, 663. 

Ginkakuji, 107. 

Gionji, 611, 612, (Issaikyo-e). 

Gishin, 600. 

Gisho, 681. 

Gitamitra, 269. 

Gizan, 46, 146. 

Go-ango, 412. 

Gochi Nyorai, 80, see Five Buddha's. 
Godai, see Five, elements, Five Wheels. 


| Godaido, 359, 360, 668, 671. 


Godaigo Tenno, 362, 479. 
Go Daimyoo, see Go Daison. 
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Go Dairiki Bosatsu, 13, 142, 145, 146, 
148, 150, 153, 156, 160, 165, 179, 186, 
188. 


Go Dairikku Myoo, 13, 142—156, 161, | 


165, 179, 186, 188. 

Go Daison, 13, 142—156, 197, 359, 360, 
388, 517, 668. 

Godampo, 197, 517, 570. 

Goddess of the Earth, see Drdha; of 
Felicity, see Kichijo Ten; of Music 
and Wealth, see Benzai Ten; of 
Wisdom, see Prajriaparamita. 

Goden, 668. 

Godo, 285. 

Gods, see Deva's. 

Go Fukakusa Tenno, 178, 363, 691. 

Gogwanji, 42, 422, 474, 483, 610, 642, 
660, 663, 689, 690. 

Gogwan Shingon-in, 659. 

Gohakko, see Hokke һакко (352—360, 
Ch. XVI § 8). 

Gohei, 32, 208, 209, 213, 214, 218-220, 


222, 229—231, 233, 296, 297, 305, 308, | 


385, 461, 466, 468, 497, 502, 508-510, 
523, 529, 573. 

Gohon deshi-i, 690. 

Go Horikawa Tenno, 273, note 1. 

Goho shabetsu kyo, 277. 

Goho zenjin, 220. 

Go Ichijoó Tenno, 177, 180, 342, 579, 
668, 669, 683, 695. 

Gojokai, 279. 

Gojoku, 55, note 2. 

Gojō no Kisaki, 664. 

Gojüken-rin, 143. 

Gojükwansho, 555. 

Gojun shujo, 273. 

Gokaiso, 420, 444, note 3; 472, 478. 

Goke, 250, note 5; 263, 271, 273, 275, 397. 

Gokendo, 359, 548. 

Go-kokki, see Kokki. 

Gokoku, see Protection of State. 

Gokoku-jojuku-kyo, 310, 427, 430. 


Gokoku-konkwómyü-sammai-sen, see | 


Konkwomyoó-sammai-sen. 
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Gokoku-kyo, see San-gokoku-kyo. 

Gokoku no Shóbo, 465. 

Gokoku reigen iriki Jinzu Dai-Bosatsu, 
218. 

Gokon (panca indriyani) 266, 283. 

Gokuraku, see Sukhaávati, Paradises. 


| Gokuraku-in, 327. 
| Gokurakuji, 246, 341, 582. 


Gokuraku-roküji-san, 340. 

Go-kwogon Tenno, 392. 

Go-kyozo, 610. 

Gold, 214, 643. 

Gold-coloured images, 53, 172, 481, 
482, 548, 644, 668, 671. 


Gold-copper (kondo), 53, 324, 561, 


482, 672. 

Golden characters, 448, 454, 482, 483, 
561, 610, 611, 647, 655, 664, 665, 668, 
672, sqq., 686. 

Gold-lacquer (makie), 665. 

Gold-paint (kondei), 550, 669, 671, 674. 

Goma (homa), 518, 531, 563, 571. 

Go-Mi-no-o Tenno, 366, 518. 

Gomyo, 561, 587, 655, 676. 


| Gomyo-hojo-kigi-ho, see Hu-ming fang- 


shüng-kwéi-i fah. 


| Gonchi, 579. 


Gonen-e, 191, 292, 293. 
Gongen, 233, 298, 503. 
Gonin, 129, 134, 136. 
Go-Nijo, 362. 


| Gonjükai, 163. 


Gonso (Gonzo), 350, 382, 442, 474, 678. 
Go-on hymns, 354, 357. 


" Goose, 566. 


Go-Reizei Tenno, 223, 317, 550, 672, 686. 
Gorin tochi, see Gosho, Gotai, tóchi. 
Goryisai, 510. 

Go-Saga-In Gohakko, 690. 


| Go-Saga Tenno, 363, 374—316, 690. 


Gosaie, 37, 39—41, 44, 234, 315, 316, 
324, 351, 403—405, 438, 444—440, 
469—475, 411—480, 487, 506, 599— 
603, 687, 692, 693, 701. 


| Go sange, 397. 
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Go-Sanjo Tenno, 233, 361, 481, 672, 
686, 687. 

Gosembó, see Hokke sembo. 

Go setsu, 250. 

Go-shichinichi no mishiho, 477. 

Goshin-in, 170. 

Go-Shirakawa Tennd, 361, 374, 376, 
584, 691. 

Gosho, 271, 290, 439. 

Gosho, 170, 262. 

Go (or Mi) shotai, 221. 

Go-Suzaku Tenno, 317, 485, 672, 686. 

Gotai kekwa, 262, 395, see Gosho. 

Gotai tochi 167, cf. Gosho. 

Gotan-e, see Kwanbutsu-e, 45. 

Goten (cf. zenten), 583. 

Go-Uda Tenno, 235, 363, 453, 488, 569, 
515. 

Goya, 387, note 1. 

Go-Yozei Tenno, 518, 571. 

Gozanze Myoo, 144—155. 

Grass of Felicity, see Kichijo-so. 

Grave, grave-yards (cf. Hokkedo, Hi- 
gan, Mausoleums), 361, 372, 406, 460, 
468. 

Grdhraküta, see Vulture Peak. 

Greed (origin of evil deeds; sangemon), 
276. 

Grhapati, 592. 

Gufukuji, 32, 418, 421, 578, 639 (see 
Kawara-dera). 

Guna, 415. 

Gunabhadra, 3, 5, 45, note 3; 319, 
370. 

Gunada, 17. 

Gundari Myoo, 144—155. 

Gunsho ruiju, 114, note 2; 317, note 1; 
346, note 1; 347, note 2; 351, note 2. 

Gwakko, 481, 535, 543— 545, 550, 566, 
604. 

Gwammon, 42, 178, 187, 188, 242 
(Ninno&), 246, 421, 481, 583, 658, 664. 

Gwan-an, 383. 

Gwangeiji, 603, 662. 

Gwangoji, 11, 28, 32, 34, 53, 244, 327, 
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418, 437, 443, 462, 478, 494, 497, 503, 
573, 578, 507, 639, 649, 651, 681. 


Gwangon, 657, 676. 
| Gwanjo, 383. 


Gyakushu (yoshu) no kudoku, 341, 680. 

Gyodo, gyodo shüso, 36, 209, 301, 364, 
590, 640, 686; gyodo kekwa 299, 401, 
559, see Circumambulations. 

Субеп, 341, 514, 667, 697. 

Gyogen, 698. 

Gyogi Bosatsu, 333, 543, 642. 

Gyogwanji, 667, 684, 697. 

Gyokyo 38, note 3. 

Gyojo, 571. 

Gyoko, 485. 

Gyokoy, 219, 228, 230, 607, 614. 


| Gyonen, 344, note 1; 623. 


Gyosen, 287, see Gyodo, Circumambu- 
lations. 

Gyoshin, 121, 442, 645. 

Gyosho, 614. 


| Gyoyo, 380, note 1. 


Gyozo-kwan, 329. 


Hachibu, hachibushii, 29, 126, 433, 546, 
644, 669. 

Hachidairyuo-cha, 57. 

Hachijo-in (palace), 178. 

Hachiman betto (of Usa), 222, 223. 

Hachiman Daibosatsu, 209, 212, sqq., 
hojo-e, 208, 311, 337, 386, 401,454, 606, 
611, 612, 614, 648. 

Hachiman Daimyojin, 224, 225. 

Hachimangiü, see [washimizu. 


| Hachiman, Usa Hachiman, Tsuru-ga- 


oka no Hachimangiü Hachiman-Hime 
jinguji, 222, 223. 

Hachiman Taro (Minamoto no Yoshiie), 
221. 

Hachiyo shinjukyo, 511. 

Hachiza hoe, 664, 672, 671, 686. 

Hada Tori, 555, 561. 

Haira, 539, 551—553, 555, 556. 

Hair erect, 283, 399. 

Hai-taishi, 467, see Sudo Tenno. 


720 General Indcx 


Haitei, see Junnin Tenno. 


Hakkai sainichi, 198, cf. Six fast days, 


Eight commandments and fasts. 


Hakkakudo, 360, 550, note 7 ; 641, note 2. 


Hakko, see Hokke hakko. 
Halberd (attribute), 553. 

Haloes (of sun and moon), 137. 
Hana-mi-do, 56. 

Hana-tei, 56. 
Hangyo-hanza-sammai, 287, 654, 672. 
Hanju-zammai, 287 (sembo). 
Hankaza, 168, note 1. 

Hannya, 370, 489. 

Hannya-bonko, 172. 

Hannya Bosatsu, 149, 388, 490. 
Hannya-bu, 483. 
Hannya-haramita-kombon-in, 172. 
Hannya midokyo, 506. 


Hannya-rishukyo, see Rishukyo (No. 


1034). 


Hannya-shinkyo, 18, 491, 492, 502 —504, 


518, 519, 525—530, 548, 567, 676. 
Hansha-ushitsu, 191. 
Hansoku-o, 133, note l. 
Hanten-baramon, 78, note 1. 
Hanya, 387, note 1. 
Harada-mokusha, 281, note 3. 
Hariti, 433, 635, 
Harivarman, 323. 
Harp music, 387, 409. 
Harsa (Siladitya), 190. 
Haru no higan, see Vernal equinox. 
Наги no miya, 468, see Togii. 
Hase-dera, 642, 644. 
Hashira-taimatsu, 591. 
Hasshudo, 256. 


Hassho-in, 184, 185, 500, 501, 508, 512, 


529. 
Hasshosho, 141. 
Hasshü, 474. 
Hasu-meshi, 91, 111. 
Hatsuse-dera, see Hase-dera. 
Hatten, 261. 


Heavenly flower rain, 243, 493; music, 


335, 667; odour, 197, 493, 666. 





Heijoó no Chūgū, 498. 


| Heijo Tenno, 315, 418, 500. 
| Heike monogatari, 3TT. 
| Heiza, 348. 


Hekireki-moku, 642. 


| Hells, 81, 83, 86, 87, 93, 103, 265, 277, 


278, 386, 653. 
Hensho, 662. 
Hensho hokki shoryoshü, 243, note 1. 
Hetuvidya, 482. 


| Hiao-wán (Kao-tsu Hiao-wan), 50 


Hiao-wu, 51. 
Hia-yuen, 97, 100, 104, 244. 


| Hibutsu, 221, 225. 


Hieizan, 20, 183, 197, 256, 308, 338, 
344, 345, 357, 358, 364, 372, 373, 407, 
472, 474, 478, 483, 485, 487, 507, 513, 
531, 547, 550, 557, 562, 568, 569, 581, 
603, 609, 640, 654, 659, 662, 665, 666, 
671, 672, 681, 689, 692, 694, 698. 699 
Cf. Enryakuji. 

Hien-sheu, 577. 

Higan(-e), 362, 363, 366—373, (Ch. VIII 
§ 18 C and D), 406, 469, 489, 524, 653. 

Higan-gosembo, 363. 

Higan-kudoku-joju-kyo, 368. 


| Higansho, 368, note 2. 


Higashi Hongwanji, 339. 
Higashi-Nijo-In, 363. 
Higashi-Sanjo-In, 682. 
Higashi-yama-dono, 107. 
Higyo-hiza-sammai, 287, 654. 


| Hikide-mono, 684. 


Hiko-hohodemi no Mikoto, 212. 


| Hime-gami, 216. 


Hinayana, 277, 286, 394, 400, 490, 534, 
584. 

Hing-shen-szé, 160. 

Hirano, 230, 374. 

Hirohata no Hachiman daijingū, 213. 

Hirohata no Yahata no Ohokami, 215. 

Hirose, 25, 374, 509, 510. 

Hirota, 374. 

Hishikata yama, 213, 223. 

Hiyoshi jinja, 375, 610, 612. 


General Index 


Hizoki, 80, 148, 149. 

Hoben, see Upaya's. 

Hochi-in, see Dharmajiiána-mudra. 

Hochi-kwan, 329. 

Hoda gan, see Potala, Potalaka. 

Hodange, 555. 

Hodo, 195, 675. 

Hodo-bu, 483. 

Hodo-darani-hó, 194, 355; Hüdo-darani- 
saisammon, 292. 

Hodo-sammai, sange, sembo, 310, 356. 

Hogwatsu Chigon Kwo-on Jizai-ó Ny- 
orai, 541. 

Hogyo, 260. 

Hoin, 673. 

Hoji, 136, sqq. 

Hoji-kwan, 329. 

Hojo (Liberation of living beings), 13, 
25,52, 117, 198, sqq. (Ch. VI, B, 8 1-5), 
296, 372, 406, 464, 467, 538, 539, 546, 
964, 640, 646; Hojo-chi, 52, 199, 200, 
221, 222. 

Hojo-e, 52, 199, sqq., 372, 406, 564, 640. 

Hojo-ji, 200. 

Hojoji, 308, 342, 343, 359, 512, 549, 569, 
668, 684, 685, 690, 694, 696. 

Hojoji-Amida-do, 342, 549, 684. 

Hojoji-hakko, 603, 685, 694. 

Hojoji-Mido-Hakko, 685, 694. 

Hojoji no Kwampaku (Michinaga), 671. 

Hojoki, 112. 

Hojo Nyorai, 78. 

Hojuji, 359, 548. 

Hojukwan, 329. 

Hokaiji, 565. 

Hokaijo-in, 565. 

Hokin, 217. 

Hokke-bu, 483. 

Hokkedo (Chapels of the Lotus), 357-363, 
406, 417, 482, 548, 645, 653, 654, 662, 
667, 671, 672, 691. 

Hokke-e (Lotus festivals in general, 
hakko, jüko, sanjüko), 678; of En- 
shüji, 445, 482, 517, 686, 687; of 
Hieizan, 472, 487, 603, 662, 692, 693; 
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of Kofukuji, IX 30—X 6, Fujiwara 
festival, 445, 517, 677, 700, 701; 
of Todaiji, 699; Hokke-e no tsugai 
rongi, 472. 

Hokke gengi shakusen, 618. 

Hokke gonen, 678. 

Hokke hachinen, 678, 679. 

Hokke hakkō, 343, 482, 486, 512, 531, 
662, 664, 667—691, 695. 

Hokkeji (Nara), 35, 325, 326, 340, 365, 
449, 452, 461, 574, 578, 594, 599, 639, 
641, 648—651. 

Hokkeji (all kokubun-niji), 651, 653. 

Hokke juko, 603, 666, 678, 679, 687, 
691, 693. 

Hokkekyo, 3, 5, 6, 22, 29, 31, 38, 41, 
43, 78, 195, 197, 213, 221, 223, 256, 
270, 288, 296, 310, 342, 353, 355, saq., 
400, 405—408, 418—422, 429, 435, 
436, 442, 446, 448, 451, 454, 462, 465, 
469, 482, 483, 488, 490, 511— 516, 524, 
527, 531, 532, 548, 560, 561, 567, 573, 
078, 579, 587, 601, 617—701; its con- 
tents, 625—636; commentaries and 
works on it, 619—625. 

Hokkekyo anraku-gyogi, 618. 

Hokkekyo denki, 621, 625. 

Hokkekyo-sho, 617. 

Hokke-metsuzai-ji, 313, 365, 420, 423, 
448, 452, 641, 648, 653, see Kokubun- 
niji. 

Hokke-mondo-ko, 678. 

Hokke mongu ki, 618. 

Hokke myoten, i. e. Hokkekyo, 659, 660. 

Hokke-rin Bosatsu, 545. 

Hokke sambu, 270, 342, 396, 483, 677. 

Hokke-sammai, 270, 396, 482, 631, 636, 
653, 654, 671, 672. 

Hokke-sammai-do, 406, 549, 667, 671, 
672, see Hokkedo. 

Hokke-sammai-gyObo, 270, 288, 355, 405, 
653, 654, see Hokke sembo. 

Hokke-sammai-gyobo, 356, 653, 654. 

Hokke-sammai-gyüji-unso-fujogi, 356. 

Hokke-sammai-kyo, 355, 616. 
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Hokke-sammai-sengi, 288, 355, 619, 654. 

Hokkesan, 195, 675. 

Hokke sanjüko, 270, note 1; 342, 512, 
668, 678, 679, 693, 695. 

Hokke sembo, 7, 194, 256, 270, 310, 345, 
354—377, 392, 393, 396, 400, 404, 
406—408, 631, 653, 654, 662, 667, 691. 

Hokke-sembu-e, 365, 514, 549, 649, 673, 
697—700. 

Hokke-shi, 368, 677. 

Hokki-shu, 267. 

Hokkyo sanne, see Tendai sanne. 

Hoko-in, 246, 247, 301, 685, 697. 

Hokoji (built A.D. 539), see Gwangoji. 

Hokudo, 666. 

Hokurei choku-e, 604. 

Hokurikudo, 219. 

Hokwoji, 10, 596, 597, see Kofukuji. 

Hokwo kekwa, sembo, 310, 350, 381, 
400, 405. 

Homa, see Goma. 

Homanji, 11, 28, see Gwangoji. 

Hommaru-dono, 113. 

Homon, 276, 398. 

Homotsushü, 247. 

Homyo, 10, 443, 596. 

Honcho kosoden, 195, note 2. 

Honcho seki, 187, note 3; 188, 234, 389, 
392, note 1 and 2; 484, note 2; 513, 
note 2; 514, note 2; 569, note 4; 
670, note 4; 688, note 1 and 6; 698, 
note 2; 699, 

Honda Hachiman, 226. 

Honen Shonin, 23, 334, 338, 350, 376, 407. 

Hongwan, honzei, see Original vows. 

Hon-Gwangoji, 418. 


Hongwanji, 339, 354, 398, 404; branch | 


of Jodo Shinshü, 347, 423. 
Hongwanji tsüki, 347, note 5. 
Honjaku Zenji, see Pán-tsih Shen-shi. 
Honji, 149, 225, 226, 554, cf. Suijaku. 
Honzon, 243, 348, 357, 361, 380, 406, 

409, 464, 473, 481, 491, 548, 557, 562, 

565—567, 603, 605, 615, 644, 679, 699, 

701. 


General Index 


Hoo, 337 and passim. 

Hoodo, 336, 671. 

Ho-on, 329. 

Hoonji, 590. 

Hoonkyo, see Daihoben-Butsu-hoonkyo. 

Horikawa Tenno, 392, 610, 670, 673, 
674, 688, 690, 698. 

Horinji, 382. 


| Ного-куап, 329. 


Horses offered to Hachiman and to 
Shinto rain gods, 222, 232, 454, 461, 
466, 508, 649; Nikko, riding on a 
horse, 566. 


 Horyüji, 32, 34, 53, 246, 415, 418, 420, 





478, 543, 561, 565, 578, 594, 599, 637, 
639, 644, 645, cf. Ikaruga-dera. 


| Ho-sangi, 211. 


Hose, 190, 194. 

Hoshi-bon, 374. 

Hoshin, see Sambhoga-kaya. 
Hoshin, see Dharma-kaya. 


| Hoshin-kwan, 329. 


Hosho, 290. 

Hoshoji, 360, 550, 588, 681. 

Hoshoji, 360, 445, 483, 484, 548, 610, 
670, 687, 689, 696—699. 

Hosho Nyorai,see Ratnasambhava Bud- 
dha; another Hosho Nyorai, see Rat- 
naSikha Buddha. 

Hoso Nyorai, see Ratnaketu Buddha. 

Hosso sect, 10, 21, 32—36, 38, 39, 42, 
93, 120, 189, 210, 211, 216, 217, 219, 
244, 246, 301, 311, 314, 324, 325, 327, 
333, 341, 343, 403, 409, 437, 442, 443, 
452, 459, 462, 469, 474, 477, 479, 480, 
508, 510, 524, 525, 546, 547, 561, 563, 
575, 578—583, 587, 589, 596, 598 —601, 
613, 638, 639, 641—645, 656, 663, 668, 
675—677, 685, 692, 694, 697, 700, 702. 


| Hotatsu-Bosatsu-mon-hoo-shamon-kyo, 


379. 
Hotsu-bodaishin, 274. 
Hotsugwan, 275, 398, 
Hotsuro, 251, 252, 265, 275, 283, 393. 
Hoyo, 109. 


General Index 


Hoyo, 421. 

Hoza-kwan, 329. 

Hozo, 666, 695, note 1. 

Hri-apatrápya, 277. 

Hüen-hioh Shen-shi, see Fah-hien Il. 

Hüen-tsang, 5, 11, 17, 19, 21, 35, 75, 
192, 325, 410, note 3; 412, 414, 427, 
429, 430, 460, 491, 493, 502, 521, 533, 
541, 542, 551, 564, 592, 597, 650. 

Hiien-tsung, 613. 

Hiien-ying, 60, 64, 68, 191, 252. 

Hüen-ying yin-i, see Hüen-ying. 

Hüen yuen, 51. 

Hu Kih-tsang, see Kih-tsang. 

Human fire, 137. 

Hu-ming fang-sháng kwéi-i fah ( Gomyo 
hojo kigi ho), 200. 

Hundred copies of Konkwomyokyo, 
Daihannyakyo, Ninnokyo,Kongo-han- 
nyakyo and Hokkekyo, 297, 436, 449, 
498, 517, 531, 612, 669, 674; dishes, 
63, 69, 71; dosha, 240, 295, 494; 
figures; of Amida embroidery, 
324; gold-coloured images of 
Shaka, 668; images of Kwan- 
non, 522, 637; of Shaka on Dai 
Nichi’s lotus throne, 669; leaves 
of Maiiju$ri's lotus seat, 629; lotus 
stems for Taema mandara, 327; 
monks, 12, 33, 117, 123, 132—134, 
160, 175, 179, 184, 186, 306, 436, 447, 
466, 497, 500, 502—504, 506, 510, 512, 
525, 588, 664, 665, 674; pictures 
of B. figures, 188; places of wor- 
ship, 178, 188, 189 robes, (по-сеѕа 
presented ad the Ninnoe), 12, 177; 
seats, 12, 116, 123, 132, 134, 160, 
175, 176, 179; $rámanera's, 447, 
464, 473, 449, 500; steps before the 
Ninnokyo tables, 142; times of ten- 
doku of the Daihannyakyo, 495. 

Hundred and eight beads of the 
rosary, 173, 378, 676; Buddha 
names, 378; kleSa’s 378; lines of 
hymn (Preface of Konkwomyokyo), 
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433; magic formulae, 162 (tan- 
tra of the Earth, Ninndkyd rules), 
570; mudra’s, 378; nembutsu's, 
378; times of reading the Hannya 
Shinkyo, 616. 

Hwai-tsih, 321. 

Hwa-yen, sect in China, 201, 522, 577. 

Hwa-yen-king, see Kegonkyo. 

Hwa-yen-king yin-i, 253, 5TT. 

Hwui-chao, 442. 

Hwui-kiao, 120, 434, note 1. 

Hwui-kwo, 148, note 1. 

Hwui-ling, 160. 

Hwui-ming, 678. 


-Hwui-shih, 353. 


Hwui-siang, 621. 

Hwui-szé shen shi, 356, 405, 618, 

Hwui-wen, 253, 5TT. 

Hwui-wen yin-i, see Hwa-yen-king yin-i. 

Hwui-yen, 252, 585. 

Hwui-yuen, 319, 617, 586. 

Hyakka sefsurin, 112, note 2. 

Hyakkwansho, see Kakuzensho. 

Hyakurensho, 246, note 1; 360, note 2 
and 3; 361, note 1 and 2; 700. 

Hyakuron, 323. 

Hyakuza-Ninnoko, 512. 

Hymns of praise (bai, sambai), 277, 292, 
349, 354, 364, 390, 408, 409, 421, 433, 
434, 440 (?), 441, 476, 485, 537, 568, 583. 

Hymns of Repentance, 265, 268, 276, 
278, 279, 357, 395, 442, 575. 

Hyogwan, 197. 


Ice, 329. 

Ichidai-ichido-Ninnoe, 176, 177, 
Ichi-en, 525, note 2. 

Ichigaya Hachiman, 225. 

Ichiji Kinrin, 481, 550, 570. 


181. 


| Ichiji-Kinrin-bo, his rite, 570. 
| Ichijo, see Ekayana (Only Vehicle). 
 Ichijo-do, 359. 


Ichijo-enshu, 627. 
Ichijo-in, 114, 609. 
Ichijokyo, 627. 


124 


Ichijo no Kaneyoshi, 387. 

Ichijo Tenno, 180, 485, 549, 557, 609, 
683, 695. 

Ichiiu, 348. 

Ichimon, 482. 

Іеуаѕи, 518. 

Igyodo, 318. 

Ikaruga-dera, 561, 637. 

Ikenobe no Hida, 27. 

Iki-mitama, see Ikitama-e. 

Ikimono wo hanatsu, 117, 204, see Hojo. 

Ikiryo, 112. 

Ikitama-e, 111—115. 

Iko, 41, 445, 478, 480, 482. 

Illness of the Emperor, Empress or other 
members of the Court, 4, 5, 10, 16, 18, 
31, 33, 38, 39, 195, 197, 206, 210, 214, 
294, 295, 297, 299, 303, 307, 315, 343, 
351, 352, 371, 401, 406, 436, 437, 439, 
443, 465—469, 497— 499, 508, 512, 513, 
518, 519, 522—524, 526—531, 545, 546, 
558, 559, 568, 571, 579, 588, 596, 640, 
671, 673, 674, 683, 698. 

Illness in general, 101, 148, 154, 182, 432, 
476, 523, 534, 538—540, 564, 570, 593, 
594, 632, 652. See Pestilence, Small- 
pox. 

Illuminations, 67, 93, 100, see Lamps. 

Imi-bi (days of mourning and abstinen- 
ce, e.g. II 15, Buddha’s death), 589. 

Immyo, 482. 


Imperial Festivals, see Choku-e; | 
| Ishi, 512, 588, 685. 


mausolea, see Misasagi; Palace, 
see Palace; Princes (as heads of 
temples and leaders of ceremonies), 
see Monzeki; messengers, see Cho- 
kushi; prefaces (to compilation of 
comm. on S. text of Nehangyo, 586); 
presents to priests or temples, see 
Sacerdotal robes, Sustenance fiefs; 
sudare, 567,657; votive temples, 
see Gogwaniji; votive text, 481; vows, 
4T1, 483. 

Imusa-zai, see Musa-zai. 

In (Toba-in) no Saishoko, 487. 
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Iname (Soga no), 639. 
Inamura-yama, 183. 


| Inari jinja, 230, 374. 


Incantations, 80, 81, 88, 526, 540, 674. 

Incense, 48, 49, 81, 86, 88, 91, 129, 142, 
162, sqq., 179, 187, 240, 258, 262, 348, 
349, 364, 374, 375, 380, 386, 389, 391, 
409, 458, 485, 536, 539, 562, 583, 628, 
635. 

Incense-burners, 98, 164, 324, 348, 349, 
391, 409, 561. 

Incense-water, 46, 47, 54, 55, 171. 

Indara, 440, 441, 539, 552, 553. 

Indo (two leaders at the Todaiji Ke- 
gon-e), 583. 

Indo Jizo, 225, 440, 441 (Saishookyo). 


| Indra (Sakra Deva), 133, 138, 142, 155, 


203, 369, 457, 473, 632, 641, 649, 660, 
668. 

Indra, see Indara. 

Indra, 595. 


| Indriyani, see Five roots (gokon). 
| Ingen Sojo, 187, 308, 342, 568, 569, 683. 


I-no-hana hill, 233. 

Inoue no Naishinno, 371, 468. 

[nsho, 673. 

Insh6 Amidakyo, inshoó gyodo, insho 
nembutsu, 345. 

Inundations, 137, 182, 436, 529, 632. 

Ippen Shonin, 339, 340, 

Ise Daijingu, 206, 230, 305, 373, 509, 
510, 515. 


Ishigami jinja, 374, 470. 

Ishikawa, 27, 322. 

Ishi-Yakushi, 557. 

Ishiyama-dera, 589, 644. 

Issaikyo, 4, 8, 9, 30, 43, 219, 223, 229, 
237, 430, 514, 517, 547, 572, 588, 605— 
615, 662, 701. 


| IssaikyO-e, 605—614 (Ch. XV S 5). 


Issaiky6-kuy6 no honzon, 615. 
Issaikyo-ongi, see Hüen-ying yin-i. 
Issai kyo-ritsu-ron, 9, 605. 

Issai kyoron, 609. 


General Index 


Issaikyo-zo, 547. 
Isshin bushoó, chorai, kyorai, 354. 
Itadaki-mochi, 57. 
I-ts’ao, 148, note 1 


I-tsing, 14, 15, 17, 19, 21, 37, 49, 72, 
75, 200, 252, 267, 309, 395, 402, 410, 
note 3; 412, 413, note 1; 200, note 2; 
431, 437, 441, 491, 521, 533, 541, 
542, 546. 

Itsukushima jinja, 374. 

I-tsung, 351. 


Iwabuchi-dera in Yamato, 679. 

Iwabuchi-hakko, 679. 

Iwashimizu Hachiman, 183, 212, 219, 
220, 221—235, 313, 315, 508, 510, 512, 
515, 608, 611, 612. 


Jade, 142. 

Jakumetsu-nin, 129, note 1. 

Jakuren, 581. 

Jalavahana, 198, 432. 

Java, 47. 

Jayapratigraba (?), 127. 

Jetavana park, 520. 

Ji (Matter, cf. Ri), 282, 284, 398. 

Jibusho, 417. 

Jibutsu kigen, 111. 

Jido, 570. 

Jie Daishi, Jie Daisojo, 189, 197, 334, 
347, 404, 568, 666, 681, 693. 

Jigoku-hen no byóbu, 386. 

Jihi dojo sembo 352. 

Jihi sembo, 350—353, see Jihi dójo 

`  sembo. 

Jihi suisembo, 351, 400. 

Jijuden, 362, 386, 388, 477, 510, 530, 
665, 670. 

Jikaku Daishi, 41, 256, 337, note 1; 
344—347, 357, 364, 313, 391, 403, 404, 
406, 407, 474, 587, 588, 654, 659, 676, 
681. 

Jikoku Ten, 
Shitenno. 

Jikongo, 570. 

Jikun, 311, 459, 580. 


154, 


| Jitoku, 561. 


| Jito Tenno, 13, 14, 26, 31, 32, 203, 206, 





166, 635, 630, cf. | 
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| Ji-kuyo, 274. 


Jimmu Tenno, 212. 
Jimon branch of Tendai sect, 485, 590, 
600, 608, 693. 


| Jimyo-in, 490. 


Jingi-kwan, 526, 530. 
Jingoji, 544, 700. 


| fingo Kwogo, 212, 220. 


Jingüuji, 215. 


| Jinkaku, 342 
| Jinriki jizai, 229. 


Jion Daishi, see Kw'ei-ki. 
Jiri, 273, note 1. 
Jiriki, 318. 


| Tfirin-kwan, 160. 


Jisan, 252, note 1; 
Jishaku, 262. 


282 sqq., 398, 399. 


| Jishi, 71, 72, 281, 413. 
| Jishin darani, 457. 


Jishin Кепго zennyoten, 266, see Drdha. 
Jishin-kwan, 330. 

Jisho, 515, 562. 

Jishoji, 107. 

Jishorinshin, 144, 148. 

Jishu, 339, 340. 

Jishü, 519, 532. 

Jison no sanne, 673. 


| Jissai, 174. 


| Jisso, 174, 271, 283— 286. 
| Jisso-in, 550, 672. 


324, 416, 494, 561. 

| Jitsubin, 365, 383, 599, 656, 676. 

| Jitsu-e, 392. 

| Jiun senshu, see Ts’zé-yun ch’an-chu, 
Tsun-shih. 

Jivaka, 252. 

Jizo(Ti-tsang, Ksitigarbha Bodhisattva), 
42, 103, 225, 293, 335, 378, 400, 405, 
552—555, 562, 669, 699, see Ti-tsang. 

Jizo-in, 336. 

Jizo-kekwa, 310, 350, 351, 400, 405. 

Jňānayaśas, 24. 


| Joan, 53, 383, 385. 
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Jobon, 330. 

Jobyo, 432. 

Jocho, 336. 

Jodo, 224, 318, etc. see Paradises, 
Buddha-lands. 

Jodo-henso, 328. 

Jodo-homon-Genrusho, 344, note 1. 

Jodo-in, 574, 641, 648, 650, 651. 

Jodo-ji, 106, 195. 

Jodo-mon, 318. 

Jodo-ron, see Ts'ing-Pu-lun. 

Jodo sambukyo, see Mida sambu. 

Jodo sect, 319, 320, 335, 338, 347 ; 350, 
373, 376, 398, 404, 406, 453, 517, 501, 
654, 671. 

Jodo Shinshu, 56, 105, 276, 284, 321, 347, 
354, 398, 399, 404, 423, 483, note 1; 590. 

Jotukuji, 336. 

Jogakuji, 500, 530, 639, 642, 657, 681. 

Jogon, 518, 563, 576. 

Jogu Taishi, see Shotoku Taishi. 

Jogyo-do, 287, 345, 346, 357, 549, 669, 671. 

Jogyo-sammai, 287, 345, 654. 

Jogyo-sammai-do, see Jogyo-do. 

Joho, 581, 584. 

Jajitsu-ron, 323. 

Jojitsu-shu, 323. 

Joju, 167. 

Joju, 281. 


Joju-Myoho-renge-kyo yuga kwanchi | 


giki, 617. 
Jokai, 283. 
Jōkai, 143, note 2. 
Jokai, 183. 
Joken, 110, 584. 
J]okon, 282, 399. 
Jókongo-in, 375. 
Jokwanji, 41. 
Jomei Tenno, 7, 29. 
Jomyo koji, 604, 
Jomyoji, 360. 
Joneiden, 306, 388, 504, 527, 566. 
Јӧгаки-е, 589, 591. 
Joren, 597. 
Jorenge-in, 337. 
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| Joro, 442, 676. 


Joruri-in, 308, 569. 
Josaimon-in, 178. 
Josan, 291. 

Josen, 575. 

Joshin, 625. 

Joshin Kongo, 154. 
Josho, 683. 
Joshoji, 690. 
Jo-shutara-shu, 587. 
Jotatsu, 598. 

Joto, 36. 


. Joto-Mon in, 233, 335, 343, 374, 512, 588, 


669, 683, 686. 
Jotomon mansion, 696. 
Joyo, 281. 
Јӧ2а-ѕаттаі, 287, 344, 654. 
Joza-sammai-do, 344. 
Joza-shami, 421, 422. 
Jozo, 182. 


| Jozui Butsugaku, 273. 
Ju, see Dharani, Magic formulae. 


Judo, 274. 
Jūgen, see Kwangyō mandara. 
Jugishi, 603. 


Jūgu, 392. 


Jugwammon, see Gwammon. 

Jüichimen-bo, 307, 527 (530), 656. 

Jüichimen Kwannon, 224, 307, 334, 527, 
604, 642, 643, 645, 649, 656. 

Jü-issai-sho, 141. 

Jujr, 52. 

Jukanro-ju, 109. 

Juki, 400, 432, 627, 635. 


| Juki-bon, 635. 


Jukkwaisho, 345, note 1. 
Јатуокуо, 222, 512—514, 527, 532, 548, 
568, 588. 


| Jundei-do, 360. 


Jundei-ho, 570. 

Jundei Kwannon, 360, 570, 643. 
Jünijin, 544, 551, 669. 

Jüni-kwo raisaho, 277. 
Jünimon-ron, 323. 

Jiini mu-o, 289, 400. 
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Jini shin, 516, 540, 542, 546, 551, 554— 
557, 566. 

Junna-in, 41, 480. 

Junna Tenno, 41, 315, 350, 366, 475, 
479, 480, 526, 562, 654, 659, 676. 

Junnin Tenno, 35, 216, 311, 324, 325, 
340, 459, 498, 574, 639, 641, 650. 

]untoku Tenno, 693. 

Jüroku zenjin, 516. 

Juryo, 432. 

Jüsaido, 360. 

Jüshi, 30. 

Jüshu gyogwan, 272. 

Jüshu kuyo, 363, 3/5, 407, 517. 

Jiiza, 666. 

Jiizenji, 462. 


Kagen, see Hia-yuen. 

Kagero nikki, 370, 371. 

Kagiri-naki ogami, 196. 

Kaguyama Yakushiji, 578. 

Kaidan, 613, 639. 

Kaido, 164. 

Kaigen, 34, 39, 299, 324, 481, 582, 605, 
642. 

Kaihon, 281, note 3. 

Kaijo, 226. 

Kaikamma, 449, 648. 

Kaiketsu nikyd, 270, 677, 692, 694. 

Kaikyod, 270, 677, 691, 694. 

Kaimyo, 581, 622. 

Kairitsu, 281, note 3. 

Karitsu sandaibu, 613. 

Kairitsu-shü, 36, 183, 361, note 3; 453, 
462, 488, 517, 546, 575, 605, 613, 639, 
648, 660, 675, 677. 

Каігуй-0-куб, 505, 527. 

K'ai-yuen-luh, 353, note 3; 379, 609. 

Kaji, see Incantations. 

Kaji-riki, 168. 

Kajo Daishi, see Kih-tsang. 

Kajoji, 41, 351, 531, 649. 

Kajuji, 663. 

Kakkyo, 189, 695. 

Kakuban, see Kogyo Daishi. 
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Kakuchō, 121. 

Kakugyo Hoshinno, 360, 484, 689. 
Kakuho, 484, 

Kakunin, 568. 

Kakunyo, 368. 

Kakuzen, 568, note 2. 
Kakuzenshé, see Kakuzen. 


| Kalpa's, 20, 76, 83, 160, sqq., 355, 356, 


563, 564, 654. 

Kamadhatu, 481. 

Kamado-yama-dera, 548, 564. 

Kamakura, 557. 

Kamaloka's, 369. 

Kamatari, 9, 10, 323, 443, 595—598. 

Kambe, 223. 

Kameyama-dono, 362, 363, 374-376, 590, 
690. 

Kameyama Tennō, 180, 235, 362, 363, 
376, 570, 590, 612, 689. 

Kami no miya, 222. 

Kamisage-mushi, 56. 

Kamma-chiin, 242. 

Kamma-kongō, 163. 

Kamma no hō, 547. 

Kamo Chomei, 112. 

Kamo-gawa, 43, 106, 197. 


| Kamo Issaikyo-e, 611. 
| Kamo jinja, 184, 230, 297, 305, 373, 498, 


501, 503, 508, 528, 611, 659. 
Kanaka Bharadvaja, 351. 
Kanauj, 190. 


| Kane-ie, 246, 697. 
| Kanenaka, 612. 


Kannushi of Usa Hachiman, 230. 

Kanro, see amrta. 

Kanro-darani, see Amrta-dharani. 

Kanshin Osho, 546, 547, 606, 613, 639, 
644. 

Kanshitsu, 544, 594, 049. 

Kan-zukasa, 217. 

Kao-süng-chw'en, 434. 

Kao-tsu, see Wu Ti (A.D. 502—549). 


| Kao-tsung, 75, 493. 


Kapilavastu, 140. 
Karabitsu, 515. 
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-Karanda-Venuvana, 492, 

kari-do, 56. 

Karmajnaána-mudrá, see Kamma chün. 

Karttika, 74, 75, 93, 94, 410, 411, 412. 

Kürunika-raja-prajiaparamita-sütra, 
see Ninnokyo. 

Kasana, 414. 

Kasaya's, see Sacerdotal robes. 

Kashii, 218, 220. 

Kashiwabara, 38, 230. 

Kasuga-dera, 10, 596. 

Kasuga-jinja, 516, 596, 659, 690. 


Kasuga no Miya no Tenno, see Shiki | 


no Oji. 

KaSyapa Matafiga, 434. 

Kathina, 75, 411. 

Kawa-biraki, 89. 

Kawa-higashi no Oshikoji, 9, 16, 18, 31, 
32, 196, 238, 294, 462, 558, 606, 613, 
see Gufukuji. 

Kawashimo jinja, 184. 

Kawa Shonin, see GyoGen. 

Kayanashi no kwampai, 390, note 1. 

Ke, 374. 

Ke-ango, 282, see Retreat. 

Keba-gawa, 222. 

Kechi-dan, 476. 

Kechi-en, 684. 

Kechi-ge, 413. 

Kechi-gwan, 363, 446, 485, 683, 686, 
696, 701. 

Kegon, 261, 279, 332. 

Kegonbu, 483. 

Kegon-e, 579; of Todaiji, 245, 581, 583. 

Kegonkyo ( Hwa-yen-king, Avatamsaka- 
sūtra); 33, 244, 245, 253, 254, 272, 
216, 295, 310, 390, 397, 428, 469, 490, 
972, 573, 576—584, 586—588, 650, 
676, 677. 

Kegonkyo-ongi, see Hwa-yen-king yin-i, 

Kegon no dai-e, 245, 582, 583. 

Kegon-shüu, 18, 39, 53, 61, 118, 120, 201, 
240, 244, 344, 453, 473, 478, 485, 515, 
522, 575-584, 599—601, 643, 645, 
668, 675—677, 689, 692, 694. 
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Keho, 276. 

Ke-i, 261, 332. 

Kekka fuza, 168, note 1. 
Kekkai, 174, 305, 476. 
Kekkai-in, 174. 
Kekkai-kekwa, 305. 
Kekkyo, 210, 677, 692, 694. 
Kekwa, 22, 32, 249—409, 522. 
Kekwa-mon, 291. 

Kembu, 584, cf, Dances. 
Kembyo, 163. 
Ken-aka-kosui-in, 171. 
Kenei, 614. 


| Kengo, 219, 386. 


Kengwatsu Shonin, 590. 
Kengyo, 232, 642, 989. 
Ken-hoza-in, 171. 
Kenjin, 392. 

Kenkei, 547, 606. 


| Kenninji, 353. 


Kenreimon, 511, 528. 

Kenro Jishin, see Drdha. 

Kensaku-do, 546, 644. 

Kenshin Daishi, see Shinran Shonin. 

Kenshun, 183. 

Kenshun Mon-in, 361, 584, cf. 178. 

Keshin, 330, 438, 585. 

Kesho, 333. 

Kessei, 413. 

Keta jinja, 529. 

Kezai, 291. 

Khakkhara's, 225, 226, 245, 389—391, 
566, 583, 682. 

Khakkhara-gatha, 390, 409. 

Khotan, 51, 76. 

Ki family, 228, 230. 

Kia-sheu-tien, 493. 

Kia-siang, see Kih-tsang. 


| Kia-l'ai p'u-táng-luh, 414. 


Kia-ts'ai, 320. 

Kibetsu, 267. 

Kibitsu jinja, 374. 

Kibune jinja, 184, 501, 508. 
Kichijo-byo, 163, note 4. 
Kichijo-kekwa, 16, 268, 297, 299, 301, 
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309—317, 396, 400—403, 421, note 3; 
431, 434, 453, 456—459, 462, 463, 465, 
461, 413. 

Kichijo-sen, see Kichijo kekwa, Kon- 
kwomyo-sammai-sen, Konkwoómyo- 
sen and sermbo. 

Kichijo-so, 414. 

Kichijo-sui, 49, 

Kicijo Ten, 309—317, 400—403, 431— 
434, 440 (Konkwomyokyo). 

Kichizo, see Kih-tsang. _ 

Kien-chan, see Kanshin Osho. 

K'ien-k'ang, 75. 

Kih-tsang, 120, 436, 619, 679. 

Kijin, 432. 

Kijitsu, 460. 

Kiki, see Kw'éi-ki. 

Kimbusen, 643, 673, 674. 

Kii (Ason) Mitoyo, 230. 

Kimyo, 273, 378. 

Kindan sessho, 203, 502, 526, 529. 

K'ing-k'i ta-shi, see Chan-jan. 

King of sütra's (kyo-0), 181, 184, 219, 
263, 309, 421, 433, 434, 488, 511, 631, 
636, 657, 686, 702. 

Kings of countries, 137, 138, 539; of 
Hell, 104. 

King-teh chw'en-tüng-luh, 414. 

Kinnara, see Shindara. 

Kinnara's, 29, 126, 433, 547, 633. 

Ki no mido(k)ky6, 506, 514, 569. 

Kinryüshu, 268. 

Kinryü-son, 266, 268. 

Kinsue (Fujiwara no), 360 

Kinzoku Nyorai, 594, note 2. 

Kioh-gan, 75. 

Kiriko-doro, 91. 

Kisa, 274. 

Kisai, see Shikisai. 

Kishin, 210. 

Kishin (Shingon pr., 
Chüko), 247. 

Kita-Matsuri, 236. 

Kitayama, 517, 660. 

Ki-u, 183. 
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Kiyokawa (Fujiwara no), 547. 


| Kiyomizu-dera, 644. 
| Kiyomizu-san Fumon-in, 


see Kwan- 
zeonji. 

Kiyozane (Fujiwara no), 548 

Kizo, 603. 

Klesa’s, see Bonno. 

Ko, 374. 

Kobata, 361, 406. 

Koben, 575. 

Kobo Daishi, 143, note 2; 148, note 1; 
196, 225, 242, 246, 248, 271, note 2; 
351, 382, 442, 471, 476, 555, 561, 574, 
note 2; 645, 657, 668, 670, 700, 
701. 

Kobun Tenno, 324. 

Kochi, 600. 

Koden, 599. 

Kofukuji, 10, 32, 34, 35, 41, 42, 311, 
315, 326, 327, 343, 351, 403, 405, 418, 
4371, 443—445, 4590-462, 470-474, 478, 
479, 482, 485, 494, 497, 503, 507, 513, 
516, 546—550, 555—551, 513, 574, 578, 
579, 589-591, 595-605, 611, 639-643, 
650, 663, 668, 687, 689, 694, 699-702. 


Kofukuji Hokkee, 445, 516, 676, 700, 


701. 

Kogaji, 296. 

Kogenji, 639, note 1. 

Kogo, 569. 

Kogyo Daishi, 109. 

Kojidan, 580. 

Koken Tenno, 33, 34, 209, 210, 214— 
216, 298—301, 311, 313, 401, 417, 418, 
452, 456, 458, 473, 498, 523, 545, 
note 1; 559, 560, 574, 598, 613, 638, 
640, 645, 651. 

Koke Shidai, 55, note 1; 

Koki, 348. 

Kokiden, 338, 507, 665, 682. 

Kokki, 33, 34, 37, 460, 465, 468, 574, 
689, 690. 

Kokon chomonshi, 327. 

Kokon-mokuroku-sho, 543. 

Koku, 263. 


179. 
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Kokubunji, 35, 118, 177, 229, 303, 304, 
306, 313, 316, 317, 340, 372, 401, 403, 
418—420, 422, 423, 434, 438, 446—457 
(Ch. XI § 7 B), 462, 465, 466, 500, 
523, 560, 575, 614, 639, 641, 646, 648, 
651, 657; kokubun soji, 449. 

Kokubun-Konkwomyoji 35, 118, 325, 
457, 460, 473, 638, 639, 641, 651, 
see Kokubunji. 

Kokubun niji, 37, 39, 40, 229, 308, 449, 
453, 523, 648, 655. 

Kokubun-niji, 35, 325, 365, 420, 449,452, 


453—457, 462, 466, 574, 639, 641, 651, 


652, 655, 657, 663. 

Kokugwatsu, 202. 

Kokuko, 151. 

Kokushi, 446, 450, 451, 465. 

Kokushi, 450. 

Kokuto, 518. н 

Koküzo Bosatsu, see Aka$agarbha. 

Koküzó-do, 346. 

Koküzo-in, 490. 

Kokiiz6-zushi, 287. 

Kokwa, 280. 

Koma, 28, 232, 322. 

Kombon shüdo ichijo shikwan-in, 547. 

Kombon darani, 457. 

Kondei, 53, 550, 669, 671, 674. 

Kondo, see Gold-copper. 

Kongo Bosatsu, 359, 549. 

Kongobu, 169. 

Kongobuji, 241—244, 668. 

Kongo-ge Bosatsu, 147, 152, 163, note 2. 

Kongo-go Bosatsu, 491. 

Kongo-hannya-kyo, 4, 5, 16—18, 186, 
296, 303— 308, 370—372, 402, 421, 429, 
452, 467, 469, 491, 493, 495, 499, 502, 
308, 511, 519—532 (Ch. XIII), 560, 567, 
651, 656, 665. 

Kongo-hannya-sammon, 292. 

Kongo-haramitta, 139, 152. 

Kongo-ho, 664. 

Kongo-ho, 13, 139, 144—156, 163. 

Kongo-hogu-hokai-in, 170. 

Kongo-ju, 280. 
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Kongo-jumyo-darani-kyo, see Jumyokyo. 

Kongo-jumyo-darani-nenju-hà, 280, no- 
te 1. 

Kongo-kai, 80, 155, 159, 170, 242, 359, 
549, 564, 685, cf. Kongó-mandara. 


| Kongo-ken, 139, 147, 152, 163. 


Kongo-ko, 164, 359, 549. 

Kongo-ku, 143, 147, 150. 

Kongo-mandara, 491, 685, cf. Kongokai. 

Kongo-mani, 139, 152. 

Kongo-rei, 139, 147, 152, 163, 164, 170; 
Bodhisattva, one of the 4 Kongo- 
Bosatsu's of the Kongokai, 359, 549, 

Kongo-ri, 13, 139, 151, 152. 

Kongo-rikishi, 546. 

Kongo-rin, 139, 147, 152, 163. 

Kongo-sa, 359, 549. 

Kongo-saku, 359, 549. 

Kongo-satta Bosatsu, 151, 530, 659, 674. 

Kongo-shi, 242. 

Kongo-shin, 284. | 

Kongo-sho, 139, 143, 147, 152, 163, 164, 
170, 553, 674. 

Kongo-shu, 139, 149, 151, 553, 554, 570, 

Kongo-yasha, 139, 144—156. 

Kongo-zao Bosatsu, 643, 674, cf. Kongo- 
zo Bosatsu. 

Kongo-zo Bosatsu, 151. 


| Kongo-Zao-Gongen-do, 643, 673, 674. 


Konin Tenno, 36, 211, 213, 217, 223, 
301, 314, 350, 381, 403, 459, 462— 469, 
408, 551, 560, 651. 

Konjaku monogatari, 176, note 2. 

Konkoji, 578, 639. 

Konkw6, 267. 

Konkwomyo-e, see Gosaie. 

Konkwomyoji, 417, see Konshoji. 

Konkwomyo-ku, 268, 396. 

Konkwomyokyo, 4, 13, 14, 37, 116, 194, 
198, 200, 209, 250, 254, 255, note 3; 256, 
263—260, 286, 292, 297, 309, 311,312, 
353, 305, 399, 402, 416, 427, 431—438, 
449, 512, 522, 543, 588, 646, 647, 659, 
662. 

Konkwomyokyo mongu, 286, 201, note 2. 
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Konkwomyokyo-Shitenno-gokokuji, 
Temples of the protection of the state 
by the Four Deva Kings, based upon 
the Sütra of the Golden Light, 434, 
438, 448, 452, 647, see Kokubuniji. 


Konkwomyo Saishookyo, see Saishoo- | 


kyo. 

Konkwomyo  Saisho sengi, 268, 442, 
note 1. 

Konkwomyo-sammai-sen, 268, 291, 310, 
306, 435. 

Konkwomyo-sembo-hojo-gi, 268, 321. 

Konkwomyo-sen, 194, 256, 268, 310, 
355, 396, 402—404, 435. 

Konkwomyo-sendo, 322. 

Konoe-dono, 569. 

Konoe Tenno, 690, 699, 

Konrin-o-ji, see Kongóo-Zao-Gongen-do. 

Konrinto, 143. 

Konryu, 267. 

Konsho gyoja, 240, see Ryóben. 

Konshoji, 241, 2907, 417, see Konkwo- 
myoii. 

Korai, see Koma. 

. Korean musicians and dancers, 232, 235. 

Korean nun, 443, 

Koroden, 580. 

Koryuji, 517, 660. 

Kosala, 140. 

Kosan, 583. 

Kose, 556. 

Koshaku Butsu, 592. 

Koshi (palanquin), 214. 

Koshi, 41, 189, 415, 419—422, 443-447, 
450, 453, 471—474, 478—483, 569, 

580, 599-603, 655, 660, 664, 669, 676, 

Koshiki, 383. 

Kosho bodai, 310. 

Kosho Bosatsu, 575. 

Kosoden, see Kao-sang-chw'en. 

Коѕӧ таѕап, 284. 

Kosu, see Kusu. 

Kotoku Tenno, 8, 29, 195, 2371, 294, 
323, 605, 675. 
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Ko-Yakushi, 543, 565. 

Koyasan, 143, note 1; 241, 246, 247, 
334, 336, 342, 668. 

Koyasan Mandoe gwammon, 242. 

Kozanji, 544, 556, 566, 582. 

Ksamayati, 240, 249, sqq., 393. 

Ksanti, 129. 

Ksatriya's, 271, 538, 539. 

Ksitigarbha, see Jizo, Titsang. 

Ка, see Emptiness. 


| Kubera, 155, 632, see Bishamon Ten. 


Kubira, 539, 552, 553. 
Kublai Khan, 488. 
Kudara, 10, 26, 27, 203, 322, 443. 


Kudara-dera, 22, 203, see Daianji, Dai- 


kwan daiji. 


| Kudara Kwannon of Horyüji, 644. 


Kudatsu Bosatsu, 537. 

Kudoku ango, 415. 

Kudoku Ten, 309, 432, 434 (Konkwo- 
myokyo), see Kichijo Ten. 

Kue-mandara, 155. 

Kuge-dai, 91. 

Ku-hoben, 274. 


| Kuhonji, 151, note 1. 


Kuhon ojo, 334. 
Kujakukyo-ho, 508—513. 


| Kujaku Myoo, 510—512. 


Kujakuokyo, 122, 125, 508, 510—517, 
528, 530, 532, 567, 569. 

Kuji kongen, 227, note 2; 233, 382, 
note 1; 386—390, 480, 485. 

Kujo family, 568. 

Kujo-in, 179. 

Kujo shakujo, 390, 391. 

Kükai, see Kobo Daishi. 

Kuke-kyo, 221, note 2. 

Kulapati's, 271. 

Kumano jinja, 375, 611, 612. 

Kumbhanda’s, 154. 

Kumbhira, see Kubira. 

Kunaisho, 179, 417. 

Kundali Vidyáraja, see Gundari Myoo. 

Kunti, 635. 

Kure, 224. 
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Kurodo, 55. 

Kuroto, 518. 

Ku$a, 413, see Gege-so. 
Kusakabe no Miko, 416. 
Kusa no ichi, 90. 
Küsei, 508. 

Küsho, 518. 
Kusinagara, 140, 293. 
Kusu, 51. 

Kutaiji, 556. 

Kuya Shonin, 334, 338, 343. 
Kuyo-e, 195, 675. 
Kuyo-mon, 348, 422. 
Kwa-i, 172. 

Kwaison, 576. 


Kwako genzai ingwa Kyo, 45, note 3; | 


370. 

Kwambutsu-e, 28, 31, 33, 45-57 (Ch. III). 

Kwammtu Tenno, 36, 38, 39, 180, 211,230, 
302, 314, 315, 371, 401, 406, 418, 465— 
470, 474, 499, 500, 523, 524, 558, 560, 
978, 587, 589, 599, 606, 611, 651, 654, 
655, 700. 

Kwampu, 177. 

Kwan-ango, 415, 417, 420. 

Kwan-ango-koshi, 420. 

Kwanchi, 597. 

Kwancho, 581, 584. 

Kwan-Fugengyo, 251, 270, 271, 285, 342, 
356, 395, 400, 483, 677, 692, 694, 695. 

Kwangaku-e, 666. 

Kwang-hung-ming-tsih, 291. 

Kwangiji, 136. 

Kwangyo, 564. 

Kwangyo, 319, 326, 328 sqq., 340, 341, 
344, 349, 367, 404, 406, 423, 524. 

Kwangyo-mandara, 326, cf. Taema man- 
dara. 

Kwangyo-sho, 320, note 2; 328. 

Kwan-hojoe-ki, 235. 

Kwanji-metsuzai-mon, 282. 

Kwanjincho, 340. 

Kwanjo, 263, 274, 275, 397. 

Kwanjodo, 359. 

Kwanjo toku-un, 274. 





| Kwan-Koküzo-Bosatsu-kyo, 285, 397 

(repentance). 

Kwankü, 509, 510. 

Kwankü-sen, 287, 400. 

Kwannon, 22, 35, 42, 43, 195, 228, 288, 
296, 302, 303, 307, 315, 326, 327, 329, 
334, 353, 354, 359—361, 378, 392, 
400, 405, 406, 458, 473, 482, 489, 490, 
516, 522, 527, 545, 549, 551, 554, 555, 
557, 562, 570, 591, 597, 604, 614, 626, 
632, 633, 636—645 (Ch. XVI § 3), 649, 
656, 660, 667, 669, 672, 675, 687, 697— 
701. See Amida Sanzon, Entst Daiji, 
Fuktiken-saku Kwannon, Jüichimen 
Kwannon, Nyoirin Kwannon, Senju 
Kwannon. 

Kwannongu, 670. 

Kwannongyo, see Kwanzeongyo. 

Kwannongyo commentaries, 619, 625. 

Kwannon-in, 358. 

Kwannonji, see Kwanzeonji and Ue- 
tsuki-dera. 


, Kwannon kekwa, 400. 


Kwannon sembo, 310, 350, 353, 354, 
| 393, 404, 405. 
Kwannon-zo, 111. 
| Kwanri, 694. 
Kwanri-metsuzai-mon, 282. 
Kwanro-o Butsu, 83, 111. 
| Kwanshuji, see Kajuji. 


| Kwan-ting, 16, 18, 22, 119, 159, 250, 286, 


356,397, 435, 441, 522, 525, 585, 618,619. 
Kwantocho, 531. 

Kwan-Yaku-o Yakujo ni-Bosafsu Куб, 
294. 

Kwanyin, 86. 

Kwanzeongyo, 5, 6, 21, 33, 221, 295, 
353, 405, 428, 513-515, 522, 563, 568, 
573, 579, 632, 637-643, 650, 659, 667, 
670, 698, 699. 

Kwanzeonji, 223, 229, 317, 422, 637-639. 


| Kwasha, 391. 


| Kwazan-in Chünagon, 374. 
Kwazanji, see Gwangeiji. 
Kwazan Tenno, 364, 548, 581, 643, 683, 
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Kwéi-fan Ta-shi, see Tsung-mih. 

Kw'ei-ki, 21, 442, 597, 619. 

Kwo-e, 223. 

Kwo-ei, 622. 

Kwo-en, 23, note 2; 335, note 2. 

Kwofu, 223. 

Kwogonji, 639. 

Kwogyoku Tenno, 22. 

Kwohakushin Nyorai, 79, 82, 111. 

Kwoh-ts'ing-szé, 321. 

Kwojo, 366, 382, 656, 676. 

Kwokamon-in, 178. 

Kwoken, 121, 620, 622, 624. 

Kwoko Tenno, 220, 388, 530, 601, 603, 
662. 

Kwomoku Ten, 154, 167. 

Kwomyo Kwogo, 35, 300, 325, 340, 417, 
460, 559, 641, 648—651, 653. 

Kworyüji, 336, 557, 645. 

Kwosen, 352. 

Kwosho, 541. 

Kwosho, see Kuya Shonin. 

Kwoshü kuyo, 273. 

Kyogoku-in, 684. 

Kyohan, 670, 671. 

Kyoji, 473. 

Kyokai Sojo, 689. 

Kyoki, 348. 

Kyonin, 580. 

Кубо, see King of Sütra's. 

Kyorai-mon, 348. 

Kyoryorinshin, 144, 148. 

Kyosanshiki, 610. 

Kyü-in, 590. 


Lacquer tables, 389. 

Lah (ro), 413. 

Laksana's, 288. 

Laksmi (Sri), see Kichijo Ten. 

Lalitavistara, 46. 

Lamps, lantern festivals, light offerings, 
9, 30, 31, 67, 72, 85—105, 132, 138, 142, 


143, 164, 172, 210, 237—248 (Ch. VII, 
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Lanja writing, 522. 
Last day of the year, see End of the year. 
Last month of the year (lamps offered), 
241, 297, 408, see End of the year. 
Lengthening of life, 31, see Emmei; 559, 
584 (ennen). 

Liang-pi, 120, 122. 

Lightning, 440, 496, 632. 

Ling-fung, see Chi-hith. 

Ling-yiu, 622. 

Lions, 546. 

Lion seats, 126, 128, 132. 

Liu-k'iu, 617. 

Liu kiün, 202. 

Locana Buddha, 34, 39, 215, 546, 574,643, 
see Daibutsu, Mahavairocana. 

Loh-yang, 50, 68, 158. 

Longevity, 43, 201, 464, 482, 537, 539, see 
Lengthening of life, emmei. 

Lotus flowers, 47, 56, 57, 172, 197, 227, 
439, 536, 632. 

Lotus group, 155. 

Lotus leaves, 90, 111. 

Lotus, 197, 333, 334. 

Lotus sūtra, see Hokkekyo, 224, 273, 
note 1; 396, note 1; 429, 625—630. 

Lüh, 74, 291. 

Lu-shan, 319, 391, 617. 

Lustration, 99, 187. 

Lute, 163. 


Magadha, 50, 77, 80, 140, 249, 331. 
Mahabharata, 62, 72. 
Maha-Brahma, 433, see Brahma. 
Mahagandhahasti, 378. 
Mahajfiana-mudra, see Daichi-in. 
Mahakala Deva, 134. 
MahakaSyapa, 441, 515, 593, 635. 
Maha-Kat yayana, 593, 635. 
Mahamayüri, see Kujaku Myōō. 
Mahamayüri- sütra, see Kujakuokyo. 
Mahamegha-siitra, 24, 184, 509, 513,530, 
532, 568. 


Mandoe), 258, 259, 262, 294, 307,394, | Mahamoksa-parisad (musha-daie), 190. 


395, 401, 538, 539, 605, 635, 667. 


Mahüparinirvana-sütra, see Nehangyo. 
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Mahaprajapati, 368. 


Mahaprajñaparamita, see Prajñapara- | 


mita. 
Mahüprajsapüramita-sastra, see Dai- 
chidoron. 
Mahüprajnapüramita-sütra, see Dai- 
hannyakyo. 
Mahaprajña repentance, 292. 
Maharaítnaküta-sütra, see Daiho shokyo. 
Mahdasattva siitra, 4T. 
Mahasthanaprapta Bodhisattva, 
Seishi. 
Mahavagga, 410. 
Mahdavaipulya-Buddhavatamsaka-siitra, 
see Kegonkyod. 
Mahdavaipulya-dharani-sittra, see Dai- 
hodo-darani-kyo. 
Mahavaipulya-mahamegha-sütra, 
Mahümegha-sütra. 
Mahavairocana, 79, 82, 111, 144, 149, 
170, 215, 224, 228, 239, 241, 245—241, 
296—301, 303, 311, 346, 401, 456, 457, 
470, 473, 481, 483, 510, 515, 546, 548— 
957, 564, 573, 641, 643, 668, 697, cf. 
Daibutsu, Locana. 
Mahavairocana-sütra, 149, 224, 697. 
Mahavairocana trinity, 549, 668. 
Mahüvastu, 46. 
Mahayüna-buddhi-satpüramita-sütra, 
352, 421. 
Mahayüna-jataka-cittabhümi-pariksa- 
süfra, see Daijo honsho shinji kwan- 
gyo. 
Mahayana-sraddhotpada-sastra, 320. 
Mahayüna süfra's, 22; vinaya's, 198. 
MaheSvara, 153, 369, 632. 
Mahiddhika peta, 66. 
Mahopaya, 368, see Upaya’s. 
Mahoraga, see Makora. 
Mahoraga's, 29, 126. 
Maigre entertainments of monks and 


sec 


see 


nuns, 7, 27—44, 58, 118, 175, 195, 229, 


245, 298—302, 325, 411, 418, 460—466, 
471, 494, 500, 522, 548, 559, 569, 572, 
514, 606, 608, 646, 650, 651, 656, 661. 
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Maitreya, 21, 27, 38, 158, 222, 223, 260, 
261, 318—326, 333, 337, 346, 378, 
395, 400, 405, 441, 482, 545, 546, 549, 
952—556, 593, 604, 607, 629, 634, 635, 
643, 653, 668, 672, 687, cf. Jison. 

Maka-hannya-sammon, 292. 

Makara-Samkranti, 94, 110. 

Makasetsuzukyo, see Mahüsattva sūtra. 

Maka shikwan, 250, note 5; 275, 285, 
note 2; 397, 618, 624. 

Maki-e, 665. 

Makimono, 576, note 4. 

Makko, 375. 

Makomo, 91. 

Makora, 539, 552, 553, 556. 

Mampuku, 300, 559. 

Mandah, see Daigo. 

Mandala, see Mandara’s. 

Mandara’s, 143, note 2; 160—162, 183, 
224, 242, 322, 326, sqq., 490, 556, 562, 
564, 566, 640, 664, 665, 685. 

Mando-e, 92, 235—248 (Ch. VII), 271, 
note 2; 301, 341, 394, 511, 667, 
note 4, 

Man-e, 692. 

Mani, 280, see Precious gems. 

Manifestations, 326, 571; see further 
Avatara, Suijaku. 

Maiiju$ri, 489—402, 554, 555, 592—505, 
629, 635, 652, see further Monju Bo- 
satsu. 

Maiijusri ksamü (?) sütra, see Monju- 
kekwa-kyo. 

Manke-e, 243, 245, 271, note 2. 

Manso kuyo, 588. 

MargaSirsa, 411. 

Marici Devi, see Marishi Ten. 

Marishi Ten, 551. 

Masako, 41, 43, 220. 

Masako Naishinn6, 661. 

Masses for the dead, see Dead, Hok- 
kedo, Shükisai, Shüki-gosaie. 

Masu-kagami (A.D. 1340—1350), 374, 
375, 486, 570. 

Mathura, 489, 490. 
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Matsu-no-o jinja, 184, 230, 297, 305, 373, 
498, 501, 503, 528. 

Matsu-no-ya-hikki, 114, note 2. 

Matsuzaki, 107. 

Matter (Ji, opp. to Absolute Nature, Ri), 
282, 398. 

Maudgalyayana, 61, 63, 68, 70, 71, 111, 
331, 593, 636. 

Mausolea, 361, 376, 384, 460, 468, 508, 
650. 

Medicine box, 227, 543, 565, 571. 

Meditation, 108, 126, 128, 134, 136, 160, 
167, 173, 174, 194, 268, 270, 271, 280, 
284—289, 344, 345, 352, 355, sqq., 365, 


368, 373, 396, 398, 400, 404—407, 412, | 


464, 564—566, 592, 631, 634, 636, 653, 
654, 667. 

Meghadundubhi-nada (?), 143, 147, 150. 

Meifuku, 365, 652, 661, 679, 680, 685, 
689, 690, 691, 700. 

Meiji Restoration, 366, 408. 

Meikira, 539, 552, 553, 555. 

Meteor, 657. 

Metsugosho, 439. 

Metsuzai, 365, 652, 653, 661; metsuzai 
shozen no gyoho, 310, 669. 

Mi-akashi, 237—248, 394. 

Miao-hwui, 621. 

Mi-Butsumyoe, 383, 392, 409, see But- 
sumyo-sange. 

Michikane, 697. 

Michinaga (Fujiwara no), 246, 342, 359, 
406, 512, 514, 568, 588, 610, 668, 671, 
683—685, 690, 695, 696. 

Michitaka (Fujiwara no), 246, 697. 

Mida-Butsu-sembo, 350, see Amida 
sembo. 

Mida-nembutsu, 345, 404, see Nembutsu. 

Mida-sambu, 376, 406, 423. 

Mida Sanzon, see Amida Sanzon. 

Midnight, 85, 166. 

Midd Kwampaku, 342, 

Mido(k)kyo, 668, 695. 

Mi-fude-tate, 376. 

Mi-hakko, see Hokke Hakko. 


| 
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Mihira, see Meikira. 

Miidera, 474, 482, 485, 600, 669, 671— 
674, 689, 693. 

Mikami jinja, 374. 

Mikoshi, 216, 233. 

Mi-muro-in, 31. 

Mimyosho, 264, 268, 433. 

Minabuchi, 23. 

Minami-matsuri, 236. 
Minamoto family, 212, 213, 233, 515,604; 
see further their personal names. 
Minamoto no lesada, 698; Masasiike, 
233; Nobumitsu, 232; Saneyo, 480; 
Sükemichi, 223; Taka-aki, 233; Taka- 
kuni, 233; Tsunenobu, 233; Yorinobii, 
233; Yoritomo, 221, 234, 515; Yoriyo- 
shi, 221, 234. 

Minazuki Hokkee, 603, 662, 691—693. 

Mincho, 590. 

Mi-ogami su, 29. 

Miracles, 135, 197, 580, 502—594, 628. 

Miroku, see Maitreya. 

| Miroku Bosatsu shomon-e, 260, 261. 

| Miroku-do, 358. 

| Miroku-e, 545, note 1. 

! Mirokuji, 219, 222—226, 607. 

Miroku-jodo, 546, 604. 

| Miroku-jodo-in, 604. 

Miroku-jodo-ron, 320, note 1; 617, note3. 

Miroku-kekwa, 310, 318, 350, 351, 400, 
405. 

Miroku-kyo, 561. 

Miroku sanzon, 545, 546. 

Mirror, 173, 280. 

Mi-saie, see Gosaie. 

Misasage-mono, 683, 684, 695. 

Misasagi, 460, 468, 508. 

Mishiho, 392. 

Mi-t'o-shan, 458. 

Mitsuzo-in, 562. 

Miyoshi Tameyasu, 371. 

Miyu-dono jonikki, 113. 

Mizu kagami, 53. 

Moksa, 64, 191, 292. 

Moksa-mahaparisad, 190. 
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Moku-funi, 594, note 2. 

Moku-nen, see Moku-funi. 

Mokusha, 281, note 3. 

Mommu Tenno, 32, 324, 437, 443, 480, 494, 

Momosono-dono, 548. 

Mondo, 472, 682. 

Mongols, 183, 235, 516, 531, 569, 612, 

Mon-in, 343. 

Monja, 602, 666, 681, 693. 

Monjitsu, 392. 

Monju Bosatsu, 10, 23, 29, 151, 189, 
224, 361, note 1; 378, 395, 441, 451, 
481—483, 489—492, 496, 515, 521, 
533, 536, 547, 549, 552—555, 562, 592— 
596, 598, 604, 629, 635, 652, 668, 672, 
cf. Shaka sanzon. 

Monjudo, 547. 

Monju-e, 527. 

Monju-hachiji-ho, 527. 

Monju-kekwa, 395. 

Monju-kekwa-kyo, 249, 261, 263. 

Monju kombon giki kyo, 155. 

Monnan, 7. 

Mono-imi, 389, 698. 

Mono-no-ke, 504. 

Months, 202, 226. 

Montoku Tenno, 42, 227, 384, 501, 505, 
528, 607, 658, 661, 664, 701. 

Montoku Tenno jitsuroku, 218, note 4; 
384, and passim. 

Monzeki jiin, 363, 408. 

Moon, 15, 137, 182, 185, 187, 538; Moon 
of the Buddha, 434. 

Moritane, 366. 

Morning rites and sessions, 165, 345, 358, 
404, 406, 486, 663, 666, 683, Cf. Asa 
sembo. ' 

Moronaga (Fujiwara no), 376. 

Morosüke (Fujiwara no), 682. 

Morotsugu (Fujiwara no), 374. 

Moroyuki (Fujiwara no), 233. 

Morozane (Fujiwara no), 671. 

Mother Goddess, 244. 

Mother of Buddha's, 135, 172, 459, 489, 
498; Mother of Wisdom, 491. 


eU à Há—— —— — — ——————— 


General Index 


Motoaki Ason (Fujiwara), 590. 

Mototsune (Fujiwara no), 246, 341, 506, 
608, 661, 684. 

Mountains, 54, 331, 333, 508, see Sumeril 
(Shumi, Shumi-dan, Shumi-za). 

Mudra’s, 76, 81, 83—85, 168—175, 242, 
340, 400, 543, 544, 565, 566, 644, 645. 

Muge-daie, 191,292,293, see Musha-daie. 

Muge-e shashin sammon, 293. 

Mu-i-ho, 282. 

Mu-i-in, see Abhaya-mudra. 

Mui-juriki-ku, 143, 147, 148. 

Mujin-i, see Aksayamati. 

Mukae-bi, 91, 105. 

Mukegon-shin, 279. 

Muku-jokwo-dai-darani-kyo, 458. 

Mukusho, 592. 

Müla-sarvüstivüda-nikaya-vinaya, 253, 
note 1. 

Mumyo, 290. 

Munesüke (Fujiwara no), 698. 

Murakami Tenno, 232, 508, 510, 609, 
665, 682, 694. - 

Murasaki-no (Shintd shrine of), 700. 

Murasaki Shikibu, see Genji Monogatari. 

Muróbu, 508—510. 

Muromachi-in, 690. 

Muryogi-kyo, 270, 342, 483, 677, 687, 
691, 694, see Hokke sambu. 

Muryoju Butsu, see Amida. 

Murydju-in, 342, 512, 569. 

Murydju-Nyorai-e, 332. 

Muryoju-Nyorai-in, 340. 

Muryüju-kyo, 3, 7, 29, 35, 319, 323, 340, 
423. 

Muryoju-sembo, 350. 

Мигубгікі-Ки, 143, 147, 150. 

Musa-zai, 291. 

Musha, 190, 191. 

Musha-daie, 64, 176, 191-197, 229, 256, 
292, 355, 675. 

Musha-se, 196. 

Mushoho-nin, 129, note 1; 141, 635. 

Mushoó-jodo zemmyosho-kichijo-60 Nyo- 
rai, 547. 
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Musho-sen, 286, 290, 399, 400. 

Music, 34, 42, 89, 161, 187, 215, 231, 
233, 245, 264, 298, 300, 335, 364, 377, 
380, 387, 409, 434, 461, 497, 507, 536, 
591, 628, 666, 684, 700. 

Musical instruments, 364, 375, 536. 

Musicians, 231, 507, 583. 

Muso no chie, 370. 

Musó-shogaku-shinshü-kokushi (title 
given in A.D. 1346 and 1351 to the 
Rinzai pr. Soseki, A.D. 1275-1351), 
451. 

Muzais6-sange, 291, see Mush6-sen. 

Myodo, 267, 441, 481. 

Myo-etsu, 391. 

Myoho, 541. 

Myoho-in, 361. 

Myoho-renge-kyo, see Hokkekyo. 

Myohóo-renge-kyo gengi, 618. 

Myoho-renge-kyo mongu, 618, 624. 

Myohó-renge-kyo ron-ubadaisha, 617. 

Myoho-renge-kyo ubadaisha, 617. 

Myoho-renge-kyo sammon, 292. 

Myohoshin, 284. 

Myo-ichi, 442, 623, 675. 

Myojin, 500, 502, 609. 

Myojitsu, 483, 562. 

Myokichijo Tenshi, 441. 

Myonyo, 483, note 1. 

Myó-on Bosatsu, see Gadgadasvara. 

Myo-on-in Nyüdo, see Moronaga. 

Myosen, 352. 

Myoshikishin Nyorai, 79, 82, 111. 

Myosho, 568. 

Myoson, 672. 

Myotetsu, 581. 

Myozen, 657, 676. 

Mystic branch of Tendai sect, 346, 
351, 404, 562, 568—571, 600, 679. 
Mystic chants, 337, 345, 346, 357, 391, 404. 
Mystic rites, 306—308, 346, 401, 402, 

504, 505, 564 —571, 700. 


Nagaoka, 599. 
Nagaprabha (?), 130. 
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Nagaraja’s, 432, 433, 516, 629; Naga’s, 
29, 46, 54—51, 126, 138, 154, 633. 

Nagaraja-nada, 143, 147, 148. 

Nagara$mi (?), 130. 

Nagarjuna, 319, 323, 369, 492, 669. 

Naiden, 53, 362, note 1; 384, 387, 506, 
528, 546, 667. 

Nai-in of Taizokai, 664. 

Naikubu jüzenji, 463. 

Nairafijana, 433. 

Nakamaro, see Emi no Oshikatsu. 

Nakatomi no Asomaro, 217. 

Nakatsukasa, 179. 

Nambokuchoó, 444, 605. 

Namboku gakusha, 685. 

Namo, namu, 583. 

Namu Amida Butsu, 337—339. 

Nanatsu-dera, 515. 

Nanda, 46, 54—51. 

Nandana, 156. 

Nandapratigraha (?), 127. 

Nanden, 117, 178, 181, 510—516, 528, 
549. 

Nanendo, 641, note 2; 701. 

Nangaku Daishi, see Hwui-szé Shen-shi. 

NangyOodo, 318. 

Nan-hai ki-kwéi néi-fah-chw'en, 49, 
252, 253, 413, note 1. 

Nan-hu, 202. 

Naniwa Palace, 203, 237; Shitennoji, 
561, 591. 

Nanja, see Monja. 

Nankyo sanne, 40, 443—445, 471, 478, 
481—484, 687. 

Nankyo Suigo no sanne („Three Nara 
festivals, accomplishing the task") (of 
the leading priests), 445, 602, note 6. 

Nankyó Suiko no sanne („Three Nara 
festivals, accomplishing the expoun- 
ding, of sütra's") Yuimae, Gosaie, 
Hokkee, 444, 701. 

Nan-shan ta-shi, see Tao-süen. 

Nanto choku-e, 604. 

Nanto sanne, see Nankyð sanne. 

Nan-yoh Ta-shi, see Hwui-szé Shen-shi. 
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Nanzan Daishi, Risshi, Risshu, 
Tao-süen. 

Nanzen-in, 590. 

Narendraya$as, 24. 

Nari-ie (Fujiwara no), 696. 

Nashiwara no miya, 214, 298. 

Nazuna, 56. 

Negi, 214. 

Nehan-bu, 483. 

Nehan-e, 584—590 (Ch. XV, S 3). 

Nehan-e no neri-kuyo, 590. 

Nehangyo, 33, 251, 279, 428, 450, 469, 
476, 512, 568, 572—578, 584—591 
(Ch. XV, $ 3), 650, 701. 

Nehangyo shüge, 586. 

Nehan-in of Daikegonji, 587. 

Nehanko, 586, 590. 

Nehan-san, 292. 

Nehan-shi, 586. 

Nei-tien-luh, 353, note 3. 

Nembutsu, 338-346, 349/50, 378, 404,581. 

Nembutsu fuda, 339. 

Nembutsu-mon, 368. 

Nembutsu ojo, 339. 

Nembutsu raisan, 376. 

Nembutsu sammai, 341, 345, 404. 

Nenju, 564. 

Nenjü gyoji, 317. 

Nento kuyo, 31, 238, 240. 

Nenzan kibun, 112. 

Neri-kuyo, see Nehan-e no neri-kuyo. 

Net, 143. 

New-Year's festivals, 39, 297, 312, 385, 
402, 444, 456, 457, 463, 474, 475 (Go- 
saie, l, 8—14; Saishookyo, Konkwo- 
myokyo, Kichijo-kekwa). 

New-Year's sūtra’s, 413. 

Negan-loh-tsih, 320. 

Nibu Kawakami, 184, 306, 461, 466, 
501, 508. 

Nichi-in, 515. 

Nichiren, 368, 630. 

Nichiren sect, 368, 677. 

Nichüreki, 316. 

Nidana's, 129. 


See 
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Ni-e, 482, 599, 682, 686, 687. 

Nie-hakko, see Ni-e. 

Nieh-p'an-tsung, 586. 

Niga byakudo, 320. 

Nihilistic ideas, 520. 

Nihongi, 5, and passim. 

Nihon kiryaku, 23, 177, 181, and passim. 

Nihon koki, 371, and passim. 

Nihon Sandai jitsuroku, 53, 178, and 
passim. 

Nikk(w)o, 481, 535, 543—550, 566, 604, 
cf. Yakushi sanzon. 

Nimmyo Tenno, 41, 184, 243, 256, 303— 
307, 315, 382, 384, 402, 475, 477, 501, 
505, 526, 560, 567, 602, 655—657, 659, 
662, 676, 679, 701. 

Ninai-do, 158. 

Ninchoji, 659. 

Nine bottom scenes of Taema 
mandara, 328—330; classes of 
believers in Amida, 328—331, 
335; nine coloured flags, 142; 
nine kinds of untimely death, 
539; dragons of the air, 47; 
Monju pictures, 562; ryt gi, 472, 
601; nine-storied pagoda, 550; 
nine upaya’s, 274, 397 (ku-hdben); 
458, note 1. 

Ninth month, 245, 445, 701. 


| Nineteenth day of the month, 226; of 


the 2nd and 8th months, 371; 19th 
of the 48 original vows of Amida, 339. 


| Ninety copies of Hokkekyo, 612; 


days, 414, 415, 418. 
Ningai, 564. 
Ninnaji, 360, 514, 664, 672, 679, 689. 


| Ninniku zakki, 350, note 1. 


Ninno daisai, 175. 

Ninnóo-e, 12, 116, 123, 124, 176—189 
(Ch. V), 308, 457, 460, 463, 510, 515, 
699. 

Ninno-gu, 124. 

Ninnd-gokoku-ky6 dojo nenju giki, 122, 
note 4; 160—175 (Ch. V, 8 3, C). 

Ninno hakko, 686. 
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Ninno-hannya-daiho, 518. 

Ninnd-hannya-darani-shaku, 4, 122, no- 
te 2; 149, 159. 

Ninno-hannya-nenju-ho, 122, note 3; 
175. 

Ninnoko, 515, 517. 

Ninnükyo, 4, 12—14, 34, 41, 116—189, 
194, 221, 300, 418, 420, 429, 432, 
note 1: 435, 436, 442, 446, 447, 456, 
461, 466, 470, 488, 491, 496, 501, 502. 
507—518, 527, 528, 530, 532, 567, 576, 
612, 631, 658, 665, 670, 698, 699, 702. 

Ninnokyo-bo, 122, 124. 

Ninnokyo-kaidai, 122. 
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| NOkyo suru, 454. 


— ... 


Ninnókyo-mandara, 143, note 2; 160— | 


162, 183. 

Ninnokyo mido(k)kyo, 506. 

Ninsho, 183. 

Ninso, 392. 

Nintoku Tenno, 224. 

Ni-ō, 546, 556. 

Nirmāņa kāya, 330, 438, 585. 

Nirwana, 82, 128, 130, note 1; 136, 152, 
174, 226, 243, 280, 292, 362, 367, 369, 
370, 406, 476, 489, 547, 584—591. 

Nishi Hongwanji, 339. 

Nishi no miya no ki, 181. 

Nishiyama-dono, 113, 114. 

Nissei, 622, 624. 

Nisso-kwan, 328. 

Nisuiki, 112. 

Nitai, 131, note 1. 

Nittabe no Oji, 33. 

Nitto hakke, 357. 

Nobuko (Fujiwara no), 701. 

Nocturnal festivals of light, 67, 72, 92, sq. 

Nocturnal rites, 108, 166, 167, 231, 258— 
263, 271, 304-308, 334, 346, note 1; 358, 
387, sqq., 394, 401, 408, 409, 502, 511, 
526, 530, 560, 566, 567, 590, 656, 661, 

Nodan-hannya-haramitsu-kyd, see Kon- 
20-ћаппуакуо. 

No-e, No-gesa, 12, 116, 177. 

Noko, 583. 


Nomori no kagami, 347, 358, note 1. 

Nomu, 583. 

Northern B u d d h a, 80, 82,110, 111, 144- 
156, 264, 433, 545; Bodhisattva,13, 
127, 139, 144—156, 165; Deva-king, 
155; Vidyaraja, 145—156; doshi, 
694; Festival, see Kita-matsuri ; 
Text, see Nehangyo (Ch. XV, 83). 

North-Eastern (Western) Bodhisattva, 
127. 

Nosai shofuku, 312. 

Novices, see srdmanera’s (shami). 

Nunneries, see Provincial nunneries, 
Kokubun-niji, Hokkeji. 

Nuns, 214, 231, 298, 326, 335, 337, 343, 
422, 443, 463, 512, 559, 588, 596, 646, 
647, 652, 659, 663, 669. 

Nyogen, 582. 

Nyoho-Butsugen-bo, 570. 

Nyoho-dai-Ninnoe, see Ichidai-ichido- 
Ninnoe. 

Nyoho-Daihannya-ko, 517. 

Nyohodo, 373, 407. 

Nyohokyo, 363, 373—376, 407, 517, 575. 

Nyohokyo-jüshu-kuyo, 363, 517. 

Nyohokyo-kwosange, 375. 

Nyohokyo-shügo no sanjü banjin, 374. 

Nyoho-nembitsu-saho, 276. 

Nyoho-Sonsho-ho, 570. 


| Nyoi, 389. 


Nyoi-byo, see Kembyo. 

Nyoi-ga-take, 107. 

Nyo-i hoju, 440. 

Nyo-in, 181. 

Nyo-in Mi-Butsumyo, 392. 

Nyo-in no Ninnoe, 181. 

Nyoirin-ho, 570. 

Nyoirin-Kwannon, 339, note 1; 359, 540, 
551, 570, 642—645, 672. 

Nyoshu, 575. 

Nyii-ango, 412. 


Obstacles, 140, 271, 290, 439. 
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Oda Tokuno, 20, note 1; 68, 177, etc. 

Offerings, 374; offerings of flowers, fruit 
and leaves, 258; of food, see Food 
offerings; to the Buddha, the Triratna, 
the Bodhisattva's, etc., passim ; to the 
dead, see Dead; to monks and nuns, 
29, 41,51, 55, 63, 132, 179, 188, 190, sqq., 
196, 411, 416, 457, 463, 485, 496, 526, 
538, 663, 665, 686, 689, 695, see Alms, 
Fuse, Fuse-kuyo, Sacerdotal Robes; 
to Daihannyakyo, 493, 494; to Vidya- 

. rája's, 142. 

Oga Hige, 213. 

Oga hoshi, 233. 

Oga Tamaro, 213—215. 

Oga Yashirome, 214. 

Ogami suru, 29. 

Ogata KGrin, 596. 

Ohara, 337, 346, 364. 

O-harai (Great Lustration), 186, 499. 

O-harano, 374. 

Oho-tarashi Hime, see Jingo Kwogo. 

Oho-toneri, 203, 205; cf. Toneri. 

Oil, 243, 245, 422. 

Ointment, 628, 630, 635. 

Ojin, see Nirmana-kaya, Keshin. 

Ojin-kwan, 330. 


Ojin Tenno, 212, 213, note 2; 220, 224, 


= 226, 233. =- 
Ojo-Gokuraku-in, see Ohara. 
Ojo-gokuraku no zui, 341. 

Ojo-jodo ketsugi gyogwan nimon, 321. 
Ojo-jodo sengwan-gi, 269, 321. 
Ojo-ki, 666. 

Ojo raisan, 320, note 2; 339, 398, see 
. Rokujt raisan. 

Ojo yoshü, 334, 338. 

Okagami, 480, note 2. 

Okamoto palace, 636. 

Okita-yama, 107. 

Okura-shindo, 556. 

Okurasho, Dep. of Finance, 179, 417. 
Okuri-bi, 91, 105. 


Omens, see Evil Omens, Felicitous | 


Omens. 
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| Omiya In, see Yoshiko. 


On-doshi, 55, cf. Doshi, Koshi. 

One day or night, 295, 296, 371, 405, 
409, 640; one to seven days, 397; 
one goten and zuiten, 583; one 
nyo-i, 389; one year, 535. 

One million small pa g o da's, 457. 

Onin era, war, 393, 409, 687, 701. 

Onjoji, see Miidera. 

Ono no Miya, 463, cf. 181. 

Ono no Miya no nenjü gyoji, 181. 

Ono no Takamura, 505. 

Ono section of the shingon sect, 664, 
note 1. 


| Опубгуб, 185, 186, 510, 529. 


O-omi Zenji, 462. 

Oracles of Hachiman, 214, 215, 217, 
223, 228, 643. 

Original Nature, see Jisho-rinshin. 

Original vows, 159, 480, 533, 537, 701. 

Otani, 423. 

Otemmon, 528. 

Otoko-yama, 184, 228—235, 609, see 
Iwashimizu Hachiman. 

Otomo no Miko, 324. 

Owarida-dera, 196 (A.D. 686), 639, notel. 


Padmajina (?), 127. 

Padmapani, 127. 

Padmaprabha, 627. 

Pagoda's, 162, 213, 270, 303, 357, 358, 
360, 362, note 1; 373, 386, 407, 448, 
451, 454, 457, 458, 463, 461, 482, 503, 
545, 547, note 3; 549, 557, 588, 629, 
632, 649, 662, 671—674. See Prabhiü- 
taratna pagoda, Saptaratna pagoda, 
Taho-to. 

Paintings, 38, 146, 163, 324—328, 334, 
335, 359, 381, 386, 460, 514, 548, 549, 
562, 564, 589, 590, 594, 595, 596, 614, 
641, 645, 650, 669—072, 697. 

Paksa, 204. 

Palace ceremonies, passim; new Pala- 
ces, 9, 30, 237, 238, 446, 467; Retreat, 
416. 
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Palanquin of Usa Hachiman, 214, 216, 
233. 

Panca-varsa-parisad, 190. 

Panca-varsika, idem. 

Pan-tsih Shen-shi, 414, note 4. 

Pao-kwéi, (no. 130, A.D. 597), 15. 

Pao-liang, 586. 


Paradises, 82, 127, 135, 136, 140, 182, | 


197, 224, 226, 310, 319, 320, 322, 326, 
327, 329—334, 339, 341, 366—369, 
380, 408, 535, 541, 542, 546, 547, 554, 
555, 592, 593, 650. 
Paramartha-satya, 130. 
Paramatthadipani, 64, 65. 
Paramita's, 274, 370. 
Paranirmita-vaSavartin, 492. 
Parents, 37, 68, 201, 368. 
Parindana, see Committing a sūtra. 


Parinirvana, 128, 587, note 1; see Nehan- | 


£yo, Nehan-e, etc. 
Parisravana, 199. 
Passions, see Bonno. 
Pataliputra, 50, 140. 
Perspiration, 399. 


Pestilence, 140, 146, 181, 182, 185, 186, | 


189, 219, 302—308, 314, 334, 401, 421, 
448, 457, 460, 464, 495, 498, 501—503, 
506 —513, 516, 517, 523—531, 560, 568, 
607, 614, 642, 647, 657, 668, 670, 698, 
700. 

Peta, peti, 65, 66. 

Peta Vatthu, 65. 

Petitions of priests to the Throne, 40, 
385, 476, 654, 658, 660, 662, 670. 

Phalguna, 411. 

Pheasants, 523. 

Pilgrims, see Rokujiirokubu. 

Pinda, 63. 

Pindola, 179, 485, 556. 

Pine twigs, 386. 

Pirates, 529. 

Pi$aca's, 154, 539. 

Pitara's, 62, 66, note 1; 85. 

Pi-tsang ki, see Hizodki. 

Poetical meetings, 666, 696. 


= w 
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Poh-chang ts'ing-kwéi, 51, note 3. 

Poh Fah-tsu, 585. 

Poh Srimitra, 19, 532, 542. 

Poisonous reptiles averted by means 
of the gege-so and the Yakushikyo, 
414, 537. 

Ponds, 302, 305, 314, 329, 401 ; for liber- 
ating living beings, see Hojo-chi. 

Posadha, 281. 

Possessed by Hachiman, 214, 648. 

Potala, Potalaka, 326, 550, note 7; 641, 
note 2. 

Prabhiitaratna, 78, 82, 270, 358, 360, 629, 
632, 635; his pagoda, 79, note 1; 270, 
358, 360, 361, note 1, 373, 407, 588, 629, 
630, 671. 

Pradaksina, see Circumambulations. 

Pradana$türa, 635, 636. 

Praise, see Hymns of praise. 

Prajiia, 254, 272, 279, 397, 577. 

Prajiia, 370, 489. 

Ргајпа Bodhisattva, see Hannya Bo- 
satsu. 

Prajüaparamita, 43, 129, 131—135, 138, 
140, 149, 152, 157, 172, 173, 181, 302, 
305, 459, 461, 464, 489-519, 490-493, 
520—531. 

Prajüiaparamita class, see Hannya-bu. 

Prajüiápáramiti mudràá, 172—174. 

Prajüaparamitüà süfra, see Daihannya- 
kyo. 

Prajndparamita-hrdaya-sitra, see Han- 
nya-shinkyo. 


| Prajiiaparamita texts, 508, 659. 


Pranidhana, 339. 
Prasenajit, 13, 126, 129. 
PratideSayani, 252. 


| Pratimoksa, 198, 281. 


Pratyekabuddha’s, 377, 379, 386, 408, 
534. 

Pratyekayana, 240, 258. 

Pratyutpanna samadhi, see Hanju-zam- 
mai. 

Pravarana, 60, 63, 67, 70—74, 190, 253, 
281, 286, 394, 400, 411—415. 
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Prayers, 52, 165, 166, 201, 235, 277, 321, 
334, 337—344, 367, 368, 375, 420, 422, 
454, 529, 563, 569, 581, 591, 643, 701, 
cf. Nembutsu. 

Preaching attitude, see Seppo-in. 

Precious gems, 138, 227, 280, 553, 636, 
645, 652. 

Prediction of Buddhahood, see Juki; 
of extinction of the Doctrine, see s.v. 

Presents to monks, see Alms, Offerings 


to monks and nuns, Sacerdotal Robes, | 


Fuse, Fuse-kuyo. 
Preta's, 4, 12, 60,61, 65, 68-80, 82-88, 92, 
103, 108-110, 154, 373, 396, 407, 535. 
Printed stitra’s, 517, 522, 613. 
Processions, 50, 72, 233, 375, 411. 
Prohibition of fishing and hunting, 
201, 449. 


208, 298, 301, 304, 306, 311, 372, 387, 
406, 446, 449, 454, 455, 466, 467, 502, 
504, 526, 529, 648. 

Prophecy, see Juki. 


Protection against thunder and | 


lightning, see Lightning; of the 
body, 169, 170, 368; of the two 
capitals, 654; of countries, 396, 
448, 647; of Head of State, 419, 
475; of Imperial House, 454; of 
ships, 505, 548, 564; of the State, 


37, 119, 131—135, 140, 142, 154, 155, | 


160, sqq., 223, 228, 269, 305, 310, 314, 
315, 368, 388, 396, 402, 407, 419, 439, 
440, 
482, 
526, 
698. 

Protectors of all creatures, 628-633; 
of the capital, 611; of the Em- 
peror; 505; of readers, 433—435, 
493, 516; of the Law (the Demon 
King Safijaya), 432; of the State, 
659; of the 12 zodiacal signs, 
544—546, 551. 

Provincial Masters, see Kokushi. 


494—502, 514—517, 523, 524, 
527, 568, 578, 607, 640, 652, 


446—448, 451—458, 473, 475, 
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Provincial Monasteries and Nunneries, 
see Kokubunji and Kokubun-niji. 
Pure garments, 284, 368, 394; Pure 
Lands, see Buddha-lands, Paradises; 
first commandment of purity, 282; 

purity mudra, 168, 

Purification of the six senses, see Rok- 
kon shojo; from sin, 25, 204, 281, 
284, 307, 309, 332, 350, 353, 381, 385, 
408, 446, 537, 558, 559, 570. 

Piirna, 331, 636. 

Purna-Maitrayaniputra, 593. 

P'u-shui, 577. 

Putana's, 154. 


Rahula, 198, 593, 635. 
Raiban, 348. 


| Raibutsu sange, 293, 384, 409. 
Prohibition of killing, 117, 202, 207, | 


Raiden-ku, 143, 147, 150. 


| Raigo, 330, 334—337. 


Raiko (raigo) in, 337, 364. 

Raikyo shobutsu, 273. 

Rain ceremonies and prayers, 22, 25, 
26, 32, 39, 123, 176, 183—185, 196, 
201, 229, 305, 306, 461, 466, 468, 497, 
500, 503, 506 —516, 529, 530, 538, 564, 
513, 518, 665, 670; stopping rain, 19, 
26, 206, 463; "Rain-master", 501. 

Rainy season, 74, 410, 411, 414, see 
Retreat. 

Raishin, 482. 

Raiyu, 122. 

Raizo, 482. 

Rajagrha, 54, 125, 195, 257, 492. 

Rajomon, 178 (Ninnoe). 

Rakan, see Arhats. 

Rakando, 556. 

Raksasa’s, 535, 539. 

Raksa$i, 635, 636. 

Rakugyo-shiki, see Kyosanshiki, 610. 

Rakusei, 609. 

Ranjo, 584. 


| Ranjosho, 181, 317, note 1; 346, note 1; 


351, note 2; 589, note 3; 681, note 2; 
692, note 1; 693, note 2; 696, note 3. 
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Rasetsu, rasetsunyo, see  Raksasa's, 
Raksasi. 

Ra$miprabhasa, 127. 

Ratnacinta, 49. 

Ratnajaya, 127. 

Ratnaketu, 264, 268, 433, 543. 

Ratnasambhava, 82, 83, 111, 144—147, 
150, 154, 170, 227, 264, note 2; 545. 

Ratna$ikha, 82. 

Ratnasthüna (?), 128. 

Ratnavisuddha, 78. 

Rddhi-mantra's, 76. 

Reality, 174. 

Real Nature, see Jisso. 

Real Truth, see Paramartha-satya. 

Rebellion suppressed, 182, 646. _ 

Rebirth in Amitabha's Paradise (Ojo), 
see Ojo-gokuraku, Ojo jodo, Ojo 
raisan, Paradises; exemption from 
rebirth, 129, 141. 

Reianji, 372, 468. 

Reigen, 231, 642, 655. 

Reiji saho, 345, 404. 

Reinen-in, 503, 607. 

Relics, 27, 161, 195, 570, 590. 

Rendaiji, 223. 

Rengeho-mandara, 562. 

Renge-6-in, 361, 376, 407. 

Rensho, 693. 

Repairing, 468. 

Repentance, 31, 238, 240, 248—409, 431- 
435, 439, 457—460, 467, 470, 493, 495, 
653, 667. 

Restoration of the Imperial Power, 443, 
479, 701. 

Retreat, 18, 60, 72—74, 201, 219, 228, 
253, 282, 410—423, 452, 558, 514, 655, 
658, 660, 662, cf. Pravarana. 

Revelations, 515, 643. 

Revival of ceremonies, 247, 601, 677; 
revival of the Imp. power, 393; revival 
of the dead, 538. 

Ri (Absolute Nature), 282, sqq. 

Rice, 90; rice offered by the Emperor, 
188, 243, 245, 422, 468, 578; offered 


| 
| 
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to the dead, 90; to the living spirits, 
111. 

Rice-fields, 35, 216, 325, 461, 574, 578, 
637, 638, 642. 

Rice-wine, 113, 390. 

Rifui Nyorai, see Abhayamdada Buddha. 

Rigen Daishi, see Shobo. 

Rikkokushi, 312. 

Rikuji, 136. 

Rimotsu, 330. 

Rinji mido(k) kyo, 509. 

Rinji Ninnoe, 180, 181, 308, 506, 515. 

Rinji Ninnokyomidokyo, 506. 

Rinjisai, 234. 

Rinto, 245, 307, 567. 

Rinzai branch of Zen sect, 353, 405, 
450, 451, 628. 

Riots, 137, 176, 182, 537, 640, 650 (?), 
670, 698. 

Risan, 271, note 1; 282—290, 398, 399. 

Risho, 131. 

Rishu hannyakyo, 421, 511, cf. Rishu- 
Куд. 

Rishukyo, 352, 563, 659, 668, cf. Rishu 
hannyakyo. 

Rishu raisan, rishu sammai, 352. 

Rissha, see Ryiigi. 

River, 81, 89, 90, 93, 87—89; see Nibu 
Kawakami (Shinto riverand rain god). 

Robbery (Ninndkyd, Yakushikyo), 137, 
182, 537, 632. 

Róben, see Ryoben. 

Rokkakudo, 339. 

Rokkon, 168, 270, 271, 289, 292, 356, 373, 
396, 407. 

Rokkon sammon, 292. 

Rokkon sange, 356, 373, 407. 

Rokkon shojo, 250, 270, 289, 356, 396. 

Rokkon shojo sange no ho, 251, 270. 

Roku Amida, 372. 

Rokubon, 115. 

Rokubu, see Rokujüroku-bu. 

Rokudo, 489. 

Rokudo-darani, 457. 

Roku-e-fu, 179. 
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Rokujido, 591. 

Rokuji goke, 275, 397. 

Rokuji-ojo-shu, 339. pt 

Rokuji raisan, 211, 340, 344, 398, cf. Ojo 
raisan. 

Rokujin, 168. 

Rokujo-dono, 363. 

Rokujüroku-bu, 453. Cf. N6kyG suru. 

Rokumotsu, 199. 


648. 

Rokushoji, 690. 

Rokusoku Kongo, 154. 

Rokusui-no (tai), 199. 

Rokuüten, 481, 550; Six Devaloka's, 126, 
402. 

Rongi, 40, 315, 471-475, 477, 602, note 4; 
666, 681, cf. Uchi-rongi; rongisha, 7, 
323. 

Rosary (juzu), 173; rosary beads (108 in 
number), 173, 378, 676. 

Rsi’s, 77, 78, 125, 195, 675. 

Ruciraketu, 264—267, 395, 441, 481. 

Ruiju kokushi, 312. 

Ruri-kwo, Ruri-o, 20, 210, 533, 534, 
540, 541. 

Rusui chója, see Jalaváhana. 

Ryð-a (A.D. 1773—1844), 615. 

Ryo-a (A.D. 1800-1882), 121, note 1; 488. 

Ryoben, 240, 577, 589, 643—045, 699. 

Ryobu no mandara, 242, 359, 564. 

Ryobü Shinto, 333, 589, 611. 

Ryoen, 621. 

Ryogen, see Jie Daishi. 

Ryogon, 488, 519. 

Ryojo, 121. 

Ryojodai, 369. 

Rydkai-mandara, 685. 

Ryokiden, 185, 388, 511. 

Ryonin Shonin, 337, 338, 346, 404. 

Еубб-Ки, 143, 147, 150. 

Ryoshin, 550. 

Ryota, 21, 122, 625. 

Ryozo, 41, 659, 

Ryügaiji, 645. 
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Купа, 444, note 3; 601—603, 662, 682, 
685, 693. 


| Ryükai, 340. 


Ryüketsu jinja, see Dragon-hole on 
Mount Muróbu. 

Ryumyo, 674. 

Ryüzo, 685. 


| Saba no okina, 579. 
Rokusainichi, 202-204, 208, 272, 446-449, | 


Sacerdotal robes presented to priests, 41, 
116, 315, 411, 451, 463, 475, 628, 656, 
665, 668, 674. 

Sadakata (Fujiwara no), 227. 

Saddharma, 143, sqq. 


Saddharma-pundarika-siitra, see Hok- 


kekyo. 
Saddharma-pundartka-samüadhi-rites, 
see Hokke-sammai-gyóoji-unso-fujo-gi. 
Saddharma-samüdhi-sütra, see Hokke- 
sammai-kyo. 
Sae no kami, 103, 306. 
Saezuri-gusa, 225. 
Saga-dono, 375, 376. 
Saga-dono no Nyohó-gokyó-sange, 376. 
Saga-dono Tadashó-in go-hakko, 690. 


| Ságara Nagaraja's daughter, 629, 652. 


Sagara-Nagarüja-sütra, see Kairyüo- 
kyo. 

Saga Tenno, 218, 315, 453, 475, 545, note 
1; 561, 583, 640, 655, 656, 676. 

Saga village, 336, 376, 590. 

Sagi, 531. 

Sahen-keshin, 80. 

Ѕаһо-ѕеп, 286, 291, 399, 400. 

Saho-shü, 110, 584, note 1. 

Saho-yama, 649. 

Sai, 281. 

Saicho, see Dengyo Daishi. 

Saidaiji, 34, 36, 225, 418, 453, 454, 462, 
478, 530, 546, 562, 575, 648, 651. 

Sai-e, see Maigre entertainments of 
monks and nuns. 

Saigen, 341. 

Saiho, 614. 

Saihd nembutsu-shii, 343. 
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Saihó-sembo, 344, 

Saihosshin Temborin Bosatsu, see Dhar- 
macakra-pravartana. 

Sai-in, Saiindo, see Junna-in. 

Saiin Nyüdo, 518. 

Saiji, 179, 185, 418, 422, 504, 654. 

Saijo jijokai, 284. 

Saimei Tenno, 9, 12, 58, 123, 176, 178, 
443, 638. 

Saishoe of Daigokuden, see Gosaie 
(I 8—14). 





Saishde, of Yakushiji, 41, 315, 316, 324, | 


351, 405, 444—446, 471, 472, 478, 480, 
481, 486, 487, 527, 567, 601—603, 
687, 701. 

Saishoe of 
686, 687. 

Saishoji, see Rokushüji. 

Saishoji no hakko, 486. 

Saisho juko, 486. 

Saishoko, 316, 472, 486, 516; no Mi- 
hakko, 486, 515; gokwan, 486. 


Enshuji, 445, 482—484, 


Ѕаіѕһӧокуб, 13—16, 37, 40, 213, 219, | 


263, 267, 270, 294, 296, 301, 309- 
317, 351, 385, 395, 396, 402, 403, 
418-421, 427, 431, 433, 436-488, 496, 
497, 511, 514, 523, 527, 532, 561, 567, 
578, 587, 599, 631, 646-651, 658, 663, 
676, 678, 702. 

Saishóokyo choko, 478. 

Saishookyo kaidai, 443. 

Saishookyó-ko, 40, 315, see Gosaie. 

Saishookyo ryakushaku, 443. 

Saishü, 656, note 4, see Sessai, Maigre 
entertainments of monks and nuns. 

Saishü, 664. 

Saito-in, 557, 662. 

Sakamoto, 372. 

Sakanoe no Tamuramaro, 644. 

Sakatsura-isosaki, 566. 

Sakra, see Indra Deva. 

Sakrdagamin, 156. 

Sakyamuni, see Shaka Nyorai. 

Sakyoki, 685. 

Sakyoshiki, 179. 
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Sala grove, 293. 

Samadhi, see Meditation. 

Samadhi-mudra, 173. 

Samadhi water, 352, 400, see Jihi sui- 
sembo. 

Samantabhadra, 554, 576, 626, 633—635, 
see Fugen Bosatsu. 

Samantaprabha, 127. 

samantaprabhasa, 134. 

Samatha vipaSyana, 250, note 5; see 
Maka-shikwan. 

Samaya commandments, 660. 

Samaya-jfidna-mudra, 242. 

Samaya-mudra, 168. 

Sambai, see Hymns of Praise. 

Sambhoga-kaya, 215, 245, 329, 439. 

Sambo, see Triratna. 

Sambo-dai, 91. 

Sambon sange, 281—284, 398. 

Sambutsu, 432. 

Samkāśya, 140. 

Samma, 250. 

Sammaidō, see Hokkedő, Hokke-sam- 
mai-dō. 

Sammai-hō, see Hokke sammai. 

Sammando-ku, 247. 

Sammaya, 168, 169; sammaya-gyo of 
Hachiman, 227. 

Sammaya-chiin, 
mudra. 

Sammaya-kwanjo, 660, 700. 

Sammon, 292. 

Sammon santo, 365. 

Samskrta-dharma's, 
dharma's. 

Samvrti-satya, 130. 

Samyaksambodhi, see Wisdom. 

San-ango, 412. 

Sancho, 442, 659. 

Sandai, 107. 

Sandai jitsuroku, see Nihon Sandat 
Jitsuroku. 

Sandan, 432. 

Sandan kuyo, 241. 

Sandan no Mi-shiho, 392. 


see Samaya-jnüana- 


see Asamskrta- 
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Sandalwood, 189, 672. 

Sandila, see Santeira. 

Sanehiro (Fujiwara no), 485. 
Sanenzan, see Zojoji. 

Sáng-chao, 11, 573. 

Sange, see Repentance. 

Sange, 390, 391, 421, see Flowers. 
Sange geju, 265. 

Sange gosho, 273. 

Sange-mon, 276, 292, 348, 379, 398. 
Sange no goho, 259, note 1; 283, note 1. 
Sange-raibutsu-mon, 293. 

Sange raigyo. 


Sangha, 4, 12, 60—73, 114, 156, 190, 411. 


San-gokoku-kyo, 221, 442, 446, 455, 658, 
661. 

Sangoku-denrai, 328. 

Sangwatsudo, see Konkwomyoji, Kon- 
shoji. 

Ѕайјауа, 432, 434, 440. 

Sanjo Tenno, 308, 568, 685. 

Sanjüko, see Hokke ѕапјпко, Мигубји-іп 
mi-sanjüko. 

Sanjiisangendd, see Renge-d-in. 

Sanjusan-shin, 643. 

Sanjiisan-sho Kwannon, 643. 

San-kaidan, 639. 

San-kaiso, 99, 100, 101, 244. 

Sankohan-kongosho, 164. 

Sanko sanzen Butsu engi, 380. 

Sanko sanzen Butsumyd kyo, 379. 

Sanlun, 120, 436, 679. 

Sanne, 41, 599, see Nankyo sanne. 

Sanno shichisha Gongen, 226. 

Sanro, 389. 


Sanronshi, 10, 16, note 1; 32, 34, 36-38, | 


93, 120, 228, 243, 244, 323, 327, 341, 
350, 366, 409, 437, 442, 443, 452, 462, 
469, 473, 474, 477—479, 578, 587, 589, 
299, 639, 663, 675, 676, 692, 701. 

Sansetsu hojo, 201. 

Sanshi kijin, see Sañjaya. 

Sansho, 330. 

Sanshu sembo, 286—291, 397. 

Santeira, 539, 552, 553. 


———— — р 
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San-ts'ai f'u-hwui, 75, note 3. 

Sanuki, 338. 

Sanze-jogyo-sammai, 346, note 1; cf. 
Jogyo-sammai. 

Sanzen-in, see Ohara. 

Sanzen-in monzeki, see Sanzen-in, 
Monzeki. 

Sanzon, 292. 

Sanzu, 268, 380, 536. 

Sapinda’s, 62. 

Sapindikarana ceremony, 66, note 1. 

Saptaratna, 138, 142; saptaratna stiipa’s, 
362, note 1; 550, 628, 671, 672. 

Sarasvati, see Benzai Ten. 

Sariputra, 256, 257, 300, 541, 593, 627,635. 

Sariputra-ksamü (?)-siitra, 249, 256, 258. 

Sarira, see Relics. 

Sarvanivaranaviskambhi, 554. 

Sasage-mono, 683, 684, 695. 

Sashi-saba, 91. 

Saso-sen, 286. 

Satyasiddhi-Süstra, see Jojitsu-ron. 

Saviours of all beings, 631, 632, 635, 
631, 638. 

Sawara Shinno, see Sudo Tenno. 

Sceptre, see Nyo-i. 

Sea voyages, 504, 505, 548, 564. 

Sechi-e, 232. 

Second month, 366-373, 375, 406, 407, 
455, 468, 506, 523, 589, 699. 

Second week of the year, 452. 

Segaki-e, 76—83, 108—110, 194, 235, 
372, 407. 

sehei, 561. 

Seiho, see Jóho. 

Seikai, 327. 

Seirydden, 53, 189, 306, 307, 351, 358, 363, 
385, 388, 480, 485—487, 504, 506, 510, 
514, 518, 527, 566, 567, 609, 656, 668, 
679, 686, 691, 694. 

Seiryoji, see Shoryoji. 


| Seiryoho, see Ts'ing-lung-shu. 


| 


| Seishi, 35, 224, 228, 329, 330,350, 378, 382, 


545, 552, 553, 555, 604, 637, 649, 669 ; 
see Amida sanzon. 
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Seiwa Genji, 213, 227. 

Seiwa-in, 42, 43, 661. x 

Seiwa-In, see Akiko. ! 

Seiwa Tenno, 41—44, 177, 219, 227, 229, | 
230, 308, 346, 384—387, 421, 444, 478, 


505, 528, 560, 588, 600, 603, 607, 608, 

614, 658—660. | 

Seken jizai Itoku Nyorai, 78, 83. 

Sembō, see Repentance. 

Sembo-ko, 354, 355, 362, 363, 393, 406, 
407, 653, 654. See Hokke sembo. 

Sembo no hikyoku, 337, 347. 

Sembo-ramo, 143. 

Sembo-sorin, 143. 

Sen-darani, see Avarta-dharani. 

Senjugen Daihishin-ju gyobo, 268. - 

Senju Kwannon, 195, 228, 337, 361, 643, 
644, 660, 667, 675, 697—699; Forty- 
armed Kwannon, 604, 644. | 

Senju Kwannon darani, 698. 

Senju Sengen Daihi, 228. 

Senjukyo, 288. 

Senkwo kokushi. 

Sennin, see Rsi's. 

Sensatsu-sen, 350, 352, 400. 

Sensatsu-zenaku-gyoho-kyo, 352. 

Sensha, 377. 

Senshi, see Higashi Sanjo-In. 

Senso midokyo, 698, 699. 

Senson, 366. | 

Sentd, 472, 487; Sentd gosho no Sais- | 
hoko, 362, 363, 376, 408. | 

Sentó-e, 237, cf. Mandoe. 

Senyodai, 245. 

Seppo-in, 173, 645. 

Seshu, see Danapati. 

Sessai, see Maigre entertainments; | 
sessai gyodo, see Gyodo. 

Sessho kindan, see Prohibition of 
killing. 

Sesshu, 329. 

Seta river, 643. 

Setsu-in, 329. 


Setsuri koji, see Ksatriya's and Kula- | 


pati's. 





Seven, 367, 401, 499, 569, 358, 498; 


seven ajari, 570; altars, 20, 567; 
banners, 75; Buddha's, 20, 79— 
84, 134,358; buildings, 561; bush- 
els of rice, 383; calamities, 137, 
182, note 3; circumambulati- 
ons, 458; seven-coloured cloud, 
314; seven copies made of Yaku- 
shikyo, 297, 498, 559; seven couples 
of subjects, 473; seven days (and 
nights), 33, 34, 39, 165, 184, 195, 214, 
285, 289, 296, 304, 310—313, 326, 340, 
362, 366—372, 376, 385, 401— 403, 407, 
455—457, 460, 462—469, 471—478, 
484, 498—503, 513, 517, 518, 523, 525, 
536, 538, 558, 561, 568, 597, 612, 641, 
651, 652, 654, 657, 675, 695, 701, 
(Akasagarbha's rites of repentance, 
hodo sange, Yakushi kekwa, Kichijo 
kekwa, Ninnékyo rites, Gosembo, 
Higan, Nyohokyo, Hokkekyo, Dai- 
hannyakyo, Amida worship, Hanto 
sanne, Kongó-kannyakyo, Issaikyo) ; 
Deities of Felicity, 309; Eastern 
Paradises, 541; female dosha, 
206; generations of ancestors, 
60, 62, 69—71, 85, 105, 114, 115; 
Healing Buddha's, 19, 20, 297, 
300, 307, 308, 358, 498, 533, 538, 541, 
542, 545—551, 561—511; images, 
297, 498, 538; incantations, 109; 
lamps 538; lotus flowers, 47; 
places, 571; seven places and 
eight assemblies, 576; priests, 
308, 317, 386, 409, 530, 568, 570, 701 ; 
protectors of theTendai sect, 
226; ry Ugi, 701; sacerdotal robes, 
317; seven seventh days after 
death, 32—37, 324, 462, 465, 500, 
649-651; seven shaku high, 640; 
Shintd shrines near Kyoto, 229; 
seven steps, 47; seven-storied 
pagoda’s, 78, 448, 451, 646; seven 
Great Temples of Nara, 34, 36, 
184, 186, 197, 302, 351, 463, 465, 479, 
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509, 510, 546, 578, 650, 651; seven | 
temples of Kyoto, 197; seven tendoku 
(or a hundred times, prescribed in the 
Susiddhikara sütra, 495; 1 X; 1 days, 
165, 288, 299, 454, 460, 465, 538, 559, 
661; 7x4 7lamps in worship of 
Yakushi, 210, 300, 538; 7: 7 emi- 
nent priests, 299, 300; 7 X 7 living 
beings liberated, 538, 564; seven 
cups of wine, 113; 7 years, 289, 
356, 658. 

Seventh month, 71, 85, sqq., 365. 

Seven hundred monks, 447, 496. 

Sezoku-tai, 130. 

Shabetsu, 169, note 1. 

Shada, 250. 

Shaka Nyorai, 10, 23, 27, 29—57, 78— 
82, 108, 110, 179, 189, 198, 243, 246, 
204, 270, 296, 301, 331, 342, 351, 359, 
364, 366, 318, 400, 405, 408, 448, 481— 
483, 495, 497, 515, 521, 533, sqq., 548— 
999, 557, 564, 571, 573, 586 —591, 604, 
615, 625—635, 662, 668, 671, 672, 674, 
686, 687, 697. 

Shaka Nyorai oge jiseki, 47, note 1, 
264, note 5. 

Shakado, 359, 669, 685. 

Shakado, 336, 590, 591. 

Shaka-kekwa, 310, 350, 351, 400, 405, 408. 

Shaka sanzon, 364, 408, 451, 481—483, 
496, 515, 549, 596, 598, 672. 

Shaku, 55. 

Shakujo, 390, 391. 

Shakujo, see Khakkhara's. 

Shakujó-ge, see Khakkhara-gatha. 

Shakujoó no shómon, 390, 409. 

Shakuzenji, 246; Mandoe, 301; picture 
of 1000 Shaka's, 697. 

Sha-lo-pa, 20, 565. 

Shame, 252, 212, 211, 218. 

Shami, see Srámanera's. 

Shang Ti, 104. 

Shantung Caves, 336 (Amitabha). 

Shara sai-sammon, 293. 

Shari (Sarira), see Relics. 
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Sharihotsu-kekwa-kyo, see Sariputra- 
ksama (?)-sütra. 

Shari-ni, 581, 675. 

Sharinto, 245. 

Shashin, 293, 432. 


| Shatpüramitü-sütra, 416. 


Shen (Zen) sect in China, 51, 451, 522, 
595, 663. 

Shen-pao-ki, 119, 159. 

Shen-tao, 277, 284, 320, 328, 336, note 1; 
338, 339, 344, 367, 368, 398, 399, 406. 

Shen-yueh, see Shen-pao-ki. 

Sheu-lun, 620. 

Sheu-t’ai, 436. 

Shiban, 195, note 2. 

Shiba Tatto, 27. 

Shibun-ritsu-z6, 250. 

Shichibutsu-ajari, 570. 

Shichibutsu-Yakushi, 19, 358, 498, 513, 
933, 541, 542, 550—557, 568—571. 

Shichibutsu-Yakushi-ho, 20, 307, 308, 
513, 567—511. 

Shichibutsu- Yakushi-kyo, 19, 533, 541, 
542. 

Shichidaiji, see Seven Great Temples 
of Nara. 

Shichidan mishiho, 568, see Shichi- 
butsu-Y akushi-ho. 

Shi-chiin, 242. 

Shichijo hachi-e, see Seven places 
and eight assemblies. 

Shichijo-Yakushi-mode, see Seven pla- 
ces (visiting seven Yakushi temples). 


, Shichi-shichi-sai, see Seven seventh 


days after death. | 
Shichido-garan, see Seven buildings 
of a Buddhist temple. 
Shi-dókwa, 69. 
Shien Shoónin, see Eison. 
Shiga-dera 38, 358, 418, 540, 639. 
Shiga district, 226, 643. 
Shigeko, see Kenshun Mon-in. 
Shi-guzei, 275. 
Shigyoku, see Fuichi-kokushi. 
Shih-kia-pu, 45, note 3. 
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Shih-shi-kien-ki-lun-lioh, 15. 

Shih-shi yao-lan, 51 note 3. 

Shiho-butsu, 545. 

Shih-yin-szé, 158. 

Shi-in, 575. 

Shijo Tenno, 479. 

Shijühakko, 341. 

Shika hoyo, 390, 391. 

Shikaidan, 640. 

Shikanro-shingon, 109. 

Shiki, 383. 

Shikibu, 179. 

Shiki monogatari, 112. 

Shiki no Oji, 36, 462. 

Shikishu, 109, 583. 

Shikoraku, 497. 

Shikwan bugyoden guketsu, 618. 

Shikwan girei, 618. 

Shikwan-in, 692. 

Shikyogi, 285, note 3. 

Shimboki, see Shen-pao-ki. 

Shimotsuki-e, 603, 692, 693, Cf. Hokke-e, 
Minazuki-e. 

Shimpukuji, 563. 

Shimyo sonja, see Chi-li. 

Shin-a, see Shü-en. 

Shindara, 539, 552, 553. 

Shinden, 34, 35. 

Shindoku, 495. 

Shin-en, 442. 

Shinga, 42, 351, 679. 

Shingaku, 555. 

Shingi-Shingon sect, 109, 575, 643. 

Shing-kien, 48, note 2. 

Shingon, 274, 477. 

Shingondo, 359. 

Shingon goke, 273, 397. 

Shingon-in (Kyoto), 307, 477, 504, 509, 
528, 657. 

Shingon-in (chapel of Daianji), 587. 

Shingonshü, 21, 42, 108—110, 122, 
123, 144, sqq., 179, 183, 189, 197, 224— 
226, 242, 244, 241, 213—215, 328, 335, 
337, 342, 350, 351, 357, 358, 365, 372, 


392, 397, 407, 409, 442, 453, 463, 4/2— 
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477, 484, 495, 504, 508—510, 516, 
518, 519, 525, 527, 528, 562—564, 570, 
515, 581, 588, 600, 601, 614, 644, 654— 
661, 663, 664, 673—677, 679, 680, 687, 
689, 694, 700. 

Shin-in, 178. 

Shinji, see Cittabhümi. 

Shinji kwangyo, see Daijo honsho shinji 
kwangyo. 

Shinjo, 621. 

Shinkaku, 122. 

Shinki, 189, 246, 697. 

Shinku, 453, 575. 

Shinkü, 287. 

Shinnin, 129, note 1. 

Shinnó-in, 337. 

Shinnyo Shonin, 196. 

Shinnyo, 107, 174, 328, see Absolute 
Nature. 

Shinnyo-ho, 324. 

Shinran Shonin, 284, 338, 347, 399. 

Shinren, 329. 

Shinsai, 243, note 1. 

Shinsho, 580, 583. 

Shinso, 264—208, 395. 

Shintai, see Paramartha-satya. 

Shintai (Shintó god-body), 225, 229. 

Shint6 gods and shrines, 22, 25, 26, 
32, 112, 114, 196, 208, 230, 296, 297, 
305—307, 358, 372, 373, 377, 401, 407, 
436, 461, 463, 466, 498-503, 508-511, 
523, 526—530, 566, 573, 589, 596, 612, 
644, 654, 655, 658, 700. 

Shin-Yakushiji, 33, 34, 209, 299, 418, 
503, 543, 555, 559, 561, 565, 578, 
note 1; 639. 

Shin-yo, 669. 

Shinyo kodan, 362. 

Shinyomei-Monin, 570. 

Shinzen-en, 184, 509, 510, 514. 

Shi-on no Mando Manke no e, 241, 242, 
211, note 2. 

Shippóo-to, see Saptaratna stüpa's. 

Shiragi, 529, 598, 637. 

Shirakabe no Oji, see Kónin Tenno. 


750 


Shirakawa-dono, 362, 363. Cf. Sento. 


l 
| 


Shirakawa Tenno, 247, 337, 360, 361, | 


483—487, 550, 604, 610, 673, 687—689, 

Shiren, 9, 23, note 4; 59, note 2; 323, 
note 1; 610. 

Shiromi-gi, see Saba no okina. 

Shishinden, 185, 308, 315, 363, 475, 477, 
503—506, 518, 528, 529, 531, 567, 571. 

Shi-shingon, 491. 

Shisho juroku-e, 492. 

Shisho Bosatsu, shishoshu, see Kongo 
Bosatsu. 

Shishu mandara, 242. 

Shishu sammai, 287, 373. 

Shitenno, 23, 154, 155, 202, 432—435, 
439, 440, 447, 448, 457, 458, 473, 474, 
485, 488, 516, 536, 549, 556, 561, 592, 
604, 635, 641, 647, 660, 668, 669. 
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Shokai (Hosso pr., Kofukuji), 343, 403. 

Shokai (Shingon pr.), 563. 

Shokaiji, 582. 

Shokei, 624. 

Shoko, 375. 

Shokokuji, 354. 

Shokoku nenjü gyoji, 591, note 2. 

Shokokushi, 450. 

Shoku Nihongi, 117, note 5; and passim. 

Shoku Nihon koki, 244, note 1; and 
passim. 


» Sho Kwannon, 386, 409, 643, 645. 


Shitennoji, 32, 246, 366, 418, 503, 561, x 


578, 591, 639. 

Shi-tsu T'ai-wu, 50. 

Shiyobon, 630. 

Shobo (Saddharma), 440. 

Shobo (Rigen Daishi), 358, 600. 

Shóbo kanjin Tennó, 415, see Shomu 
Tenno. 

Shobo shóron-bon, 457. 

Shobutsu hiyó-mon, 285. 

Shobutsu jüse, 273. 

Shodaiji, 418, 546, 606, 644, 645. 

Shodengu, 518. 

Shodo, 318. 

Shodomon no sange, 284. 

Shogi (sha), 485, 602, 682, 689. 

Shogon-sange, 290. 

Shogu, 467. 

Shogun Jizo, 225. 

Shogwatsu, 37, 478. 

Shoho, 263. 

Shohorinshin, see Saddharma. 

Shoichi Kokushi, see Ben-en. 

Shojinji, 179. 

Shojo-in, 168. 

Shokai (died between A.D. 1046-1053) 
327. 


i 





| 
1 
| 


Shokwo Tenno, 582. 

Shoman, 298, 559, 577. 

Shomangyo, 3, 5, 29, 601. 

Shomu Tenno, 33, 34, 58, 177, 182, 
208, 209, 213, 222, 240, 295—300, 
310—313, 365, 401, 402, 415—418, 420, 
434, 446, 447, 449, 451, 454—456, 468, 
471, 473, 494-497, 523, 546, 557-559, 
574, 577—582, 598, 606, 607, 613, 
638—650, 653, 655, 696. 

Shomyo bombai, see Mystic chants. 

Shomyo hon, 348, 

Shomyoji, 582. 

Shoo Daishi, see Ryonin Shonin. 

Shoreisho, 591, 682, note 3. 

Shoryo, 111—115. 

Shoryo-dana, 90, 91. 

Shoryoji, see Shakado. 

Shoryosai, 90, 106. 

Shoryoshü,see Hensho hokki shoryoshi. 

Shosan, 291. 

Shosan-jodo-kyo, 35, 325, 326, 340, 430, 
460, 650. 

Shosan Nyorai, 273. 


_ Shoshichisai, 33, 38. 


Shoshin (Kegon pr.), 600. 
Shoshin (Shingon pr.), 484, 
Shoshin (Hossó pr.), 601. 
Shoshinji Gongen, 225, 226. 
Shosho gedatsu, 281, note 3. 
Shoshoshoshu-kodan-in, 171. 
Shoshun, 663. 


| Shóo-temborin, 273. 
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Shdtennd-hannya-sammon, 292. 

Shotoku Taishi, 5, 6, 25, 28, 123, 202, 203, 
246, 322, 366, 367, 415, 420, 543, 560, 
601, 622, 636, 645, 675. 

Shotoku Tenno, 35, 210, 211, 222, 298, 
299, 313, 456 —458, 460, 461, 463, 473, 
498, 606, 642, 645, 651. 

Shotora, 539, 552, 553, 556. 

Shó-u, 183. 

Shoukyo, see Mahamegha-sütra. 

Shoya, 387, note 1. 

Shozai, 291. 

Shü, 383. 

Shubin, 654, see Saiji. 

Shüei, 588. 

Shüen, 625. 


Shugo-kokkaishu-darani-ho,see De$ün- | 


tapaülapati-dharani-sütra. 
Shugyao-hongi-kyo, 46, note 1. 
Shuh Kao-süng-chw'en, 352. 
Shui-ojo-den, 311, 372, note 2. 
Shui-ying hall, 292. 
Shükaisho, 485, note 2. 
Shüki gohakko, 690. 
Shüki-gosaie, see Anniversary of death 
of Emperors, etc. 
Shükongo, 570. 
Shukujo, 413. 
Shukuto, 213, 454, 649. 
Shumi, Sumi, see Sumeru. 
Shumi-dan, shumi-za, 348, 545. 
Shun-ei, 556. 
Shun-en, 392. 
Shunki mido(k)kyo, 188. 
Shunsho, 345, note 1. 
Shunshü mido(k)kyo, 473. 


Shunshii niki, 370, 372, 523; Shunshi | 


niki no Ninnoe, Rinji Ninnoe, 181. 
Shuntai, see Dazai Jun. 
Shuro, 348. 
Shuryogon-in, 183. 
Shuryogonkyo, 354, 490. 
Shüsan yoshi, 276, note 2. 
Shüsho, 623. 
Shüsho, see Kakunyo. 
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Shusoó-sen, 286, 289, 291, 399. 


| Shutsujin-kudoku-kyd, see Kwan-Fu- 


gengyo. 
Shutsuzo-Daihi-sembo, see Daihi-sen. 
Siang, Fah-shi, 621. 
Siang-yuen, 92, 97. 
Siao Tszé-liang, 352. 
Siddhi, see Joju. 
Sié Chao-chi, 100, note 2; 104. 
Si-hu, 52, 201. 
Sikhi, 592. 
Siladitya, see Harsa. 
Silence, 165, 166; see further Moku- 
funi, Moku-nen. 


Silk, 188, 302, 391, 409, 416, 422, 461, 


518, 665. 

Silver crown, 645. 

Silver images, 343, 515, 550. 

Si-ming-szé, 160, 175. 

Sin, 167, 238, 281, 282, 285, 310, 345, 
353, 365, 378, 381, 385, 388, 394, 401, 
408, 433, 458, 496, 558, 559, 652, 669. 

Singasari, 490. 

Singing, see Hymns of Praise, Hymns 
of Repentance, Khakkhara-gatha, Sha- 
kyo no shomon, Mystic chants, Bom- 

, bai, Prayers. 

Siva, see Mahe$vara. 

Six Amida's, 372, 407. 

Six arms, 491; kinds of Buddha 
worlds, 126; bushels of rice, 
383; Deva's, Devaloka's, see Ro- 
kuten; efu, 214; fast-days, see 
Rokusainichi; six-feeted Vajra, 
see Rokusoku Kongo; six gati, 198, 
283, 359, 380, 388, 482; heads, 154; 
Jizo's, 562; Kwannons, 359, 388, 
569, 570,671, Paramita’s, 370, 457, 
489; priests, 386, 392, 409, 482, 672; 
rites of repentance daily, 259- 
263, 270, 271, 275, 277, 285, 339, 340, 
344, 368, 394—398, see Rokuji raisan, 
Ojo raisan, Rokuji goke, Rokujido; 
roots, see Rokkon, Rokkon sammon, 
sange, shojo; sacrifices, 238; sects 
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of Nara, 315, 444, 470, 474; sides, 
see Rokkakudo; Temples, 460; 
talents, see abhijias; times a 


day, 538; vessels, see Rokubon; | 


wine cups, 115; years, 345. 

Sixth month, 243, 245, 603, 662, 692, 
694. 

Six hundred chapters of Daihannya- 
Куб, 297, 447, 489, 491, 494; 600 
monks, 35, 297, 447, 464, 481, 494— 
499, 513, 523, 579. 

Sixteen ajari of Hieizan, 197; Arhats 
351; chapters, 379, 384, 386—389; 
countries, 137, 140; doji, 20; 
flags, 389; Good Spirits, 493, 
516; kings of countries, 13, 125, 
128, 134, 138, 140, 141, 157; lines, 
348, 349; meditations on Amida 
and his Paradise, 328—333; meet- 
ings in Four Places, see Shisho 
jirokue; sermons of the Buddha, 
contained in the Daihannyakyo, 490; 
Shinto shrines (gods prayed to 
for rain), 509; sixteenth of 7th 
month, 105, 107. 

Sixty dosha, 683 (Hokke hakko of Mi- 
chinaga, A.D. 1002); priests, 221,384, 
387, 504, 506, 512, 515, 658, 682, 
699. 

Sixtieth birthday, 197, 548. 

Sixty-two priests, 574. 

Sixty-six copies of Hokkekyd, see Ro- 
kujürokt-bu. 
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5000, 188, 445, 465, 472, 474, 477, 418, 
509, 660. 

Sohei, 474. 

So-ichi, 565. 


. Soii, 361, note 3; 677. 
_ Sdjimon, 657. 


Sokengyo, 690. 


| Sokokubunji, 325, 449, 639, 648. 


Sokokubun-niji, 35, 325, 365, 449, 461, 
599, 648. 

Sokusaiho, 307, 310, 527, 570, 657. 

Sokushutsu-shoji-tohigan-kyo, 369. 

Sokyuji, 668. 

Solstices, 94, see Higan. 


. Somedono, 662. 


Sdmen, 91, 114. 
Songo, 348. 


‚ Son-i, 562. 


Sixty-eight thousand living beings, 635. | 


Sixty-nine thousand three hundred 
characters, 667, 671. 

Si-yu-ki, 191, note 2; 192, note 2; see 
Ta-Pang Si-yüh-ki. 

Slaves, 210, 216. 

Small-pox, 508, 519. 

Snakes, 95, 287, 353, 529, 537. 

Södö branch of the Dhyana sect, see 
Pán-tsih. 

Soga no Emishi, 22; Iname, 639, 
note 1; Umako, 27, 28, 332. 


| 


Sonsho-darani, 517, 612. 

Sonshoji, 360, 688, 689, 690, see Roku- 
shoji. 

Sonshoji gohakko, 688. 

Sonshoo-daiho, 518. 

Soo-Osho, 346, 388, 507, 676. 

Sorai sambo, 348. 

Sorcery, 468, 535, 674. 

Sorin darani, 457. 

Sorinshü, 105. 

Soseki, 451. 

South, 165. 

Southern B ud d h a,82,111,144-154, 545, 
see Ratnaketu; S. Bodhisattva, 
see Vajraratna; Deva-king, see 
Virüdhaka, Shitenno; Vidyaraja, 
see Gundari Myoo; Festival, see 
Minami-matsuri; monja, 693. 

South-eastern Bodhisattva, 127. 

South-western Bodhisattva, 127. 

Soyo, 284, 399. 

Spring festivals, 181, 245, 362, 366—372, 
406, 414, 423, 468, 472, 482, 506, 514, 

, 969, 611, 660, 699. 

Sraddha, 63, 66, note 1. 

Sramanera’s, 295, 447, 472, 577. 


, Srávaka-yana, 240, 258; $rávaka's, 534. 
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Sravana, 412. 

Sravasti, 126, 140. 

Sresthin, see Choja; name of a son of 

„ Мага, 441. 

Sri devi, see Kichijo Ten. 

Srimülàü-devi-simhanüda, see Shoman- 

‚ gy. 

Srotadpanna, 156. ~ 

Stag, 693. 

Stars, 137, 182, 538. 

State Masters, see Kokushi. 

Storms, 137, 154, 182, 448, 463, 497 —502, 
529, 538. 

Stüpa's, see Pagoda's, Prabhütaratna, 
Saptaratna pagoda, Tahoto. 

Stupidity, 276. 

Subhavyüha, 626, 633. 

Subhüti, 520, 503, 635. 

Sudo Tenno, 180, 302, 314, 371, 406, 
467—469, 524, 606. 

Suehara, 10, 11, 443, 596, 597. 

Süen Ti, 292, 493. 

Sufukuji, see Shiga-dera. 

Sugawara no Suketada, 188. 

Sugeno no Mamichi, 177, note 5. 

Süh-chi, 352. 

Suh Kao-süng-chw'en, 352. 

Suh-tsung, 200. 

Suifuku-issaima-en Bosatsü, 149, 151. 

Suigo, see Nankyo Suigó no sanne. 

Suijaku, 20, 224, 225, cf. Honji. 

Suiko period, see Asuka period. 

Suiko Tenno, 5, 28, 29, 52, 58, 322, 
636, 644. 

Suirin-kwan, 108. 

Suisembo, see Jihi suisembo. 

Sui-sd-kwan, 329. 

Sukata-dera, 196. 

Sakhavati, 35, 197, 224, 276, 318—341, 
366—369, 380, 408, 535, 542, 554, 631, 
633, 636, 638, 641, 650, 653, 665. 

Sukhüavati-vyüha, see Mur yoüjukyo, Ami- 
dak yo. 

Sumangalavilasini, 65. 

Sumeru, 54, 58, 280, 358, 545. 
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Sumiyoshi jinja, 306, 374, 500. 

Summer Festivals, 100, 245, 411. 

Sun Buddha’s, 294, 297, 300, 367, 
372, 401, 406, 407, 481, 567; eclipses, 
137, 182, 185, 187, 206, 525, 528, 538. 

Sun of Wisdom, 285, 397; setting sun, 

, 321, 328, 367, 313, 406, 407. 

Sunyata, see Emptiness. 

Supratistha (?), 128. 

Surüngama süfra, see Shuryogonkyo. 

Surüpakaya Tathágata, see MyO-shiki- 
shin Nyorai. 

Suryagarbha Bodhisattva, 378. 

Suryaprabha Bodhisattva, see Nikk(w)o. 

Susiddhikara-süíra, 22, note 2; 495. 

Sü Sih-shen, 620. 

Sutoku Tenno, 690, 698. 

Suvarna Bhujendra, see Kinryii-son. 

Suvarna-prabhasa-siitra, see Konkwo- 
myokyo, Saishookyo. 

Suwa jinja, 374. 

Suzaku-mon, 178, 497; Suzaku road, 
240, 297. 

Suzaku Tenno, 358, note 2. 

Suzushi, 113. 

Swallow, 207. 

Swords, 143, 147, 152, 219, 227, 553, 632. 

Szé-ming tsun-ché, see Chi-li. 


Tachibana no Moroe, 215. 
Tachibana no Naramaro, 545, note 1. 
Tachibana no Yoshimoto, 228. 
Tadahira (Fujiwara no), 53, note 5; 245, 
note 2; 341, 360, 548, 549, 588, 681. 
Tadamichi (Fujiwara no), 698. 
Tadanobu (Fujiwara no), 343. 
Tadashoó-in, see Saga-dono Tadashoó-in 
gohakko. 
Tadataka (Fujiwara no), 683. 
Taema-dera, 224, 326, 328, note 1; 545. 
Taema-mandara (cf. Kwangy6-man- 
dara), 224, 326—328, 340, 344. 
Ta-hien, 211. 
Taho Nyorai, see Prabhtütaratna. 
Taho-to, see Prabhütaratna. 
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Tai, 130. 

Taiheiki, 454, 486, note 3. 

Taiken Mon-in, 337, 690. 

Taimitsu, 346, 570. ⁄ 

Taira no Kiyomori, 361. 

Taira no Masakado, 182. 

‘Taira no Shigehara, 604. 

Taira no Yasuyori, 247. 

Taishaku Ten, see Indra. 

Taishi Hokkesho ekwoki, 623. 

Taishi sankyosho, 622. 

Taishi-zui-6-hongi-kyd, 46, note 1. 

Taisho, 333. 

T'ai-tsu, 18, 492, 

Tai-tsung, 12, 75, 121, 123, 159, 160, 
175, 194. 

T'ai-tsung (T'ang Emp.), 493. 

T'ai-tsung (Sung Emp.), 104. 

T'ai-wu, 50. 

Taizokai, 80, 145, 159, 242, 490, 564, 664, 
685. 

Taizo-mandara, 490, 685. 

Takada Tomokiyo, 114, note 2. 

. Takakata (Fujiwara no), 233. 

Takakura Tenno, 361. 

Takamatsu-in, 179. 

Taka-mi-kura, 179. 

Takano Tenno, 36, 298, 313, 456, 458, 
461, 606. 

Takao engi, 700. 

Takao Hokkee, 656. 

Takao-san Jingokoku soji, 557, 656, 700. 

Takara-dera, 591. 

Takase-bashi, 467. 

Takashima Yoshitomi, 666. 

Take-jizai-ten, 492, 

Ta-kih-tien, 194, 293, 355, 435. 

Takuma Eiga, 595. 

Takuma Shoga, 544. 

Tàla, see Hannya-bonko. 

Tama-dana, see Shoryóo-dana. 

Tamako (Fujiwara no), see Taiken 
Mon-in. 


Tamayori-hime, see Kamo jinja, Kamo | 


Issaikyo-e, 611. 
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Tamemitsu (Fujiwara no), 359, 548. 
Tamiko (Fujiwara no), 43. 
Ta-Ming Palace, 194, 

Tamon Ten, see Bishamon Ten. 


| Tamuke-yama Hachimangü, 216. 


Tandai, 602, 693. 
Taneko (Fujiwara no), 663. 


| Tanetsugu (Fujiwara no), 371, 467. 
| Tanikawa Kotosuga, 112. 


Tanjo Butsu, Shaka, 45. 


| Tankai Ko, see Fubito. 


Tankyo (Tankei), 615. 

T'an-Iwan Ta-shi, 319. 

Tansho, 562. 

Tantra's, see Dharani. 

Tantric rites of repentance, 306, 307, 
401, see Shingonshi. 


| Tantric School, 76, 108, 110, 121, 128, 


143—156, 158—175, 442, 495, 564, 616, 
617, 659, 674, see Shingonsht. 
Tao-ch'ing, see Shih-shi yao-lan. 
Tao-ch'oh, see Anrakushir. 
Taoist festivals, 97—102, 244. 
Tao-ngan, 318. 
Tao-shang, 617. 


| Tao-shi, see Fah-yuen chu-lin. 


Tao-süen, 74, 255, note 3; 291, 318, 352, 
381, 411, 412, 493, note 1; 613. 

Tao-wei, 620, 622, 624. 

Tara, 490. 


| Ta-riki, 224, 318. 


Tarumi, 306. 

Ta-T'ang Si-yüh-ki, 191, note 2; 192, 
412, note 2; 413, note 1; 414. 

Tatsuta, 25, 374, 509, 510. 

Ta-T'szé-ngán-szé, 21, see Kw'ei-ki. 

Tawara Tenno, see Shiki no Oji. 

Taxes, 229, 243, 245, 246, 306, 317, 422, 
449, 526. 

Tears, 283, 399. 

Teh-hwui, 51, note 3. 

Teishinko, see Tadahira. 

Temborin Bosatsu, 149—153, 

Temborin-Shogiden, 699. 

Temmu Tenno, 4, 5, 9, 13, 14, 16, 18, 
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Tenchi-hachiyo-kyo, 511. 

Tenchi Tenno, 10, 323, 358, 443, 469, 638. 

Tendai gogwanji, 602, note 2. 

| Tendai goke, 263, 275, 395, 397. 

| Ten-daihannyakyo, 22, note 2; 495, notel. 

Tendai iko, 482. 

Tendai kaidan, see Shikaidan. 

Tendai ni-e, see Ni-e. 

Tendai-san, see Hieizan. 

Tendai sandaibu, 250, note 5; 275, 618, 
695. 

Tendai sanne, 445, 482, 483, 487, 603, 


21, 25, 30, 31, 183, 196, 204, 206, 238, - 
294, 324, 401, 436, 522, 558, 597, 
606, 637. 

Tempyo era, 645. 

Ten bhümi's,see DaSabhümi; Bodhi- 
sattva's of the Ninnokyo, 197, of 
Yakushi, 566, Buddha's of ten 
worlds, 240, 258, 294; chapters, 
437, 452, of the Kongo-hannya-kyo, 
640; commandments for Bodhi- 
Sattvas, 198, 574, 606; copies of 
Stitra’s, 448, 451, 452, 456, 523, 646; 





couples of subjects,487; days, 
692; dharma’s, 141; Dhyana 


masters, 462; Great Disciples, x 
669; dosha, 308; expoundings | 


of the Lotus, 603, 665, 678, 679, 
687, 692, 694; horsemen, 233; 
Kings of Hell, 104; koshi, 691; 
lotus flowers, 258; masters 
30; monja(Hokke jüko), 693; mu- 
dra’s, 168; nuns, 313, 365, 448, 647; 


682, 686—688. 


| Tendai-shi, 20, 23, 41, 108, 120, 182, 189, 


195, 197, 225, 250, 263, 270, 273, 275, 
287, 303, 308, 310, 331, 334, 337, 346, 
361, 364, 372 and note 1 ; 373, 377, 391, 
395—409, 442, 445, 478, 481—485, 488, 
907, 514—519, 524, 525, 531, 532, 549, 
550, 562, 563, 567—571, 581, 582, 600, 
601, 603, 610, 614, 615, 620, 626, 637, | 
654, 659—666, 671—695, 700, 702. 


Tendoku, 9, 22 and note 2, 494, passim. 
Tenjukoku-mandara, 322. 

Tenku-on, see Dundubhi§vara. 
Tenra-koku, see Devala. 

Tenryüji, 376. 

Tensho kenki, 368. 


offerings, 363, 374, 407, 517; pāra- 
mita's, see judo; Paramita Bodhi- 
sattvas, 490; priests, 326, 382, | 
462, 508—511, 526, 528, 606, 641, 651, 
656, 665, 685, 692, 700; quarters, 
240, 257, 258, 277, 285, 288, 294, 
378, 394—398, 433; Raksa$T's, 635, | Terajima Ryoan, 75, note 3; 100, 104, 
636; rolls of Hokkekyo, 669; ry ügi, 106, 107 and note 1; 111, 115, 557, 
472, 601; sessions, 486, 487, 603, | 571. | 
666, 678, 679, 694; $ramanera's, | Thank-offerings, see Shukuto. 
472; subjects, 471;temples, 458; | Thanksgiving for the four favours, see 
universal faculties, see Ju-issai-sho; | Shi-on no Mando-Manke-no-e. 
VOWS, 272,275, 397; worlds, 240, 258. | Thera, 66. 
Tenth month, 10, 244, 245, 443, 471-474, | Third day of the Hokke hakko, 684, 
478, 596—604. 686, third day of the Saishoko, 486; 
Ten thousand Bodhisattva's, 594; third month, 245, 315, 444, 445, 
Deva sons, 199; fishes, 199; 506, 662. 
flowers, see Mankee; generati- | Thirteen Buddhist sects in China, 
ons, 418; lam ps, 92, 239—245, 258, 586; Great Temples of Nara, 
294, 296, 341, 394, 558; monks, 34, 9500; 13th anniversary of death, 
, see Manso kuyo; Sha- 407. 
uS. t тсе ге ae ed (Em- | Thirteen thousand Buddha's, 306, 379 
mei shingon), 530. 386—389, 408, 614. 
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Thirty altars, 392; choshu, 474, 
602; days, 342, 407, 412, 695, 696; 
dosha 416; Expoundings of 
the Lotus, 512, 678, 695; kwan 
342, 319, 386, 452, 456, 523; priests, 
904, 516, 531, 669; sessions, 512, 
678, 695; tutelary Shinto gods 
of the 30 days, 225, 373, 407; 
years, 414; thirtieth of every month, 
202, 252, 272, 447. 

Thirty-two bodily marks, 288. 

Thirty-three Deva’s, 433; images of 
Kwannon, 334; Kwannon shapes 
in the Fumonbon of the Lotus siitra, 
and shrines near Kyoto, 643, 644; 
temples, 494. 

Thirty-five (5 < 7) Buddha’s, 285, 397. 

Thirty-six dhdrani’s, 140. 

Thirty thousand lamps, 247. 

Three, 367; actions, 168, 276, 285, 
353; altars, 164, 392, see Sandan 
no Mi-shiho; bodies of Buddha’s, 
329, 330, 438; books of Amida doc- 
trine, Lotus sütra and Tendai sect, 
see Mida sambu, Hokke sambu, Ten- 
dai sandaibu; Buddha's of Light, 
2604; Buddha's, 440;bushels of 
cereals, 526; choku-e of Kyoto, 
see Tendai sanne; days and (or) 
nights, 43,88, 89, 184, 228, 302—308, 
342, 363, 367, 387, 405, 409, 446, 470, 
500—516, 524—530, 560, 566, 656, 
657, 661; three days of each of 
the three decades of three 
months, 504, 526; degrees of 
each of the three classes of Amida 
worshippers, see Sansho, degrees, 
of priests, see Sankaiso; depart- 
ments, 171, 175; evil roads, see 
Sanzu; 3feethigh, 672; festivals 
of Nara, see Nankyo sanne, Nankyo 
Suigō no sanne, Nankyō Suikd no 
sanne; festivals of Kyoto, see Ten- 
dai sanne; gates of salvation, 
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141; hoyo, 421; kaidan, 387, 405, | 


409, 511; meetings of Maitreya, 
see Jison no sanne; months, 410, 
411, 423, 535, 658, 661, 662; pag o d a's 
of Hieizan, see Sammon santo; parts 
of the night, 387, 409; periods of 
the Indian year, 411; periods of 
the Retreat, see San ango; three- 
pointed vajra, 163, 674; ranks, 
445, 465; ranks of Chin. B. priests, 
614; times of reading a tantra, 173; 
repentance, see Sambon sange, 
Sanshu sembod; sacrificial fes- 
tivals in India, 411; Saints, 
see Sanzon; sin, 353; State pro- 
tecting books, see San-gokoku- 
kyo; three storied pagoda built, 
454, · 457, 545, 649: three-fold 
task of B. priests, see Iko, Giko, 
Nankyo sanne, Hokkyo sanne; three 
times in the daytime and three times 
at night, see Rokuji goke, Rokuji-5jo- 
shu, Rokuji raisan; three times 
a day, 570; three times going 
around the altar, 170; three 
times performing hojoe, 201 ; 
three times meditating, 173; 
three times seven,372;21 days, 
115, 287, 346, note 1; 397, 938, 573, 
607, 634; 21 times of recital, 162, 
164, 173; 3 vehicles, 167;21 vows 
of Amitabha, 339; 3 Wheel, see 
Wheels; works, see Kairifsu sandaibu, 
cf.3 Books; Worlds, see San kiai- 
kung; Worlds, 280; Worlds, 380, 
491; years, 374, 408, 436, 446. 


Three hundred, 463; nuns, 523; 


priests, 469, 497, 604. 


Three thousand Buddha names, 


379, 380, 386, 389, 408; monks, 196; 
pictures of B. figures, 514, 697; 
rules of behaviour of great 
monks, see Daibiku sanzen igi; 
times practised, 591. 


Thousand alta r-flags, 33,572; arms, 


154, see Senju Kwannon; Budd ha's, 
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380; Buddha caves, 566, note 2; 
chó of rice-fields, 639; copies 


of Kongo-hannyakyo, 184, 503, 528, 


931; copies of Hokkekyd, see Hok- 


ke-sembu-e; copies of Shdsan-Jodo- | 


kyo, 326; days, 376, 515; monks, 
7, 34, 308, 323, 365, 512—517, 569, 
979, 649, 670, 696—699; officials, 
160; rolls of silk, 114, 461; rolls 


of Hokkekyé, 669; thousand-trea- | 
| Tokitada (Taira no), 390, 391. 


sures-net and wheel, 143. 
Thundertree, see Hekireki-moku. 
Tibet, 522; Tibetan ritual, 65, 67, note 1; 

566, note 2. 

T'ien-chuh Ling-shan-szé (Tenjiku Ryo- 
sanji), 321. 

T'ien t'ai sect in China, 7, 12, 16, 18, 
22, 50, 52, 119, 123, 159, 200, 201, 
250, 268, 216, note 2; 285—288, 317— 
321, 355, 356, 404, 405, 431, 435, 436, 
441, 400, 522, 586, 618, 619, 625, 
678, 692. 

T ien-t'ai-shan, 200, 321. 

Ti-tsang, see Jizo. 

Toba-in, 472, 487, 688. 


. Toba Tenno, 337, 392, 487, 611, 688, 


690, 606, 698. 





Todaiji, 34, 35, 39, 53, 118, 196, 213, 


214, 215, 219, 225, 229, 240, 241, 244, 
245, 208, 300, 301, 325, 385, 401, 417— 
421, 449, 454—460, 462, 473, 478, 479, 
485, 497, 503, 507—515, 547, 556, 559, 
574, 516, note 4; 571—584, 589, 604, 
607, 613, 639, 643—645, 648—651, 668, 
670, 689, 694, 698, 699. 

Todaiji Hokke-e, 699. 

Todaiji no Kegon-e, 589—584. 

Todaiji yoroku, 213, note 3; 214, note 2, 
245, note 3. 

Tofukuji (Rinzai shrine at Kyoto, dedi- 
cated in A.D. 1255; Nirvana picture 
by Cho Densu, Sung painting of 
Yuima), 354, 590, 595, 

Toégi, 468, 500, 503. 

To-higan, 370, see Higan. 
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Тоһоки-іп, 669. 
To-in hymns, 354. 


"To-in, 641. 


Toji, 123, 178, note 1; 179, 183, 185, 
225, 342, 418, 422, 504, 544, 565, 654, 
670, 700. — 

Tojiji, 691. 

Token, 60, note 2. 

Tokihira (Fujiwara no), 53, note 4; 245, 
note 2. ; 


Tokubyo, see Kembyo, Nyoi-byo. 


. Tokudo, see Doómyo, Hase-dera, Heki- 


reki-moku. 

Tokugawa family, 347. 

Tokugo, see Suigo, Nankyo Suigo no 
sanne. 

Tokushi, 419—421, 447, 450, 473, 474,. 
582. boe » 

Tomitsu, 570. 

Tomyo, 245. 

Toneri, 31, 214, see Oho-toneri. 

Tonsha, 377. 

Tooth, see Kongé-ge Bosatsu, Vajra- 
jaksa; relic of the Buddha, see Hū- 
onji. 

Torches, see Hashira-taimatsu. 

Tori, 555, 561. 

Tori-ten, see TrayastrimSat heaven. 

Tosa Hidenobu, 48. 

To-Shodaiji, see Shodaiji. 

Toshogiü, 518. 

Tosotsu-ten no do, 462, cf. Tusita 
heaven. ` 

Toto-in, 662. 

Toyora-dera, 196, 639, note 1. 

Toyotama-hime, 212. 

Transformation, see Sahen keshin; 
transformations of Kwannon, 632. 

TrayastrimSat heaven, 199, 373. 

Tree fire, 137. 

Trees, 463. 

Trikaya, 330, note 2; 438. 

Trilokya-vijaya Vidyáraja, see Gozanze 
Myoo. 
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Trinities, see Amida sanzon, Yakushi 
sanzon, Vairocana sanzon, Triratna. 
Tripitaka, 123. 


| 
| 
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Yaksa generals, 516, 539, 542, 545, 
951—557, 566; zodiacal signs, 
see Jiinijin. 


Triratna, 9, 12, 25, 29—32, 61, 68—77, | Twelfth month, see End of the year. 
81, 134; 142, 156, 167, 283, 295, 314, | Twelve hundred and ninety seven mea- 


348, 353, 379, 383, 526, 606. 
Ts’ao Tszé-kien, 391. 
Ts’ao-tung, 414, note 4. 
Ts ing-lung-shu, 122. 
Tsing-f u-lun, 320. 
Tsing-yuen, 120. 
Tsugai-rongi, 49, 471, 472, 479, 487, 603. 
Tsügen, 576. 
 Tsuifuku, 37, 445, 465, 651, 652, 653, 700. 
Tsuige, 278. 


Tsunayoshi (Tokugawa no), 519, 563, | 
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Tsunetaka (Fujiwara no), 693. 
Tsunetsugu (Fujiwara no), 505 
Tsung-hiao, 436, 621. 

Tsung-mih, 18, 61, 64, 68, 201, 255, note 
3; 517. 

Tsun-shih, 52, 201, 268, 321, 353, 404, 405, 

Tsurezuregusa, 113. 

Tsuru-ga-oka Hachimangiü, 221, 222. 

Tsuru-ga-oka hojoe, 234. 

T'szé-ngán Ta-shi, see Kw'ei-ki. 

Tszé-shing-szé, 160, 176. 

Tszé-süen, 18. 

T'szé-yun ch'an-chu, see Tsun-shih. 

Tu Fah-shun, 577. 

Tu-kang, 472. 

Tukhara, 58, 68, 458. 

T'ung-t'ai-szé, 75, 194, 292. 

Tun-kwang, 47, 566, note 2. 

Tusita heaven, 224, 318, 323, 324, 334, 
346, 369, 462, 634, 636, 643, 653. 
Tutelary deities, 212, 233, 374, 376, 386, 

407, 409, 561, 596, 612, 614. 

Twelve Buddha's of the East; 
956, 557; Deva’s, see Junijin; 
doshi, 245; Dream-kings, see Jini 
mu-0; gates of the Palace, 512; 
priests, 221; temples, 457, 578; 
vows, 934, 541; wheels, 163; 


nings of the jüroku-e, 517. 

Twenty copies, 452, 456, 523; feet 
high, 668: monja, 681; priests, 109, 
313, 448, 507, 526, 529, 530, 610, 647, 
665, 694; 20th of the 48 secondary 
commandments, 198, 

Twenty-one, see Three times seven. 

Twenty-third of the month, 202, 327, 446. 

Twenty-four border scenes, 328, 
note 1; flags, 163. 

Twenty-five Bodhisattva's, 20, 555; 
monks, 530; 25th ch. of the Lotus 
sutra, 626. 


| Twenty-seven priests and 27 $rama- 


nera’s, 477. 
Twenty-eight chapters of the Lotus 
sütra, 342, 626, 673; demons, 432. 
Twenty-ninth of the month, 202, 252, 
272, 447. 


| Twenty-six thousand chapters of the 


Jumyokyé read by tendoku, 512, 588. 


| Twice a month, 252, 281 ; twice or thrice 


a month reading the Saishookyo, 446 

Twice a year, see Shunshii niki. 

Two arms, 155; buntoku-sui, 583; 
days, 4l1; doshi, 663; gates of 
meditation, 280, 398; gates of 
repentance, see Shodomon sange; 
hoyo, 109; indo, 583; indo, 583; 
ladies, 52; Naga kings, 46, 54; 
preaching, 476; Retreat, 412, 
414,415; ryügi, 701; sange, 583; 
seasons, 506; higan, see Shun- 
shü niki; sessions at night, 387, 
notel; Shinto gods, 566; singers, 
583; Truth (kinds of), 130. 

Two hunted dosha, 466; kwan, 
637; monks, 464, 499, 

Two hundred and sixty-five famous 
priests, 607. 
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Two thousand six hundred and thirty- 
eight monks and nuns (sessai for the 
soul of the Empress Gemmei, on the 
first anniversary of her death, A.D. 
722, XII 7, 33. 

Two thousand seven hundred lights 
(3 900) (at the Mi-akashi of A.D. 
651, XII 30, the consecration of the 
new Palace of Ajifu), 9, 30, 237. 

Two thousand eight hundred days 
(47> 100) (incense and flowers 


offered to Yakushi Nyorai by the > 


Hieizan monk Myojitsu; died in 
A.D. 1093), 562. 


U-ango, see Retreat. 

Ubonsai, 60, note 2; 111. 

Uchimaro (Fujiwara no), 445, 701. 

Uchi no Saishoko gokwan no hi, 486. 

Uchi-rongi, see Tsugai rongi. 

Uda Tenno, 220, 312, 346, 388, 600, 
663, 664, 679, 680. 

Uetsuki-dera, 597. 

U-i-ho, see Samskrta-dharma's. 

Uji, see Byodo-in, Hoodo. 

Uji no Kwampaku, 671. 

Uji shūi monogatari, 580, 584. 

Ukiyo-e, 90. 

Ukyoshiki, 179. 

U-lam-b'an, 59, sqq. 

Umayazaka-dera, 10, 596, 597. 

Umbrellas, 628. 

Uninterrupted services, 221. 

Unkyo, 336, 556, 557, 595. 

U-no-hana, 56. 

Unrin-in, 662. 

Unrinji, 339, note 1. 

Unsho, 591. 

U-nyo, see Circumambulations. 

Upananda, 54—57. 


Upaya's, 5, 274, 397, 534, 536, 592, 627. | 


Upeksa, 40, 238. 

Uposatha, 67, 204, 252, 281, 286, 394, 
400, 411, 453, 575, 660. 

Urabon-e, 12, 29, 31, 52, 58—115, 366. 
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Urabon-gu, 59. 

Urabon-gyo (Ullambana sūtra), 4, 11, 
59—115, 430. 

Urabon-gyó-sho, 60. 


| Urabon-ko, 59. 


Ure, 224. 

Usai, 510. 

Usa-Hachimangū, Usa-jingū, 207-228 
(hojōe), 297, 298, 386, 454, 478, 498, 
607, 611—614, 644, 648, 649. 

Usa #akusenshü, 218, note 3. 

Usnisa, 83, 155. 

Usnisa-raja's, 155. 

Usuzoshi, 110, 584, 


| Uta, see Kamisage-mushi. 
Utamai no tsukasa, 42. 


Vaidehi, 331. 

Vaidüryaprabhása, see Rurikwo. 

Vaidurya-raja, see Ruri-o. 

Vaidürya seats, 264. 

Vaipulya class, see Hodo-bu; dhà- 
rani purification, see Hodo- 
darani-saisammon; repentance, 
see Hokwo kekwa, Hodo-darani-ho ; 
samadhi, see Hodo sammai, sange, 
sembo; sütra's, 5, 292. 

Vairocana, see Mahavairocana. 

VaiSali, 140, 592. 


| Vai$ravana, see Bishamon Ten. 


Vajra (attribute), see Kongosho. 

Vajra, see Basera, Haira. 

Vajra's, 154, 155, 169. 

Vajra-bell, see Kongo-rei. 

Vajracchedika-prajiaparamita-sttra, 
see Kongo-hannyakyo. 


| Vajradhara, see Shukongo. 
| Vajradhatu, see Kongo-kai. 
Vajragarbha, see Kongozo Bosatsu, 


Kongo-zao Bosatsu. 
Vajrajaksa, see Kongo-ge. 
Vajranku$a, see Kongo-ko. 
Vajrapani, see Kongo-shu. 
Vajrapá$a, see Kongo-saku. 
Vajraraksa, see Kongo-go. 
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Vajrasamadhi, 136. . 

Vajrasekhara-Yoga-sütra, 148. 

Vajrasphota, see Kongo-sa. 

Vajratantra, 164. 

Vajratiksna, see Kongo-ri. 

Vajrayaksa, see Kongo-yasha. 

Vajrayana, 152. 

Vajrayurdharany-adhyaya-kalpa, see 
Kongo-jumyo-darani-nenju-ho. 

Varada-mudra, 543, 565, 566, 644. 

Varanasi, 140. 

Vara$vara, see Mimyosho. 

Varsa, Varsika, see Rainy Season, 
Retreat. 

Varsopanayika, 410. 

Vases of virtue, see Tokubyo, Kembyo, 
Nyoi-byo. 


Vasubandhu, 7, 17, 129, note 1; 319, 323, | 


335, 586, 616. 

Vegetable diet, 258. 

Vegetarian entertainments, see Maigre 
entertainments. 

Vermicelli, see Somen. 

Vidyādhara, 156. 

Vidyaraja's, see Go Daison, Godampo. 

Vigatarajas(?), 127. 

VigataSoka, 127. 

Vikarála, see Bikara. 

Vimala, 629, 653. 

Vimalakirti, 4, 5, 10, 41, 378, 592-604, 
649, 

Vimalakirti-nirdesa-süfra, see Yuima- 
Kyo. 

Vimala-suddha-prabhasa-mahüdhüara- 
ni-sitra, see Muku-jokwd-daidarani- 
kyo. 

Vinaya, 49, 51, 61, 67, note 3; 72, 198, 
252, 262, 286, 547; priests in Ја- 


pan, 453; rites, 281, 290, 394, 398; | 


school in China, 412. 
Vindyaka, see Daisho Kwangi-den. 
Virüdhaka, 154, 167, 635. 
Virüpaksa, 154, 167. 

Virya, see Dai-shojin. 
Vishnu, 93. 
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Visions, 287, 290, 334, 339, 400. 
Vi$vavajra, see Kamma-kongo. 
Volcanic eruption, 314. 

Votive temples, see Gogwaniji. 

Votive texts, see Gwammon. 

Vows, 32, 140, 141, 159, 227, 272, 296, 
339, 342, 346, 355, 374, 399, 415, 440, 
448, 453, 457, 471, 477, 480, 534, 536, 
540—542, 546, 557, 561, 591, 611, 658, 
663, 676, 689, 701. 

Vulture Peak, 54, 79, 125, 195, 257, 
255, 331, 492, 675. 

Vyasakaya Buddha, see Kwohaki-shin 
Nyorai. ` 

Wakahime, 224. 

Wakamiya, 224. 

Wakamiya Hachimangiü, see Tsuru-ga- 
oka Hachimangii. 

Wakamiya of Kasuga, 516. 

Wakamiya shijosha, 224. 

Wakan sansai zue, see Terajima Ryoan. 


| Wake-ikazuchi, see Tamayori-hime, Ka- 


mo jinja. 

Wake no Hiroyo, 700. 

Wake no Kiyomaro, 217. 

Wake no Tsunenori, 229. 

Wakun no shiori, see its author Tani- 
kawa Kotosuga. 

Wang Jih-hiu, 8. 


| Wang K'i, see his work San-fs’ai fu- 


Awui. 

Wang Sang-jii (Liang dyn., 6th cent.), 
see Sange-raibutsu-mon. 

Wan-pi, 148, note 1. 

Wan Süen, 450. 


| Win Ti (Chin. Emp., A.D. 560—566), 


191, 194, 256, 292, 355, 405, 435. 
War, 138, 140, 148, 187, 231, 309, 457, 
459, 530, 560. 


_ War god, see Hachiman, Shogun Jizo. 


Warriors, 516, see Yaksa's, Jüroku 
zenjin, Shitenno. 

Washio Takayasu, see Nisuiki. 

Water, 80, 145; meditation on, 329; 
protection against, 632; re- 
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pentance, see Jihi süisembo; sa- | 


madhi water, see s.v.; sprin- 
klers, see Buntokusui; throwing 
into pure water, 81; wheel, see 
Suirin-kwan. 


Wealth, 166, 309, 402, 439, 539, 564,570. | 
Weather, 310, 314, 402, 447, 457, 463, 473, | 


539, 647. 

Wei-shu, 50. 

West, Western, 165, 166, 167; Buddha, 
see Amida; Bodhisattva, see Kon- 
go-ri, 165; Deva-king, see Virü- 
páksa; Vidyaraja, see Daiitoku 
Myoo; Pagoda (on Hieizan), see 
Saitd-in; Paradise, see Gokuraku, 
Sukhavati. | 

Wheels, 143—153, 160, 163, 175; ele- 
ments, 109; nine on top of pagoda’s, 
458, note 1. 

Wind-gods, see Hirose, Tatsuta. 

Wine, 113, 390; forbidden, 498. 


Winter festivals, 94, 245, 411, 414, 423, | 


see End of the year, Mandoe, Butsu- 
myü sange, 

Wisdom Buddha's, see Five Buddha's; 
Bodhisattva's, see Seishi, Hannya 
Bosatsu; Goddess, 491, 499; Per- 
fect Wisdom, 131, 136, 140, 240, 


258, 271, 310, 378, 394, 408, 521, 629, 


631, 652; wisdom (chie), 370. 

Wu Ti (Liang Emp.), 75, 194, 292, 353, 
493, 522, note 3; 586. 

Wu Ti (Ch'en Emp.), 175, 435. 

Wu-tsah-fsu, see its author Sié Chao- 
chi. 


Yakkha’s, see Mahiddhika peta. 

Yaksa’s, 29, 126, 155, 433, 439, 440, 535; 
see Twelve Yaksa generals. 

Yakugo, 622. 

Yakujo, 20, 293, 378, 555, 604, 633, 635. 

Yaku-o, 20, 293, 378, 555, 604, 631, 
633—038, 652. 


Yakushi Bosatsu myojin, see Oarai- | 


isosaki and Sakatsura-isosaki. 





Yakushi-do, 360, 512, 549, 550, 557. ` 

Yakushiji, 32, 34, 41, 42, 196, 197, 205, 
214, 225, 243, 245, 247, 296, 298, 302, 
303, 315, 324, 333, 341, 351, 405, 418, 
437, 444, 445, 460-462, 472, 478-481, 
487, 494, 497, 507, 523, 543, 545 559, 
560, 565—568, 573, 577, 578, 581, 601, 
602, 637, 639, 645, 646, 650, 651, 687. 

Yakushiji (in Shimotsttke prov.), 639. 

Yakushi-goma, 563, 571. 

Yakushi-ho, 306, 308, 402, 504, 513, 
564, 568, 571. 


| Yakushi hogo, 527, 529. 


Yakushi-kekwa, 19, 208, 209, 240, 204— 
308, 311, 371, 400, 401, 467, 470, 497, 
502, 526, 558, 559, 566, 567. 

Yakushi-koó, 571. 

Yakushikyo, 5, 18, 36, 205, 209, 221, 293, 
205—307, 401, 427, 455, 461, 504, 506, 
513, 522, 527, 548, 558-71, 587, note 3. 


-Yakushi Nyorai, 19, 20, 36, 38, 209, 227, 


241, 246, 292—308, 359, 360, 400, 402, 
461, 467, 470, 480, 481, 482, 504, 512, 
516, 527, 530, 533—571, sqq., 604, 662, 
668, 672, 697. 

Yakushi Rurikw6 Nyorai, 533/34,540/41. 

Yakushi Rurikwo Nyorai shozai jonan 
nenju giki, 564, 565. 

Yakushi Rurikwo Shichibutsu hongwan 
kudoku kyo, see Shichibutsu Yaku- 
shikyo. 

Yakushi sai-sammon, 292. 

Yakushi sanzon, 481, 543—550, 557, 604. 

Yakushi Shichibutsu, see Shichibutsu 
Yakushi. 


| Yakushi Shingon, 563. 


Yamada-dera, 32. 

Yama Deva, 85, 87, 94, 537. 

Yamagoshi Amida, 334, 335. 

Yamantaka Vajra, Vidyaraja, see Daii- 
toku Myoo. 

Yamashina-dera, 10, 11, 35, 325, 443— 
445, 546, 574, 589, 591, 596, 598, 649, 
see Hokwoji, Kasuga-dera, Kofukuji, 
Umayazaka-dera. 
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Yamato-e, 336, 556. 

Yamato-shi, 597. 

Yamazaki, see Takara-dera. 

Yasuko (Fujiwara no), 588 

Yasurai-bana, 700. 

Yawata, 218. 

Year, see New-Year’s festivals, End of 
the Year. 

Yedo, 89—91, 225, 347, 350, 372, 407, 563. 

Yen Chen-k’ing, 200. 

Yen-man sect, 319. 

Yih-hing, 563, 565. 

Yih-jü, 620. 

Yih-ts'ieh-king yin-i, 
yin-i. 

Yin-t'o-lo, see Indra (Dhyana priest). 

Yoga, 20, 163, 166. 

Yogawa, 334, 376, 407, 557. 

Yogwan-in, see Varada-mudra. 

Yokuzo-kudoku-kyo, 48. 

Yokwo In, 691. 

Yomangwan-in, see Yogwan-in. 

Yomei Tenno, 561. 

Yomon no sange, 284. 

Yoraku, 199, 374. 

Yorimichi (Fujiwara no), 187, 308, 512, 
549, 568, 569, 588, 610, 671, 686, 696. 

Yoritsune (Fujiwara no), 615. 


see Hüen-ying 


Yoshida Kenko, see his work T'surezure- | 


gusa. 

Yoshifusa (Fujiwara no), 218, 219, 228, 
229, 244, note 1; 505, 607, 608, 614, 
657, 701. 

Yoshiko (Fujiwara no), 374. 

Yoshinawa (Fujiwara no), 660. 

Yoshino-san, see Kimbusen, Zad-Gon- 
gen-do. 

Yoshizane (Fujiwara no), 375. 

Yoshu, see Gyakushu. 

Yozei Tenno, 219, 387, 393, 420, 506, 
551, 661. 

Yü-chang, 158. 

Yuen-chao (A.D. 780), 463 

Yuen-chao (A.D. 1048—1116), 64, 65. 

Yuen-hiao, 321. 
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| Yuen-ts'eh, 120. 
| Yuen-t'ung tsun-ché, see Chan-jan. 


Yügi Mon-in, 363. 

Yugyo Shonin, see Ippen Shonin. 

Yüh-hwa-szé, 493. 

Yui-ga-hama, see Tsuru-ga-oka Hachi- 
mangt. 

Yuima, see Vimalakīrti. 


| Yuima-e of Kofukuji, 10, 41, 315, 351, 


405, 443— 446, 410—474, 418, 517, 527, 
591, 596—605, 677, 686, 687, 701. 


| Yuima-kaihotsu, 601, 


Yuima-koshi, 599, 

Yuimakitsu-shosetsu-kyo-chü, 11. 

Yuimakyo, 4, 5, 9, 10, 11, 225, 351, 
421, 430, 443, 470, 512, 527, 532, 561, 
567, 572, 587, note 3; 591—605, 659, 
676. 


| Yuima-ryüugi, 472. 


Yuima-saie, 10, 596. 

Yumedono, 645. 

Yireiji, 345, 404. 

Yuse Bosatsu, see Pradana$üra. 

Yü-yung, 120. 

Yuzu-nembutsu-e, 337. 

Yüzü-nembutsu-kwanjincho, cf. Kwan- 
jincho, 337. 

Yuzü-nembutsu-shü, 337 


| Zage, 412. 


Zaigo hoo kyoke jigokt kyo, 319, note 1. 


| Zaike, 163. 


Zaise, 190, 194. 
Zangi, see Shame. 
Zangi-fuku, 272. 


| Zao-do, see Kongo-Zao-Gongen-do. 
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Zao Gongen, see Kongo-ZaG Bosatsu. 
Zaro, see Lah. 

Za-samasazu no dansho, 221. 
Za-sammai, 287, see Jogyó-sammai. 
Zembyo, see Kembyo. 

Zen-ango, see Go-ango. 

Zenden, 38, 514. ' 

Zendo, see Shen-tao. 

Zenjo, 370. 
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Zenkwan, 575. 

Zenrinji, see Taema-dera. 

Zenrinji-sento, see Shirakawa-dono. 

Zenshin-ni, see Chüjo-hime. 

Zenshomyo Kichijo-o Nyorai, 541. 

Zenshu, 21, 38, 442, 524, 561. 

Zenshü (Dhyana-sect), 18, 194, 353, 372, 
403, 407, 414, 451, 453, 472, 517, 628, 
663. 

Zenshü (a King), 432. 

Zenshuku, 281. 

Zenten, 583. 

Zenzai doji, see Fifty-five places of 
pilgrimage. 

Zocho Ten, see Virüdhaka. 

Zodiacal signs, see Jiinijin. 

Zoga, 601, 622. 

Zogai doban, 375. 

Zoichi-agon-kyo, see Ekottaragama 
sutra, 


Zojoji, 347, 350. 

Zoku Kosoden, see Suh Kao-sang- 
chwen, 

Zokumyð-ban, 299, 300. 

Zokurui, see Committing a sūtra. 

Zoku Shigusho, 234, 248, 354, note 4; 
362, note 1; 375, 392, 516, note 2; 569, 
note 5; 571, note 3; 590, note 1; 605, 
note 1; 611, note 4; 612, note 1; 689, 
note 3; 690, note 2; 692, note 3; 696, 
note 4. 

Zomyo, 664, 665. 

Zoyaku, 570, cf. Wealth. 

Zoyo, 673. 

Zui-i, see Pravarana. 

Zuiki, Zuiki kudoku, 263, 273—275, 
398, 433. 

Zuko, 172, 375. 


| Zukó-ki, 164. 
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CUD UU UU oU 


ERRATA 
„ANCIENT BUDDHISM IN JAPAN" 


—— MÀ —— 


29, § 3, in stead of ,,the Empress Jomei”, read: ,,the Emperor Jomei”. 


. 110, 1. 6 from below, in stead of ,,Amoghasidhi”, read : ,Amoghasiddhi". 
. 183, I. 14 from above, in sfead of ,Kanshun", read: ,Kenshun". 


202, 1. 6 from above, in stead of ,,Nan-ku”, read: ,,Nan-hu”. 

218, 1. 5 from above, in stead of ,jinzai" read: »]inzu'. 

304, I. 10 from above, in sfead of ,Ninnyo", read: J,Nimmyo", 

307, 1. 6 from above, in stead of ,,Juichinenbo", read: »Jüichimenbo'. 

317, 1. 1 from above, in sfead of ,,Daigo Tenno", read : »Daigo Tenno". 

334, 1. 13 from above, in stead of ,Kubon" read: ,Kuhon". 

431, 1. 4 from below, in stead of „Копкутубокуо”, read: ,Konkwo- 
myokyo'". 

994, n. 2, in stead of ,,Hyorai", read: ,,Nyorai". 

500, 1. 11 from above, in stead of »day’, read: ,,dog”. 

516, 1. 3 from below, in stead of ,,Aizen-6” read: „Aizen Myoo", 

593, пг.11 in stead of ,,Kongoshu", read : ,Kongoshu". 


966, l. 5 from above, in sfead of ,abhya-mudrz", read: УЙНАТА. 


573, 1. 1 from above, dele ,,Ganda-vyüha". 


. 617, 1. 6 from below, in sfead of ,,mounniain", read : , mountain". 
. 618, 1. 12 from above, in stead of ,,Maha-shikwan”, read: ,Maka-shikwan", 
. 632, 1. 3 from above, in sfead of ,stalts", read: ,stalks". 
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